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CULTURAL-PHILOSOPHICAL DISCOURSE ON LINGUISTIC
COMMUNICATION PROBLEMS

Zh.M. Doskhozhina

ABSTRACT

The article considers philosophical theories and methodological
approaches to linguistic communication problems. An appeal to
special scientific and theoretical developments and philosophical
generalizations in the comprehension of fundamental problems
of human communication is a necessary basic for formation of
human communication pattern in the modern world. For a human,
belonging to global era, it is the path of free and open dialogue,
including a clash of views and beliefs, that has become the postulate
of managing the vital problems of a democratic society. The
philosophy of existentialism and personalism, which initially explored
communication problems from an individual perspective, now go
beyond the personal, exploring communication as a global object
of humanity as a whole. In this connection, the study of linguistic
problems of communication through the conduct of philosophical
discourse seems to be the most interesting and reasonable for
the modeling of information and communication practices and, in
particular for the correct understanding of communicative nature.
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KomMyHMKaLUAHBIH IMHIBUCTUKaNbIK Npo6iemManapbl Typanbl
MaaeHUN-PpunocoPpUANbIK AUCKYPC

AHdamna. Makanaga KOMMYHUKaUMAHbIH  JIMHIBUCTMKaNbIK — npobnemanapbiH — 3epTTeyaiH,
dunocoduanbik Teopusnapbl MeH ajicHamManblk TaCiNZepi KapacTbipbliagbl. AjaMn KOMMYHMKaLMAHBIH,
ipreni npobaemanapbiH nabiMaayAa apHaiibl fbIbIMU-TEOPUANBIK d3ipaemenepre xoHe GUAOCODUANBIK,
KOPpbITyNapfa XYriHy Kasipri 3amMaHfbl 91emMae agaMun KapbiM-KaTbiHaC YATICiH KanbiNTacTblPYAblH, HEri3ri
KaxeTTiniri 6onbin Tabbinagbl. XXahaHablk A3Yip aZambl YLLiH KOPY XaHe CeHIM HyKTenepiHiH, KaKTblfbICbIH
KaMTUTBIH ePKiH XaHe allbIK J1anor XYPrisy X0/bl 4eMOKPaTUANbIK KOFaMHbIH ©Mip/ik MaHbI3zbl npobae-
ManapblH peTTeyAiH TyFblpblHa alHangbl. bactankblga KOMMyHUKaLWs npobaeManapbiH Xeke acnekTige
3epTTereH 3K3WUCTEHUMaNnM3M MeH MNepcoHannsm ¢unocopusacsl OyriHri KyHi TyTacTaii afam3atTbiH,
>kahaHablK 06beKTiCi peTiHge KOMMYHMKaLUsAHbI 3epTTeil OTbIpbIM, >Xeke Ty/AfaHblH, LUeriHeH LWblfajibl.
OcbifaH 6ainaHbICTbl KOMMYHUKALWAHBIH, JVHIBUCTVKaNbIK NpobaemanapbiH GUAOCOPUanbIK ANCKYPC
XKYPri3y apkbiabl 3epgeney aknapaTtTbik-KOMMYHUKaUMUAAbIK NpakTukanapabl MOAenbAey YLiH, acipece
KOMMYHUWKATVBTIK TabWFaTTbl AYPbIC TYCIHY YLUIH HEFYP/IbIM KbI3bIKTbI XXaHe Heri3genreH 60/bin kepiHes;.

Tyiiin ce3dep: KOMMYyHVIKaLWA, MParMaTinam, COAMMCU3M, Tifl, ANCKYPC, UHTEPTEKCTYanApblK, TaHbIM.

