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HISTORICISM AS A HERMENEUTIC ORIENTED
APPROACH TO A HISTORY

'Zh.K. Rystan, 2A.O. Tursynbayeva

ABSTRACT

In this article, we are trying to grasp the role of hisroricism in the
understanding of epistemology in the late of XX century. From Ba-
con to enlightenment, it has been understood that the only cri-
terion of science based on natural sciences. The extent of science
has also been determined as study according to the method of the
natural sciences, therefore the sciences concerned with history and
society has also determined according to method of the natural sci-
ences. In this article authors aims to introduce to movement called
Historicism. Which is emerged in XIX century as a critical viewpoint
against classical approach to the science. Most influential figure of
this movement was German thinker Wilhelm Dilthey. Dilthey had
an anti-positivist attitude towards the established methodology by
natural science. Which was saying that in order to be a science ev-
ery researcher must have rigorous set of rules and their research
must based on experiment results, observable facts, and objective
evidence. Starting from Dilthey and with help of other philosophical
schools new movement called historicism starts its journey to es-
tablishing new methodology to human and social science. And this
movement made a classification of science. They divided science
into natural and spiritual science. Each of science has its own meth-
ods and object of study. They believed that to social and human
study we cannot apply natural science methods of research due
to it is not a physical or biological subject but it is social life and
human destiny and history. Considering this process of change, is
it possible to talk about historicism as a contemporary epistemo-
logical approach? As a methodology, can we talk about history in
the separation of positive science? What is the subject of history in
social and human sciences? By moving from this questions, we will
try to understand the role of historicism in the contemprory philos-
ophy on the hermeneutical phenomenological approach.
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MCTOPI/ILI.MBM TapUuxXKa repmMmeHeBTUKaNbIK 6arbITTaNFaH Ke3Kapac pe'rin,e

AxnHomayusa: byn makanaza 6i3 XX facblpZblH, asfblHAaFbl 3MNCTEMONOTUAHBI TYCIHYAer
NCTOPMLM3MHIH, POJiH TYCiHyre TbipbiCaMbi3. BAKOHHaH AfapTyLUbIbIK A3YipiHe AeliH FblbIMHbIH
6ipaeH-6ip KpuTepuiii XapaTblbiCTaHy fblibiIMAapPbIHa HerizgenreH gen ecentengi. Con fgayipae
KaJblNTackaH TYCiHIK GOMbIHILA FblAbIM Zen >apaTblAblCTaHy fblAbIMbl TaHblICa an Tapux MeH
KOfaMfa KaTblCTbl fblIbIMAAP Aa >apaTblIbICTaHy fblibiIMAAPbl d4ici HoMbIHWA aliKbIHAANAbI.
byn mMakanaga aBTOp/aap UCTOPMLM3M Aen aTanaTblH KO3Fa/bICTblH LWbiFy ceb6ebi MeH MakcaTbiH
alikbIHAAYAbl MaKcaT TyTbin OTbIp. Byn ko3fanbic XIX Facbipga fblabIMFa Knaccukasblk Ke3kapacka
Kapcbl CblHW Ke3kapac peTiHAe nahga 6ongbl. byn kosfanbicTafbl €H blkNandbl Tyifa HeMmic
onwbibl Bunbrensm Auneteit 6oaabl. AnnbTein XapaTblablCTaHYAbIH, KanbiNTackaH ajictemeciHe
aHTUMO3UTUBUCTIK K&3Kapacta 6onabl. by Kke3kapacTbiH yCTaHbIMbl HOMbIHLLA, FblbIM 60y YLUiH
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apbip 3epTTeyLUiHiH KaTaH epexxenepi 601ybl KEPeK XaHe oNapAblH, 3epTTeyiepi 3KCNEPUMEHTTIK
HaTuxKenepre, bakblnaHaTbiH hakTinepre, 06bEKTUBTI 4aNeNAepre Heri3aenyi kepek Aerensi 6ingipai.
[OvnbtengeH 6actan xaHe backa o MeKTENTEPIHiH, KOMEriMeH NCTOPULM3M Aen aTanaTbiH XKaHa
KO3faNblC TyMaHWUTap/bIK >XSHe a1eyMETTIK FbibIMAAP YLWiH XaHa djicHama Kypy >KO/blHAa 3
xobanapblH ycbiHaAbl. by >kaHa >xo0basa ap FbINbIMHbIH, ©3iHAIK SAicTepi MeH 3epTTey 06beKTICH
6onaabl Aesi. AiaM MeH KofamZbl TaHy YLWiH Bi3 XapaTblabICTaHy fbbIMbIH KOAZaHa aaManiMbl3
ONTKEHI oN dur3nKanblk, Hemece BUONOTUANBIK MaH eMec, aleyMeTTIK eMip MeH aZam TafAblpbl
MeH Tapuxbl. OcCbl ©3repy NPOLEeCiH eckepe OTbIpbIN, NUCTOPULM3MAI Ka3ipri 3MMCTEMONOTUANbIK,
Ke3Kapac peTiHAe TaHyFa 601azbl Ma? DicTeMe peTiHAEe TapyXTbl MO3UTUBTI FblIbIMHAH 6ein asbin
aniTyfa 6onazbl Ma? Kofamablk >XaHe ryMaHWUTapbIK, fblabiMAapaarbl TapuxTbl MaHi He 6oamak?
Ocbl cypakTapAaH LWblfa OTbIpbIN, 6i3 repMeHeBTUKaNblK GEHOMEHONOTNANbIK Ke3KapacTafbl
NCTOPULM3MHIH Ka3ipri dunocodusagasbl pesiH TyCiHyre TbipblCambi3.

