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GENDER ASPECTS OF SUFI PRACTICES
IN KAZAKHSTAN AND ABROAD
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ABSTRACT

Previously, women have played an important role in the
development of Sufism. Sufi tradition recognizes the unity
of being, regardless of the gender duality of the world. The
recognition of this doctrine contributed to the spiritual
development of women in Sufism. Sufi women play an important
role in tariqah.

The study of the female Sufi experience, as well as the influence
that women had on the Sufi worldview and Sufi practice, is not
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only valuable from a cultural and historical point of view, but | Nur-Sultan, Kazakhstan
also helps to better understand the place and role of women
in Muslim society. In this regard, the article is devoted to the
role of women in modern Sufi groups in the world and in
Kazakhstan. Famous women-Sufis in history, modern female
Sufi organizations in the world and participation of women in
modern Kazakhstani tarigas will be considered. The aim is to
examine Sufi organizations through the prism of female actors.
The materials of the article are based on data from open
information and academic sources. Also on field research of
Sufi groups in Kazakhstan and Turkey from 2016 to the current
period.
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KasakcraHpafbl )kaHe LueTenaeri conbinbIK TaXKipubenepain, reHaepnik acnekrinepi

AnHomayus. dviengep cybusMHiH AamybiHAa OypblHHAH MaHbI3gbl pen atkapfaH. Conbiablk
JACTYP SNEMHIH, TeHAepAiK Ayanablikka kapamactaH 60MbICTbIH, HipAiriH MoMbiHAaAbl. by inimai
TaHy COMblIbIKTA SMENAEPAIH PyXaHU AamyblHa biknan eTTi. TapukatTapZa COMbUiblK anengep
MaHbI34bl OPbIH angpl.

Conbinblk aensepaiH TaxipubeciH, coHgan-ak oWensepaiH Conbliblk AyHUETaHbIM MeH
conblbIK, TaXipubere TWUri3eTiH aCepiH 3epTTey M3JEHM XOHE Tapuxu TypfbldaH KyHAbl 60-
NbIN KaHa KoMMal, MyCblIMaH KOofaMblHAaFbl 9MeNAepaiH, OpHbl MeH PesiH Xakcblaan 3epTrey-
re kemektecegi. OcblfaH opai, Makana asnemaeri XaHe KaszakcTaHZafbl 3amMaHayu COMblbIK,
ToNTapAafbl aenfepain, peniHe apHanfaH. TapuxTafbl SUrini ConblNblK anengep, anemaeri 3ama-
HayWn COMblIbIK SMensep yrbiMAapbl XoHe Ka3ipri 3aMaHfbl KasakcTaHablK TapudTepre anensep-
AiH KaTbICybl KapacTblpbliagbl. MakanaHblH MakcaTbl - COMbIbIK YNbIMAAPAb!I deN SpeKeTiHiH,
npv3machl apkblibl kapactblpy. Makana matepuangapsl alblk aknapaTtrap MeH akaZeMusbik,
JepeKKe3aepaiH, CoHAal-ak aBTOpiapAblH, Aananblk ManimeTTepiHeH HerisgenreH. 2016 xbin-
JaH 6actan kasipri keseHre geriiH KasakctaH meH TypKusgafbl COMbIAbIK TOMTapAblH, AananblK
3epTTeynepi eTKisingj. .

Tyiiin ce30ep: Vicnam beMUHU3MI, COMbIbIK deNaep, ComblblK reHAep, COMnblbIK arensep
ylbIMAapsbl, CONbIbIK GEMUHN3M
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FeHpepHble acnekTbl cypuiickux npakTuk B KasaxcraHe u 3a py6exxom

AHHomayus. C cambIxX MEPBbIX AHEN XEHLMHBI UrPann Ba>kKHYH POJb B Pa3BUTUK Cydus-
ma. Cyduiickas Tpaamums Npu3HaeT eAMHCTBO BbITWSA, HEB3UPas Ha reHAEPHYHO AyanbHOCTb MUpa.
Mpvi3HaHWe 3TON AOKTPWHbI CMOCOBCTBOBAJIO AyXOBHOMY Pa3BUTUO XXEHLLMH B cydunsme. Hemano-
BaXKHYH POJb B TapuKaTax 3aHUMaIOT XKEHLLUHbI-CydUn.

