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PHENOMENOLOGICAL EXPLORATION OF ETHICAL CATEGORIES
REQUIRED TO BECOME A PERSON IN THE KAZAKH TRADITION

'N.Zh. Sarsenbekov, 2A.S. Sagatova

ABSTRACT

The main purpose of the article is to explore the concept of hospitality
in Kazakh culture throughout the centuries, identify ethical categories
through analysis. In order to achieve this goal, the qualities and actions
that are the basis of human existence, which constitute the relationship
of “man and morality” that is the core of the worldview of nomads, are
analyzed as ethical categories. In this regard, the national identity and the
forms of its manifestation characteristic of the Kazakh worldview, which
constitute the identity, became the object of phenomenological assess-
ment as an ethical category. In this context, based on historical and cul-
tural, legend-oriented, folklore-based materials, the practical aspects of
the formation of human nature in the Kazakh tradition formed in national
consciousness were studied. Tradition or established culture are factors
that determine the existence of human beings. By defining the ethical cat-
egories that make up human existence, we open the way to defining our
national identity, characteristic of our people. In the course of defining this
goal, the categories of hospitality, shame, repentance, justice, obligation
became a means of analysis in the philosophical context as a substance
that makes up the apparatus of the teaching of ethics. The phenomeno-
logical assessment of ethical categories in the Kazakh tradition reveals the
essence of the ethical categories proposed above. Because phenomeno-
logical assessment means looking at the essence of any category.

Key words: Kazakh Tradition, Human Nature, Ethical Categories, Morality,
Honor, Shame, Justice, Duty.
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Kazak aacrypiHgeri agam 60MbICbIH KypaliTbiH 3TUKa/bIK KaTeropusiapfa ¢peHomeHonorusabik, 6ara

AHOamna. MakanaHblH Heri3ri MakcaTbl facblpaap 60Mbl kasak A9CTypiHAE KanbinTackaH TipLWinik MaHiHe ae-
reH KaTblHaCblH Tangay apKbl/bl, 3TUKabIK KaTeropusnapabl aHbiktay, Tangay. Ocbl MakcaTka XeTyae Keluneninep
AYHVETaHbIMbIHbIH ©3eri 6on1aTbiH «afam XaHe agamrepLUifik» KaTblHaCbIH KYPanTbiH aZiaM 60AMbICbIHbIH, Heri3i 60-
NbIN TabblNaTblH KAaCMETTep MEH SPeKeTTep 3TUKAbIK KaTeropusiap peTiHae TangaHagbl. OcbifaH 6annaHbiCTbl, 60-
MBbICbIH KYPaWTbIH Ka3ak, AyHVWEeTaHbIMbIHA ToH YATTbIK 60/MbIC NEH OHbIH, KOPiHY GopManapbl 3TUKasbIK KaTeropus
peTiHge GeHOMeHONOrmANbIK BafanaysblH, HblCaHblHa aiHanAbl. By TypFblga, TapUXN-MIAEHN, aHbI3 BaFfbITbIHAAFbI,
donbkAOp HeriziHAe MaTepuangapfa CyrWeHe OTbIpbin, enjik caHaja KabinTackaH kasak A9CTypiHAeri ajam
60MBbICbIHbIH, Ka/bINTacybIHbIH, ToXipnbenik acnekTinepi 3epaeneHgi. actyp Hemece KanbintackaH MajeHVeT Typi
— aiaM 6ONMBbICbIHbIH, TipLWLINiFiH aikbIHAAYLWbI hakTopaap. Ajam 60AMbICbIH KyparTbiH 3TUKablK KaTeropusnapabl
aHbIKTay apKbl/ibl XaJKbIMbI3fa TOH YATTbIK 60/IMbICbIMbI3Abl aHbIKTayFa o0/ alwambl3. Ocbl MakcaTTbl alikbiHAaY H6a-
PbICbIHAA KOHAKXKaNNbIbIK, AT, ToY6a, 9AINAIK, Napbl3 Topi3Aec KaTeropusanap 3Tvka iNiMiHiH annapaTtbiH KypanuTbiH
cybcraHuma peTiHae GrUaocoPUANbIK KOHTEKCTTeri TaaaayablH KypanbiHa anHanapl. Kasak AscTypiHaeri 3Tukanblk
KaTeropusanapfa GeHomeHonornANbIK 6afa Hepy >KOoFapblAa YCbIHbIIFAH 3TUKAbIK KaTeropuanapabiH MaHiH awa
Tyceai. Cebebi peHomeHonornanbik 6ara bepy AereHimis Ke3 KereH KaTeropusaHbiH, MaHIHE YHiINYA( aHFapTagpl.

