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MapaeHu 6ipereiinikTi KanbinTacTblpy: )kahaHaaHy )KafgalibiHAa Ka3aK AICTYPiH
caKTaypaaFbl XKacTapAblH pei

AHndamna. byn makanaga kasak AaCTypiHe xaHe xahaHzaHy >afarbiHAa OHbl CaKTayAafbl XacTapAblH, LeLlyLi
peniHe Haca Hazap aygapa OTbipbiM, M3AEHWN BiperennikTi KanbinTacTblpyAblH, ©3eKTi Maceneci KkapacTbipbliajbl.
On >xahaHgaHy TeHAeHUMANAPbl MIJEHW MypaHblH TYTacTblfblHA Kanal fay Tyfbl3aTblHbIH XK9HE Ka3aKCTaHAbIK
XacTapablH, ©34epiHiH, MaAeHU bGiperelnirii Kopfayfa 6enceHai KaTbiCyblH 3epTTengi. Makanaga kasipri anemge
Ka3aK A9CTypJiepiHiH, H6eTrne-6eT Kenin oTbipFaH caH Kblp/ibl MacesnenepiHe TOKTanbir, By ASCTYPAEPAI XKaHFbIpTy
MeH KONJayFa XacTapAblH, aTCanbIiCybIHbIH, MaHbI3AblbIFbI aTan eTinreH. by xxahaHaplk cbiH-KaTepaep xafaanbiHAa
Ka3aKCTaHAbIK MOAEHW MypaHbIH CaKTaybl XacTapfa KaHLIANbIKTbl ToyeAi eKeHiH kepceTesi. Toyencisaik anfam xbii-
AapaaH bepi Kasak xankpiHbiH KOFamablk caHacbl Tybereini esrepai, 01 yMbIT 601a 6actaraH yATTbIK ASCTYpAEP MeH
MBAEHMETTIH, Xyiieni Typae XaHFbipybiMeH epekiuenersi. bipHele facbip 60¥ibl OTapLbINAbIK NEH TOTANMTAPUIMHIH
biKNajbIMEH M3JeHW Jerpajaums MeH TpaHchopmaumsFa ylibipafaH YATTbIK MIAEHWETTI KalTa epKeHAeTy
MEMJ/IEKETTIK AeHrelie TOMEHAEr MiHAETTepAi >XYKTengi: eH anAbIMeH YATTbIK MOAEHWETTIH, HETi3iH KypanTbiH
Ty6ereini KyHAbINbIKTapAbl KauTapy, AfHW agamgapabl pyXxaHu Typfblaa OATaTbliH YATTbIK Til MEH ASCTYp4i KavTa
SKaHFBIPTY; OCbl YaKbITKa AEWiH TblbIM CablHbIN KEATEH XaNblKTblH TAPUXW OTKEHIH TO/bIFbIMEH XaH->XaKTbl 3epT-
Tey/iep apKbl/ibl KaambiHa KeATiPY, TapUXMU CaHaHbl KabINTacTbIpy apkblibl MOHTYPTTIK XafAaiAaH apblay; facelipaap
60Vibl KabiNTackaH Kasak, XaskblHbIH acblN Ka3blHaCbl — MO MJEHM-PYXaHN MypacbiH 6enceHsi TYpAe MeHrepy.

Tytiin ce3dep: XXahaHzaHy, MaAEHWET, XacTap, Kasak, Toyesci3giK, YATTblK A4ICTYP, KOFaM.

(DOPMVIPOBaHMe KyanypHOFl UAEGHTUYHOCTU: POJib MOJIOAEXXU B COXPaHEeHUN Ka3aXCKux TPaAVILI.I/Iﬁ
B yc/ioBUAX rnoﬁanusaquu