TytiiH ce30ep: /IcTOPULN3M, TePMEHEBTVKA, METOAONOT A, IMUCTEMOIOTNSA, Kasipri dunocodus,
aNeyMeTTaHy, XapaTblibICTaHy.

UcTtopuumsm kak repMeHeBTUUYECKU OPUEHTUPOBAHHbBIN MOAXO0A K UCTOPUM

AnHOmayusa: B paHHON cTaTbe Mbl MbITaeMCA OCMbICAUTL POJb UCTOPM3MA B MOHMMaHWK
anuctemonormm B koHue XX Beka. OT bakoHa 0 lMpocBeLLeHns cunMTanocb, UTO eANHCTBEHHbIN
KPUTEPUIA HayKM OCHOBaH Ha €CTECTBEHHbIX Haykax. O6beM Hayku TakxKe Obln onpeseneH Kak
M3yyeHve B COOTBETCTBUMN C METOAOM ECTECTBEHHbIX HayK, MO3TOMY HayKW, CBi3aHHbIE C UCTOPUEN
1 obLecTBOM, TakxXe Oblan onpeaeneHbl B COOTBETCTBMM C METOAOM eCTeCTBEHHbIX HayK. B aTou
CTaTbe aBTOPbI CTPEMATCS MPEACTaBUTb ABUXKEHWE MOJ Ha3BaHWEM MCTOPU3M, KOTOPbIA BO3HUK
B XIX Beke Kak KpuTMUeckas Touka 3peHUs MPOTMB KNacCMyeckoro noaxoda K Hayke. Camol
BAUATENBHON GUIYPOW 3TOrO ABMXKEHUS OblN HEMEUKU MbicauTenb Bunbrensm [Aunbten. Y
AvnbTes 6bIN10 aHTUNO3UTUBUCTCKOE OTHOLUEHWE K YCTOABLUENCA METOA0NOMMM eCTeCTBO3HAHMSA.
OTO 03Hayano, YTo AN TOro, YToHbI BbITb HAYKON, KaXAbll UCCNeA0BaTENb JOIXKEH UMETb CTPOTUIA
Habop nMpaBwAa, a WX UCCAeAOBaHUS JOJXKHbI OCHOBbIBAaTbCA Ha pe3ysbTaTaxX 3KCMEPUMEHTOB,
Habntogaembix dakTax M OBBEKTUBHbIX JoKalaTenbcrBax. HauvHas ¢ [JuabTes M C NOMOLLbIO
Apyrnx GrUnocodCkmx LWKO/, HOBOE ABUXEHWNE, Ha3bliBaEMOE UCTOPM3MOM, HAaUMHAET CBOM NyTb K
YCTaHOB/IEHMIO HOBOM METOA0NOM MM T'yMaHUTapPHbIX U COLManbHbIX HayK. V1 3T0 ABUXKEHME cOCTaBUAO
knaccudukaumo Hayku. OHW Aennan HayKy Ha eCcTECTBEHHYHO 1 AyXOBHYt0. Kaxkgasa 13 Hayk umeet
CBOW MeToAbl N 0b6beKkT nccnegoBaHus. OHM CUMTanW, YTO K COLMANBHOMY U YeNOBEYECKOMY
N3YYEeHMIO Mbl He MOXEM MPUMEHATb eCcTeCTBEHHOHay4YHble MeTOAbl NCCAef0BaHWNA, MOCKObKY
3T0 He O U3NYECKUA UAN BUONOTMYECKUI MpPesMET, a CoUManbHas XW3Hb W YesoBedyeckas
cyabba 1 MCTopus. YumTbiBas 3TOT NPOLLECC U3MEHEHWSs, MOXHO i TOBOPUTb 06 MCTOpMU3MeE Kak
COBPEMEHHOM 3MMCTEMOIOTMYECKOM MoAxoAe? B kauecTBe METOAONOrMN MOXHO JIN FTOBOPUTH
06 MCTOPUM B OTPbIBE OT MO3UTMBHOM Haykn? YTo ABASETCA NPEAMETOM UCTOPUN B COLMANbHbIX
W ryMaHuUTapHbIX Haykax? OTxoas OT 3TWUX BOMPOCOB, Mbl MOMbITAEMCS MOHATb POAb UCTOPM3Ma B
COBPEMEHHON punocodun Ha repMeHeBTNYECKOM, GEHOMEHONOTMYECKOM MOAXOAAX.

Knrodeswlie cnoea: Victopnumsm, repMeHeBTNKA, METOAONOINSA, SMUCTEMONOTNSA, COBPEMEH-
Has dunocodus, 0bLLECTBO3HAHME, eCTECTBO3HAHME.

Introduction istotle. In other words, it is the opposition

arising from its positioning as an activity of

Historicism is one of the basic concep-
tual frameworks of the philosophy of histo-
ry, which emerged with the contribution of
the studies made by Dilthey on the science
of history in Germany in the XIX century. It