Tyliin ce3dep: Kazak, A3CTypi, agam 60NMBbICHI, 3TUKaNbIK KaTeropusaap, agamrepLuinik, ap, yaT, 94i4iK, napbi3.

deHoMeHoJIornuecKkas OL,eHKa 3STUUECKUX KaTeropuii, coctaBasaomx 6biTme uesoseka
B Ka3axcKoW Tpaauuum

AHHomayua. OCHOBHas LeNb CTaTbW — BbIAIBAEHWE 3TUYECKMX KaTeropui nyTem aHanv3a UX OTHOLLEHUA K
CYLLeCTBY XM3HW B MUPOBO33PEHUU KOYEBHWKOB. B AOCTUXEHMM 3TOM LN B KayecTBe 3TUYECKUX KaTeropui
aHa/M3MPyrOTCA KayecTBa U AeNCTBUSA, ABIAIOWMECH OCHOBOW YeN0BEYECKOro bbiTHs, 06pasytoLLye OTHOLLEHWE
«4eNoBek N Mopasb», ABAAOLLEEC CTEPXKHEM MUPOBO33PEHNA KOUEBHWUKOB. B CBA3M € 3TUM npeameToM deHo-
MEHO/IOTMYECKON OLLEHKN Kak 3TMUYECKON KaTeropuu cTasa HaumMoHanbHas MAEHTUYHOCTb U GOPMbI ee NposBe-
HWS, MPUCYLLME Ka3aXCKOMY MUPOBO33PEHUIO, COCTaBISBLUEMY BbITUE. B 3TOM KOHTEKCTe, onmnpasch Ha MaTepuasbl
NCTOPVKO-KYIbTYPHOTO, IETEHAAPHOrO HanpasaeHns, GoabKIoPa, bbIIN U3yUeHbl NPaKTUYeckne acnekTbl CTaHOB-
JIeHVs YeNoBEYeCKoro HbITUSA B Ka3axCKON TPaAULMK, CIOXKMBLLENCA B CTPAHOBOM CO3HaHWWU. Tpaanums Uam ycto-
ABLUMIACS TUM KyAbTYpbl — GakTopbl, ONpesenstoLme CyLLecTBOBaHMe YeoBeveckoro bbitvs. Onpeaenss Tmyeckme
KaTeropuu, coctTaBstoLLME YeNOBEYECKOE CYLLECTBO, Mbl OTKPbIBaEM NyTb K ONpeAeNeHnto Hallen HauMoHaabHOM
WAEHTUYHOCTY, MPUCYLLEN HalleMy Hapody. B xose onpegeneHus 3TON Lenn Takne KaTeropwu, Kak roctenpw-
VMCTBO, CTblg, NOKasHWe, CNPaBeAnnBOCTb, AONT CTAAN UHCTPYMEHTOM aHann3a B GpUAOCODCKOM KOHTEKCTe Kak
cy6CTaHu,V|V| COCTaBAAOWEN annapat yueHus o6 3Tvke. PEHOMEHO/IOrNYecKas OLEHKa STUYECKUX KaTeropui B
Ka3axckow TpaguLmmn packpbiBaeT CyLLHOCTb NPeANOXEHHbIX BbILe 3TUYECKMX KaTeropuin. ITO CBA3AHO C TeM, UTO
beHoMeHONOTNYeCKas OLleHKa NoApa3yMeBaeT yriybeHne B CyLHOCTb 060 KaTeropuu.
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Introduction

Nowadays, the problem of human existence
is worrying everyone after the global pandemic
situation. As a result of the coronavirus disease
that has swept the earth, questions about the
ethical categories that form relationships with
each other in people’s minds are being put on
the agenda. However, in the nomadic worldview,
there are enough optimistic ethical categories
that can confront existential crises.