AHHOTauuA. B pjaHHOl cTaTbe paccMaTpuBaeTcs  akTyanbHas npobnema (GOPMUPOBaHUA  KyAbTypHOW
WAEHTUYHOCTM, C OCHOBHbIM aKLIEHTOM Ha Ka3axCKOW TpaAuLMK 1 peLLatoLLieli POin MOIOAEXM B ee COXPaHEeHUU B
ycnosusx riobanvsaumn. OBcyxaaeTcs, Kak TeHAEHUMM r1obanv3aumn NpeacTaBaftoT BbI3OBbl 1A COXPaHeHWs
KY/IbTYPHOTO HacNeAns 1 akTUBHOTO Y4YacTUs Ka3aXCTaHCKOW MOMOAEXM B 3alLyTe CBOEN KyNbTypHOW CaMOBBITHOCTM.
CraTbal MoOAYEPKMBAET MHOrOrpaHHble NMPo6aeMbl, Mepes KOTOPbIMM CTOAT Kasaxckue TpaguLvu B COBPEMEHHOM
MU1pe, U BbiJENAET BaHOCTb YUYacTVsi MONOAEXM B UX OOHOBEHWM 1 Noadepyke. B Hem nokasaHo, kak coxpaHeHvie
Ky/NbTypHOro Hacnegus KasaxcTaHa 3aBUCWUT OT MOMIOAEXU B YCIOBUAX rnobanbHbix npobnem. ObliecTBeHHOe
CO3HaHWe Ka3axckoro Hapoaa pagnkanbHO M3MEHMAOCh C MOMEHTa OBpPeTeHNs He3aBUCMMOCTY, O3HaMEHOBABLLIErocs
CMCTEMATNYECKUM BO3POXAEHWEM 3a0bITbIX HALWMOHANBbHBIX TPAAWLIMIA U KyNbTypbl. BoccTaHOBEHME HALVIOHANBHON
Ky/IbTypbl, MOABEPTLUEVCs KyNbTyPHO AerpasaLum v TpaHchopMaLK NOZ BAVSIHAEM KOJIOHWaU3Ma 1 ToTannTapmsmMa
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Ha MNPOTAXEHUN HECKOJIbKNX CTONETUI, BK/IOYAET B Cebn pPA4 3aAay Ha rocyaapcCTBEHHOM YPOBHE: npexae BCero,
BOCCTaHOB/IEHNE q>pr,ameHTaanb|x Ll,eHHOCTeI‘/ll, COCTaBAAOWMX OCHOBY HaLI,I/IOHaIleOIZ KyNbTypbl, BKAHOYasa
BO3pOXAeHNE HaLWOHaNIbHONO A3blka ” Tpa,a,muwﬁ, BOCCTaHOBJ/IEH/E 3anpelleHHOro UCTopmyeckoro npownoro
HapoJa, akTMBHOE OCBOEHNE 6oratoro KYNbTYPHOTro 1N AYXOBHOIO HacneAnsa Ka3axCckoro Hapoaa, HaKkonaeHHOoro 3a Beka.

Knroueevie cnosa: Fno6anw3au,|/|;|, KyNnbTypa, MOJNIO4eXb, Ka3ax, He3aBUCUMOCTb, HalMOHalbHaA Tpaauuus,

obuiectso. .
Introduction

The study of Kazakh culture’s past, its profound
spiritual intricacies, essence, contradictions in the
modern cultural landscape, and future challenges
poses important tasks for domestic philosophy.
While Western philosophy dominates professional
discourse in universities, traditional forms of artis-
tic and religious texts, as well as the works of po-
ets, orators, and educators, embody the national
worldview of Kazakhs. This raises questions about
the future of Kazakh philosophy, liberated from
Eurocentric thinking. To restore the richness and
competitiveness of Kazakh culture and to grasp
the authentic history of the people, there is a need
to deeply shape its ideological foundation and
methodological toolkit.

For any nation’s culture to flourish, it must
be nourished by spirituality. Throughout the
long and illustrious history of the Kazakh people,
numerous philosophical and ethical thoughts
and conclusions have emerged, demonstrating
unique insights into understanding and exploring
the world, which serve as prime examples of wis-
dom. The foremost task is to recognize the value
of these spiritual pearls and effectively transmit
this knowledge to each successive generation,
safeguarding their essence amidst the complexi-
ties of globalization in the present era.

It is unsurprising that the concepts of free-
dom and independence constitute the core of
the Kazakh people’s way of life, as they aspire to
independence and regard it as their foundation.
What conclusions can be drawn from the fact that
over the past two to three centuries, there have
been more than three hundred uprisings against
colonial policies? We have finally achieved the
long-awaited national independence of our peo-
ple, gaining respect from the international com-
munity as a sovereign country. However, in today's
era of globalization, the struggle with competition
poses significant challenges. In this regard, we
must not only uphold our lofty national ideals
within our own borders but also imbue and show-
case them to the world. The development of a per-
sonality capable of independent thinking, and the
issue of freedom in all its nuances, form the core of
modern Kazakh philosophical thought [1].

Justification and Relevance of the Topic.

In justifying the choice of topic, we draw from
the experiences of our predecessors and the pres-
ence of a problematic situation, such as the lack
of comprehensive research or the emergence of
new objects of study. The relevance of our topic
is determined by the general interest in the study
of Kazakh culture and philosophy, coupled with
the lack of comprehensive answers to existing
questions. Theoretical and practical significance
further underscore the importance of our inquiry.
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The aim of the work is to provide a compre-
hensive analysis and understanding of the press-
ing issue of forming cultural identity, particularly
emphasizing Kazakh tradition, and to highlight
the decisive role of youth in its preservation
amidst globalization. The work aims to examine
how globalization trends challenge the integri-
ty of cultural heritage and to explore the active
participation of Kazakh youth in defending their
cultural distinctiveness.

Object of Research: The object of this research
is the cultural identity formation within the con-
text of Kazakh tradition and the challenges posed
by globalization.

Subject of Research: The subject of this re-
search is the role of Kazakh youth in preserving
and revitalizing Kazakh cultural heritage amidst
globalization.

Objectives of Research are as follows:

1. To analyze the impact of globalization trends
on the integrity of Kazakh cultural heritage.

2. To examine the active participation of Ka-
zakh youth in defending and promoting their cul-
tural distinctiveness.

3. To identify the multifaceted problems fac-
ing Kazakh traditions in the modern world.

4. To highlight the importance of youth in-
volvement in revitalizing and supporting Kazakh
cultural traditions.

5. To investigate the dynamics of preserving
cultural heritage within the context of Kazakhstan.

6. To demonstrate the indispensable role of
youth in shaping the future of Kazakhstan's cul-
tural heritage in the face of global forces.