M3yyeHne >XeHCKOro cydUIMCKOro OrbiTa, a TakXke TOro BAUAHMWSA, KOTOPOE >KEHLLWHbI
oKa3blBasn Ha CyduINcKoe MUPOBO33PEHUNE U CYyDUINCKYHO MPaKTUKY, MPEACTaBASETCA HE TONbKO
LIeHHbIM C KYNbTYPHO-UCTOPUYECKON TOUKM 3PEHUs, HO M NMOMOTaeT lyylle PacCMOTPETb MECTO U
POJIb XXEHLLMHbBI B MyCy/IbMaHCKOM OOLLeCTBE. B CBA3M C 3TUM CTaTbs MOCBALLEHa POV XKEHLLMH
B COBPEMEHHbIX CyPUICKMX rpynnax B Mupe 1 B KasaxctaHe. byayT paccMOTpeHbl U3BECTHble B
NCTOPUN XKEHLLMHBI-CYyOUN, COBPEMEHHbIE XXEHCKME CyPUICKME OpraHM3aLum B MUpe 1 yyactue
>KEHLLMH B COBPEMEHHbIX Ka3aXCTaHCKUX TapukaTax. Llenb paccmoTpeTb cyduiickne opraHmsanm

uepes Npu3My >KeHCKOro akTopcTBa.

Matepuanbl cTaTbyt OCHOBaHbI Ha AaHHbIX U3 OTKPbITbIX MHGOPMALMOHHbBIX 1 aKkageMnyeckmx
NCTOYHMKOB. TakXe Ha NofeBbIX UCCAef0BaHNAX Cybuinckmx rpynn B KasaxcraHe n Typuum ¢ 2016

roza rno TekyL i Nepunoa.

Knrodesblie cnoea: ncnamckuii GeMUHU3M, KEHLUHBI-CYyOUn, reHaep B cydusme, XeHckue

cybuinckme opraHmsaLmmn, cyGuinckmii GeMmHmn3m.

Introduction

XX-XXI centuries have significantly
changed the role of women in the world,
there have been radical changes in the
legal status of women, began to conquer
the minds of people are the idea of gender
equality. In most countries of the world,
women for the first time gained the right
to vote, became full participants in political
processes. Women got the right not only
to vote - but also to be chosen. Today,
women are represented in parliaments and
governments of all continents.

Today the international community,
including organizations such as UN,
its specialized agencies - International
organization  labor,  World  Health
Organization, refer to the issue of the
situation women to the number of
global. No wonder the international final
documents IV UN World Conference on
Women (Beijing, 1995) and The UN General
Assembly Special Session “Women 2000:
Gender Equality, Development and Peace
in the 21st Century” (New York, 2000)
contain an appeal to the governments of all
countries to take measures to eliminate the
social and cultural factors of the existence
of an unequal position of women.

At the same time, it should be noted
that the change in the place and role of
women in Kazakh society has been and

is happening in close relationship with
dramatic changes in the socio-economic,
political and cultural life of Kazakhstan at
different periods of its history [1, p. 250].
In modern society, religion plays a
significant role, and its transformations
lead to the emergence of new religious
and cultural phenomena, in particular,
such as religious feminism. This is not a
single movement, its representatives can
be active groups or individuals professing
some kind of religion (Christian feminism,
Jewish feminism, Islamic feminism, etc.).
Increasingly, modern feminists are setting
tasks related to the status of women in
religion in general and in specific religions
in particular. Women are striving not only
to strengthen their role in the religious
community, but also to create theological
concepts that explain the possibilities of
women'’s religious teaching and priesthood.
The 20th century, with its social reforms,
contributed to a change in the status of
women. The range of traditional social roles
has expanded, which has led to a change in
the position of women and within religious
associations. The development of various
women's movements, and in particular
the feminist movement, contributed to the
growing interest of researchers in studying
the role and image of women in religion.
[2, p. 3] Thanks to the research works of
Saba Mahmud [3, p. 5], Orit Avishai [4,
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p. 7], we can look at the participation
of women in religious practice through
the prism of active actors, and learn the
opinion of the practitioners themselves.
Women independently and consciously
choose conservative and orthodox religious
practices and this expresses their self-
reflection.