Ethical categories in the existential field of no-
madic civilization are to put the human being in the
first place and not forget it in the daily life of the
living conditions. According to this theory, the po-
sition of the nomadic people is the relations that
arise from giving special importance to the person.
The people who accepted the promise and keeping
their word as a substance of responsibility, turned to
ancestors and exchanged oaths even when drink-
ing water. It was an inescapable duty to cherish the
spirit of ancestors who passed away from the world
as the beginning of human existence, to continue
the qualities that came from blood, to preserve the
nomadic tradition that was the continuity of tradi-
tion, and to continue the relationship with the an-
cestors. A measurable point given to man was the
principle that unless the dead are not satisfied the
living are not rich was a time that continued the
middle of two worlds in a firmly established space.
In his short life, the nomadic people, on the way to
pass with dignity befitting a human title, considered
the principles of life, which they had kept as talis-
mans for centuries more important than their own.

Academician Garifolla Yessim writes: “Kazakh
philosophy is a philosophy of life, approaching
modern existentialism from the point of view of
the spirit of the subject of philosophy” [1, p. 54].
It is very important for the modern society to un-
derstand the meaning of life, to live a short life in
accordance with human nature, and to turn into a
spiritual necessity of the existential, vital positions,
as formed in the worldview of the nomads. The abil-
ity to master the problem of the meaning of life at a
high level of consciousness is the main requirement
for moral maturity. The main idea of the nomadic
worldview is to serve the country faithfully, to be
able to sacrifice one’s life in order to protect it from
the enemy, to show special respect for one's family,
to strive for not only ambitious honor and bravery,
but also to be of clean morals, to avoid actions that
torment the human soul before death.

The question of the meaning of life is one of the
most important questions in the history of human
spiritual culture. In the history of mankind, there is
no person who did not think about the meaning of
life, and there is no philosophical school that has
not sought the purpose of explaining the mean-
ing of life. Of course, not all people delve deep-
ly into this problem. Some philosophical schools,
such as the Stoics, pretend that they do not both-
er with questions about the meaning of life and
do not bother to find answers to them. However,
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since the formation of philosophy as a science, the
problem of human nature and its place in life has
not escaped the attention of a number of streams
and schools, and it would not be wrong to say that
it has even become a central object.

In the society we live in (especially in the time
after the global pandemic), a person needs more
philosophical works that help to choose a life pur-
pose that creates enthusiasm for life in a person
and conveys the meaning to life without mistaking
it, rather than generalized, too scientific treatises
about life and its meaning that ordinary people
cannot understand. Western existentialism focused
more on the identity of the individual, focusing on
his inner stress and anxiety. As a result, a person
felt as if he were alone in this life, alienated from
the social environment in which he lived, and con-
stantly protested against the social system. Such a
worldview will inevitably form nihilistic positions in
the end. There is no doubt that Western existential-
ism has a great influence on people in explaining
themselves and society. However, overexagger-
ating or frequent asking of questions about the
meaning of life increases human anxiety and alarm,
and leads to anxiety. This is because a person faced
with a situation between life and death is troubled
by questions about the meaning of life and the na-
ture of human existence. Therefore, we believe that
in the philosophical analysis of the problem of the
meaning of life, it is better to find a way through
the positive positions in the worldview of nomads.

The whole existence of a nomadic Kazakh is
rooted in nature; that is, the existence of a nomad-
ic country must be considered as a guarantee of
survival in the course of historical development,
not as a sign of their advantage or disadvantage
[2, p. 6-7]. It is natural for any nation to have its
own special vital positions and life relations. There
is a world of spiritual worlds that have collected
values like the national language and the power of
the mother tongue, born from the history and tra-
ditions of the country. These are related to the ex-
istential principles of the country, which historical-
ly have been intertwined with the regional division
of the country. Over time, each nation develops
its own identity, spirit, and consciousness. National
consciousness includes all periods of three modes
of time - past, present, and future. Time is an at-
tribute of the vitality of consciousness. Therefore,
consciousness is the essence, nourishment, and
existence of the entire nation. As time passes, the
national identity will become stronger. No matter
how much time changes, the core of the nation-
al worldview does not die. On the other hand, as
time goes by, the consciousness of the country
and nation turns into historical consciousness. The
goal is to preserve this world, not to erase its con-
tinuity. National grass grows only on national soil.