Methodology

The research conducted in this article adopts
a qualitative approach to investigate the role of
youth in preserving Kazakh traditions within the
context of globalization. Qualitative methods were
chosen to delve into the intricate dynamics of cul-
tural preservation and youth engagement.

Methodological Approach. Our methodology in-
volved a systematic review and synthesis of existing
literature related to tradition preservation, youth
engagement, and globalization in the context of
Kazakhstan. Through this approach, we aimed to
critically evaluate and integrate diverse perspec-
tives and findings presented in the literature.

We employed a literature review methodol-
ogy, which involved identifying relevant sources,
analyzing their content, and synthesizing the key
themes and insights presented in the literature.

The article addresses following questions:

1. How have globalization trends impacted
the preservation and integrity of Kazakh cultural
heritage?

2. What are the various forms of active partic-
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ipation exhibited by Kazakh youth in the defense
and promotion of their cultural distinctiveness?

3. What are the primary challenges and com-
plexities confronting Kazakh traditions in the
contemporary globalized world?

4. In what ways does youth involvement con-
tribute to the revitalization and sustenance of Ka-
zakh cultural traditions?

Research Results: The findings of our study
offer insights into the multifaceted nature of tra-
dition preservation among Kazakhstani youth,
highlighting the significance of cultural identity,
intergenerational dynamics, and socio-economic
influences.

Main part

The essence of spirituality throughout human
history is rooted in the practice of rational inde-
pendence and critical thinking, which finds its origin
in the human mind. It's widely acknowledged that
the systematic organization of thought represents
a significant aspect of our global philosophical her-
itage. Education, as a measure of human progress,
greatly contributes to the development of personal
qualities, a truth that holds across diverse cultural
contexts. Considering this, cultural transformations
have left their mark on every society throughout
history, spanning from elaborate systems of philo-
sophical reasoning to distinct chains of conclusions
and concepts. Both philosophical comparativism
and hermeneutics play pivotal roles in understand-
ing and analyzing these cultural shifts. The human-
ities and social sciences have the religious duty to
assess each of these aspects individually and ana-
lyze them using distinct standards. Nonetheless,
our overarching interest lies in understanding the
universal human principles of thought. It's essential
to acknowledge that each culture possesses its own
expressions and distinctive qualities. Consequently,
individuals in our country exhibit unique patterns of
thought and intellectual culture.

The philosophy of return entails a reversion
of philosophy to its spiritual roots, embracing
ancient Turkish values for profound philosoph-
ical contemplation and inquiry. In Kazakhstan,
post-Soviet philosophical discourse on spiritual
wealth signifies a process that emerges within
the depths of Kazakh culture, shaping personal
philosophical perspectives.

In today’s complex and globalized society rife
with conflicts, there is a pressing need for appro-
priate spiritual and moral guidance. The founda-
tion of contemporary spiritual experiences rests
upon the grand achievements of the past, as well
as those of the present and future. By delving into
the ancient Turkic spiritual and religious-mytho-
logical origins of the Kazakh people, we embark
on a journey of comprehensive self-discovery. This
journey unveils the profound secrets and treasures
of Kazakh spirituality, the Kazakh worldview, and
both Kazakh and Turkic philosophies [2].

As a result, aligning with our historical and cul-
tural roots, we aim to reconnect with the founda-
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tions of our traditions, values, and the original Ka-
zakh philosophy. However, it's crucial to establish
a link between this spiritual renaissance and the
ongoing revival of human spirituality and the ac-
complishments of our species. Simultaneously, we
must reassess our traditional worldviews, selecting
aspects that align with a profound humanistic un-
derstanding of modern reality. Conducting a com-
prehensive hermeneutical and comparative phil-
osophical analysis of our ancestors’ spiritual and
cultural heritage is imperative. Moreover, it's im-
portant not to overstate the significance of the past.

Specialists recognize that during the ancient Tur-
kic period, Kazakhs held a traditional worldview. It's
evident that if the meaning, content, and expression
of any social or spiritual phenomenon do not con-
tribute positively to individuals or the entire nation,
its original significance for the social subject dimin-
ishes. These conclusions undoubtedly represent a
comprehensive and positive evaluation of the social
process and practice, both past and present.

The wisdom of our Turkic ancestors guides not
only the Kazakh people but also Turkic-speaking
communities and humanity at large. The Ork-
hon-Yenisei monuments, Abai’s philosophy, and
Shakarim’s principles of honor and respect still
await comprehensive philosophical exploration.
For example, the interaction between religious
beliefs and the national language needs care-
ful examination. The Kazakh worldview, distinct
from Western perspectives, emphasizes music,
speech, and education, offering rich ground for
study. This unique culture preserves its historical
model and paradigm. Thus, the fate of the Kazakh
people is tied to the well-being and worldview
of each individual. To achieve happiness, individ-
uals must engage with the spiritual wealth and
wisdom of their heritage. Studying each scientific
problem is a sacred duty for our colleagues.