In this regard, this article uses
an interdisciplinary approach as a
methodological basis, as well as a religious
analysis. In addition, qualitative methods of
sociological research were used: observation
and interviews.

Methods

The methodology of this article is
based on the analysis of the current
religious situation in modern Kazakhstan,
the established spiritual tradition and
anthropological researches of the authors.
Also, authors used descriptive, historical,
hermeneutics and comparative research
methods.

Sufi Women in World History

First, in order to understand the role of
female Sufis, it is necessary to turn to the
Quran as the primary source. In the early
Islamic period, the society was dominated
by a paradigm of segregation. As a result,
women'’s access to education, restriction of
rights, etc. According to the Quran, awoman
and a man are made of one substance.
Also, in the Quran, God addresses people
«Oh you! who believed», «O, believers!
» without gender differences. However,
Islamic scholars focus on Surah An-Nisa,
which speaks of a man'’s responsibility for
his family [5, p. 248]. From what scientists
conclude that the position of men is higher
than that of women. At the same time,
Western scholars’ orientalists believe that
each sex has its own specific role, and in
some cases, they complement each other.
Speaking of mystical experience, we can
mention gender equality.

Secondly, biographical collections are
sources about the early Sufis. The authors
of such collections were most often men.
Basically, such collections describe the life
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stories and mystical experiences of men,
butin some you can find brief records about
women mystics. Mentions of Sufi women
can be found in the works of the founders
of the Islamic hagiographic tradition -
Rumi, Ibn Arabi and others. Such scientists
as Abu Nu‘ayam, Ansari from Herat, Jami,
Sulami, lbn Javzi, Attar also collected and
recorded the genealogy of Sufi teachers.
Abu Nu'ayam died in 1038, collected
poems, stories and anecdotes about 648
male Sufis and very little information
about female Sufis. Abdullah Ansari from
Herat died in 1089, he wrote about 2074
Sufis and not a single woman. Jami is the
most outstanding personality in Central
Asia, 6080 men, 33 women at the end of
the book, briefly. Some discrimination
and a superficial look can be noted.
Sulami died in 1021, wrote about 103
personalities of male Sufis, while writing
a book on women (8 personalities). He
attempted to collect data on Sufi women
even before the formation of Sufi orders
as social institutions. Note that historically
the first female Sufis were ascetics. Ibn
Jawzi died in 1201, collected data on 1000
Sufi personalities, of which 200 are women.
Farid ad-Din Attar from Iran supposedly
died in 1221, 72 Sufis described one
of them - one famous woman - Rabi’a,
the founder of the Sufi doctrine of love.
Thus, there is a certain ambivalence when
considering the role of women in Sufism.
Thirdly, how the representatives of
Sufism themselves saw women-Sufis.
For example, the Sufi scholar Abu Bakr
Kalabadhi died in 990, considered women
inferior due to the inability to perform
religious practices (fasting, prayer) on
certain days, monthly. Another of the
mystical scholars, Ali al-Khujwiri (lived
in the 11th century), operated on the
following arguments for the benefits of
marriage (obtaining spiritual sources), the
possibility of procreation, reverence and
security. The disadvantages of marriage, he
called lust, that is, distraction to the body.
He also wrote that “in our time it is difficult
to find a suitable wife who does not desire
excessively and does not demand without
reason; Sufism is based on celibacy;
marriage proposal entails exchange; in
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our day all the evil in worldly and religious
life is due to women. Shams ad Din Tabrizi
(died in the XIIlI century) he described a
virtuous woman and her chastity, he said
despite this, the woman will be consumed
by lust. He also noted that if Fatima or
Aisha were sheikhs, then he lost his faith
in the Prophet. The soul has a feminine
nature, or moreover, a woman herself has
the nature of a soul, consolidates with
her, then opposes her. His statements are
misogynistic. Also, some scholars noted
that only men wear a beard, referring
to the words of the Prophet «no beard,
no man». Note that in the works of the
famous Jalal ad din Rumi, a couple of
binary themes about men and women
and their spirituality can be distinguished.
These include dominance and submission,
authority and dependence.

