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ISLAMIC TOLERANCE: CONCEPTUALITY,
CONTEXTUALITY, PRACTICE
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3Sh.B.Bidakhmetova, 4Y.M.Sharonova

ABSTRACT

The article examines the phenomenon of Islamic tolerance in
the context of the value-based cultural paradigm of Islam. Based
on sociological studies of the Arab Barometer of Public Opinion
of Muslims living in the countries of the Islamic world, the
interpretation of tolerance as a key value is given. The authors
provide respondents’ opinions on problematic issues related to
Islamic identity and gender issues. The authors believe that Islamic
tolerance is a multifaceted phenomenon that includes spirituality,
moral imperatives, and a philosophy of mutual understanding.
The article reveals the importance of tolerance for developing
dialogue in interfaith relations. The Arab Barometer is a marker of
the level of Islamic tolerance. The significance of Islamic tolerance
lies in its formation of ideological and tolerant attitudes.

Key words: |slamic Tolerance, Arab Barometer, Islamic Traditions,
Culture of Tolerance.
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Ncnam TOJIepPaHTTbU1blfbl: KOHLENTYa/1Abl/IbIK, KOHTEKCTYa/14bl/IbIK YXoHe TB)KipI/IGG

AHOamna. Makanaga ucnam TONEPaHTTbIbIFbI

deHomeHi

NC1aMHbIH,  KYHAbUIbIKTapfa

HerisgenreH M3AeHW napasurmacbl KOHTEKCTIHAE KapacTbipblnagbl. Vcnam anemi engepiHge
TypaTblH  MYCbIIMaHAApAbIH — KOfaMAblk —MikipiHiH apab 6apoMeTpiHiH,  aneyMeTTaHy/bIK
3epTTeynepiHe CyMeHe OTbIPbIM, TONAEePaHTTbIIbIK HEFI3r KYHAbIAbIK PeTiHAe TyCiHAipineai. As-
TOpJlap PEeCnoHAEHTTEPAIH Mcnam Biperenniri MeH reHAepaik Macenenepre KaTbiCTbl Kypaeni
Macesienep GoWbIHWA MiKipaepiH ycbiHagbl. ABTOpaap WMCAaM TONEPAHTTbIIbIFbI PYXaHWbIKTbI,
MOpanbAblK MMMepPaTUBTEPA XaHe e3apa TYCIHICTIK GUNOCOPUACIH KaMTUTbIH Ko Kblpabl de-
HOMeH Jen caHauabl. Makanaga KoHdeccmsapanblk KaTblHacTap TaxipubeciHae ananor Kypy
YWiH TONEPaHTTbIIbIKTbIH MaHbI3AbIbIFbl  awbliagbl. Apab 6HapomeTpi 3epTreynepi uncnam
TONEPaHTTbINbIFbl A€HIeliH KepceTeTiH Mapkep 60abin caHanagbl. Vicnam TonepaHTTbIIbIFbIHbIH,
M3Hi OHbIH, AYHWETaHbIMAbIK TOJEPaHTTbl KO3KapacTapblH KanbiNTacTblpyaa >KaTbIp.

Tytiin ce30ep: Vcnam ToNepPaHTTbIbIFLl, Apab bapomeTpi, nciam AacTypaepi, TONepPaHTTbIIbIK
MaZeHWeTI.
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Ncnamckasn TOJIEPAHTHOCTb: KOHLENTYa/IbHOCTb, KOHTEKCTYa/ibHOCTb, MPakKTukKa