In the traditional worldview, individuals pos-
sess limited independence but adhere to common
norms and values, with collective viewpoints pre-
vailing over personal perspectives. Throughout
the course of human history, religions, customs,
principles, and religious beliefs have emerged,
contributing to the formation of the world as we
know it. These systems have been instrumental in
instilling principles of decency, wisdom, and vir-
tuous conduct within societies [3].

A sovereign state’s full potential hinges on a
strong cultural, spiritual, and moral foundation.
Our past resonates in oral literature and epics,
shaping our collective consciousness. Kazakhstan's
socio-cultural landscape bridges East and West,
with influences from ancient China leaving a last-
ing imprint on our values and worldview. Culture
surpasses mere economic and political systems in
importance. Exploring traditional Kazakh culture
unveils deep philosophical insights, providing a
lens for scholarly inquiry. Kazakh history, literature,
and philosophy are intricately linked, guiding both
theory and practice in scientific pursuits.

After the collapse of the Soviet Union, strength-
ening the philosophical and cultural ties between
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Kazakh and Turkish consciousness became a
pressing issue awaiting resolution. It is crucial to
embrace new methods of philosophical thinking
and reasoning that have become prevalent in the
20th century due to the dissemination of various
cultural traditions. These methods have yielded
significant experiences in developing democratic
culture, civil society, and logic. Such practices en-
able the creation of our national philosophy and
culture as a theoretical and methodological foun-
dation in our homeland and facilitate effective dia-
logue with other cultural contexts, considering our
national peculiarities [4].

Specifically, the goals of political, social, cul-
tural, and spiritual development of our people,
aimed at strengthening the country’s sovereignty
and ensuring its stability and sustainable devel-
opment, are directed towards modernizing and
enriching our national identity. These objectives
were addressed within the framework of the
country’s orientation towards strengthening its
independence. In this regard, the realm of scien-
tific research and cognitive space articulates fun-
damental concepts and positions. Undoubtedly,
the institution of traditions holds a significant
place within the wide spectrum of spiritual and
historical foundations of our people. The Kazakh
people have devoted particular attention to two
aspects of their civilization since becoming a
country: their language and their traditions.

The modern world’s diversity and conflicting
values deeply affect the spiritual growth of Kazakh
society. Throughout history, humanity has sought
understanding in the realm of spirituality, driven
by a quest for beauty, justice, order, and harmony.
This journey involves exploring the gap between
reality and idealism, necessitating a deep inquiry
into both external and internal phenomena. With
the advancement of science and technology, hu-
manity's artificial constructs have contributed to a
sense of detachment from oneself.

In today's society, there’s been a shift towards
materialism, diminishing the importance placed on
spirituality. This imbalance threatens societal con-
sciousness, affecting individuals’ worldviews. It's
crucial to reevaluate the significance of spirituality
amidst material concerns and engage in profound
philosophical inquiry. As we enter a new millenni-
um, global communities are experiencing trans-
formative shifts in spiritual values, reflecting chang-
es from industrial to post-industrial societies [5].

In the past, individuals were part of the tech-
nological, economic, and political systems, but
this rigid influence is diminishing. Current so-
cio-economic development will now focus on un-
derstanding human beings, their spiritual worlds,
development, and socio-cultural aspirations. This
shift towards individuality will delay global prob-
lems of the past century and lead to a universal
order and a new form of humanism. Futurology
forecasts suggest a global reassessment of artis-
tic culture, art, and religion. Unlike the oral and
book cultures of pre-industrial and industrial so-
cieties, a “screen” culture is emerging, centered
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on audiovisual technology and computers. This
new information technology, along with scientific
and technical advancements, could fundamen-
tally change cultural services, spiritual processes,
cognition, and thought patterns. After the Soviet
totalitarian system collapsed and global conflicts
ended, our country’s recent sovereignty has pro-
foundly reshaped public spirituality [6].

Results and discussion

Profound changes in the spirituality and so-
cial consciousness of the Kazakh people during
the first decade of independence were marked
by the resurgence of national traditions and cul-
ture, long forgotten due to historical vicissitudes.
The revival of national culture, which had suffered
cultural degeneration and transformation under
the influence of colonialism and totalitarian-
ism for centuries, necessitates the resolution of
several key tasks at the state level: restoring the
once forbidden historical narrative of the peo-
ple through comprehensive research, dispelling
ignorance by fostering historical consciousness,
and foremost, reinstating fundamental values
that underpin national culture, such as reviving
the national language and traditions to spiritual-
ly reinvigorate the populace, and embracing the
rich cultural and spiritual heritage of the Kazakh
people, accrued over centuries. Several signifi-
cant events have propelled progress in this realm.
Undoubtedly, numerous initiatives stemming
from the recognition of our native language, the
commemoration of the 150th anniversaries of
Abai and Zhambyl, the “Year of Remembrance of
the Victims of Social Cohesion and Political Re-
pression” in 1997, the "Year of National Unity and
National History” in 1998, the “Year of Unity and
Continuity of Generations” in 1999, the "Year of
Support for Culture” in 2000, and the "Year of In-
dependence” of Kazakhstan in 2001, have greatly
influenced the shaping of our country's cultural
heritage over the past decade. Nonetheless, the
disparity and incongruity between cultural devel-
opment and political, socio-economic progress
underscore another facet of this issue.