is defined as one of the concepts discussed
from the XIX century to the present. Two
basic attitudes have been influential be-
hind the debates caused by the problem
of historicism in the philosophy of history.

The first of these is the theoria-historia
distinction drawn epistemologically by Ar-

ascending from the practical (praxis) aspect
to the theoretical (theoria). The second is
the approach by Dilthey that the arguments
of the German History School are based on
an epistemology that will cover the human-
ities and a methodology that problematiz-
es how this epistemology can be obtained,
that "everything that exists is the product of
its own past”, that is, it has its own history.
In this context, these epistemological
determinations made by Aristotle and then
Dilthey regarding the scope of the con-
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cept of history in the tradition of western
philosophy began in the XIX. It paved the
way for both the emergence and devel-
opment of the problematic of historicism,
which gained its true meaning and content
in the middle of the XIX century. In ancient
time, with the concern of reaching univer-
sal knowledge, the Greeks equated philos-
ophy with theoria activity and marked the
knowledge of occurrence, which is subject
to particular and random events, including
daily actions, as a type of historical knowl-
edge, resulting in the devaluation of histo-
ry as historical knowledge against theoria.
Aristotle’s classification of the sciences,
placing history under poetry and depreci-
ating it against theoretical sciences, entered
philosophy with opposing pairs of concepts
such as theoria-historia, theoria-emperia,
mind-experiment, which is the basis for the
fact that history could not be positioned as
a science for many years until the age of
enlightenment has been decisive. In his Po-
etics, Aristotle says that the main difference
between history and poetry stems from the
fact that the historian deals with the singular
and the poet deals with the universal. The
historian deals with what really happened,
and the poet deals with what could be. With
this positioning, Aristotle define the historic
knowledge (doxa), which he showed as the
knowledge of the multitude, out of the field
of theoretical knowledge (episteme), which
is the knowledge of truth, and formed the
basis of not accepting history as a science.
This was later in the XVI century with the
methodological contribution of Bacon.
From the beginning of the XIX century, it
is the basis of the absolute dominance of
the natural sciences that will last till today
[1,51-52 pp.].

