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AN ANALYSIS OF FRANTZ FANON'S DISCOURSES
ON COLONIALISM, DECOLONIZATION AND COLONIALITY

G. Zhumatay, A.S. Yskak

ABSTRACT

This paper explores and analyzes Frantz Fanon’s discourses
about the psychological effects of Western colonialism on the
colonized peoples, the legacy of European colonialism, impe-
rialism and how the classic colonialism morphed into neoco-
lonialism. Frantz Fanon was selected for our study because he
was one of the pioneers of postcolonial studies, who greatly
contributed to the development of the theoretical and concep-
tual underpinnings of colonialism, decolonization, neocolonial-
ism and coloniality. A critical analysis of Frantz Fanon's works
and discourses will allow us to get in-depth insights into un-
derlying issues pertaining to the legacy of European colonialism
and imperialism. We have specifically examined Frantz Fanon's
works "Black Skin, White Masks", "A Dying Colonialism” and "The
Weretched of the Earth”. Moreover, we have drawn upon studies
of leading scholars of postcolonialism and other relevant lit-
erature. The results of our study have demonstrated that even
though classic European colonialism long came to an end, the
consequences and legacy of Western colonialism and imperi-
alism tenaciously persist and shape the development of post-
colonial societies. The psychological effects of colonialism are
still felt across postcolonial contexts, especially in terms of the
persistence of an inferiority complex among former colonized
nations and a superiority complex among the former colonizers.
Moreover, the dawn of political independence of many Third
World nations has not translated into genuine freedom and na-
tional development. Quite the opposite, as Fanon emphasized,
colonialism transformed into neocolonialism, in which former
colonial powers still dominate their former colonies.
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®paHu, PaHOHHBIH, OTapPLUbIIABIK, OTapCbi3flaHy XKaHe OTapLUbUIAbIKTbIH, canAapbl
Typasibl AUCKYpPCTapblH Tangay

AHOdamna. byn makanasa ®panu, PaHOHHbIH baTbiC OTapLUbIIAbIFbIHBIH OTapiaHfaH XajbiKTapFa
TUri3reH NCUXONornAnbIK 3aphanTtapbl, eyponaiblk OTapwblijgblk NeH VIMI'IepVIaJ'IVIBMHiH, Can-
Japbl MeH Mypacbl, COHbIMEH KaTap A9CTYpAi OTapLbINAbIKTbIH XaHa OTapLbliblKka Kanan
yNlackaHblHa KaTbICTbl KO@3KapacTapbl MeH AUCKYpPCTapbl 3epTTenin, TangaHagbl. PparL, PaHOHHbIH,
OCbl 3epTTey VLiH Kelc peTiHAe a/biHybiHbiH 6ipAeH-6ip cebebi, ®aHOH MoCTOTapLUbIAAbIK,
3epTTey canacbiHblH, Heri3iH canywbliapablH, 6ipi peTiHge OTapLblAgblK, OTapcbi3gaHy, >aHa
OTapLUbINAbIK XOHe OTapLUbIAAbIKTbIH 3apAanTapbl CbiHAbI PeHOMEHAEPAI 3epTTeyAiH TEOPUANbIK
KOHe KOHLENUMAbIK HEri3ZepiH KanbinTacTbipyfa epekile yaec KockaH. OcbliFaH opait OpaHy,
®aHOHHBbIH eHbeKTepi MeH AMCKYPCTapbiH Tangay eyponablk OTapLUblaAbIK NeH MMNePUann3MHiH,
Mypacbl MeH canjapblHa KaTbICTbl Heri3ri Macenenep KeleHiH TepeHHeH TyCiHyre MyMKiHZAiK
6epegai. CoHabikTaH OpaHy ®aHoHHbIH “Black Skin, White Masks”, "A Dying Colonialism” and "The
Wretched of the Earth” cbiHAbl eHbeKTepi CbiHU Ke3kapac TypPFbiCbiHAH Tanjayfa anbliHAbl. byfaH
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KOCa MOCTOTapLUbINAbIK CanacbiHbIH, ©3re e ekinzepiHiH, eHbekTepi TangaHabl. Ocbl 3epTTeyaiH,
HaTUXKeNepi eypornanblk OTapLUbIIALIKTbIH, d/i4ekalrifa OypblH askTasfaHblHa KapamacTtaH, ba-
ThIC MMMNEPUANN3MI MEH OTapLUbIIABIFbIHBIH, Mypacbl MeH canjapbiHblH, ai e 6oaca cakTanbin,
NoCTOTap/blK, KOFaMAapAblH AaMyblHa aiTap/ibiKTal biknan eTin oTblpFaHbiH KepceTin 6epai. Co-
HbIMeH 6ipre oTapLUbIIAbIKTbIH, MCUXONOTVABLIK Canfapbl MEH 3apAanTapbl NOCTOTAP/bIK engep-
4e alkbliH Balikanysa, COHbIH iWiHAe BYpPbIHFbl OTap Xa/lblKTapAblH apacbliHAa ©3iH TOMeH Ce3iHy
KOMIeKci, an BypbIHFbl OTapayLbliap apacbiHAa ©3iH XOFapbl CE3iHY KOMMAEKCI YCTEMAIK KYpbIn
oTblp. OHbIH YCTiHe, YLWiHLWI a1eM engepiHi, casncu ToyencisgikTi anybl onapablH WblHaNbl ePKiHAIK
neH yATTbIK Aamyfa KON >XeTkidyiHe anbin Kenmegi. PpaHuy, PaHOH atan eTkeHael, Hapabifbl
KepiciHLwe epbigi, AFHW OTapLUbINAbIK XaHa OTapLUblAAbIKKa yacbin, OypbIHFbl OTap/blK MMMepus-
nap ani ©3 bypbIHFbl OTapaapbiHa YCTEMAIK XXYPri3in keneai.