The role of philosophy in the life of any in-
dividual and humanity cannot be overestimated.
Finding answers to such questions as “Why do |
live?” and “Is there another life after death?” is
likely to lead to negative opinions; however, in
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existential philosophy, scientific evidence is used.
Isn't the essence of the questions that prompted
the German classical thinker 1.Kant to turn to phi-
losophy similar to these questions? A person can
find answers to existential questions that concern
him not only in the works of philosophers and
thinkers who left an indelible mark in the histo-
ry of mankind, but also in the spiritual worldview
preserved in the memory of the nomadic people,
full of moral and philosophical concerns about
the meaning of human life. This is the most opti-
mal way to resolve antinomian debates.

Methodology

Until this day, philosophy has studied ethical
categories that form human nature through her-
meneutic methods. As the phenomenological
movement suggests, there is a need to recognize
and compare the features of existential issues by
delving into human nature in the Kazakh world-
view. The main purpose of the article is to study
the meaning of life in the Kazakh worldview and
conduct a phenomenological analysis of ethical
categories that form human nature. Since the
phenomenological method is to delve into the es-
sence of the object of study of human conscious-
ness, to determine and describe its meaning, the
article discusses the phenomenological meaning
of the ethical categories that form human nature
in the Kazakh tradition, namely, shame, hospital-
ity, honesty, keeping one’s promise, repentance,
justice, and moral obligations. There is no doubt
that there is a special similarity between the ethical
views of Western thinkers and the ethical catego-
ries that form human nature in the Kazakh tradi-
tion. Therefore, through a comparative analysis,
the main ideas of ethical categories in the Kazakh
worldview and Western thinkers (for example, the
worldview of I. Kant) were taken into account. In
this regard, when studying the life-meaning struc-
ture of ethical principles in the Kazakh tradition,
“intentionality” as a phenomenological method
constitutes the main part of the study.

Hospitality is a high moral attitude to-
wards people

Philosophical views of field sages, who creat-
ed the ideas of goodness, honor, kindness, and
justice with the goal of improving human nature
through moral qualities, originate from the worl-
dview of nomads. In our opinion, not only what
the philosophical world of the Great Steppe was
like or how it can be explained is important, but
also continuity is necessary to re-educate the
spiritual culture of these people.

The Kazakh worldview, which has evolved
over centuries, is developing with its unique fea-
tures. These features arise from the traditional
way of thinking, which puts forward the relation
“world - existence — man” in a vital, existential di-
rection. One of the main features of the Kazakh
worldview is its pragmatism and practicality,
manifesting in everyday life. Since the subject of

ISSN 1999-5849 (Print)  ISSN 2959-7544 (Online)

philosophy is man, the cornerstone of the Kazakh
worldview in the existential world will be man
and existential categories that make up human
existence. There is a big world behind the impor-
tance of a person, accepting him as a constituent
element of society. The reason for this is that the
more one understands the details of the national
identity, the more one is able to look into one’s
own identity. It is better to understand that the
foundation of nobility in the Kazakh worldview is
also a reflection of this national identity.

Hospitality is one of the national traditions of
the Kazakh people. At the same time, it is a quality
that expresses respect between people, demon-
strates care, and defines a person’s morality and
faith [3, p. 38]. According to one account, for the
generation of the nation that lived in the open
field, the guest who came to the house was the
bringer of information, and participants of the ex-
change of knowledge and conversation. No mat-
ter how many foreigners there are in the place
where the host resides, he can stay in his home
without fear and with trust. Moreover, in the Ka-
zakh tradition, the passenger or guest is not asked
the reason for their visit. This demonstrates that in
the root of welcoming a stranger passenger with
all possible gifts, hosts did not alienate themselves
from the person, but followed the general equal
attitude towards the human race. In this sense, the
scientist T. Burbayev defines hospitality as “a per-
son’s understanding of others, opening up to him,
getting into his situation, and finally interacting
with the guest” [4, p. 10] as a valuable insight.

People who practice the tradition of “visit for-
ty-one” treat their guests with utmost hospitality
and inquire about their purpose only when ap-
propriate. This approach is a position resulting
from a high moral attitude of a person to a per-
son as an expression of human nature.