The criterion of science was determined
as working according to the method of natu-
ral sciences. For this reason, sciences dealing
with history and society were determined
according to the method of natural sciences.
In response, German Idealism emerged as
a strong historicist tradition. Later, a group
of spiritual sciences, which benefited from
this tradition that Dilthey started in the XIXth
century, revealed that the subject and meth-
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od of the historical and social sciences, which
he named, was different from the natural sci-
ences. Then, thinkers who adopted this the-
ory claimed that the sciences of spirit could
not be outside the world of life.

The historicist view stems from the the-
oretical and methodological assumptions
of critical historiography and knowledge.
For this reason, he argues that events must
always be seen during historical develop-
ment and that it is not possible to grasp
the essence of human society from a view-
point that excludes history. Also, histori-
cists believe that every epoch or historical
period must be interpreted in terms of the
ideas and principles that characterize it;
They also claimed that the interpretations
of the past periods based on the present
are far from explanatory [2, 897 p.].

Historicism is defined as a view that pri-
oritizes historical thinking in understanding
historical events and argues that each his-
torical period should be evaluated within
itself. According to Bambach, the concept
of historicism emerged as a hermeneu-
tic-oriented approach to history. According
to this idea, historicism introduces that ev-
erything human and social is historical [3].

It is also important when looking at
historicism from the perspectives of Islam
and other religions. Why? Because, in the
tradition of revelation, the messengers
of God who came at different times told
the same message in different historical
situations. But their laws were different.
It was because they were in different his-
torical conditions. What is the same thing
that remains unchanged in religion? What
changed in religion according to the con-
ditions of the time when the prophets were
present? If religion changes according to
historical conditions, then what qualities
of religion can change? What can change
and what cannot? In the context of these
questions, the discussions of historicism in
religious texts have become intense [4].

Methodology

The methodological basis of the re-
search is the methods of historical-phil-
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osophical, comparative analysis, and
problem-theoretical research. The meth-
odological basis of the research is the
methods of historical-philosophical, com-
parative analysis, and problem-theoretical
research. In a comparative analysis we try
to compare theories which comes from the
ideas. First from Dilthey and contemporary
philosophy. This comparison of these two
ideas very similar to a contemporary ap-
proach of epistemology. As we know from
the history of philosophy that contempo-
rary approaches to getting knowledge are
very different then classic ideas of episte-
mology. Therefore, these two ideas good
examples of creating the picture of the cri-
tique point of nowadays philosophy. Also,
we used problem-theoretical research in
order to deeply contemplate the theories
as well as be able to see the problems
which derives from it.

The main topic in this article is Histor-
icism. Which we can identify as a meth-
odology itself for philosophical investiga-
tions. In this article we tried to approach
to historicism as a view that prioritizes
historical thinking in understanding histor-
ical events and argues that each historical
period should be evaluated within itself.
In a narrower and more specific sense,
historicism is said to be an approach that
asserts that there are predictable universal
principles of the historical process, exem-
plified by Hegel's idealist philosophies of
history. According to theories which we
used as a mythological tool in this article,
the concept of historicism emerged as a
hermeneutic-oriented approach to history.
According to this idea, historicism intro-
duces that everything human and social is
historical.