The restoration of the nation’s history and
traditional spiritual foundations coincided with
the ethically questionable adoption of advanced
Western values and innovations. Politics was dom-
inated by liberal democrats pushing for a dem-
ocratic society aligned with Western principles,
alongside nationalist and patriotic groups sup-
porting the titular nation’s interests. The struggle
between “traditionalism” and "Westernism” be-
came a central issue in political discourse. Kazakh
spirituality, rooted in historical, philosophical, and
ethnocultural foundations, persisted even as state
and public property were plundered during the
economic transition to a “civilized market” of flea
markets and stalls.

The cultural awakening driven by the quest
for independence faced a crisis due to market
dynamics in societal life. This created a divide
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where some amassed wealth by aligning with
market values, while the majority faced poverty.
This "traditional capitalism” negatively impacted
the spiritual and cultural identity of Kazakhstanis.
The contemporary cultural identity crisis stems
from heightened sensitivity to cultural shifts, a
persistent totalitarian mindset, the clash between
old and new values during the market transition,
and the republic’'s profound cultural diversity.
This diversity, marked by the multi-ethnic and
multi-confessional makeup of Russians and Ka-
zakhs, Muslims and Orthodox Christians, under-
scores the need for internal political stability and
civil harmony. Advocating for cultural pluralism in
public policies is crucial to preventing interethnic
tensions and fostering unity.

At the third session of the Assembly of the Peo-
ple of Kazakhstan, established in 1995, President
Nursultan Nazarbayev emphasized that the people
of Kazakhstan constitute not merely a new ethnic
community, but rather a political community com-
prising citizens of diverse nationalities. He under-
scored that framing the issue in this manner is the
most appropriate direction at the current stage of
development. The prevailing political orientation
arising from these objectively created conditions
gave rise to the concept of the "people of Kazakh-
stan,” prioritizing civil and political unity and state
identity over ethnic unity. Public discourse concern-
ing the necessity of a national idea as a cultural and
ideological framework for shaping individual iden-
tity in spirituality was widely deliberated. Various
perspectives were articulated, including “Eurasian-
ism,” "Kazakhstan as our collective home,” “Unity as
the foundation of freedom,” “Ishtesu,” “Atameken,”
among others. Reflecting on Dostoevsky's words:
“Neither a person nor a nation can live without a
high idea,” it became evident that a unifying idea,
which meets contemporary needs, resonates with
the inner spiritual essence of people, and garners
widespread support, was lacking. It is noteworthy
that no single ideology, symbol, institution, or value
could serve as a unifying element of the social fab-
ric. During this period, the spectrum of changes in
sentiments and attitudes among the citizens of the
republic ranged from hope to skepticism regarding
the future [7].

Kazakhstan faces challenges like corruption,
conformism, familialism, protectionism, and tribal-
ism, casting doubt on whether its political values
will form a civic identity. Samuel Huntington pre-
dicted the new century would be marked by ‘civili-
zational conflicts.’ For a transitional society, future
development depends on the ideological context
reflecting the nation’s deep spiritual essence, rath-
er than external political and economic changes.
At the turn of the century, the 2000 Presidential
Decree declaring the "Year of Support for Culture’
emphasized the importance of culture and educa-
tion. The decade of independence highlighted the
need to preserve cultural heritage. Independence
should drive Kazakhstan’s historical development
and overall progress, fostering a commitment to
serve the state. Patriotism, defined by love for the
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Motherland, respect for the state language and
traditions, and safeguarding sovereignty, is the
core principle of independence [8].

The state program “Cultural Heritage”, initiat-
ed by the President in 2004, is crucial in preserving
our rich spiritual heritage and passing it to future
generations, ensuring the country’s future and so-
lidifying its independence. In today's globalized
world, efforts to revive spiritual virtues and cul-
tural values should be seen as essential to cultural
evolution rather than overshadowed by transient
trends. Since the early 1990s, Kazakhstan's cultural
policy has required scholarly validation and care-
ful assessment of how integrating science affects
national culture. This poses significant challenges
to the social sciences and humanities. Nowadays,
the notion of an “educated person” has shifted
towards being merely “informed”, with educa-
tion focusing more on functional and vocational
aspects than holistic development. This shift dis-
rupts the coherence of scholarly disciplines, risking
them becoming mere “conveyor belts of spiritual
production.” In this context, cultural studies play
a crucial role, addressing age-old questions that
hold the promise of resolution in this century, fos-
tering positive cultural development.

If we schematically consider culture as com-
prising three layers: ethnic (oral), national (writ-
ten), and mass (screen), then each layer is studied
within distinct fields of science, employing specific
methods. These fields include cultural anthropol-
ogy (encompassing ethnology and ethnogra-
phy), philology (including linguistics), and sociol-
ogy. The philosophy of culture examines cultural
self-awareness and the value orientations of in-
dividuals in modern society. This overall structure
and breadth of scientific knowledge about culture
form the essence of cultural studies.