KynbTypHo-¢dunocopckuii 4UCKypc o IMHIBUCTUUECKMX Npo6ieMax KOMMYHUKaLUn

AHHomayus. B ctatbe paccMaTpuBatoTca ¢ouaocodckme Teopumn 1 METOA0NOTMYECKNE NMOAXOAb! K UC-
cnefoBaHUIO IMHIBUCTUYECKUX I'IpO6J'IEM KOMMYHUKauuw. O6pa|_|_;eHv|e K cneunanbHbIM Hay4YHO-TEOPETUN-
YyecknM paspabotkam v GpunocodckMm 0bobLLEHUAM B OCMBICAEHWN GYHAAMEHTaIbHBIX NPobaem yeso-
BEUYECKOW KOMMYHWKaLIMN ABASETCA HeOBXOAMMOW OCHOBHOM GOPMUPOBAHWA NaTTEpPHa Ye/I0BEYECKOTO
o6LLeHNs B COBpEMEHHOM MUpe. 115 yesoseka r106aabHOM 3MOXM MMEHHO NyTb BEAEHUS CBOOOAHOIO U
OTKPbITOrO AjManora, BKAOUALLEro B cebsi CTOJIKHOBEHWE TOUEK 3PEHNI 1 yOeXXAeHWI, CTano NocTynaToM
pery/simpoBaHns >XU3HEHHO BaXHbIX Npobaem geMokpaTnyeckoro obuiectsa. Punocodus K3UCTEHLM-
aam3Ma N nepcoHannsma, M3Ha4vaslibHO uUccnejoBasllasn rlpO6fIEMbI KOMMYHUKauun B MHAUBUAYalbHOM
acnekTe, Ha CEerOAHSALIHNNA AeHb BbIXOAMWT 3a NpPeAesibl IMUYHOCTHOTO, NCCAeayd KOMMYHUKaLMIO B KayecTBe
rnobasbHOro obbekTa YesoBeYeCTBa B Lie/IOM. B 3TOW CBA3W U3yueHre AMHIBUCTMYECKUX Npobiem KoM-
MYHUKaLMM C MOMOLLbIO BeAEHUA GUAOCOPCKOro AMCKYypCa MPEACTaBASETCA Hanbonee NHTEPECHBIM U
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060CHOBaHHbIM Ana MoAennpoBaHnA I/IHqJOpMaLI'I/IOHHO-KOMMyHI/IKaLLVIOHHbIX NPakTnK, 1 B OC06eHHOCTVI,
ANA NpaBUIbHOroO NOHUMaHNA KOMMyHVIKaTI/IBHOI7I npupoabl.
Knroueewie cnosa: KOMMYHUKauuA, nparMaTtu3Mm, CONUNCU3M, A3blK, ANCKYPC, MHTEPTEKCTYa/IbHOCTb,

MO3HaHKe.
Introduction

For the emerging democratic societies,
such as Kazakhstan, the development of new
communicative practices is especially rele-
vant, which can be conventionally called "new
thinking”. The rational conduct of any type
of dialogue, including the dialogue of world-
views, forces to search for and introduce into
the norm new logical criteria of argumenta-
tion and communication, as well as the use of
concepts in semantically multidimensional so-
ciocultural contexts. The changes are creating
new demands for communication in mentality
associated with cultural multilingualism. At
the same time, the logical norms of rational
dialogue in the context of cultural multilin-
gualism should be considered as ethical: ra-
tional norms of thought behavior (manage-
ment of thought) are designed to guide joint
thinking towards mutual understanding and
joint problem-solving.

Various independent participants format
the modern information and communication
space of Kazakhstan. The experience of the
communication nature in the socio-philo-
sophical way became an important factor in
the modern civilization development, it can
help to adequately comprehend its essence.
Consequently, the study of various communi-
cation semiotic models through philosophical
analysis is significant in modern times.

Methodology

As a methodological basis, the article uses
the conceptual apparatus of socio-philosoph-
ical theories, which focus on the problems
of constructing social reality communication
processes, as well as the conceptual arsenal,
developed within the framework of structural
and the semiotic theories. The methodology
of philosophical analysis is important for this
study. Approaches to the analysis of linguistic
communication problem are also used as the-
oretical base.

A large part of the article is hold from
the perspective of social and philosophical
understanding of linguistic communication
problems by K.-O. Apel, J. Habermas, K. Jas-
pers and M. Scheler. Also, the author consid-
ered semantic triangle of Ch.K. Ogden and LA
Richards using dialectical and analytical meth-
ods through the linguistical interpretation of
L. Hjelmslev. The intertextuality aspect is ex-

24 AJIAM OJIEMI
N4 (102) 2024, sxenrokcan

amined through the philosophical ideas of
J. Kristeva and literary works of U. Eco.