Shame is an ethical category that
describes a person’s moral self-control

“The uniqueness and peculiarity of human life
are that the power of being should be revealed to
him during his life. Man has a special ability to think
philosophically because philosophy arises from
the belief in the discovery of existence. Striving to
know the unknown world is realized as a result of
using the irrational aspects of human nature. For
this, a person must enter an existential situation,
activating the most sacred, noble qualities that ex-
ist in a person, but which are not fully recognized.
A person can evaluate his actions only by living
first (existentially). Only in this case can a person
achieve freedom. But we should not understand
this as permission for everything. On the contrary,
full responsibility for every action, which cannot be
excused by external circumstances, is essential. A
person acting in an existential situation, looking
critically at himself, tries to stick to the principle that
it is better to die than to choose the wrong path”
[5, p. 43], notes researcher A. Abdina. The afore-
mentioned scientist refers to the concept of shame
in the Kazakh tradition. This is because the concept
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of “shame” according to the Kazakh worldview lies
behind the tradition of hospitality. The concept of
shame is one of the most common characteristics
of our nation. It's clear that shame and shyness are
related concepts. However, it is important to note
that the two are different issues. Excessive empha-
sis on “you will be ashamed” may lead to an undue
amount of shame. On one hand, this strong focus
on “shame” can foster tolerance in many cases.
For example, in some countries, internal conflicts,
inter-ethnic enmities, and even large-scale wars
and upheavals continue unabated. Among the
representatives of such nationalities, the “shame”
engrained in the blood of Kazakhs has not been
tested through the turn of the century.

Field law places shame foremost. Even if the
world is on fire, the significance of shame is unpar-
alleled for a Kazakh who remembers the adage, “my
property is my soul, my soul is the charity of my
soul”. Comfort is an unavoidable aspect of our life.
For Kazakhs, who adhere to the belief that “shame
is stronger than death” and symbolize this by leav-
ing a white scarf for a fleeing girl, the concept of
shame is profoundly nuanced. Daily principles such
as "don’t pick up someone else’s thread” and “don't
gossip about others” have been integrated into Ka-
zakh tradition. The notion of “White Death” is fre-
quently encountered in the Kazakh perspective, rep-
resenting a critical stance within the tradition that
has thrived on this “Way of Honor". The rationale
is: “Shame is stronger than death”. Drawing from
Abai Kunanbayuly's worldview, in his 36th poem, he
elaborates on the concept of shame, stating, “Our
Kazakhs have a saying: 'Where there is shame, there
is faith.” This adage reveals that shame is intrinsi-
cally linked to faith. So, what is shame? There is a
shame - the shame of ignorance, as if a young child
is ashamed to speak, as if he is ashamed to meet a
good man innocently. Such shame, absent of any
transgression against Sharia or reason, is not genu-
ine shame; it is folly, malevolence.

True shame stems from actions that contravene
Sharia, rationality, or dignified character. This form
of shame is dual-faceted. Firstly, observing such
behavior from another, rather than oneself, induc-
es shame. The reason for this is pity for the person
who committed the shameful act. This sensation
arises as if the individual committing the shameful
act was inadvertently influenced, eliciting a com-
passionate internal response that evokes a blush.
Alternatively, engaging in a shameful deed—be it
against Sharia, rationality, dignified character, or
humanity, due to an error or selfish motives—trig-
gers internal shame, even if no outsider is aware.
Your own conscience reproaches you, prompting
self-imposed punishment. You find no refuge, un-
able to face others, overwhelmed by an indefin-
able pressure. Those burdened by intense shame
forego sleep and nourishment; some may even
resort to suicide. Shame signifies human decen-
cy, the internal rebuke that chastens your spirit. In
such moments, words fail, thoughts falter. Incapa-
ble of drying your tears or clearing your nose, you
are diminished. Your gaze avoids others, seeing
nothing. Such profound embarrassment, met with
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disdain or further exacerbated by harsh words, un-
derscores a lack of humanity in the critic [6, p. 465].

Indeed, different cultures apply the notion of
shame distinctively. For Kazakhs, customary in-
teractions with certain ethnic groups exemplify
this. Hence, it's crucial to remember our national
mindset of avoiding dishonor. The principle of
“shame” predisposes individuals to eschew nega-
tive behaviors, making it a foundational element
of human existence. Shame acts as a deterrent, a
moral compass preventing harmful actions.

Analyzing shame as a historical-cultural or so-
cial concept falls short of capturing its essence,
highlighting the challenge of defining this unique
phenomenon. However, considering shame as an
existential category leads to several conclusions:

« It's a philosophical-ethical category that
shapes an individual's identity through moral
awareness.

» A moral institution that underscores a per-
son’s existence with utmost integrity.