Fourthly, the most famous woman
of Sufism, Rabi’a al-Adawiya, died in
185/801. She is considered the founder
of the doctrine of love mysticism. Several
sources testify to her vital activity. She
led an extremely ascetic life of solitude
and celibacy. She considered God to be
her true bridegroom, but she considered
him the only object of desire, love and
reverence. She considered even love for
her own children an obstacle to serving
God. It is known that she entered into
verbal duels with her guests, from which
she emerged victorious. Her sermons on
Sufism were understandable to anyone.
There are many legends and stories about
her. It is mentioned in the works of al-Jahiz,
al-Sarraj, al-Kalabazi, al-Makki, Attar, Aflaki,
Jean-Pierre Camus [6, p. 33-36]. She left no
work behind her. Biographers recorded
her answers to questions from guests
and friends, prayers and instructions.
Note that Rabi‘a al-Adawiya differs from
other ascetics in his disinterested love
for God, not for the sake of the benefits
that he gives to those who ask. The first
biographical records about her do not
contain miracles, while in later biographies
there are supernatural acts and miracles.
The personality of Rabi’ al-Adawiyya is
semi-legendary, stories about her have
inspired many Muslim authors to write
romantic biographies and became a source

of inspiration for films. In addition to Rabi'i
al-Adawiyya, the following Sufi women
are known: Shams Marchena, Fatima bint
ibn al-Mutanna from Cordoba, Fatima
Nishapuri, Wife of the Sufi al-Hakim at-
Tirmizi, Sha'wana (crying), married Fedha
(joyful), Jahan-Ara, beloved daughter of
Shah Jahan, the Mughal emperor of India,
Aisha from Damascus, Bib Hayati Kermani,
Aisha al Ba'uniyya, Aisha al Manubiya,
Samiha Ayuverdi, Lala Zainab, and others.
Late Sufi women left behind their works.
Note that in the Mevlevi, Nagshbandi and
Chishti orders, women have always been
respected, women-sheikhs have met.

Thus, biographies of Sufi women can
be found in the writings of early Muslim
scholars. Consequently, Sufi women
were among the first to accept the
ascetic teaching, experienced mystical
experience and gathered visitors around
them. Throughout the centuries, women,
like men, have continued to carry the
light of love. For various reasons, women
were often less visible than men, but
nevertheless they were active participants
in Sufireligious practice. In some Suficircles,
women participated in the practice with
men, in other orders, women gathered in
their circles and worshiped separately from
men. Some women indulged in asceticism
and withdrawal from society, others chose
the active position of a benefactress and
created educational circles.

International Organization
of Sufi Women

The International Organization of Sufi
Women (1993) is rightfully considered one
of the most authoritative women’s Sufi
organizations. This organization is part
of the non-governmental organizations
of the United Nations (UN). It has its own
organizational structure. The head and co-
founderis Nahid Angha, a follower of Sufism,
scholar, lecturer and human rights activist.
She is the author of over twenty published
books and numerous articles. As an expert,
she lectured at the UN, UNESCO, in the
Parliament of World Religions on the themes
of Sufism, spirituality and human rights. One
of the American international publications
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named her as one of 50 influential religious
women leaders. She was educated in Iran,
USA and UK. She holds PhDs in Psychology
and Islamic Studies. Note that Nahid Angha
is from an aristocratic family, his father is a
Persian sheikh. Since the 1980s, she began
her interfaith cooperation activities in the
United States.

