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ABSTRACT

The history of Philosophy of Language goes back to the 17th | " Akdeniz University,
century at most. We know that there were philosophical thoughts | Antalya, Turkiye
and discussions on language in the Ancient Ages and the Middle
Ages. However, the history of studies on language as a branch | 2sakarya University,
of philosophy is very new. However, the philosophy of language | sardivan Turkiye
has taken its place among the other disciplines of science and '
philosophy, which actually existed as a field of science or
philosophy in the historical process and were named later. Yunus
Emre did not directly put forward the philosophy or theory
of language in this respect. Moreover, it would be premature
for the 14th century in which he lived to say that he built a
systematic and categorical system of philosophical thought. But
if there is something that is not premature, it is the language,
culture, meaning and propositions in the Turkish language that | Corresponding Author:
Yunus Emre uses in his poems, which are directly related to the | $-Filiz, sfiliz@akdeniz.edu.tr
philosophy of language that we have been discussing for 300
years. We see that he establishes a word-meaning relationship
based on an unnamed epistemological and ontological basis. The
linguistic studies of grammar, which is the subject of the studies
of linguists and men of letters, about how Yunus used Turkish
with great sensitivity and mastery seem to have been completed
to a large extent. At least, we can learn from such studies how
Yunus's Turkish and his ability to use Turkish are reflected in his
poems. However, in these studies, the intense attention to how
the power of Turkish as a language is reflected in Yunus Emre’s
poems has ignored the language-meaning relationship.
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XKyHic EMpeHiH, Tin punocodpuscoi

AxHomayusa. Tin dunocodusacbiHbiH, Tapuxbl XVII faceipgaH 6actanagbl. Exenri >xaHe
opTa facblpiapga Tia Typanbl ¢unocodusanbik ovnap MeH mikipTanactap 6ofaHbiH Hinemis.
[JereHmeH, dunocopusaHblH Bip canacbl peTiHge Tin Typanbl 3epTTeynepaiH Tapuxbl eTe XaHa.
Anariga, Tin GUnocodumACh LWbIH MBHIHAE Tapyxu npouecte fbiabiM HeMece dunocodums canacol
peTiHge emip cypin, KeniHipek atanfaH fblibiM MeH PpuaocodusHbiH backa NaHAEpPiHIH apacbiH-
fa ©3 OpHbIH angpbl. XyHic EMpe 6yn Typfblaa Tin GUAOCOPUACLIH HEMeCe TEOPUACHIH Tikenen
anfa KonfaH >ok. OHbIH YCTiHe 0n eMip cypreH 14 facbip ywWiH puaocodusanbik ONAbIH, >Kyneni
L& KaTeropuvs/blk XXYMeCiH KypAbl Aen anty epte bosap egi. bipak epte emec Hapce 60ica,
XyHic EMpeHiH enenzepiHae KOAAaHbIN XYPreH Typik TiAiHAEri Tini, MaAeHWeTi, MafblHacbl MeH
nanbimgaynapbl 6i3 300 XbingaH 6epi Tankbinan kesne aTtkaH Tl dunocoduacbiMeH Tikenemn
6annaHbIcTbl. OHbIH, aTaycbl3 FHOCEONOMUSbIK, XXOHE OHTONOMUANbLIK, Herisre CyiieHe OTbIpbIM,
CO34iK MafblHaNbIK KaTblHAC OpHaTKaHbIH kepeMi3. XKYHICTiH TypiK TiiH ackaH ce3imTanjblKneH,
webepsikneH KoaaaHfaHbl Typasbl Til MaMaHAapbl MeH 9ebuneTLinepAin, 3epTTey HbicaHbl 60/bIM
TabblNaTblH rPamMMaTUKaHbIH, JIMHIBUCTUKAbIK, 3epTTey/iepi anTap/biKTal gapexene asKTanfaH
cnAKTbI. JKYHICTIH, TYpiK TiniHAEr eneHjepiHAe Kanal kepceTeTiHiH OCbiHAaN 3epTTeynepAeH binyre
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6onagbl. bipak 6yn 3epTTeynepae TYPiK TiNiHIH Tin peTiHaeri KyaipetTiniri XyHic EMpe enenaepiHae
Kasnal KepiHic TankaHbliHa 6acTbl Ha3ap ayAapy Til-MafblHa/bIK KaTbIHACTbI €/1eyCi3 Kangblpsbl.