AHHOmMayus. B ctatbe paccMOTpeH GpeHOMEH MCAaMCKOW TONIePAHTHOCTU B KOHTEKCTE LieH-
HOCTHOW KyNbTYpPHOW NapaaurMbl ucaama. Ha OCHOBaHUM COLMONOTMYeCKMX nccaesoBaHnin Apab-
ckoro bapomeTpa Ob6LEeCTBEHHOrO MHEHUA MyCy/ibMaH, MPOXMBaKOLWMX a cTpaHax Vcnamckoro
MUpa JaHa MHTeprpeTaumua TONEePaHTHOCTM KakK KIHOUEBOW LIeHHOCTU. ABTOPbI NPUBOAAT MHEHWS
pecrnoHAEeHTOB Mo NPo6eMHbIM BOMPOCaM, CBA3AHHbIX C MCNAMCKOWN MAEHTUYHOCTb U FeHAepPHbI-
MU npobaeMamu. ABTOpPbI CUMTAIOT, UTO UCAAMCKas TONEPAHTHOCTb ABASETCS GEeHOMEHOM MHOFO-
rPaHHbIM, BKAOYAOLWMM B Cebs AyXOBHOCTb, MOPasbHble MMMepaTuBbl U Guaocodunro B3aMmMo-
MOHMMaHus. B cTaTbe packpbiBaeTCcs 3HaUeHWe TONEPaHTHOCTM A/ KOHCTPYMPOBaHUS Ananora B
NpakTUKe MexXKOHbeCccMoHanbHbIX OTHOLEHWN. ViccnepoBanus Apabckoro bapometpa asastoTcs
MapKepOoM, BbIABASOLLMM YPOBEHb UCIAMCKOW TONEPAHTHOCTU. 3HaUeHWe NCIaMCKOWN TONepPaHT-

HOCTW 3aK/toYaeTcs B ee GOPMUPOBaHUM MUPOBO33PEHYECKMX TONEPAHTHBIX YCTaHOBKaX.
Knroueewie cnoea: ncnamckas ToaepaHTHOCTb, Apabckuii bapomeTp, ncnamckue Tpaguumm,

KyNbTypa TO/IePaHTHOCTW.

Introduction

The politicisation of the Islamic tradition
in recent decades has contributed to the
promotion of the ideology of tolerance and
intolerance. Tolerance as a concept that
took shape in the discourse of the Western
Enlightenment from the famous work of
John Locke began to be correlated with
religious tolerance or religious tolerance.
It should be noted, however, that the
patience of faith and patience in faith have
been fundamental principles in all religious
traditions, beginning with Buddhism.
In Abrahamic religious traditions, faith
acquisition could be accomplished with
respect and patience with one's loved
one. For example, the historically multi-
confessional and multicultural landscape
in the Islamic world during the Arab
Caliphate period was maintained through
the practice of tolerance.

In the Islamic tradition, tolerance is
associated with “sabr” and “tasamukh.”

The foundations of Islamic tolerance
were basic in theological and philosophical
discourses. For example, the tafsirs of al-
Bukhari [1], Muslims, Abu Dawud and other
famous theologians of the Islamic world
were particularly important. The modern
discourse of Islamic tolerance in the works
of D. Esposito [2], T. Assad [3], Hanafi H.
[4], lbrahim T. [5] and others shows the
need to reveal modern problems that arise
in interfaith and intercultural interaction
between the Islamic and Western worlds.

The reconstruction of the experience
of Islamic tolerance, which contributes to

overcoming fanaticism, extremism and
all kinds of manifestations of religious
phobias, should be carried out objectively.
Literalism and the formal abstract
interpretation of the Islamic tradition of
tolerance have been emphasised in some
studies by scholars such as Khaled Abu
el-Fadl [6] and Mustafa Akyol [7]. They
believe that a large number of problems
in the construction of dialogue and mutual
understanding are contained in the
abstract interpretive practice of concepts,
contexts, eventfulness, and chronotopes of
time.

The study of Islamic tolerance in
connection with the transformation of
religious, political and cultural processes
should be relevant to the present and
reflect the demands of both the Muslim
and European communities for coexistence
and dialogue.

Coercion to tolerance, like “coercion
in religion,” is not a modern frame since
the demand for freedom and the right
to pluralism determine and shape public
consciousness.

Calls for tolerance will remain just
appeals if the policy of tolerance does
not become the basis for the formation of
culture, science, and art.

Methodology

This article employs the methods of
historical reconstruction and sociological
interpretation, using the Arab Barometer
as a key tool. These methods have allowed
us to uncover the integration potential of
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Islamic tolerance and the societal need
for its implementation. The axiological
interpretation  of  Islamic  tolerance
reveals its levels in the modern public
consciousness, providing insights into
the limits and possibilities of tolerance.
These findings have practical implications
for policymakers interested in fostering
interfaith dialogue and understanding.