 Within a specific milieu, it's a noble expres-
sion of one’s relationship to their surroundings or
fellow beings.

- It defines personal stances, exemplifying an
individual's role within society.

« It serves as a means for self-discovery, af-
firming the efficacy of voluntarism by guiding
choices based on values.

« It's valued as a catalyst for personal growth,
distinguishing between right and wrong.

When is a person truly free? “Free, wrote Spino-
za, "is a thing that exists solely by the necessity of its
own nature and is determined to act by itself” [7, p.
1]. In our view, freedom can be understood in such
a way that it consists in the relative independence of
the internal need of human life, that is, in the desire
of a person to satisfy his own needs from external
ones, to submit through the neutralization of harm-
ful substances and their use. This is the unhindered
implementation of the inner principles of a person.

Freedom is attained through a life led by hon-
or and conscience, intertwined with the concept
of shame. Feeling shame over worldly achieve-
ments or status reveals spiritual dependency.
Honorlessness stems from a disconnect with the
concept of shame, rooted in the Kazakh tradition-
al worldview. Embracing this principle, in harmo-
ny with Kazakh traditions, bestows its true signif-
icance. Individuals stray when driven by negative
influences; the sole escape from this dilemma is
through personal shame and conscience.

Justice is a phenomenon of social life and
a category of ethics

One of the sacred principles in real-life practice
in the Kazakh worldview is the principle of justice.
Justice is the everyday manifestation of the field
position that gave rise to the black-haired justice
formed by the institution of judges (respected by
Kazakh society in general). Do not follow other
people’s tricks. Don't be disrespectful. The mottled
thread, which has become one of the main fea-
tures in the tradition of cutting a mottled thread



Phenomenological Exploration of Ethical Categories Required to Become a Person...

on the child’s leg, is a valuable principle that starts
the way not to steal someone’s mottled thread
and not to eat other people’s money.

Justice as an ethical category has been a con-
cern of humanity since ancient times (philosophi-
cally since Socrates) and has never deviated from
the object of philosophical analysis. The catego-
ry of justice, which has become a guarantee of
human-to-human, society-to-human relations,
developed with its own characteristics in the no-
madic civilization. "The fair judge has no relatives”,
“Intelligence does not diminish, justice does not
wear out, dishonesty does not overtake”,

“What is the need for wealth,

If you don't collect it honest.

Why do you need power?

If you don't do justice!”.

Proverbs like “even if your grandfather's ser-
vant says it, bow your head to justice” indicate the
nomadic people’s respect and wisdom for justice.
Justice is a value based on ethical principles, start-
ing with respecting the honor and freedom of oth-
ers. Currently, the world is developing as a period
full of various changes and global innovations.
Justice was accepted as a basic requirement as a
prerequisite for creating a civil society. Through
Justice, we define the aspects of human existence
and strengthen the balanced relationship between
people. There are not a few common scenes in
the Kazakh tradition of firmly adhering to justice.
“Court of Judges” is an irrefutable evidence as an
institution or supervising body that forms the em-
pirical status of the position of justice. It accom-
panied the phenomenon of justice by teaching
others, ensuring legal protection of any person by
creating power. The principle of justice followed
by the nomadic civilization, as a result of acquiring
a social character, from an ethical category that
regulates traditional, religious, political, cultural,
economic relations, acquires an existential char-
acter that strongly adheres to the vital principle.
Therefore, the phenomenon of justice is a philo-
sophical-ethical category that requires interdisci-
plinary analysis as an axiological value that is very
necessary for society today.

We believe that another characteristic of a fair
judge is his nobility. In this regard, the researcher
U. Sarsembin emphasized that “National identity
is a fundamental phenomenon that preserves the
understanding, faith, and integrity of the people”
and “A demanding man who strives for the good
of the country is always faced with the path of
national interest. In this way, nobility became a
spiritual quality embedded in a person who was
able to master and improve his personality and a
personal phenomenon that reveals the individu-
ality of a human being” [8, p. 23-24] - concludes.

Universal problems are not something external
but something that requires and makes possible
an open, honest philosophical analysis of social
life, its complex problems and contradictions,
which we inherited from the past and which arise
in the process of social renewal. In such cases, the
problem of philosophical understanding of the
concept of justice in all spheres of social life, as
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well as many and acute problems facing the entire
human civilization today, arise from a special need.