TyiiiH ce30ep: XXyHic Empe, Tin drunocodpumacel, MafbiHa, KOHLEMNLMA, MOAEHUET, UHTEPAKTUBTINIIK
ZapexeciHAeri Tin Tesunci.

®dunocodpusa asbika y FOHyca dmpe

AnHomauyus. Victopusa ¢unocodpmm asbika Bocxoaut k XVII Beky. Mbl 3Haem, uto B [peBHeM
mupe 1 CpesHEBEKOBbE CyLLLEeCTBOBaV GUAOCOPCKME Pa3MbILLNEHNA U ANCKYCCUMM O a3bike. OfHaKo
NCTOPUA N3yYeHua A3blka Kak oTpacan dunocodumm oveHb HoBa. OgHako drnocoduma A3bika 3aHANa
CBOe MeCTO CpeAn APYrvX ANCUMMANH Hayku 1 praocodun, peaabHo CyLLecTBOBaBLUMX Kak 0baacTb
Hayku nav Gpunocodmm B MCTOPUYECKOM MpOoLIecce 1 NOAYUYMBLUMX Ha3BaHWe nosgHee. KOHyc dmpe
NPAMO He BblABMHYA GUA0CODUIO AN TEOPUIO A3bIKa B 3TOM OTHOLeHUW. bonee Toro, ana XIV Beka,
B KOTOPOM OH WA, 66110 Bbl NpexaeBpeMeHHO rOBOPUTbL, UTO OH MOCTPOUA CUCTEMATUYECKYHO U
KaTeropuyHyto cuctemy Gbunocodckoin Mbican. Ho ecam n ectb UTo-TO He MpeXAeBpeMeHHOe, TakK
3TO A3bIK, KYJbTypa, CMbICN U MPeAIOXeHNa B TyPeLKOM A3blke, KoTopble FOHYC SMpe ncnonb3syet
B CBOMX CTUXaX, KOTOPble Hamnpsmyto CBA3aHbl C Graocodpueli a3bika, KOTOPYIO Mbl 0BCY>KAAEM YKe
300 net. Mbl BMAMM, UYTO OH YCTaHaBAMBAET C/IOBECHO-3HAKOBble OTHOLUEHWS Ha HeHa3BaHHOW
3MMCTEMOJIOTNYECKOW M OHTONIOrMYECKOW OCHOBe. JIMHIBUCTUYECKME UCCNef0BaHUA rpaMMaTUKy,
KOTOpble ABASIOTCA NPeAMETOM V3yUeHUs JIMHIBUCTOB M IMTePaTopOB, O TOM, kak FOHyC ncnoab3osan
TYPELKNA A3bIK C 6OBLLION YyBCTBUTENBHOCTBIO U MacTEPCTBOM, KaXeTCA, B 3HAUUTENIbHON CTemneHu
3aBepLueHbl. 1o KpalHen Mepe, U3 TakUx UCCNeZOBaHWUA Mbl MOXEM Y3HaTb, Kak TypPeLKni A3blK
tOHyca v ero ymeHue 1Cnoab3oBaTb TYPELIKUIA A3blK OTpaxaroTcs B ero ctuxax. OfHako B 3TUX
NCCNef0BaHNAX NPUCTaZbHOE BHYMaHME K TOMY, Kak MOLLb TYPELIKOTO f3blKa OTPaX<aeTcA B CTUXax

FOHyca Smpe, rHopupyeT OTHOLLEHWS A3blKa N 3HAYEHUA.
Knro4deswbie cnoea: HOHyc IMmpe, drnocoduma A3bika, CMbIC/, KOHLENT, KYAbTypa, TE3NC O A3blKe

B CTENEHN NHTEPAKTUBHOCTW.