Main part

Language pragmatism by Karl Otto Apel

K.-O. Apel outlined the main points of his
ideal communicative community theory in the
fundamental research “Towards a Transfor-
mation of Philosophy” [1]. Edmund Husserl
solved the problem of truth on the basis of
“evidences” or execution of noematic acts [2];
yet there is no explanation, but assumption
that these “evidences” (for example, in the
case of language meanings) will be common
for different cultures representatives. K.-O.
Apel thought that E. Husserl couldn't over-
come the premises of methodological so-
lipsism despite his referring to the question
about “the Other Me". These premises lie in
the fact that the subject learns the world with-
in the framework of the subjective-objective
relationship. It is thereby implied that cogni-
tion is done by everyone equally and comes
from the perspective of some “absolute tran-
scendental consciousness” (E. Husserl) [3].
This perspective ignores the social and cultur-
al context of cognition (in particular, the pos-
sibility of fundamental misunderstanding be-
tween cultures) and does not allow the Other
to enter the process of cognition and an equal
participant in the dialogue, in general. It does
not provide a satisfactory explanation for the
process of transferring and sharing knowl-
edge. It does not consider that the disclosure
of an object is made in the dialogue about it,
in the object’s intersubjective interpretation
[1, p. 53-74].

According to K.-O. Apel solipsism can be
overcome, if language as the most important
mediator in the subjective and interpretation
will be included in the prospect of knowledge,
and the cognition formula is expanded: in-
stead of subject-object interaction a different
relation: subject-sign-object is taken. In this
case, the subject could initially be considered
as a participant in the interpretation process
alongside other subjects of interpretation.
The concept of language is central to the
transcendental pragmatics of K.-O. Apel. Lan-
guage in the philosophy of him is both a re-
al-historical relationship from which its partic-
ipants cannot leave, and an ideal relationship
of understanding in an ideal communicative
community. In this sense language plays the
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role of a medium in enabling experiential and
transcendental intersubjectivity. It acts as an
organ of knowledge, a means of articulating
the results of knowledge and communicating
them to communication partners. It is the ba-
sis of all life practices, forms, institutions.

Thus, solipsism of consciousness philoso-
phy is overcome through language: cognition
itself is interpreted as an intersubjective com-
municative process, gaining its unity through
universal linguistic meanings. K.-O. Apel
proposes a way of transforming transcen-
dental philosophy in keeping with language
philosophy, the main result of which should
be the analysis of thinking from the point of
language use view, and therefore, from the
point of transcendental pragmatics view. The
subject of linguistic pragmatism is the analysis
of language use and everyday communication
between people.

In everyday life by pragmatism people un-
derstand the usefulness, practicality, efficien-
cy of an idea, concept, policy, method, etc.
as a criterion of their merits. Approaches to
achieving a particular result in business, pol-
itics or public relations are often called prag-
matic. In philosophy and psychology this term
was used in the meaning related to experi-
ence and activity. After the study of American
philosophers Ch. Peirce and Ch. Morris, prag-
matism began to be identified as the user's
attitude to the applied signs and the corre-
sponding section of semiotics.

The boundaries of pragmatism, as one of
the three parts of semiotics, were initially de-
fined by its proximity within this science to
semantics on the one hand and syntactics on
the other. Pragmatism has become very broad.
In everyday speech - the speaker’s attitude to
what and how he says: truth, objectivity, sup-
position of speech, its sincerity or insincerity,
its adaptability to the social environment and
to the social status of the listener etc.; interpre-
tation of speech by the listener - as true, objec-
tive, sincere or, on the contrary, false, dubious,
misleading; in artistic speech - the writer’s atti-
tude to reality and to what and how he depicts:
his acceptance and rejection, admiration, iro-
ny, disgust; the reader’s attitude towards the
text and, ultimately, to the work as a whole - its
interpretation as objective, sincere or, on the
contrary, as mystifying, ironic, parodic and so
on. Using the method of transcendental prag-
matism K.-O. Apel poses the task of creating
a modern philosophy which, having formed
the conditions for the possibility of communi-
cation, would be able to provide an adequate
response to the challenges of the time.

The involvement of language pragmatism
as a methodological basis of philosophy al-

lows, in the opinion of K.-O. Apel, for solving
many modern philosophy problems. First, as
the author has already noted above, it allows
to overcome the traditional solipsism of con-
sciousness in transcendental philosophy and
to find adequate justification for the principle
of intersubjectivity. By reflection of communi-
cation possibility conditions K.-O. Apel comes
to the substantiation of ideal communicative
community concept, which by its nature has
an intersubjective character. The rules and con-
ditions of communication that are important
within the communicative community form a
normative and heuristic structure, the study
of which is the main subject of philosophical
pragmatism. K.-O. Apel sees his merit espe-
cially in the discovery of this dimension of re-
flection. The consistent study of the pragmat-
ic dimension allows, in his view, to shed new
light on many philosophical problems, such as
the problem of justification, social action, eth-
ics. Pragmatism becomes a heuristic nucleus,
allowing philosophical analysis of all specific
spheres of human communication, and, above
all, social and ethical relations.