In the process of reforming the sociocultur-
al landscape of a nation, state policies articulate
several objectives for the theory of culture, fos-
tering cultural research consciousness:

1. Investigating the cultural and psychological
dimensions of historical memory among the peo-
ple of Kazakhstan.

2. Establishing the philosophical and method-
ological underpinnings of the cultural and politi-
cal paradigm for Kazakhstan's development.

3. Cultivating cultural orientations that up-
hold national priorities.

4. Providing practical recommendations on
how culture can fortify the social cohesion of the
country using indigenous resources.

5. Initiating and executing projects aimed at
creating social and cultural conditions conducive
to the operation of new social mechanisms.

In a transitional society, characterized by
emerging scientific demands and evolving so-
cial needs, along with widespread criticism of
the Eurocentric approach, various trends mani-
fest, such as engagement with the exoticism of
ethnoculture, the tendency towards maximalism,
and the exaltation of particular ideals or spiritual
phenomena [9].
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The relevance of studying real-life process-
es within the sphere of spirituality in post-inde-
pendent Kazakh society, along with the unique
development of spiritual culture, is determined
by several factors: the necessity to choose a cul-
tural orientation and forge a distinct path in a
transitional society; the cultural and philosophical
dimensions influencing the evolution of Kazakh
spirituality during the Soviet era and modern
times, as part of the global cultural community,
necessitating precise responses to contemporary
demands; the quest to strike the right balance be-
tween tradition and innovation in developmental
endeavors; and the endeavor to propose original
insights concerning the contemporary cultural
landscape. Understanding the current cultural
landscape necessitates a thorough examination
of its foundational elements.

The nomadic lifestyle lies at the core of tra-
ditional Kazakh culture. However, cultural studies
have often been Eurocentric and biased, strug-
gling to fit nomadism into established socio-eco-
nomic models, especially under Soviet influence.
Traditional practices were marginalized, seen as
outdated and incompatible with socialist ideals.
This obscured Kazakhstan's national identity. Since
independence, domestic scholars have revived in-
terest in exploring Kazakh traditions, culture, and
history. They focus on spiritual dimensions, con-
temporary challenges, and future prospects. Stud-
ies across disciplines have helped preserve and
develop Kazakhstan's cultural legacy.

Kazakh researchers have explored the inter-
play between tradition and innovation in cultural
development by delving into the earliest layers of
national history and culture. They've gone beyond
the Turkish tradition, prevalent in Central Asia, to
examine the influence of the Iranian component
on traditional culture. This scrutiny includes the
origins of divine and shamanic religions, their sig-
nificance, and the impact of Russian culture on
traditional norms. Discussions also encompass the
interplay between Islamic religion, its dissemina-
tion, ideological syncretism, and Russian imperial
colonial policy. Key questions addressed include
national harmony, the cultural blueprint of mod-
ern Kazakhstan, foundational elements of nation-
al consciousness, and strategies for preserving
national qualities amidst contemporary changes.
Nursultan Nazarbayev's works, particularly "At the
Crossroads of Centuries” and "Waves of History,”
hold cultural significance, reflecting both historical
depth and contemporary relevance [10].

In the 1990s, scholarly focus in Kazakh cul-
ture centered on understanding its development
amidst diversity, the interplay of tradition and
innovation, and the clash between global and
indigenous values. Key questions emerged: iden-
tifying the core of Kazakh ethnoculture, analyz-
ing its peace-oriented worldview, and tracing its
evolution under internal and external pressures
alongside modern needs.

To understand the state of contemporary Ka-
zakh culture, we need to analyze the relationship
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between tradition and innovation, assess the im-
pact of Western influences and mass culture on
traditional values, and examine the characteris-
tics and contradictions within modern Kazakh
culture. This includes identifying cultural diversity
and outlining directions for state cultural policies,
as well as evaluating the prospects for advancing
national culture in a post-industrial information
society.

A thorough understanding requires delineat-
ing the features of traditional ethnoculture and
tracing its evolution over time. In this transitional
phase, it is crucial to explore the interplay between
future cultural paradigms, entrenched values, his-
torical traditions, innovations, and the demands of
the times. Kazakh culture, as part of global civili-
zation and human heritage, developed in the vast
Steppe region of Eurasia, historically connecting
Western and Eastern civilizations. The cultural leg-
acies of early Central Asian peoples evolved under
nomadic pastoralism and assimilated diverse influ-
ences, resulting in a cohesive traditional ethnocul-
ture that merits contemporary study.

The current situation highlights the precarious
status of our national traditions, which have erod-
ed over centuries due to profound cultural shifts.
The subtle influence of Western mass culture,
particularly among the youth, exacerbates this
concern. The pervasive impact of screen culture,
a byproduct of technological progress, is damag-
ing. Moreover, the revered institution of the book
faces threats from the push for integration into the
“civilized community” and the rise of electronic
media. Today's reality includes troubling phenom-
ena such as social apathy, cultural nihilism, and
anomie, affecting both society and individual psy-
ches. The contemporary generation, familiar with
pop culture icons, often disconnects from ances-
tral legacies. Names like Schwarzenegger and Stal-
lone are well-known, while historical figures like
Bogenbai, Kabanbai, and Kenesary are forgotten.
Western musical genres like hip-hop, rap, rock,
and heavy metal overshadow traditional melo-
dies performed by artists like Bekbolat Tilekhanov.
The spread of Western show culture perpetuates
a cycle of noise culture, distancing individuals
from their cultural roots. In transitional societies,
the interplay between tradition and innovation is
complex, presenting three approaches: opposing
innovation in favor of tradition, abandoning tradi-
tion for innovation, and balancing innovation with
tradition to effect change [11].