Introduction

From ancient times to the present,
philosophy has encountered conditions
that sometimes decrease and sometimes
increase its effectiveness and visibility in
the context of its relationship with science,
but it has never ceased to be a discipline
that guides human thought and actions. In
the 19th century, although positivism saw
only the literary field for philosophy in the
name of science and dazzling revolutions
in science, today it seems that there is
almost no science that is not associated
with  philosophy. The philosophical
perspective, which started with the human
and human sciences and expanded its field,
is mentioned together with the positive
sciences; Even the studies on Artificial
Intelligence, one of the most important
branches of information technology, are
carried on with philosophy.

With its 300 years of history, such as
philosophy of language, philosophy of
mind, neurophilosophy, neurology, which
are mostly related to positive sciences; It is
located exactly at the intersection of fields
of literature, culture, history and linguistics.
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A number of reasons can be listed for the
fact that the philosophy of language studies
cannot naturally reflect and represent both
sides in a balanced way. We think the
foremost of these is that logical positivism,
which does not even include "history” in
the “science” class because it is not purely
empiricist, continues to approach the
philosophy of language with the title of
experimental “scientific, a controversial
field such as the science of history due to
its great place in the field of humanities.
We can say.

A second reason does not lag behind
the first in its importance. Eurocentric
approach in science and thought, Turkish
thought and philosophy “out of Europe”. It
still preserves its vitality as a dogma that
cannot be changed in the minds of some
local-foreign researchers who see it on the
coast or on the side.

Our attempt to explore the possibilities
of philosophy of language in Yunus Emre
makes a contribution to make this politically
oriented approach debatable. The history
of Western science and thought was
conceptually more systematic than Turkish
thought; categorical distinctions and



denominations were made; Since these
results are taught all over the world, they
have become widespread and ingrained. In
this respect, the history of Western thought
has gained an important advantage.

A Brief History of the Philosophy
of Language

Turkish thought and science in its
history should be examined with similar
processes, even by finding more qualified
methods.

Here is Yunus Emre, not only mentioning
the magnificence and competence
of Turkish, but also exploring the
philosophical depth in his poems through
the philosophy of language; The effort to
seek the possibilities of the philosophy of
language should be evaluated in this way.

Here is Yunus Emre, not only mentioning
the magnificence and competence
of Turkish, but also exploring the
philosophical depth in his poems through
the philosophy of language; the effort to
seek the possibilities of the philosophy of
language should be evaluated in this way.

The history of the philosophy
of language is new. Although some
philosophical issues on language were
discussed in ancient and medieval
philosophy, these discussions were used
to support the ideas developed for the
classical problems of philosophy, especially
in the fields of epistemology and ontology,
and a general theory of language was not
developed [1]. It was not in vain that the
problems of epistemology and ontology
came to the fore in the philosophical
discussions on language, especially Plato's
adoption of this method [2]. Because
Plato, especially in the Kratylos dialogue,
was aware that the basis of the language
problem was the science of knowledge
and the knowledge of existence.

John Locke, who is thought to have
developed the first language theory in the
17th century, examined the relationship
between the meaning of words and
thought; he pointed to the place of words in
communication. The relationship between
word and meaning was also discussed by
philosophers working on language such
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as John Stuart Mill, Ferdinand Saussure,
GottlobFrege by changing the names of
these two sides. Especially today, Frege
and Russell literally form the beginning of
language philosophy, and thus language
philosophy today shows a development
related to cognitive science and Artificial
Intelligence.