In accordance with K.-O. Apel's opinion,
thinking always deals with language and there-
fore with a priori language. The subject’s phi-
losophy does not grasp, and even distorts, this
a priori, because it comes from the individu-
al consciousness. K.-O. Apel emphasizes the
unconditional value of Ludwig Wittgenstein's
discovery of a “private language” impossibili-
ty: “only one and only once cannot follow the
rule” [1, p. 233]. Language is a system that ex-
ists solely within the framework of intersubjec-
tive use. Thus, only an intersubjective philoso-
phy, namely a philosophy, which explores the
use of language in transcendental pragmatism,
can give a correct interpretation of a priori,
with which thinking deals.

Since thinking in a language - at least in the
form of Platonic “conversation of the soul with
itself” - takes the logical form of argumentation,
it is argumentation and argumentative discourse
that represent a situation in which a priori of
thinking act in the most explicit form. Firstly, the
argumentator always presupposes that during
the discourse it is possible to achieve true results,
i.e. that there is truth. Secondly, he assumes that
his speaking partner is in principle able to under-
stand the truth, i.e. that he has communicative
competence. Thus, he implicitly recognizes both
the sanctity of reasoning rules and the partner as
an equal person.

Such a situation is a prerequisite and a priori
of any argumentation: it cannot be challenged
without calling into question own reasoned
competence. K.-O. Apel wrote: “It cannot be
said that logic logically implicates ethics, and
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yet it can be argued that logic, and with it all
science and technology, presupposes ethics
as a condition its own possibility. This can be
proved by the following reasoning. The logical
significance of arguments cannot be proven
unless, in principle, a thinker community capa-
ble of intersubjective understanding and con-
sensus-building is assumed. Even a lone think-
er can explain and prove his argument only to
the extent that he can in a critical conversation
with “the soul with itself” (Plato) interiorize the
dialogue of the potential argumentation com-
munity. It is clear here that the significance of
thinking alone fundamentally depends on the
justification of linguistic statements in the cur-
rent argumentation community” [1, p. 300].

Neither evil nor good is formulated by K.-
O. Apel as substantial entities, but both have
a "pragmatic” equivalent. Each argumentation
participant, by presenting true claims and
accepting the rules of argumentation, at the
same time appeals to the unlimited commu-
nicative community as an ideal goal. The idea
of “unlimited communicative community” is
only explicated in the most complete form
as a “totality” of all communication norms.
But viewed from a substantive perspective
as a preconceived world of intellectuals unit-
ed by common knowledge and will, this idea
appears to be some existential substrate and
teleological analogue of the metaphysical
"good”, which in Kantian philosophy corre-
sponds to the "kingdom of ends” concept. It's
a kind of intellectual fullness in which there
can be no impairment.

The aspiration to integration with the ideal
communicative community is inherent in the
intention of any "good” act, and “distance”
from it is inherent in the intension of “evil”. This
should not be confused with the distinction
between the “ideal communicative communi-
ty" by K.-O. Apel and the “real communicative
community”. The ideal norms suggested in the
argument are not materially realized in moral-
ity or law and can never be fully implemented
in real society. The real communicative com-
munity is a kind of similarity to the unlimited
communicative community and at the same
time the “public” substrate, i.e. the real social
context in which communication is carried out.
At the same time, the real communicative com-
munity reflects all the imperfections of com-
munication happening here and now.

Jiirgen Habermas and others about ex-
istential language

The essential question of transcendental
pragmatism is the relationship between its
two internal elements: the concepts of dis-
course and communicative action. Language
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expressions are always associated with extra-
linguistic actions or gestures.