Tyiiin ce3dep: ®paHL, PaHOH, OTapLbIAAbIK, OTapCbi3faHy, OTapLUbIAABIKTbIH 3apdanTapbl,
>KaHa oTapLUblAbIK, MOCTOTAPLUbINALIK, OTaP/blK MEHTAAUTET.

AHanus puckypcoB ®PpaHua PaHoHa 0 KOJIOHMaNNU3Me,
[,eKOJIOHM3ALMM U KOJIOHNA/IbHOCTU

AHHOmayus. B ctatbe UCCNesyroTCA U aHaAM3MpPYrTCs B3rsaabl U Anckypcbl ®paHua ®aHoHa
O MNCUXOJOTMYECKOM BO3JENCTBUM 3aMafHOro KOJOHWaAN3Ma Ha KOJOHU3UPOBaHHbIe HapOoZAbl, O
HacneAnn eBPOMEecKoro KONOHWann3ma, MMnepuasmama n o TOM, KakK KJAaCCUYeCKUA KONOHM-
abHbIA NOPAZOK TpaHCHOOPMUPOBaCS B HEOKONOHMaM3M. Beibop ®paHua ®aHoHa B KayecTBe
0b6beKTa ANs HaLLIEro UCCAef0BaHNsA Bbi3BaH TeM, YTO OH Obll OAHUM W3 MUOHEPOB MOCTKOO-
HWaNbHbIX NCCeL0BaHWN, KOTOPbIA BHEC HONbLIOW BKAaZ B Pa3paboTKy TEOPETUYECKUX N KOH-
LenTyanbHbIX OCHOB KOJIOHMANVN3Ma, AEKONOHM3aLMKN, HEOKOJOHUANN3Ma U KONOHWAIbHOCTU.
Kputnyecknin aHann3 ocHOBHBbIX paboT n auckypco ®paHua ®aHoHa NO3BOAUA HaM MOAYYUTb
6osiee rnybokoe MOHVMaHWE OCHOBHbIX NMPOBJAEM, KacaTeNbHO HacneAwsi eBPOMEenNcKoro Koso-
HVWanavM3Ma 1 umnepuanmnsma. Kputuueckn npoaHanamsmpoBaHbl npovseegeHns ®paHua dPaHoHa
«Black Skin, White Masks», <A Dying Colonialism» n «The Wretched of the Earth». bonee Toro, Mbl
ONUPaNNCb Ha UCCAELOBaHMSA BeAyLIMX YYeHbIX MOCTKOJIOHWanM3Ma. Pe3yibTathl nccieoBaHNs
rokasaw, 4To, XOTs KJ1acCMUYecKoMy eBPOMEeNCcKOMYy KOJOHUANN3MY YXKe AaBHO HaCTymnu/ KOHeL,
roka 4To MOCNeACTBUA U Hacaeame 3anajHoro KOJIOHWaaM3Ma 1 MMepranan3Ma COXPaHsoTCs 1
0Ka3blBatoT BAUSIHWE Ha Pa3BUTME MOCTKONOHWANbHBIX 0OLLecTB. [cnxonornyeckme NoCaeAcTBus
KOJIOHWaNM3Ma BCe eLLe OLLyLLAkTCs B MOCTKONIOHWAAbHOM KOHTEKCTE, OCOBEHHO C TOUKM 3peHus
COXpaHEHUs KOMIMJIEKCa HEMOHOLEHHOCTW Cpesu BbIBLUNX KONOHMAIbHbIX HAPOZOB M KOMMIeKca
NPeBOCXOACTBA CPeAN ObIBLUMX KONOHM3ATOPOB. K TOMY e paccBeT MOAUTUYECKOW HE3aBUCUMO-
CTW MHOTWX CTpaH TPETLErO MUPa He MPUBES K MOANVHHON CBOBOZE 1 HaLMOHAIbHOMY Pa3BUTHIO.