Turkish philosopher Ziya Gokalp, in
his article emphasizing the difference
between the concepts of truth (verite) and
sen”niyet (reality), says: At that time, our
language was not yet capable of expressing
philosophical thoughts. Because we had to
translate various notions (concepts), which
are very far from each other in nature, with
the same term. The best example of this
halo is the notions of “verite” and “reality”.
Although these two terms are opposite to
each other at many points, it could not be
more wrong to translate the two with the
same term.

However, Verite and reality are very
different concepts. First, although reality is
partial in terms of logic, data is universal.
For example, the statement (proposition)
“man is wise" is a datum. (Every individual
of the human species existing outside is a
reality). Second, reality is tangible, whereas
data is logically abstract. Third, from a
metaphysical point of view, although verita
is a mental entity, reality is an external
entity” [3, p. 116-117].

Yunus Emre uses words corresponding
to veritity and reality in his poems. In his
philosophy, since the meaning precedes
and even determines the sign, reality,
as a partial sign, is subordinated to
the datareferential. It is the data that is
decisive; is the concept. The word, in other
words, the signifier, is the completed and
determined. Because reality, as a partial
fact, is contained by verita, which means
abstract and absolute truth. Accordingly,
in Yunus's philosophy of language, truth
appears as the most general concept. It is
always because of and for the truth that he
speaks of realities.

“If you have come to a patient,

If you have given a drink of water,

Go against it at the time tomorrow,

It is as if the right has drank your wine”
[4, p. 374].
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In this stanza, “reality” counts as a
patient, a drink of water, tomorrow, wine...
However, Yunus refers to all these realities
in order to point to the truth and to refer to
it. What is that truth or veriti? Drinking the
right wine. This proposition does not refer
to a partial reality, but to a universal truth.

Truth cannot be “identified” in Yunus's
philosophy. By its abstract, absolute and
universal nature, data does not directly
indicate anything like everyday words. If it
were, it would be no different from reality.
So how are they to be understood and
their meanings to be grasped?

Verite as a concept can only be
understood through the sets of meanings
it contains directly and indirectly. That is,
data can be defined by the meanings of the
data. This attempt to define, however, is not
expected to show the truth concretely, as
in the proposition that corresponds to “any
object on the table". Because even words
that refer to everyday, concrete, partial and
individual realities can be defined mostly
through other words:

"Are there any undefined words? It
depends on what we mean by “identification”.
If defining a word is to indicate what it means
in one way or another, the answer is definitely
no: if there is no way to show another
person what you mean by a word, you
cannot communicate with others through its
meaning, and the word can never be part of
public language. However, if by “definition”
you mean only verbal definition (defining
into other words), then it is understood that
some words are indefinable” [5, p. 47].

Although Yunus Emre seems to have
written his poems in a style and in the folk
language, as it is thought, what he really
reflects is folk culture. Folk culture is the
main source of the meaning sets that
he reflects on his poems with linguistic
representation. We can realize the power of
the words in the mouth of the people with
this reflection of Yunus. Montaigne points
out that the words that fall into the mouth
of the people lose their original value and
deep meaning over time: "We do not easily
see the power of the words in the mouth
of the people. Because these words, which
are used as common goods, have fallen
to their feet and their beauty has become
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vulgar. There are many valuable words and
beautiful similes that, after falling into the
mouth of the people, their colors became
blurred and their beauty faded over time”
[6, p. 208]. We do not know whether
Montaigne has read Yunus Emre’s poems.
But if he had come across it, he would have
noticed immediately how meticulously
Yunus used the vernacular in terms of both
style and meaning. For example, the word
"looting” refers to an extremely ordinary
and deep-seated negative situation. But
in Yunus's lines, “looting” takes a very
high place, such as giving up temporary
realities in the face of God and the eternity
of truth. Secondly, Yunus does not sacrifice
meaning to words; leads the word after the
meaning.

“There is a word

If contempt, glory comes to every person
from the word” [7, p. 30-34],

A word that weeps the face of the one
who knows the word,

A word that makes sure the person who
says the word does the job” [7, p. 30-34].