J. Habermas expounded the multidimen-
sionality of the speech expression claims to
significance as follows: “While a grammatically
correct sentence fulfils the claim of compre-
hensibility, a successful expression must sat-
isfy three more claims of significance: it must
be considered as true by participants if it rep-
resents something in the world, it must be con-
sidered true, If it expresses the intention of the
speaker, and it must be considered correct, as
long as it corresponds to public expectations...
Three universal, pragmatic functions (by means
of some suggestion to display something, to
express the intention of the speaker and to
produce an interpersonal relationship between
the speaker and listener) are at the heart of all
those functions that can be expressed in pri-
vate contexts” [4, p. 111].

The threat of life disintegration and the
possibility of overcoming it offer an ethical
perspective for modernization. The evolution
of the social system itself, in the opinion of
J. Habermas, does not yet pose this threat
[5]. On the contrary, systemic integration up
to a certain point is a necessary addition to
the life-world evolution towards postconven-
tional morality. The communication channels
of the system create conditions for the devel-
opment of intersubjective communication. In-
sufficient systemic differentiation results only
in the construction of institutional boundar-
ies for free communication. Thus, the archaic
world stands out among others due to the full
harmony of life and the social system. But due
to the insufficient differentiation of the latter
there is no impulse for the development of
the former (incl., law and morality).

The whole European classical philosophical
tradition was based on the reality of the “think-
ing Self” (cogito). With cogito sum, Descartes
makes a bid to put philosophy on reliable
grounds. But Descartes and after him all philos-
ophy, leave in uncertainty the way of being a
“thinking thing” [6, p. 24]. This tradition misses
the main question: | am as thinking. The chal-
lenge of figuring out how cogito exists is an ex-
istential philosophy. It turns out that the whole
categorical system of philosophical thought
cannot grasp the ontology of "I am”.

The fact is that a human being is not at all
grasped categorically since the categories in
their sense serve to fit the being of one thing
into the more general order of another. There-
fore, existential philosophy proposes instead
the phenomenon of human presence in the
existential. For example, conscience as a prin-
ciple of ethics is not a category of a human be-
ing, it is simple evidence of the “ability of man
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to be himself”. The voice of conscience sounds
only “from within"” Being and, as such, it is im-
possible to fit into a more general category or
formally relate to another. Conscience is an
“existential phenomenon constituting human
presence (being) as open” [6, p. 270].

Thus, conscience belongs to the existen-
tial-ontological basis of human being, which
M. Scheler and after him all anthropological
direction characterizes as "human openness
to the world” [7]. The greatest merit of the
fundamental ontology of M. Heidegger lies in
the fact that the phenomenon of human ex-
istence is considered in it in infinite autono-
my, but in the end this phenomenon has no
basis, for Being and the structure of existence
are wholly completed by “Nothingness”. The
attempt to bring existential analysis closer to
real life experience should include that ver-
sion of this analysis, which is carried out by K.
Japers, who combines the development of a
person with personal experience of existential
communication. The world of communication
is at the same time so close to the ethical, that
it allows to translate the entire ethical dis-
course into existential language.

This outcome contains an immediate op-
portunity to move to a new ethical discourse,
laying in the basis of morality the immediate
understanding of people in the process of
communication, that is, to dialogue person-
alism and transcendental pragmatism. The
pragmatic dimension acts as a transcenden-
tal-hermeneutic dimension of intersubjective
understanding, which comes from the lan-
guage “"agreement of meaning in an ideal or
unlimited communicative community” (K.-O.
Apel, J. Habermas).

Rules and norms (morals, reasoning, com-
munication) are a transcendental fact, not in
the former metaphysical sense, but purely
pragmatic, that is, although they go beyond
human experience, but as an infinite perspec-
tive of the experience itself. Therefore, these
rules are "rooted in the structures of argumen-
tation itself and do not need to be introduced
as additional normative content” [8, p. 201].

The task of transcendental pragmatism is
ultimately to reflexively reconstruct the condi-
tions of the ideal communicative community
and its possibility of interpreters and simulta-
neously approve it during an argumentative
discourse. The ideas of K.-O. Apel, J. Haber-
mas, K. Jaspers and M. Scheler had a revolu-
tionary effect on the theoretical understand-
ing of the communication concept. In their
studies, for the first time, communication,
rather than institutions, structures, or systems,
was presented and analyzed as the founda-
tion of social theory.

Semantic triangle of Ch.K. Ogden and
I.A. Richards

Based on the analysis above, the meaning
of language during the construction of ideal
communicative community and initial com-
munication process is considered as one of
the most important by both K.-O. Apel and
J. Habermas.