From 1994-2014, Nahid Angha annually
organized a symposium on Sufism, which
brought together Sufi schools and Sufi
masters from all over the world. As a result,
the history and biographies of over 140
Sufi masters and interfaith leaders have
been published. She also organized the
Festival of Song and Poetry of the Soul
and Sacred Music in 2012, as well as the
“Building Bridges of Understanding”
event in 2014, highlighting the beauty of
poetry and sacred music in spirituality and
religious traditions [7].

In her work, Angha has focused on the
social standard of gender roles in the Sufi
religious context. Note that at the 1994
Sufi Symposium, Angha was the first Sufi
woman to sit with male leaders in the
central circle of dhikr, a position historically
assigned to men, she led meditation and
paved the way for other Muslim women
to be active in Sufi society. In 1999, she
hosted her first international conference,
The Wisdom of Women, Women in Action.
The participants were women leaders from
different spiritual and cultural backgrounds.
In 2004 and 2005, she organized a series of
seminars and round tables on preventing
domestic violence in California, as well as
a series of round tables on intercultural
studies of families in the Middle East who
recently migrated to the United States. She
also created the youth organization Voice
for Justice, an interfaith and intercultural
association that has received a special
status in UNICEF.

Sufi women distinguish the following
from  their achievements: bringing
the influence and leadership of Sufi
women into traditional Sufi gatherings;
taking an active and leading role in the
global community through interfaith
organizations; creation of a forum for
the exchange of ideas, traditions and
teachings among Sufi women from
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different orders and cultures, etc. Note that
the Sufi Women’s Organization is not the
only organization uniting Sufi women, but
is undoubtedly a global organization with
a humanitarian and peacekeeping mission.
In almost all existing Sufi orders, women
play an important role in preserving,
transmitting Sufi traditions and educating
the new generation. New Sufi teachings are
increasingly developing in the mainstream
of syncretism, and women are actively
involved in propaganda work.

Sufi  educational institutions are
currently developing. It should be noted
that several Sufi educational institutions
operate legally in America. One of these
is the University of Spiritual Health and
Sufism in California. The University of
Sufism and Modern Sciences in Pakistan is
based on the shrine of the Sufi saint Hazrat
Shah Abdul Latif Bhittai [8]. Universities
invite women scholars along with men as
lecturers. There is no gender discrimination
for those wishing to study.

Women in Modern Sufi Tariqahs
in Kazakhstan

Several Sufi groups there are in
Kazakhstan. Women are also followers of
these groups.

In the Jahriya tarigah, who consider
themselves the heirs of the tradition of H.A.
Yasawi women practice loud dhikr. Women
conduct dhikr in separate rooms. Researcher
B. Babadzhanov conducted research in this
tariga. He notes that a special layer in the
group is made up of girls and women who
participate in rituals and gatherings. For
some girls, this is a way of self-knowledge
and familiarization with the ancient Kazakh
culture, a way to overcome alienation
in a big city and find a suitable team for
communication. For other girls and women,
this is the hope for healing from diseases.
The head of the Sufi group, Sheikh Ismatulla
Maksumov, proclaimed the possibility
of healing through participation in Sufi
rituals through a constant appeal to Allah
for healing. There were separate women's
madrasahs or women'’s circles. Agitators
of the Sufi group actively conducted
lectures and seminars in higher educational
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institutions, both boys and girls attended
such events [9, p. 50-53].