Main part

Islamic tolerance in sociocultural
reality

A just society, which is being formed in
the realities of Kazakhstan [8], should be
carried out based on spiritual, humanistic
traditional experience; one of the critical
traditions is the Islamic tradition of
tolerance, which has made it possible to
preserve the intercultural and interfaith
diversity of Kazakhstan.

The conceptualisation of tolerance in
post-familiar times is no longer only related
to the content of patience and tolerance
but also to such phenomena as spirituality,
morality, and mercy.

On the territory of Kazakhstan,
tolerance had its traditions, since the
multicultural landscape was a territory of
comfortable coexistence of the traditions
of Zoroastrianism, Buddhism, Tengrism,
Manichaeism, and early Christianity.
For example, the found and interpreted

manuscripts  in  different  languages
(Parthian, Sogdian, Kipchak, Uighur)
demonstrate the presence of other

religious traditions in this region and the
"presence” of patronage on the part of
rulers and societies.

With the advent of Islam, tolerance
became a multifaceted phenomenon,
the meaning of which, first of all, was
associated with a respectful attitude to
other religious traditions and religious
rituals. This attitude was especially evident
in Transoxiana and Muslim Spain. The
tradition of tolerance in Muslim Spain
was maintained by all strata of society,
influencing consolidation. It is necessary
to note in the construction of tolerance
philosophical, theological treatises such
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scholars as Raymond Lully. His well-known
work “Conversations of the Three Wise
Men"” reveals the complementarity of
the three Abrahamic religions: Judaism,
Christianity and Islam, which coexisted in
the space of Islamic Spain. An extended
tolerance period contributed to developing
the sciences, philosophy, arts, and classical
rational theology. The discourse, for
example, of Islamic philosophy in Muslim
Spain in the works of Ibn Rushd, lbn Tufail,
Ibn Massara, and lbn Bajji influenced the
formation of a culture of tolerance.

In many ways, the tolerant experience
of the Islamic world was based on the
fundamental  principles included in
the Constitution of Medina (622) and
the Treaty of Hudaybiyya (628). The
Medina Constitution proclaimed the
rights to freedom of religion and the
legal regulation of relations between
Muslims and non-Muslims. This Treaty
(Constitution) constructed the rights to
cultural and religious sovereignty of the
religious communities living in Medina.
The Khudaybiyya Treaty also opened up
prospects for the tolerance of relations in
society and the strengthening of ties.

Modern agreements and declarations
on tolerance in the Islamic world meet
society’s needs. For example, the famous
Amman Declaration of 2004 outlined the
algorithms for the formation of tolerance,
answering five essential questions:
Islamic identity, Islamic pluralism, Islamic
education, enlightenment, Islamic
tolerance, and cooperation [9].

Unlike the Cairo Declaration on Human
Rights in Islam, the Amman Declaration
has not been criticized; on the contrary,
it is understood as a frame message for
dialogue and mutual understanding.

Declarations of tolerance play an
essential role in forming a culture of
tolerance in society. In the Islamic world,
declarations of tolerance play the same
role as fatwas. The polysemantic and, at
the same time, the holistic meaning of
tolerance in Islam is manifested in legal
practice, especially in ijtihad, philosophical
teachings, and art, in which the continuity
and acceptance of different styles and
traditions that do not contradict ethical
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Islamic norms have been realised.

Tolerance as a communicative practice
has been very effective. A particular state’s
internal political processes facilitated its
periodic deconstruction. For example, in
Spain, with the advent of the Inquisition,
tolerance no longer became a principle of
life but a form of protest, a discourse of
resistance in defending the right to religion
and individual freedom.

An analysis of public opinion in the
countries of the Islamic world shows that
tolerance is one of the stable components
of traditional societies and cultures. As a
rule, tolerance as a phenomenon appears
in the historical and cultural landscape with
a pronounced multicultural or multicultural
component. For example, in Kazakhstan,
tolerance has been implemented in the
sphere of socio-cultural and political
life. Sociological studies of tolerance in
Kazakhstan demonstrate a high tolerance
index in society's cultural, communicative
and confessional interactions.