B NpoTMBOMONIOXHOCTb, Kak noguepkHyn ®aHoH, KONOHWaNN3M TpaHCHOPMUPOBaNCs B HEOKOO-
HWaNU3M, Npy KOTOPOM ObIBLUNE KOJIOHWA/IbHbIE Aep>KaBbl NMO-MPEXHEMY AOMUHUPYHOT B CBOUX
ObIBLUNX KOJIOHUSX.

Knrodeewie cnoea: OpaHu, PaHOH, KONOHWaNM3M, AeKOJOHM3aLMSA, KOJOHNANbHOCTb, HEOKO-
JIOHWANN3M, NMOCTKONIOHNANNZM, KONIOHNANbHbIN MEHTaNUTET.

Introduction

Postcolonial  studies have recently
gained momentum in Kazakhstan and other
post-Soviet countries. With Russian military
aggression against Ukraine since Febru-
ary 2022, Russia has increasingly been seen
through the prism of postcolonialism and
decolonization. The colonial and neocolo-
nial character of Russian history and current
Russian behavior have stirred heated discus-
sions about colonialism and decolonization.
In this regard, a critical examination of dis-
courses of prominent scholars of postcolo-
nialism such as Frantz Fanon is essential in

gaining in-depth insights into the legacies
and current manifestations of colonialism
and imperialism. The field of postcolonialism
or postcolonial studies emerged in Western
countries and in some postcolonial contexts
such as Martinique where the influential the-
oreticians of postcolonial studies such as
Aimé Césaire and Frantz Fanon were born.
Our study aims to dissect Frantz Fanon'’s
discourses about psychological and mental
effects of European colonialism and racism
on the colonized peoples in the Third World
or the Global South. This is instrumental in
understanding of the legacies of Russian co-
lonialism and neocolonialism in the context
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of Kazakhstan and beyond. By conducting
a critical analysis of Frantz Fanon’s seminal
works, we focus on identifying the deleteri-
ous effects of European colonialism and rac-
ism on the colonized nations.