Historic Background of Historicism

The first emergence of historicism as a
concept in the western literature was in the
XIX century. It was used by Novalis in the first
half of the century. However, in the process,
the concept has started to be used in various
forms, with different meaning contents, even
opposing meanings. Historicism was one of

the hottest topics in 1920s Germany. When
historicism is mentioned in this period, the
first approach that is considered is «histor-
ical positivism». According to historical pos-
itivism, historicism is the historian’s method
of questioning the entire past from adeter-
mined investigation. This method assumes
that what is historical is human production,
and that the bearer of history is man and
his work. This type of historicism, which is
mostly attributed to Dilthey and the Dilthey
school, was later called historical relativism
by E. Troeltsch. Later, E. Rothacker makes a
distinction between «historism» and «histor-
icism». According to Rothacker, historicism is
a naive naturalism that we see in Hegel and
Marx’s philosophies of history, and we try to
understand the "history of humanity” and
the "universe” as a whole. [5, 222 p.].

In this context, Popper in his book «The
Misery of Historicism» in the XIXth century,
he explains what he means by the concept
of «historicism»: Historicism means that
the main purpose of the social sciences is
to make historical predictions. It is an ap-
proach that thinks that for this purpose to
be real, it can be realized by revealing the
laws», «rhythms» and «tendencies» that
form the basis of history [6, 25p.].

The second often confused terms is the
distinction between «Historism» and «His-
toricism». In English, French, Italian and
Spanish, «historicism» and «historism» are
used interchangeably. However, in the era
of dialectical and historical materialism, a
distinction was made between «historism»
and «historicism». In the tradition of Marx-
ism and Leninism, if «historicism» is identi-
cal with «bourgeois» concepts of history,
«historism» is recognized as a «true scientif-
ic» concept. Although the concept of «His-
torism» has a connection with the concept
of «Historicism». For example, the concept
of «historism» is explained in James Mark
Baldwin'’s Dictionary of Philosophy and Psy-
chology, but the concept of «historicism» is
not found in the dictionary. The opposite is
the case in the Philosophy diary edited by
Dagobert D. Runes (New York, 1942). «His-
torism» is a translation of historismus from
German to English, but it seems that «his-
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toricism» is more preferred in dictionaries.
The reason for this may be that the English
word structure is more prone to language
or the concept of «Storicismo», which is its
equivalent in Italian, may have gained fame
by using it by Benedetto Croce. Since the full
description of «historicism» is based on both
German and ltalian sources, it would then
be treated as «historicism», at least for the
time being, on the assumption that the word
would prevail in English usage [7, 568 p.].

Historicism emerged as a German ide-
ology. The new historical perspective re-
ferred to historicism was often described as
an intellectual development. It is a unique
combination of the concepts of science,
humanities and cultural sciences. But it
was also firmly believed that when history
reveals its meaning, meaning reveals itself
only in history. In the history of thought,
the understanding of time by different phi-
losophers in different ways and the under-
standing of time by philosophers who use
historicity is not based on the time meaning
of any thinker. But when we move from his-
toricism to «historicism», the German ideal-
ist philosophy is of great importance here.
While they pass from historicism to histori-
cism, it is based on Hegel, holding precise-
ly the concept of time as its basis. And this
situation made historicism a German ide-
ology [7,108 p.]. Therefore, history became
the only way to study human relations. For
this reason, historians and social philos-
ophers such as Ernst Troeltsch and Fried-
erich Meinecke used the term historicism
both in the XIX. They used it to describe the
dominant worldview in the XIX th-century
German academic world, as well as in the
powerful Birgertum world. Meinecke spoke
of historicism in 1936 as «the pinnacle of
understanding human things» [8, 29 p.].

As such, it is necessary to consider a
reference to the principles of thought that
reveals historicity. Some of the important
ones are the ideas of Hegel and Dilthey.