In the first two lines, Yunus states that a
correct or meaningful word will be good for
one's heart; he states that a negative word
will alienate people from people and end
communication with today’s expression.

The second two lines refer to the
following truth: Words should be considered
and weighed before they are spoken. So
that the word is not false. Man’s face does
not go black. His face turns white [7].

“Come, at least listen to our ahi iysehriya
spoken word,

Hezaran gevher dinar is a black earth
word” [7, p. 30-34].

“Words with the value of knowledge and
wisdom;

It is even more valuable than money,

Pearls and jewels when said at the right
place and time” [7, p. 30-34].

Yunus does not forget himself when he
warns against the words that do not have
the value of knowledge and wisdom in
these lines:

“Dervish Yunus, don't say this word
crookedly.

A Mullah Kasim comes to pull you to
sleep” [7, p. 30-34].

Yunus's philosophy of language is



determined by his interaction with Turkish
folk culture.

So, when we analyze Yunus's poems
in the context of language-culture
relationship, we will see that it is possible
to shed some more light on our theory
called the Interaction measure thesis.

The concept of culture is used to express
all of the customs, traditions and customs
that form the feelings, thoughts, beliefs,
language and life styles of a society with
a series of concrete and intangible values.
Philosophical, social, physical and biological
anthropology are scientific-intellectual
fields that feed the concept of culture. All of
them are called philosophical anthropology,
and philosophical anthropology has
recently been called the Philosophy of
Culture. Philosophy of culture, beyond
cultural history and sciences, focuses on the
cultural structure of any society or various
societies, the principles and reasons that
play a role in cultural changes. Philosophy
of culture examines and analyzes culture
from a philosophical point of view; as a
result of this analysis, it is about revealing
general principles and results related to
that culture.

Philosophy of culture is closely related to
the discussions around the concept of history
led by the German philosophical tradition
towards the end of the 18th century. Is
history a science? While positivism does not
consider it an experimental science, or rather
a scientific field, human sciences including
cultural science and philosophy oppose it
and accept it as a historical science. These
discussions are quite detailed and complex,
and that is not the subject of my article.
However, it is necessary to shed light on a
few points that | think will help us understand
the language-culture relationship in Yunus
Emre’s philosophy of language.

It is not possible to talk about culture
without the science of history, which we
consider right to be accepted as a science.
The source of culture is the science of
history. The subject and object of history
is man; history conveys how the theory-
action relationship was established from
past to present in the light of knowledge,
documents and findings of man and
humanity. Since culture is the most
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important content of history, it can only
be kept alive, developed and transferred
to each other thanks to the concept of
history, which is a science. Here is the first
reason we should trust the concept of
culture, its history as a science through it
reaches us and those after us. The second
reason is that culture is a humanization
process. At this point, history is the
document of culture, which is the process
of humanization.

Possibilities of Turkish Language
Philosophy in Yunus Emre Poems

What then are the elements of culture?
The elements of culture are all tangible

and intangible values consisting of
language, thought, religion, economy,
science, literature, art, traditions and

customs. In short, cultural elements are
everything that belongs to human beings.

Language is the most dominant and
decisive element of culture. Culture is the
determining factor in this relationship. Just
as words are subject to meaning in Yunus'’s
poems, language is generally subject to
existing culture. Language culture; word
comes after meaning.

The first thing that comes to mind
when language-culture relationship s
mentioned is Humboldt, a German thinker
who lived in the late 1700s and early
1800s. His 17-volume book “Gesamelte
Schriften” is a fundamental work on the
relationship between language and culture.
Wittgenstein, one of the contemporary
philosophers who put language on the basis
of philosophy, claims that the boundaries of
language determine the horizon of thought
of the person and society.