From this standpoint, Frantz Fanon drew
attention to issues of a colonial mentality
and coloniality. These two notions are inter-
twined in terms of the persistence of colo-
nialism even after a colonized people gets its
independence. Psychologically and mentally
the colonizer has purposefully and system-
atically instilled in the colonized the invent-
ed and socially constructed myths of their
superiority and inferiority of the colonized.
Such social constructs and myths engineered
and imposed by the colonizer are embraced
and internalized by the colonized, which can
be defined as a colonial mentality and co-
loniality. Fanon's articulation of the effects
of colonialism has theoretical and practical
significance and relevance to postcolonial
scholarship. In particular, the persistence of
colonialism in former colonies, including the
tenacity of internalized colonial myths and
constructs of the inferiority of non-Europe-
ans and superiority of Europeans. As one of
the pioneers of postcolonialism studies, it is
essential to explore Frantz Fanon's works on
the effects and legacy of Western colonial-
ism, racism and imperialism.

Methodology

This study draws on the main works of
Frantz Fanon and other prominent scholars
of postcolonial studies. Besides the literature
on postcolonialism, underlying theories of
postcolonialism served as the methodolog-
ical basis of the current research. Specifically,
our study is theoretically and conceptual-
ly based on the theories of decolonization,
neocolonialism, coloniality and a colonial
mentality. The issue of a colonial mentality
and coloniality has been the focus of dis-
tinguished scholars of postcolonial studies
[1, 2]. While a colonial mentality is instilled
through colonial subjugation and domina-
tion [3], coloniality refers to the set of values,
knowledge production, power structures,
domination and attitudes that are leveraged
by a white colonizing power to rationalize
and perpetuate its dominance over the col-
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onized [1, 2, 4, 5]. A colonial mentality refers
to an ethnic, cultural and linguistic inferiority
complex inculcated in the colonized through
violence by the colonizer [3]. Subsequently,
this inferiority complex is internalized by the
colonized who is compelled by the system of
colonial domination to embrace socially con-
structed and deeply prejudiced stereotypes
of his inferiority [3]. Under the tremendous
pressure exerted by the colonizer, the colo-
nized is compelled to embrace the socially
constructed belief that the culture, educa-
tion, way of life, political and economic sys-
tem, language of the colonizer are inherently
superior to his own 4].

A colonial mentality does not vanish with-
out a trace after the colonial era comes to an
end, quite the opposite this mentality and
the legacies of colonialism tend to survive
and persist after a colonized people gets its
independence. This phenomenon is concep-
tualized as coloniality or coloniality of power
[1]. Thus, the end of the colonial domination
of a western power does not necessarily lead
to the end of a colonial mentality and does
not necessarily mean the dawn of genuine
liberation and freedom of thought and ac-
tion. The termination of colonial domination
as a rule morphs into coloniality or colo-
niality of power in which the legacies of the
colonial era and colonial structures survive
and continue to shape the development of
a postcolonial society [6]. David and Okazaki
observe the manifestation of a colonial men-
tality in the Filipino American communities,
which they define as the acceptance and in-
ternalization of superiority of American and
Western cultural values, behavior, language,
physical appearance and way of life and by
the same token, the rejection of their own
cultural values as inferior [4, p. 850]. More-
over, a colonial mentality may become inter-
generational, passing on from one genera-
tion to the next due to the impact of familial
or community socialization as well as the
presence of colonial spaces [4, p. 850]. Pre-
mised on these theoretical underpinnings of
postcolonial studies this study now turns to a
critical analysis of Frantz Fanon's discourses
and paradigms.
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Instilling colonial mentality

According to Aimé Césaire, “Millions of
men and women in the colonial world have
been instilled with inferiority complexes, fear,
trepidation, servility, abasement and despair”
[7, p. 43]. A prominent Martinican poet and
politician Aimé Césaire played a pivotal role
in Frantz Fanon's life and his anticolonial
struggle. One of the architects of the con-
cept and movement of Négritude (Black
consciousness) Aimé Césaire put the colo-
nial oppression and subjugation of people
of African descent and other colonized pop-
ulations around the globe at the center of
discussion and debates on colonialism and
decolonization [8]. Following Aimé Césaire,
Frantz Fanon increasingly focused on the ef-
fects of colonial subjugation and oppression
on the mental and psychological well-being
of the dehumanized and colonized people.
Influenced by Aimé Césaire and other prom-
inent theoreticians of the Négritude move-
ment, Frantz Fanon likewise put a greater
emphasis upon the liberation of a black man
and other people of color. At the core of his
thought and discussion is the implications
of European colonial oppression and dehu-
manization of people of color, race and ra-
cial issues [9]. In his 1952 work “Peau noire,
masques blancs” (“"Black Skin, White Masks"),
Frantz Fanon laid out and articulated the key
concepts and theoretical underpinnings of
his anticolonial discourses. Specifically, issues
like the effects of colonialism, racism and
dehumanization upon the colonized took a
prominent place in Frantz Fanon’s work.