First, it should be understood what his-
toricism is and what role it has in Hegel's
philosophy. When we come to Hegel's phi-
losophy, we must remember his concept of
the «Absolute Spirit». For Hegel, historicism
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is contained in the «Absolute Spirit». To un-
derstand this concept, we need to dwell on
two concepts in Hegel's philosophy. The
first is the concept of «freedom». The «Ab-
solute Spirit» is free, and this freedom con-
tinues to increase over time in the world,
including humans [7, 113 p.]. World Histo-
ry presents the stages in the development
process of the principle whose content is
Freedom Consciousness. The task of iden-
tifying these stages more closely, taken in
their universal nature, is logical; but taken
in their concrete nature, they belong to the
Philosophy of Spirit. Here we will only indi-
cate that the first stage is the immersion of
Spirit in naturalness, the second is its emer-
gence from it into the consciousness of its
Freedom [8, 49 p.].

Since freedom, on the one hand, means
uncertainty, for the «Absolute Spirit», it
means that he does not have a clear knowl-
edge of his later states and only gains by
following what is happening in the world,
which means his alienation from himself.
The first break is incomplete and partial,
because it comes from the immediate nat-
uralness, so that it is related to it and yet
loaded with it as a moment. The third step
is the ascent from this still particular Free-
dom to its pure Universality, to the self-con-
sciousness and self-feeling of the essence
of spirituality. These stages are the basic
principles of the universal process [8, 49 p.].
The second concept is the idea of «perfec-
tion». In the process of alienation, observa-
tion, and re-estrangement, the «Absolute
Spirit» not only becomes more complete
in terms of knowledge, but also becomes
more perfect in the realization of its alien-
ation, that is, in self-realization, depending
on this knowledge. Having consumed the
shell of its existence, Spirit does not merely
pass into another shell, nor does it rise reju-
venated from the ashes of its former form;
on the contrary, he is born as an ascended,
exalted spirit. Undoubtedly, it arises against
itself, it destroys its existence, but while it
destroys it, it processes it into a new shape,
and its culture becomes equipment and its
work elevates it to a new culture [8, 61 p.].
In other words, what Hegel calls «reason»
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actually means the self-observation of this
process. In this sense, since «reason» coin-
cides with philosophy, philosophy is «being
that comes to thought». In short, for Hegel,
everything is changing, including reason,
and this change is necessary.

Here we can understand what historicism
is in relation to Hegel's philosophy and how
it grounds it. Looking at the Hegelian system,
the Absolute Spirit, which is the essence of
everything, is in a state of constant change.
This change is his way of becoming an ob-
jective spirit by realizing himself. And after
this objective spirit, it is constantly forming in
the way of expressing itself. In other words, it
makes sense to always speak of a becoming,
not of being. In Hegel's own words, «world
history», as we know, is generally the unfold-
ing of spirit in time, just as the idea unfolds
itself in space as nature [8, 60 p.]. The soci-
ety that constitutes the objective spirit and
the values realized in it consist of an abso-
lute mood that will be transcended later. In
such a case, the previously valid «true» must
be «true» on its own terms, that is, it only
applies and should be valid for those con-
ditions. However, circumstances will change,
and «new» truths emerge that meet these
requirements. What was previously valid and
true will not be true under the new condi-
tions; Hegel introduces them as those who
still think they are true, only those who do
not realize that that time has changed. Be-
cause every era lives with its own realities. In
this sense, everything has its own value, and
those values must be on their own terms [9,
117-118 pp.].

Dilthey’s Approuch to Spiritual Science

Historicism, was a movement of thought
that emerged in Germany in the XIX centu-
ry, especially with Wilhelm Dilthey's studies
on the science of history. Dilthey is recog-
nized as an important figure in laying the
foundation of historicism. Dilthey's view is
recognized as a counterpoint to the ideas
present in humanism and enlightenment.
The scientific methods of natural science
are different from Dilthey’s science, which
calls it «spirit». In Dilthey’s philosophy, peo-

ple can only understand individuals and
societies historically, so historical research
and methods specific to this research have
a great importance [10, 193 p.].