Sociological  research  of  Arab
Barometer, based on surveys and
interviews in the countries of the Islamic
world, are markers for identifying socio-
cultural and political situations and the
mood called socio-cultural tension,
which determines the boundaries of trust
in society, confrontations and conflict-
prone situations. Socio-cultural tensions
include concepts such as religious tension,
interfaith tension, and intrafaith tension.
All of these types of religious tension
contribute to the creation of religious
hostility, religious intolerance, and religious
conflicts in society

The interpretation of religious tensions
is often related to the problems of interfaith
conflicts. In this context, it is necessary to
identify the level of religious tolerance in
society, focusing on the issue of interaction
between religious confessions and their
dialogue. The dialogue of religions is
the most difficult since it is a dialogue of
religious values, traditions, and, finally,
different paradigms united by the spiritual
factor. It is assumed that in the dialogue of
religions, the removal of tension is carried
out through understanding and constant
renewal of the conditions of dialogue.

Traditional and non-traditional religions,
intolerant coexistence, can also produce
conditions for tolerance.

The problem of tolerance in Islamic
societies is historical and contemporary,
and at present, studies of the Religious
Tolerance Index show a noticeable increase
in tolerance in relations between people.

The Arab Barometer has not conducted
a separate study of religious (Islamic)
tolerance, but a sociological study of public
opinion on gender equality and relations
between non-religious and religious people
shows the level of tolerance concerning
these problems. For example, an analysis
of public views conducted by the Arab
Barometer over the past five years (2019-
2023) in the Middle East and North Africa
on women'’s rights and freedoms, attitudes
towards migration processes, and sexual
minorities showed that attitudes towards
non-religiosity and religious societies
have changed, this attitude has become
tolerant; moreover, the number of people
who consider themselves non-religious
has increased to 13% [9].

The issue of women's rights and
gender equality was the most “tolerated”:
respondents (about 50%) expressed the
opinion that women can take part in
public administration [10]. Concerning
the adoption of queer identities, the
position of the majority is still intolerant,
even in Lebanon, only 6% of respondents
expressed their tolerance towards queer
communities [10].

The attitude to the problem of
emigration and democracy is interesting.
Most respondents are optimistic about
emigration due to social, political,
and economic issues; for example, in
connection with leaving the country, every
fifth of the respondents agreed to accept
and understand the cultural traditions
of another country. The attitude towards
democratic values is positive; moreover,
respondents accept emigration as a choice
because of the threat of totalitarian and
dictatorial regimes [10].

The Arab Barometer's studies, which
are highly appreciated by the scientific
community, are a reliable and important
source, especially for analyzing a number
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of issues related to the Middle East
countries. Based on data published by
the Arab Barometer, the present report
analyses a number of issues related to
education, religion, discrimination, and
gender studies in the Middle East.

According to the Arab Barometer
report (December 19, 2022) [11], in Jordan,
the study identified the most critical
areas for improving public education:
teacher training, reducing class sizes,
and improving technology in education.
Similarly, in Kuwait, the focus is on teacher
training and curriculum renewal. The
study also highlights the most pressing
problems of the school system, such
as overcrowding in classrooms, lack of
qualified teachers, outdated technology,
crumbling infrastructure and outdated
curricula, highlighting the need for public
education policy reforms in both Kuwait
and Jordan.

Another critical issue is gender
equality in education. According to the
Arab Barometer report (January 5, 2023)
[12], a quarter of Moroccans believe that
university education is more important
for men than for women. Interestingly,
less than one in five women agree with
this statement, compared to three in ten
men. Kuwaitis fully agree that higher
education is more important for men than
for women. The answer to the question of
whether a man should have the final say
in all decisions concerning the family is
traditional in Kuwait.

According to the Arab Barometer report
(February 20, 2023) [13], nearly two-thirds
of Kuwaitis strongly believe that men
are better suited for political leadership
positions. Although most Tunisians favour
quotas for women in the cabinet and
parliament, about half still believe that
men are better at political leadership than
women.

While women'’s economic
empowerment in Morocco is an essential
factor in the increasing number of women
in employment, the treatment of women
in Tunisia has harmed their employability.