Humboldt considers cultural
development and linguistic development
to be parallel to each other. According
to him, a developed culture can only be
gained with a developed language. The
soul of a nation is revealed in its language.
The clear and understandable language of
a nation facilitates the creation of ideas.
When language makes people intellectual
enough to raise them to the level of
consciousness, people’s feelings develop
and they feel their own existence better.
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The 13th century is a turning point in the
history of Turkish culture. Turks experienced
all the elements of culture from one end to
the other in this century; In their relations
with language, thought and religion, they
experienced their most intense period
compared to any other period. Turkish
culture and Turkish language are in the
most intense stage of structuring. Yunus
reflected this structuring concretely on
the language-culture relation in his poems
in a rare way, not only that, he matured
this structuring by establishing the word-
meaning relationality. Turkish language
will develop as long as it maintains its
relationship with Turkish culture and Turkish
people will feel better through this linguistic
and cultural awareness. Feeling Yunus Emre
and his poems as they were when they were
first written for centuries; It is for this reason
that we feel ourselves in the language-
culture dialectic in those poems.

Yunus describes death in the most
tragic lines:

“They neither say nor give any news,

Those with all kinds of herbs on it,

They neither say nor give any news”

He describes the tomb as follows:

“What door is there to enter,

What to eat,

What light is there,

It was yesterday»s day” [4, p. 355],

“Syllable stones at the bedside,

They neither say nor give any news” [4,
p. 355].

Yunus does not separate Turkish
language from Turkish life and culture. In
social life, culture is constantly produced,
changed and developed. This cultural
dynamism is reflected in Yunus's Turkish.
In Yunus, language and culture always
feed each other. In this sense, Wilhelm von
Humboldt emphasizes creativity by making
language feel an activity. It does not treat
language as a mechanism or an organism,
but as a highly specific human activity. On
the other hand, he argues that language
is also affected by the product it creates,
and that the true nature of language in
formation can only be grasped as a result
of the interaction between energia and
ergon (product). In other words, since we
are born into language, the mental activity
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that constitutes thinking by inheriting the
historical material focuses on what has
been given before; it is a reshaping activity
rather than a creation [8, p. 59-71].

According to Humboldt, language
is the organ that shapes thought rather
than transmits it. According to Humboldt,
who sees a relationship of determination
between thought and language, “the
interdependence of thought and language
reveals that languages are not actually
known truths, but rather a means of
discovering previously unknown truth”
[9]. That is why the difference between
languages is not the “difference between
sounds and signs”, but “the difference
between worldviews"” [8, p. 59-71].

We have realized that there s
an undeniable relationality between
language-thought and culture. However,
as we have argued from the very
beginning, the word meaning in Yunus
Emre’s philosophy of language; indicator
pointer; Verit determines reality and truth
determines the fact. In short, language
determines language of thought and
culture, not thought.

The following statement by Evans
supports this claim: “Everyone agrees that
meaning is not the same as thought. If it
were, language would determine thought,
and we would not be able to think without
language. Yet much evidence clearly
demonstrates that language alone does
not make thought possible. Delicate
thought processes are also observed in
infants who lack language, often forming
quite complex concepts. This is also true
for many other living species. Moreover,
human infants, squirrel monkeys, bush
crows, and many other species that have
not yet acquired language can think
without language” [Electronic resource].

Language emerged through interaction
as energy with previous cultural and
intellectual products, which Humboldt
called ergon; born and developed with
experience; but not innately determined.

“.in the context of the brain’s
microcircuitry, all of this suggests that the
most important factor is experience rather
than innate determination. The weight of
findings from the field of neurobiology



precludes the possibility of a genetic
information providing details such as
grammatical  information.”  [Electronic
resource].

"A word that whitens the face of the
person who knows the word,

A word that makes the job of the one
who cooks the word.