Dilthey, who acts with the historical con-
sciousness of the German History School, ar-
gues that knowledge is a practical-historical
product and that it is based on historia. There-
fore, he did not adopt Hegel's eschatological
understanding of history, but was influenced
by Hegel's concept of «spirit». However, in
Dilthey, the concept of spirit is a purely social
product, the whole of human actions in the
historical process [11, 22-25 pp.].

According to Dilthey, in the new age the
theory of knowledge the knowing subject
is a mental entity «isolated from all kinds
of historical identity». However, for Dilthey,
«being a rational being» is a certain aspect
of the total identity of man, and this aspect
can never be completely stripped of this to-
tal identity, detached, and remains «pure»
on its own without importing anything from
this total identity. unthinkable [5, 194 p.]. Ac-
cording to Dilthey, reason is a force within
human forces, inextricably linked with these
forces. Even with these forces, the one who
wants, feels, and sets goals comes first.
Therefore, it is the meaning that should be
guided in historical and social fields. It pro-
cesses natural events according to a certain
law, but human actions cannot be based on
a certain law. Man'’s will, desires, and goals
are driven by human actions rather than ex-
ternal factors. Therefore, «<knowledge» can
be handled by considering this total identity
of man. According to Dilthey, the method
of science is successful in natural sciences
such as physics and chemistry, but it cannot
achieve the same success in its application to
the spiritual world, historical and social fields.
According to Dilthey, in order to focus on
the subject of «knowledge», it is necessary
to put human being as one who wants, feels
and designs something and sets goals, as
the basis for the explanation of knowledge
and knowledge concepts (external world,
time, substance, first cause). It is necessary
to focus on whether the concepts are only
things woven with perception, design and
thinking material [11, 18 p.].
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According to Dilthey, the problem of
knowledge cannot be overcome without
understanding the nature of this holistic
formation, total human identity. On the
contrary, what the new age theory of knowl-
edge does is an epistemology that explores
the possibilities and limits of knowledge,
determines what it is, and begins to ex-
amine beliefs, values and judgments in the
light of this determination. In other words,
while the new age designed a «pure mind
being» and put the outside world in front
of it in order to do science, it severed the
total identity of man, as in Kant. However,
according to Dilthey, though science can
be reached by referring to the total identi-
ty, which includes pure reason. For Dilthey,
human integrity is something that has oc-
curred historically.

Therefore, according to Dilthey, what
we call «wholeness» is not just a pre-recog-
nition of knowledge, but a developmental
history resulting from the sum of our posi-
tions. However, only historical development
can provide this [11, 17-19 pp.].

The main point we need to understand
from Dilthey's thought above is that the
method of natural sciences is successful in
natural sciences such as physics and chem-
istry, but this method cannot be applied to
the spiritual world, which is the historical
and social field. To be more precise, Dilthey
never underestimates the rationality, ob-
jectivity and precision exhibited in natural
science. What he does is divide the sciences
into natural and spiritual sciences. His cri-
tique of the natural sciences was that of the
positivists” attempt to apply the methods of
the natural sciences to the study and un-
derstanding of human life, which inevitably
ignores the essential aspects of human ex-
istence. In other words, the purpose of Dil-
they’s criticism of natural science is to argue
that natural science has a method belong-
ing to its own field, and that the science of
Spirit also has a method belonging to its
own field [11, 84-85 pp.].