Field studies conducted by the authors
indicate that women are attracted as new
adepts along with men. Currently, Sufi
adepts are receiving foreign education
in Turkey [10, p.115]. This helps to attract
students from Kazakhstan and the former
Soviet Union countries. Students are far
from their homeland and family, and
therefore they seek communication with
compatriots. In this vein, the wives of
Sufi ideologists play an important role,
creating a trusting atmosphere and a warm
welcome for newcomers, showing care.
Some Sufi wives are actively promoting
on social networks, posting videos with
Sufi myths and legends, and advertising
books and works of their husbands. Note
that Sufi wives generally lead a secular
lifestyle and do not wear religious clothing.
In general, the attitude towards women in
this Sufi community is positive. They treat
women and girls with respect, promote the
development of talents, and pay special
attention to education and upbringing.
Women can work, be creative, or devote
themselves to raising children. There are
no strict criteria for the number of children
in Sufi families, while the community
encourages large families. It should be
noted that the study of foreign languages,
the development of critical thinking, and
memory training are strongly encouraged.
It should be noted that this Sufi group has
been present in Kazakhstan for about 20
years. Over the years, the role of women
has not changed dramatically, but now,
with the development of the Internet and
social networks, women are playing an
increasingly active missionary role.

Tarigah Nagshbandiya also has a
centuries-old tradition in Kazakhstan.
History contains information about famous
Nagshbandi women. However, the extent to
which women participate in it is not known
for certain. After analyzing the official
websites of the brotherhood abroad, we
did not find individual events for women or
women'’s circles. The photographs in official
web-sites are mostly of men. On official
YouTube channel of Kazakhstan's lider
Kurbanali Ishan there are no video or picture

of women, also there are no evidence of
participation in meetings [11]. So, position
of women or attitude to women in this
group can be research in the future.

The Sufi tradition of Qadiriya exists on
the territory of Kazakhstan. It originates from
the period of deportation of the Chechen
and Ingush people to Kazakhstan. Internally
displaced persons were settled throughout
the country. In the north of Kazakhstan, in
the Akmola region in the village of Krasnaya
Polyana, there are Chechens and Ingush
who adhere to the Qadiriya tradition of Vis-
Khodja. The loud dhikr helped them survive
the hardships of deportation. A distinctive
feature is the change in the criteria for
admission to dhikr, namely, the permission
to participate in dhikr for women together
with men. According to the field data
of the authors, the followers of this Sufi
tradition rely on the Quran, namely, the
admission to the religious practice of
women and children. The Qadiriya’s justify
their actions by the fact that many people
died as a result of the deportation, and
every survivor had something to do with it.
Of course, such innovations have become
the subject of criticism from compatriots
from the Chechen Republic. In general, the
participation of women in dhikr is traditional
for the Qadiriya tarigah. According to data
from open information sources, women
(mostly elderly or married) gather for dhikr
in private homes, while accompanying
men are waiting for them on the street.
The movements and words are the same
as during the male dhikr. Note that dhikr is
mainly held during religious holidays and
everyday events (weddings, funerals, etc.).
During the interview, the head of the district
told about occasion, in the early 2000s, the
council of elders banned the sale of alcohol
due to the fact that young people insulted
an adult woman. This is due to the existing
tradition of respect for women in society
[12, p. 115]. In general, the Chechens and
Ingushs have different internal rules of
conduct, including respect to women. For
example, E. Isaev in his article “Respect for
a Chechen woman” writes that there is an
unwritten law: «If a woman is elder than
you - she is like your mother, if she is on
your age or younget, she is like your sister!».
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In the house, wife is free from heavy and
dangerous work, which allowed them to
fully devote themselves to the family, raising
children. In addition, it was considered
indecent to speak loudly in the presence
of a woman, and even more to swear and
blackguard. In addition, the guilty person
paid 7 cows for abusing a girl or a woman;
for abusing a married woman, he lost 10
cows and was expelled from the community.
The blood of two men was shed for the
murdered woman. Moreover, members
of the community did not cross the road
for the old women, they waited until they
passed. An interesting fact is that men came
to a woman (elder) for advice, taking into
account her life experience, knowledge of
customs, ability to understand another, and
a desire to help. [13]