Even the person said the word, the
bone of the word to say,

This is a word that makes this world's
hell, eight heavens”

Before the word, it is necessary to
know what that word means. Cooking
the word means trying whether it meets
the meaning it represents adequately. An
indicator that represents it at a level that
the other person can understand correctly
means that it is matured to be spoken,
cooked. The speaker should know well
whether the word adequately reflects the
cultural background it refers to or not.
The brewing of the word is the competent
conveyance of the meaning, the culture,
in short, the truth by that word. Therefore,
knowing only the word as the word is
similar to the situation of the person in
the Chinese Room who knows the Chinese
symbols but does not know their exact
meanings. The same person speaks English.
But knowing English is not the same as
knowing some words in Chinese. This
example also reveals that the meaning and
the culture surrounding it determine the
symbols, that is, the signifiers. According
to Yunus, the fact that the word is cooked,
taken and known shows that there is an
epistemological and ontological basis in
the philosophy of language.

Love is one of the main concepts in
Yunus's philosophy; is another name for
data. In this context, love includes all
realities within the meaning set of data,
that is, truth.

From the time of ost “Iskaulas”, the
world and the hereafter became one, if
you call Ezel-ebeds, yesterday and today
are for me.”

Truth has made the world and the
hereafterindifferent; Time measuressuch as
ezel-ebed have become indistinguishable
from each other until yesterday and today.

It shows that the rhetoric of the world-
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the Hereafter, yesterday-today, eternal-
eternal Yunus is dialectical. This and all
similar contrasts reach a synthesis with
love (verite-truth, meaning, culture) as fact
(reality, language). In Yunus's philosophy of
language, rhetoric is together with dialectic.
Yunus wants to persuade his interlocutors. It
uses the dialectical method for this.

Aristotle shows rhetoric as the synonym
of dialectic.

According to Aristotle, three things are
necessary to make believe in rhetoric. First,
the power to reveal a personal character that
will make the speaker's speech believable,
second, the power to arouse the enthusiasm
of the listeners, and third, the power to prove
a truth or pseudo-truth through convincing
evidence. Thus, rhetoric can be viewed as
a branch of dialectics as well as ethical (or
political) studies [11, p. 19].

In Yunus rhetoric, these three conditions
of Aristotle are fulfilled. According to the
first condition, Yunus displays his personal
character throughout almost all of his
poems that will convince his listeners:

“They say that a stranger has died

hear after three days cold water waters

Be weirdly selfish like this” [4, p. 269].

Another example:

"How is it, to Yunus, because Kocaldun
is the light kogil,

Ruzigar does not stop by Iskaishkun,
what month and u year does it have” [4, p.
36]. According to the second condition, he
arouses great enthusiasm in his listeners:

“I saw your face again

My heart is burned again

Friend became your love

It rested on my heart” [4, p. 382].

Another example:

“At the top of the snowy mountains

cloud with clusters

Untie your hair for me

Your age, do you cry?” [4, p. 355].

Considered according to the third
condition, Yunus Emre does not hesitate to
try to prove the truth, namely the data, by
means of convincing evidence:

“Science is knowledge

Science is knowing yourself.

you don't know yourself

This is a nice read”

Another example:

https://adamalemijournal.com
ISSN 1999-5849
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"Those whose possessions are many

See it’s nice

Finally wearing a shirt

He also has no yen”

Another example:

“The sentences are true, if you are true,

Truth is not found, if you are crooked”
[4, p. 355].

According to the Interactivity Measure
Language Thesis that | have proposed,
word and meaning, reality and data show a
conventional similarity. But this consensus
develops based on linguistic and
intellectual principles. The decisive party is
the latter; meaning; word, data; determines
reality. The dialectical process between
them is based on an epistemological
and ontological basis. This thesis that |
put forward for Yunus Emre's philosophy
of language is similar to a philosophy of
language that Plato put forward in Cratylos,
beyond conventionalism and naturalism.

Hasan Aslan examines Plato’s philosophy
of language in the context of “activism” in
Kratylos: "A picture is not the same as what it
is a picture of, and language is not the same
as what it expresses. The similarity between
a painting and what it depicts is a matter of
convention. However, this convention is not
so arbitrary that we can liken a picture of
the kind Hermogenes talks about to what
we want. What is portrayed limits what the
painting should look like" [2, p. 40-48].