The problem the correlation between of
words and things words and meanings, lan-
guage sign and meanings has given rise to a
lot of disputes and discussions. Here, as a suc-
cessful model representing the above-men-
tioned problem is a “semantic triangle” (Fig-
ure 1), proposed by the american semioticians
Ch.K. Ogden and I.A. Richards and widely used
in modern semiotics, linguistics and commu-
nication theory [9].

Figure 1 - The representation of semantic

OSSR
Meaning
Concept

______ Content plan .
affiects 7 — expresses SIGN
Named Expression plan

Name
Word

Denotation
Referent

By denotation or referent means given in
sensations object of reality or a phenomenon
of the psychic world. By meaning, or concept,
is understood the mental image (psychological
representation) of the given object. The name
or word refers to the object name, raised in hu-
man society. This triangle also makes a distinc-
tion between the material and ideal side of the
sign (expression plan and content plan).

This distinction was first proposed by the
Danish linguist Louis Hjelmslev [9, p. 43]. L.
Hjelmslev proposed to distinguish the follew-
ing aspects in terms of communication content:

1. the substance of content plan - an
amorphous, uncovered design, mental image
of the future text;

2. the content form is the result imposed
on the amorphous structure design and
expressive capabilities of language.

L. Hjelmslev distinguished the follewing
aspects in the expression plan:

1. the substance of the expression plan
- sounds, images, mime and other material
carriers of messages;

2. the form of the expression plan -
phonetic composition of spoken language,
alphabet of writing, expressive means of
painting, music, dance, etc.
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Thus, there are four levels of the semiot-
ic continuum, the fourth level of which is the
codes, and the third is their material carri-
ers. The second level is the text's superficial
meaning, which is the sum of the characters
meanings, forming the text; the first level is
the deep meaning, the author’s original de-
sign, which determines the choice of charac-
ters and coding methods.

The relationship between deep (moral)
and superficial meanings (storytelling) is dis-
tinctly delimited in fables, parables, riddles,
sayings. Any artistic and literary work has an
idea-aesthetic design, which is not limited by
the sum of the used signs. Literary critique is
about identifying the underlying, not the su-
perficial, meanings.

The source of meanings, as well as all
meanings, is the psychic world of a living
man, therefore every significance is the same
"psychic product” as the personal sense. The
semantic Ogden-Richards triangle is literally
the “semantic” triangle, not the value triangle.
Communication itself within the semantic-se-
miotic approach is defined as the movement
of the senses and meanings in social space
and time. The study of the senses movement
involves the selection of three types of inter-
related processes: their generation (produc-
tion) and meaning, functioning (the existence
of their iconic form in space-time dynamics)
and understanding (interpretation).

Generation processes mostly were consid-
ered within the framework of Gestalt psychol-
ogy, psychoanalysis and psychological anthro-
pology, structuralism, as well as in the works
of individual representatives of neo-positivistic
linguistic philosophy like the linguistic theories
by L. Wittgenstein. The understanding pro-
cesses received special illumination, primarily
in hermeneutics, as well as in directions that
developed communicative layers of culture
- symbolic interaction, phenomenological so-
ciology and ethnomethodology.

Intertextuality meaning

The author of the text interacts with other
texts, their authors, and other people through
the text he creates. J. Kristeva wrote: “We
will call intertextuality this textual interaction
that takes place within a single text. For the
cognitive subject, intertextuality is a concept
that will be a sign of the way in which the text
reads history and fits into it" [10, p. 30]. These
definitions are continued by I.P. Ilyin: “Under
the influence of structuralism and poststruc-
turalism theorists (like J. Derrida, etc.), defend-
ing the panlinguistic character of thinking, the
person’s consciousness was identified with
the written text as the supposedly only more

28 AJIAM OJIEMI
Ne4 (102) 2024, xenrokcan

or less reliable means of recording it. In the
end, as the text began to consider everything:
literature, culture, society, history, human be-
ing. The position that history and society are
what can be “read” as a text, has led to the
perception of human culture as a single “in-
tertext”, which serves as a pretext of any newly
appearing text. An important consequence of
assimilating the consciousness to text was the
“intertextual” dissolution of human sovereign
subjectivity in the texts-consciousness, consti-
tuting the “great intertext” of the cultural tra-
dition” [11, p. 226].