At the root of the above-discussed categories
of shame or justice is the category of “repen-
tance” (taube) characteristic of the Kazakh worl-
dview. The concept of “repentance” is often re-
ferred to as "honesty” (insap) in popular memory.
For example, Shakarim Kudaiberdiuly describes
the concept of honesty in his poem "Demand and
Mind"” as follows:

Honesty, mercy, honor, shame, patience, pru-
dence —

We put six different reins on the claim.

Among the six, the honesty s fair,

We gave him the reins of the other.

Honesty means no more, no less.

If he finds a place, he probably won't move
[9, p. 128]. Repentance is to acknowledge your
mistakes and be grateful to everyone. No matter
how many difficulties and crises there are, only a
person who knows how to appreciate the value of
everything in his life while feeling the beauty of the
world has a high sense of personality.

Nowadays, contentment and gratitude seem
to be moving away from their form. As evidence,
corruption can be cited as a manifestation of insa-
tiability. “Repentance” is a preventive category of
corruption, which has already become a public dis-
ease. "Experimental intelligence” in I. Kant's world-
view [10, p. 28] This is the substance of the principle
of. At the basis of any philosophical view, it Is neces-
sary to have its practical expression. This is proof of
theory becoming practice. Therefore, it is inevitable
for the society that the concept of shame should
become an object of comprehensive analysis. The
key to shame is repentance. We know that if a per-
son indulges in greed, he has no shame. Therefore,
“repentance” is a spiritual category that proves the
justice and decency of human nature.

A duty is a voluntarily accepted obligation,
an action evaluated by a person’s conscience

The concept of "duty” is one of the pragmatic
manifestations of the existential categories that
make up human nature in the Kazakh tradition. In
general, a duty is an action that is predetermined
or aimed at by a person himself. We often accept
the problem of duty as an a priori concept. Its
implementation depends on the full use of hu-
man will. I. Kant's famous: “Make the maximum
of your will at the same time to have the force of
the universal principle of legislation” [11, p. 347],
we believe that the essence of the principle is the
ability of a person to fully use his capabilities.

|. Kant's categorical imperative is a general rule
by which a person can turn his desires into objective
reality when the time comes. The duty set for a per-
son is a position arising from moral responsibility
as a part of the social attitude formed in society.
An individual is able to consciously turn an action
he considers a duty into an experience at the level
of honor. Moral responsibility is directly dependent
on this honor and conscience. In revealing the es-
sence of this problem, we rely on the writings of
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the domestic scientist G. Nurysheva: "We think that
the duty to bring meaning to life is only a duty with
an innovative character. When it is a requirement of
a person’s inner soul and mind, it becomes a real,
vital concept of duty only when a person comes
to it consciously, without any pressure, of his own
free will. It is only a duty that is understood and
performed at the level of consciousness, to open
up one’s spiritual and moral power, to feel oneself
as the master of one's own destiny, to create and
shape oneself, to develop one’'s human roots by
limiting one’s natural feelings and putting one’s
mind above them, and thus one's duty to humanity
and oneself allows to be performed. That is, only
a duty performed consciously and rationally can
reveal the philosophical and anthropological char-
acter of a person. By choosing this type of duty, a
person realizes the existential choice of himself, his
personality-value orientations and universal high
ideals” [12, p. 33-34].

In fact, the category of duty in the Kazakh tradi-
tion is a pragmatic attitude of a person of real em-
pirical nature. The concept of duty, which includes
goals based on objective reality, is an interest of hu-
man thought that can be transferred to practice as
a theoretical basis. It is not possible for all people to
realize it, however, it is reasonable for the obligation
to become a reality in practice. A person creates
a plan for the fulfillment of his dreams and goals
by setting goals within the framework of his inner
spiritual values. Of course, this is a phenomenon
that requires a certain amount of time. As a per-
son lives, at a certain time, dreams and aspirations
can be turned into experience as much as possi-
ble. Obligations arise from the moral principles of
a person. If a person does not have a high moral
and ethical principle, it is unlikely that duty will be
formed in the mind as a human ideal. The Kazakh
tradition is to educate the child from an early age
with moral goals, inculcating this concept of duty as
his ideal of life. Therefore, after becoming a human,
it is a sacred duty to pass from the world worthy of
the title of human. Carrying the burden of duty, a
person establishes a scale of values by feeling the
responsibility assigned to him. The scale of values
at this point is the aesthetic taste of a person in
a material or spiritual direction. In making an ex-
istential choice, due to freedom such as returning
to "Atajurt”, venerating his shrine or living among
other people in pursuit of wealth, a person’s under-
standing of his life duty will be determined.