“Plato, in the dialogue of Kratylos,
addresses the problem of the “correctness
of names”. Both the conventionalist
language approach, which argues that
the “truth” relationship between a “name”
and what that name “"names” is a matter
of convention, and a “natural” "truth”
between a “name” and what that name
"“names”. He criticizes the naturalist
language approach, which claims that
there is a relationship between them. Plato
wants to show that both conventionalist
and naturalistic conceptions of language
preclude the Dialectical method, the means
of investigating reality” [2, p. 40-48].

Plato does not accept that there is a
reciprocity between the name and the
thing named. Natural conformity is not a
reciprocity relationship. According to Plato,
this is an agency relationship. Plato’s effort
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is to make language a heuristic tool that
can explore reality outside language. Plato’s
criticism of the naturalist understanding of
language is not to defend conventionalism,
but to give language a function that will
enable it to make epistemology. This
effort is clearly seen in Plato’s criticism
of Kratylos' naturalist approach, which
equates knowing the name of a thing with
knowing that thing [2, p. 40-48].

The similarity between the name and
the thing named in Yunus's philosophy
of language cannot be explained by a
naturalist or conventional approach.
Because the concept in his poems, the
word; meaning determines the symbol.
Language does not create thought, but the
language of thought. Turkish folk culture is
the primary source of this thought. Culture,
thought and language enable us to follow
the ontological and epistemological
process of creating symbols respectively.

There is no right or wrong in Yunus'
activism; We are always faced with change
and metamorphosis. This happens most
in the inner world of people. To symbolize
any statement of an ever-changing, state-
of-the-art "heart” with any word and fix it
on “right or wrong” means trying to keep
the heart, not the word, from interaction.

Conclusion

Yunus's philosophy of language can
be understood according to the language
thesis to the extent of interaction, due to
this activism. Interactionism means that
he interacts intensely with the cultural
environment he lives in; explains that this
interaction is a reciprocal process. The
Language Thesis in Interaction Measures
transcends precise valuations such as
right and wrong in language; reaches the
concept of culture, which is nourished by
my mother and therefore that meaning.

In this sense, language is used in a way
that allows it to be learned as a cultural
dialectical process. Meaning in Yunus Emre’s
philosophy of language; Thought determines
language. Word economy does not hide
the weight of meaning; on the contrary, the
emphasis is in style. Yunus's epistemological
approach frees epistemology from the



dominance of positivism and stretches the
true-false category.

According to Evans “Language in Use
Thesis, human language and the human
mind are inevitably linked. In both,
language is shaped by experience and use.
According to Evans, the factor that makes
people special is our cultural intelligence,
which gives rise to sociable and cooperative
behavior. Cultural intelligence reached a
mental competence at some point in our
ancestors” evolutionary journey. Similar
observations can be made for Yunus's
philosophy of language, but the Language
Thesis on the Interaction Measures sees
language not only as a phenomenon that
occurs atthe social scale, butalso as areality
that emerges and still continues through
the interaction of human beings with the
entire universe. Yunus's language can be
better understood with this interaction
phenomenon. Therefore, Jonah's word is
not good or bad, right or wrong. On the
contrary, the word finds value with the
meaning or set of meanings it represents
and symbolizes. Value is not in words, but
in meaning. In Yunus, logos is the meaning
of love, which symbolizes the truth. That
is, it is data, it is a concept. It speaks the
reality but means the data.

Folk culture is the most essential
source of the sets of meanings that Yunus
reflected in his poems with linguistic
representation. Yunus does not sacrifice

Philosophy of Language at Yunus Emre

meaning for words. Language philosophy
is determined by the interaction with
Turkish folk culture. The Language Thesis in
the Measure of Interaction arises from the
analysis of Yunus's poems in the context of
language-culture.
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