In2022, only aboutaquarterofwomenin
Tunisia worked, with five of them indicating
that women face widespread challenges
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on their way to employment. Tunisian
responses suggest that the obstacles to
increasing women's employment are many
and multifaceted. About one in ten women
talk about low wages and discriminatory
attitudes towards women. Harassment was
another serious problem affecting women
in many countries, and Tunisia was one
of them. About three-quarters of those
surveyed say that harassment of women in
the workplace is very widespread. This is
not just the perception of Tunisian women;
men and women are equally inclined to
hold this opinion. Moreover, it has been
found that women are often prone to
harassment on the street. Again, there are
no significant differences between male
and female survey results in Tunisia on
this issue. Finally, there is a consensus that
women face almost no domestic violence,
with only 14 per cent of Tunisians believing
that this is not the case.

First, Moroccans were asked if they
agreed that a man should have the final
say on all family decisions, and more than
half of citizens strongly agreed or agreed
with this statement, six points more than in
2018. Strikingly, Moroccan men are 30 per
cent more likely to say that a man should
have the last word at home than a woman.
Secondly, the Arab Barometer conducted
a survey of Moroccans about various tasks
in the household, such as helping children
with their studies, budgeting for the
household, and who should be responsible
for them. At the same time, they are
more likely to say that men should be
accountable for budgeting and household
expenses.

Only 4 per cent of Kuwaiti citizens
believe that the preparation of the
family budget and the satisfaction of the
family’s needs is the sole responsibility
of the mother. In Lebanon, the majority
of people believe that the family budget
and household needs are solely the
responsibility of the father, and more than
a third of those surveyed believe that
home surveys should be shared between
the mother and father.

Another important question that opens
up the understanding of critical social
positions is whether a woman married
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to a foreigner can transmit nationality
to her children. Almost half of Kuwaitis
strongly agree that women married to
foreigners should be able to pass on their
nationality to their children. According to
the Arab Barometer report (26 February
2024; 8 September 2022) [14, 15], almost
all Tunisians agree that men and women
should have equal rights in deciding whom
to marry.

According to the Arab Barometer
report (December 19, 2019) [16], nearly a
quarter of Yemenis aged 18 to 29 identify
as religious, compared to 34 per cent of
those aged 60 and older who identify as
spiritual. Surprisingly, people with a high
school education are somewhat less likely
to define themselves as religious. Less
than half of Yemenis believe that religious
leaders should influence government
decisions, lower than in all previous Arab
Barometer polls in the country. Seventy-
one per cent believe religious leaders
should not influence voters, down 20
percentage points from 2010. Meanwhile,
77 per cent of older generations believe
religious leaders should not interfere in the
affairs of voters, compared to 71 per cent
among younger generations. Notably, the
level of education is not so closely related
to whether religious leaders should be
able to influence voters, as roughly the
same number of people hold this view with
a basic level of education and those with a
higher level.

According to the Arab Barometer report
(November 14, 2019) [17], In Lebanon,
three-quarters of those surveyed believe
that religion is a private matter that should
be separated from public life, down 13
per cent from 2012. In addition, two in 10
Muslims believe that non-Muslims should
have reduced rights in a Muslim-majority
country, up 12 per cent from 2010.
Seventy-one per cent believe religious
leaders should not influence voters, down
20 percentage points from 2010. Only 20
per cent believe religious leaders should
influence government decisions, but this
level is 11 points higher than in 2012. In
addition, two in 10 Muslims believe that
non-Muslims should have fewer rights in a
Muslim-majority country, up 12 percentage

points from 2010.

The foregoing helps to understand the
root causes of the problems in the Middle
East.

Sociological studies of tolerance in
secular and religious societies show the
same answer to the question of what
tolerance is. As a rule, most respondents
understand tolerance concerning another
system of values: worldview, religion,
traditions, and customs. The issue of
the need to form tolerance in society is
significant.

With historical foundations, tolerance
in Kazakh society is a value in the value
worldview paradigm.

Conclusion

Islamic tolerance is a critical value in the
axiological scale of Islamic culture. Studies
of public opinion in Islamic societies (on
the examples of individual countries of the
Islamic world) on several issues such as
gender equality, democracy, and education
have shown that Muslims express their
tolerant attitude on these issues. Gender
equality and equal access to education
are markers of tolerance for the majority
of respondents, and the recognition of the
plurality of the world is considered through
the context of the diversity of cultural and
religious traditions.
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