The problem of intertextuality in modern
semiotic literature is considered in two as-
pects: as a principled artistic technique and
as a method of reading any text. As an artistic
technique “intertextuality” today becomes very
fashionable since principled eclecticism and ci-
tation are the dominant features of the modern
cultural situation. The effect of intertextuality as
an artistic technique can be seen in the novels
of Umberto Eco, a famous Italian semiotician
and cultural scholar, a historian of medieval lit-
erature, a writer and critic who had a significant
influence on the development of modern aes-
thetics. In his novels (“The Name Of The Rose”,
“Foucault's Pendulum”) U. Eco pays particular
attention to the possibility of reviving the sto-
ry under the guise of quoting other plots, their
ironic reinterpretation, a combination of prob-
lem-making and excitement. The philosophical
works of U. Eco are devoted to the problems
of the creative recombination of collective aes-
thetic consciousness'’s stereotypes, allowing
not only to create a self-worth fantastic world
of postmodernism, but also to comprehend
the ways of the preceding development of cul-
ture, creating the ground for its renewal [12]. U.
Eco’s philosophy explores postmodernist arti-
facts - generators of interpretations, incentives
for intertextual reading of the past culture. The
dialogue between the new work and other pre-
viously created works, as well as between the
author and the ideal audience, testifies to the
open structure of U. Eco’s postmodern aesthet-
ics [13].

In the second aspect, intertextuality as a
method of reading any text is related to the
perception problem. If a work built on the en-
tire cultural experience of mankind is devoid of
individuality, then this individuality will always
be new because it can brought by any reader,
viewer, etc. In this case intertextuality becomes
the initial setting of the perceiver. Based on the
principle of such a reading, it can be argued
that the artistic text never coincides with the
written text, but is a broader area, touching
each new cultural field. For poststructuralists,
non-structured elements of the text, bringing
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it closer to other texts are not important (al-
though comparative analysis remains), but the
unique, unsystematic, and marginal elements
that are realized in the text as unconscious and
intuitive, that are substantial and crucial.

Discussions

In today's globalized world, the study of
communication problems cannot be con-
ducted, focusing only on certain theories of
it. It is necessary to synthesize theories and
approaches. The principles of the study of
linguistic communication problems in a phil-
osophical way, expressed in language prag-
matism and theory of ideal communicative
community by K.-O. Apel, existential language
research by J. Habermas, K. Jaspers and M.
Scheler, outside in intertextuality concept by J.
Kristeva and semantic triangle by Ch.K. Ogden
and L.A. Richards represent the same synthesis
of theories that promote the understanding of
communication nature.

Analysis of various philosophical approach-
es to the linguistic problems of communication
shows that communication is fruitful only if it
considers the deep-psychological, spiritual as-
pects of the human being. Consequently, the
primary task in communication is not to teach
“mechanics”, “techniques” of communication,
but to nurture true human feelings and rela-
tionships. With this approach, even errors in
the concrete practice of communication will
not be perceived too hard and will not become
an obstacle to further communication. In doing
so, disinterested interest in other person will
serve to solve the linguistic problems of com-
munication.

Conclusion

There are forms of communication that
have a purpose not in themselves, but out
themselves in society. They are a way of or-
ganizing and optimizing a particular type of
substantive activity, such as scientific activi-
ty. All participants in a common action need
communication as a necessary means of en-
suring its effectiveness. Based on the con-
ducted research and the ideas of regarded
philosophers, there is the one general point
among them. Linguistical problems of com-
munication are only a semantic expression of
the tension that takes place in the structure of
communication, and are not at all characteris-
tics of existence by itself.

From ancient times in ethics the so-called
virtues of communication were described as
rules, including friendship, comradeship, hu-
manity, love and mercy. All these virtues be-

long to the sphere of interpersonal contacts
and characterize the circle of human relations,
which can be called independent, self-con-
tained communication, since the goal of these
relations is the process of spiritual rapproche-
ment of people. People come together not
only for work, but also to satisfy the need for
communication, relieving the mental strain
caused by a state of loneliness and separation.

In the globalization era, the problems of
communication distortion and the destruc-
tive effects of these distortions are becoming
threatening. Destruction due to communica-
tive overload can be subjected not only to a
person, but also to a community and nation,
its spiritual culture. The author concludes that
the reviewed research topic must be consid-
ered as a foundation for more in-depth study
of communicative practices in the philosophi-
cal and cultural space.
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