After gaining independence, various
Turkish Sufi groups began to appear in
Kazakhstan. [14, p.130] This is due to the
attraction of foreign investors and the
development of international cooperation.
Turkish  businessmen, in addition to
sales offices, began to open educational
institutions, thereby spreading their ideas
to the younger generation. Kazakh-Turkish
lyceums functioned in various regions of the
country. At first, only young men studied
in boarding schools, then departments
for gifted girls began to open. Note that
Turkish educational institutions were also
opened in other CIS countries. However, for
their illegal activities, some Sufi groups are
legally banned in Russia and Uzbekistan.
Thanks to field observations of the activities
of women’s educational circles in Turkey,
it can be concluded that Turkish women'’s
Sufi branches are actively functioning in
Kazakhstan. Citizens of Turkey move to
Kazakhstan with their families and will
naturally look for compatriots far from their
homeland. Researchers of Turkish tarigas
note the strict organizational structure of Sufi
groups, outsiders are not allowed to attend
meetings, and group members cannot refuse
internal assignments. In this regard, there are
difficulties in studying the activities of these
Sufi groups.

One of youngest tariqah in Kazakhstan
is the Sufi group «Sukhba», the leader is
Murat Hakim. In fact, the sheikh began his
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activities in 2015. However, he currently
does not have a legitimate basis (sil-sila)
for his leadership. Moreover, of all the
leaders of Kazakhstani Sufi groups, he is the
most educated, namely, a graduate of the
Egyptian University of Al-Azhar. According
to the author’s field research, women play
an active role in this Sufi group. There is a
women'’s circle headed by a woman named
Amina. She has an authoritative position
in the group. She is entrusted with part
of the responsibilities for the leadership
of the tarigah. Women in tarigah are full
members of the community. Take part in
meetings. However, due to the recent
appearance of this group in Kazakhstan, its
activities require further academic study.
The next young Sufi community in
north Kazakhstan is Kenesary Sarbazdary
with leader Ergali Kopeev. The Sufi group
is located in the northern region of the
country city - Petropavlovsk. According to
the expert, O.V.Sinyakov in the region, more
than half of the inhabitants are Christiansy.
[15] Leader Ergali Kopeev identifies himself
with the Shaziliya tariga, considers himself a
follower of the Egyptian sheikh Yusri Rushti.
This is probably due to the fact that his ex-
wife is a Chechen. In the Caucasian region
of the Russian Federation, the Shaziliya
tarigah has an old tradition. Also, E. Kopeey,
to prove his legitimacy, points out that he
is a descendant of the saint (auliya) of this
region. In 2016, the group registered a
YouTube channel, where the leader’s video
messages are systematically published. In
general, the views of this Sufi group are
aimed at uniting the Turkic peoples, reviving
the Turan army, that is, pan-Turkic. In his
videos, the head of the Sufi group expresses
his opinion about women. Thus, recent
videos by E. Kopeev are related to current
news about women. In one news, the Sufi
leader ridicules the act of Kazakh women
who shaved their hair in protest of the
current political authorities in Kazakhstan
and in solidarity with the opposition [16].
This caused indignation in E. Kopeev, he
cited the paraphrase that women have long
hair, but a short mind. He called this act
of women is silly. It is worth noting that in
the comments, the followers supported E.
Kopeev. In another video dated November
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3, 2020, the news from the Internet portal
was discussed, where the female leader of
the Sufi group Nurjilar in the Republic of
Tatarstan addressed the Head of Turkey
R.T. Erdogan for help in connection with
the persecution of the community by the
Russian authorities [17]. Also, in another
video, E. Kopeev supported the woman’s
act, where she committed hooligan actions
against not Kazakh-man. [18] These actions
in E. Kopeev caused a positive reaction
and a positive assessment. He recognized
patriotic that illegal action. At all videos in
official YouTube channel there is disclaimer -
«we do not try to impose our will on anyone
or offend, we only share our opinion and
vision of a particular situation». However, at
present, the authors of article do not know
for certain whether there are women in
this Sufi group, what position they occupy.
These issues require further academic study.