XIX century has been a period when
knowledge was divided into disciplines and
professionalized. History, like other branch-
es of social knowledge, in the process of
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becoming a professional discipline at the
beginning of the XX century, with the de-
sire to find the concept of discipline, while
determining its own field of study, method
and research tools, it tries to define which
subjects are outside of its jurisdiction, to-
gether with the reasons. In this establish-
ment and institutionalization process, the
view of the discipline of history towards his-
torical studies in the past and other branch-
es of contemporary social knowledge has
undergone a profound break. Underlining
the clear difference between historiography
in the past and the other social science dis-
ciplines of the period has been effective in
determining the research areas that profes-
sional historiography will take at the cen-
ter. In the XIX century, epistemology was
re-founded in the social and human scienc-
es. Instead of a universal and ahistorical hu-
man concept that he placed in the practice
of humanities, he tried to make a historical
and social human concept functional. To
put it differently, he opposed the assump-
tion that the natural sciences offered a suit-
able and even valid model for the practice
of the social sciences [9, 1-2 pp.].

Although modern historical thought has
made important developments, it has creat-
ed important problems due to its inaccura-
cy. The modern historical thought concept
is based on nationalism and is fed by polit-
ical and economic values. Examples of na-
tionalism that led to racism placed societies
in a hierarchical order and showed colonial-
ism as the natural rights of superior races.
The understanding of progress in historical
thought is one of the factors supporting
colonialism. This modern historiography as
we speak is shaped as a Eurocentric history.
In order to modernize, other nations trying
to recognize and apply the West deter-
mined the understanding of history based
on nationalism and progress and applied it
to their own societies. These historical atti-
tudes, which can be called duplicates, try to
portray non-European societies as part of
European history. This approach has result-
ed in significant distortions of the histories
of non-European societies. Nationalism and
its foundation, colonialism, are the most
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important causes of the First and Second
World Wars, one of the greatest dramas in
human history. Colonialism, poverty, alien-
ation from their own historical identities in
European foreign countries were the gener-
al appearances of the XX century. [12, 10 p.].
The emergence of the philosophy of his-
tory, which is one of the important products
of the philosophy of the modern age, start-
ed with the comparison of the knowledge
of history and natural sciences. When the
natural sciences, which fit the definition of
knowledge in philosophy, were recognized
as the central science, the opposite situation
was in the historical sciences, which seemed
worthless. The more systematic structuring
of historical knowledge and the emergence
of rules to be applied in research, the de-
fense that history has general-validity, legal,
and compulsory characteristics like natural
sciences were the efforts of thinkers to sci-
entificize history. Discussions about history
have developed in two ways. The first one is
the philosophy of history or analytic philos-
ophy of history, which is defined as a phi-
losophy of science that examines the char-
acteristics of the knowledge revealed by
studies in history. The other way is historical
metaphysics, which examines the structure
of human history and explains it in terms of
legality, purpose and necessity [12, 11 p.].

Conclusion

Historicism is known as one of the con-
ceptual frameworks of the philosophy of
history. This historicism that we are talking
about gained different meanings in differ-
ent periods because it was processed by
different thinkers in different countries. In
this context, when we look at the origin
and development of the idea of historicism
within the framework of western thought,
it is seen that the concept corresponds to
the temporal structure of something, the
historical perspective. In the period of pos-
itivist understanding of science, the posi-
tioning of history as a science was handled
by Dilthey. The questions of whether his-
tory is positioned as a science and where
the position of history is turned into a

common problem of the science of history
and the philosophy of history. In order to
be a knowledge to be a science, whether
it is natural sciences or cultural sciences,
it must have a methodology. Thus, the
problem here is a methodology problem
in the most general sense. Diltey’s aim is
to introduce that the cultural or spiritual
sciences have their own methodology dif-
ferent from the natural sciences. It was an
attitude against the assumption that the
methods of natural science could apply
equally to all the sciences. The point that
should not be misunderstood here is that
Dilthey's thought is handled with a differ-
ent perspective from the understanding
of positive science. According to him, the
spiritual sciences can only work in their
own field, in their own way. He does not in-
tend to enter the field of natural sciences.
This idea also envisaged the classification
of the sciences in their own order. And the
role of historicism in modern time is very
crucial. Because as we see from the article
without historical approach it's impossible
to investigate human’s life or nature be-
cause everything that happens with people
only happening in the history of his period.
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