Empowering youth with a greater social and
political role during periods of significant reform
is a common phenomenon across nations. This
trend stems from the inherent adaptability of
young people to embrace societal changes and
innovations. The trajectory of societal develop-
ment hinges significantly upon how youth are
perceived and integrated into the sociocultural
fabric. In various regions, such as East Asia, em-
phasis is placed on venerating older generations,
whereas in North America and Western Europe,
attention tends to be directed towards the young-
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er demographic [12]. Consequently, instilling the
concept of “value” among young minds becomes
pivotal for shaping the nation’s future. The vitality
of human civilization often rests upon the active
engagement of its youth. Therefore, the quality
of youth maturation and the cultivation of a new
perspective towards youth are intertwined with
several key factors. These include the sociocul-
tural underpinnings of youth activism and policy,
the complexities surrounding cultural deficits, and
the sociocultural dynamics defining contempo-
rary youth initiatives. The extent of youth activ-
ism is contingent upon the prevailing social and
political landscape, ongoing reforms, democratic
transitions, cultural values, and national ethos. It
underscores the imperative of defining the cul-
tural bedrock that underpins youth engagement.
Youth activism, in essence, arises from a desire to
bridge societal- governmental discrepancies, as-
sert rights within evolving sociocultural contexts,
and carve out meaningful roles within the new
societal framework. Understanding and fostering
youth activism represent pivotal facets of inter-
preting both external and internal sociocultural
dynamics within youth communities.

Many factors contribute to the social and
cultural values embraced by young people. The
cultural orientation of the younger generation
is influenced by a variety of elements including
their interests, environment, religious beliefs, and
the traditions of their community, as well as the
stance of the state. In today’s market-driven en-
vironment, conflicting concepts and orientations
regarding values often arise, resulting in a nar-
rowing gap among young people. This can be
attributed to the deviation of youth models from
prevailing civilizational and cultural norms. Si-
multaneously, the erosion of the foundational el-
ements of our native culture and values facilitates
the proliferation of behaviors that diverge from
our cultural heritage. Consequently, preserving
interethnic, interreligious, and interfaith harmo-
ny and tolerance within the country emerges as a
paramount concern.

If cultural innovations are deeply rooted in
society and the state preserves tradition, con-
flicts will not favor the state. The revival of na-
tional tradition in Kazakh society has not gained
widespread support. As a result, many people
disregard traditions and embrace anything new
or unconventional. Meanwhile, the middle and
older generations resist reform, longing for the
past and disdaining traditionalism. Urban youth
adapt quickly but often diverge from tradition-
al forms. Society is experiencing gentrification,
and technological integration has unique cultural
impacts. Information and communication ser-
vices can negatively affect national culture. The
government's power lies in its cultural hegemo-
ny: controlling minds means controlling people.
Technological communication, including new
production methods, transportation, telecom-
munications, and media, significantly influences
mass consciousness, social and individual behav-
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ior, and value orientations. Stereotypical lifestyles
and clichés in relationships, expressions, behav-
iors, and clothing styles reflect the psychological
dynamics of cultural communication processes.

The consequences of humanity's utilization of
technological advancements often lack reflection,
prudence, and wield destructive force. Various
technological communication mediums such as
advertising, films, videos, corporate entities, and
automotive equipment exert a deleterious influ-
ence on individual and societal cultural dynamics,
particularly impacting young people. Every piece of
information carries an underlying philosophy, shap-
ing certain perceptions. What holds significance on
the TV screen tends to translate into real-life rele-
vance, imprinting upon the viewer's consciousness.
Television journalists and advertisers often present
gratuitous content solely for financial gain, directly
influencing the minds of the youth.

When earlier cultural installations shed their
ideological weight, they were replaced by an ar-
ray of commercial advertising and video libraries.
Consequently, modern mass consciousness is sus-
ceptible to psychological manipulation on various
destructive fronts. Nowadays, even a village boy
knows about the technological boom that has per-
meated every corner of the country, extending into
rural areas. Nevertheless, the primary source of our
national pride undoubtedly lies within the villages.

The bulk of those unable to cope with the so-
cial upheavals at the century's end and adapt to
new relationships comprised the rural population.
Seeking work and livelihoods, rural youth migrat-
ed to the city in significant numbers. They joined
others delivering goods to train stations and flea
markets in the southern capital, searching for
apartments in child-friendly neighborhoods, seek-
ing employment along Seifullin Avenue, or even
resorting to selling their bodies at the intersection
of Abai-Sain streets. These economic ramifications
are bound to adversely affect the national identity
of the Kazakh people in the foreseeable future. It
appears that the state is now endeavoring to re-
vive agriculture, perhaps recognizing the reper-
cussions of inept privatization.