Thus, female Sufis in Kazakhstani orders
are active followers. Mostly female Sufis
are educated. They construct their identity
through self-reflection. Women change the
criteria of religious practice and thus become
active actors. Sufi women independently
enter tarigah, consciously choosing their
own path. Kazakhstani tarigas follow the
jilveti line (American model), that is, they
choose an active position in society. Note
that an increase in the number of Sufi
groups can lead to social fragmentation
according to confessional affiliation. In
addition, the opinion of official Islam
regarding the activities of Sufi groups in the
country is negative. However, the opinions
of scholars differ, some scholars believe
that the religious diversity in the country is
positive, while others consider modern Sufi
groups to be pseudo-Sufi and focus on the
negative aspects of their activities.

Results

The historically formed tradition
of Yassaviya and Nagshbandiya in the
country has changed in recent years [19, p.
67-68]. The dynamics of the development
of Sufism in Kazakhstan evident about
positive growth [20, p. 226]. Appear
new Sufi groups, leaders are changing
traditional  discourses, new religious

constructs are emerging. At the present
stage, the legitimization of the powers
of the leader of the Sufi group does not
require strict regulation and confirmation
of sil-sila. New Sufi communities have
different goals for their teachings, but
they overlap. Thus, the common ideas are
the consolidation of the Turkic peoples,
the revival of the traditions of the Kazakh
people, Kazakhstan's patriotism, etc. [21,
p. 97]. Thus, there is religious diversity and
interconfessional dialogue in Kazakhstan.

The development of Internet
communications, social networks and
instant messengers has had an impact
on religious groups around the world.
Preaching, campaigning and advertising
have become more accessible and larger.
Modern Kazakhstani Sufi groups actively
use different methods of spreading their
teachings, in particular women. For Sufism,
women's participation is natural. Women
stood at the origins of Sufism, were vivid
examples of asceticism and the concept of
halveti (departure from the mundane). We
have considered several historical figures
of Sufi women, but it should be noted that
objectively there may be more of them.
Sources written by female Sufis are poorly
understood. Some of the stories of Sufism
and the place of women in Sufism are
ignored among modern Muslims. Many
famous sheikhs and Muslim scholars had
female teachers, students, and spiritual
friends who greatly influenced their
worldview. And wives and mothers provided
support to their family members, continuing
their own Sufi path. For the most part, the
words of women in Sufism that remain from
past centuries are taken from traditional
descriptions of their commentaries or
from the poems that developed around
their words. Although the Quran strongly
encourages education for both women
and men, women sometimes receive fewer
opportunities to study than men in similar
circumstances. Another important aspect
is the representation of the image of
religious, practicing women in the media as
oppressed and submissive. It is important
to objectively represent the personalities of
women, eliminating stereotypes that have
developed in society.
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Conclusion

In modern times, women are full-
fledged religious leaders, head Sufi
organizations, and fight to empower and
narrow the gender gap. In Kazakhstan
tarigas, women play an active role both
socially and in attracting new adherents.
Taking into account the statistics, the
majority of religious women in Kazakhstan
are the leaders of their own business,
where they make a significant contribution
to the country’s gross domestic product.
The access to education and education
of women testifies to their free choice.
Syncretism of the intellectual direction
with psychological techniques is gaining
popularity in the country. Women create
new religious constructs, self-identification
comes to the fore, self-reflection of women
in tarigas becomes relevant. Nowadays,
in Kazakhstan, there is a Sufi sheikh
woman Svetlana, who gained sil-sila from
Pakistan teachers like Osho. In addition,
in our country came Sufi sheikh woman
Firdousa (follower of Osho teaching) from
Kyrgyzstan. All of them have own auditory,
followers and supporters. Undoubtedly,
the activities of female Sufi movements in
Kazakhstan require further academic study.

In conclusion, we note that women have
played animportantrole in the development
of art, science, education, entertainment,
politics and much more, but the sphere of
religion remains one of the most difficult
for women’s leadership. Contemporary
gender research focuses on women’s
agency, changing conceptual approaches
to understanding women'’s agency. Women,
through their efforts and perseverance,
contribute to equality and freedom in the
field of religion and spirituality.
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