Duty arising from moral relations is a sacred
concept that defines human existence. According
to one account, duty is a position formed by pub-
lic consciousness. Its implementation in practice is
a moral attitude arising from a moral position. The
concept of debt cannot be compared with other
debts or other obligations. The concept of debt
is an obligation arising from a specific legal rela-
tionship. Duty is an ethical category that originates
from the inner existential questions of a person. Ac-
ceptance of duty as a sacred duty common to all
mankind is also a result of these high moral laws.

By grouping these issues, the accepted points are:

- in the study of the categories that form the
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human being, the traditions with everyday prac-
tical significance in the Kazakh worldview were
analyzed;

- hospitality in the Kazakh tradition is a phe-
nomenon that initiates existential relations be-
tween people, such as humanity and social inter-
action;

- shame as an existential category, the inter-
nal “I” that defines the human being and directs a
person to avoid various wrongdoings;

- justice is an ethical category arising from a
person'’s unblemished and pure moral attitude to-
wards others, which prioritizes the interests and de-
mands of a person in the social environment;

- that through the category of repentance,
thanksgiving of a person is an expression of the
principles of decency, understanding the value of
everything;

- the importance of the problems of keeping
one's word or feeling great responsibility for the
words and actions of others and accepting the
value of words as the key to one’s existence was
analyzed.

The Kazakh worldview developed in the nature
of “life-man-being” was able to turn the principles
and principles regarding human life, which have be-
come the object of analysis above, into its indelible
heritage as an existential value. From a philosoph-
ical point of view, existential-anthropological prin-
ciples are universal categories that accept the life
positions of a person as a beacon of his entire life,
food for the soul in eternal life. If the mechanism
of these existential categories is established in the
human mind for the benefit of society and man, we
will have a high moral and ethical relationship.

Conclusion

At present, it is reasonable to put questions
about the forgetting of our national identity as a
result of going through many historical changes.
He formed his own ecosophical positions in under-
standing the world and kept a positive and artistic
image style of the world close to his heart. As a re-
sult of paying special attention to natural phenom-
ena, he established a nomadic way of life that made
interaction with nature a tradition, implementing
an intentional approach. In his daily life, he firmly
kept in his mind vital positions based on high moral
principles in the relationship between “man - life”
and based on human nature. Contemplating the
measure of the life given to a person, he established
his own existential philosophy according to the no-
madic worldview, which is defined by the phenom-
enon of life and death. As evidence of that, the tra-
dition of "Hospitality” was completely intertwined
with the life of the nomadic people. This is one of
the sacred duties formed by the folk consciousness
over the centuries. The way of personalizing and el-
evating a person’s personality and dignity through
gifts and honors has become a habit in daily prac-
tice. Along with being able to understand the spo-
ken word as an “obligatory duty”, “satisfaction”
with everything, the background of the concept of
“shame” characteristic of our national identity and
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the category of “repentance” ultimately testify to
a person’s honest attitude towards others or the
environment in which he lives and moral positions.
The category of “shame” as a quality that protects
a person from any negative actions is an ethical ex-
pression of the people’s existence. “Shame” is the
main principle followed by nomads as an ethical
category proving the viability of human existence.
Shame, in one way or another, is a manifestation
and proof of human nature. Obviously, shame is a
characteristic of the human race, but its manifes-
tation lies in the extent to which the human being
is formed and in his inner worldview. Among the
ethical categories, the concept of freedom occupies
a special place in the formation of human nature.
A person has the ability to act, making a choice ac-
cording to his will, only if he feels his freedom. The
category of freedom begins with the understanding
that a person’s life is a one-time opportunity and
the belief that the end of making a choice begins
with some kind of responsibility. Through freedom,
a person's choice and acceptance of himself as the
master of his life has become an ethical question
that leads to responsibility. This is the reason why
freedom in the Kazakh worldview formed by the
nomadic civilization is highly respected. Therefore,
phenomenological assessment of ethical categories
that have not been removed from people’s mem-
ory for centuries is one of the important issues for
Kazakhstani philosophy.
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