Thanks to the declaration of 2000 as the Year
of “Support for Culture”, cultural centers such as
libraries and clubs, which had been reduced to
stalls and stables in rural areas, resumed their ac-
tivities. Additionally, the economy experienced a
revival, and rural youth seemed to cease flowing
into the city. This situation fostered hope for the
preservation of national culture. In contempo-
rary global studies, particularly in the discipline
of megatrends, there exist two prevailing views
regarding the fate of culture: optimism and pes-
simism. According to the optimistic perspective,
world culture is evolving positively, with the future
intertwined with advancements in science, tech-
nology, and information, alongside a rationalized
economy. Western cultural values, such as success,
power, and freedom, are considered archetypal,
and the Western lifestyle is deemed superior. Con-
versely, pessimists, starting with Spengler, argue
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that modern world culture is in decline. The em-
inent Russian thinker Berdjaev [13] articulated this
sentiment: “We live in an era reminiscent of the
collapse of the ancient world. Individualism, so-
cietal atomization, unbridled pursuit of pleasure,
unchecked population growth, consumerism, loss
of faith, and diminished spiritual vitality - all have
reshaped human existence, altered its essence and
gave rise to an industrial-capitalist system that
disrupts the natural rhythm of life. Machinery and
technology, with their immense power and rapid
progression, have instigated two world wars, so-
cial upheavals, famine, unprecedented diseases,
the specter of atomic warfare, environmental and
anthropological crises, as well as crises of humani-
ty, morality, and universal spirituality”.

Conclusion

During the transition to a new educational
model within our society, the inclusion of subjects
such as ethics, aesthetics, and national worldview
in secondary schools emerges as a pivotal initia-
tive. These subjects broaden students’ compre-
hension of spiritual and artistic values, as well as
their position in the historical narrative of global
cultural progression and the cultural heritage of
our homeland. The paramount objective in Ka-
zakhstan’s development as an independent nation
lies in nurturing the future citizens of the republic,
equipping them with profound professional ex-
pertise, fostering a sense of general culture, gen-
uine intelligence, and moral integrity. Undoubt-
edly, social research assumes a significant role in
this domain. Delving into the moral and aesthetic
dimensions of both global and domestic cultures
could bridge the gap between secondary and ter-
tiary education. The integration of such subjects
within the educational framework establishes a
discernible hierarchical system, thereby facilitating
an elevation in the overall standard of humanities
education. In contemporary socio-scientific and
technical landscapes, enhancing the intellectual
and aesthetic creative facets of the education sec-
tor surpasses the significance of technicalization
and specialization. Regrettably, the accomplish-
ments and priorities of the former USSR's edu-
cational sphere have been relegated to oblivion.
As noted by the esteemed scholar Kasimzhanov,
“For Central Asia and Kazakhstan, there exists a
distinct possibility that the inclination towards the
so-called ‘world standards’ system will exacerbate
the disparities between life’s exigencies and edu-
cational provisions” [14, p. 186].

The work of Nysanbaev addresses the current
state of social and human sciences within mod-
ern market conditions and explores future oppor-
tunities for its development. Nysanbaev observes
a decline in the prominence of humanities sub-
jects within the republic’s universities, attributing
it to a lack of respect for the social sciences. To
expedite the reform of domestic science and the
training of high-level specialists, the renowned
scientist proposes several recommendations:
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1. Prioritize social and humanitarian research
across all financial, personnel, and material-tech-
nical aspects within the republic. This includes
revising attitudes towards these disciplines, refin-
ing their methodologies and technologies, and
reformulating strategies for the formation and
financing of scientific programs.

2. Extend comprehensive support for the es-
tablishment of a non-state sector in the social and
humanitarian sphere, exemplified by institutions
like the Institute for Development of Kazakhstan.
This support should encompass additional gov-
ernment orders, provision of premises, and techni-
cal resources to foster competition in the realm of
social and human sciences and entrepreneurship.

3. Develop new educational programs, teach-
ing materials, and textbooks in both Kazakh and
Russian languages that focus on social and hu-
manitarian subjects. This initiative is crucial for
higher educational institutions and for nurturing
the development of an advanced national elite
within the republic [15].

In conclusion, the youth are the future and
essence of our sovereign nation. Kazakhstani
youth, central to our nation’s future, are a pri-
mary focus, especially in education and develop-
ment. Nurturing the younger generation involves
various methods, with a key objective being the
cultivation of patriotic ideals and values. Amidst
Kazakhstan's socio-economic evolution, instilling
patriotism in the youth aligns with the govern-
ment's strategic agenda. Addressing the chal-
lenges in youth socialization is a priority in state
policies, requiring efforts from governmental
bodies, corporations, and civil society. Education
should aim to foster a well-educated, morally up-
right, and intellectually sound generation. This in-
cludes developing textbooks and resources to in-
still patriotic virtues and historical consciousness.
Promoting social, moral, and spiritual values from
our heritage is essential for societal benefit. Ed-
ucation should nurture virtues, purity, faith, mo-
rality, common sense, beauty, and decency, con-
tributing to character formation and encouraging
society to act with reason and purpose.
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