The first experience the colonized is
forced to go through is dehumanization. Due
to colonial stereotypes, essentializing and
‘othering’, the colonized comes to embrace
and internalize white man'’s superiority and
own inferiority. Internalization of his inferior-
ity and superiority of the colonizer leads to
the emulation of white man and acceptance
of the colonizer's way of life. Frantz Fanon
argues that the colonizer always considers
himself superior to the colonized [9, p. 3]. In
terms of internalizing his own inferiority, the
phenomenon of language plays a greater
role. In Fanon'’s view, the black man possesses
two dimensions: one is his own environment
or his indigenous community, and another is

the dominating colonizer [9]. The behavior
and action of the colonized tend to be differ-
ent depending on what environment he is in.
In other words, his behavior would be strik-
ingly different in front of his white masters
than before his fellow countrymen. The white
colonizer consistently and systematically in-
culcated in the colonized that all humans are
subject to historical evolution from a primi-
tive stage to an advanced sophisticated peri-
od of human civilization. According to such a
Darwinist evolutionist and white supremacist
racial theory, the colonized and all people of
color would evolve from a savage barbaric
state of being into a civilized man [9, p. 8].
Besides the race issue, the culture and
language of the colonizer and their impact
upon the colonized are at the center of
Fanon's discussion about internalization of
inferiority complex and superiority of the
colonized. As Fanon was from the French
West Indies (French Antilles), his analysis of
the mental and psychological well-being
of the colonized people mostly pertained
to black populations of the Antilles. In this
regard, Fanon asserted that as the mastery
of language affords remarkable power, the
better the Negro (Black people) master the
French language, the closer they would be a
real human being and proportionately whiter
[9, p. 8]. The colonized always faces the prob-
lem of language in colonial oppressive spac-
es. Furthermore, according to Fanon, every
colonized people who have been forced to
embrace an inferiority complex, having been
reforged through the death and burial of
its indigenous cultural originality, rendering
face to face with the language and culture of
the civilizing colonial power [9, p. 9].
Colonial subjugation and oppression
in highly racialized colonial spaces compel
the colonized to discard his own culture,
language and ethnic identity and embrace
white man'’s identity. The rejection of a local
culture and language by the colonized is the
damage done by colonization, which coerces
the colonized into the acceptance of the de-
ficient reductionist colonial knowledge about
himself. To escape from his inferiority com-
plex and an inferior status in a colonial racial-
ized environment, the colonized is forced to
appropriate white man’s culture and identity.
In other words, as Frantz Fanon highlighted,
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"The colonized is elevated above his jungle
status in proportion to his adoption of the
mother country’s cultural standards. He be-
comes whiter as he renounces his blackness,
his jungle” [9, p. 9]. Mastering a colonial lan-
guage allows the colonized to elevate himself
from the status of savagery to the status of
a civilized man. In this sense, mastery of the
French language was considered an eleva-
tion to the status of the white Frenchmen in
the French West Indies. At the same time, the
suppression and discard of their indigenous
ethnic, cultural and linguistic identities was a
key precondition for achieving the status up-
held by a white man. From this perspective,
even a French-based creole language in the
French Indies was systematically suppressed
in education and wider society. Frantz Fanon
indicated that the middle class never spoke a
French-based creole except to their servants,
avoiding creolism as it was considered in so-
ciety as a sign of uncultured, brutish, rude
and savage behavior [9].

Therefore, the colonized is forced to see
assimilation into a hegemonic white culture
as the panacea for his social constructs, ills
and deficiencies invented and imposed upon
him by the colonizer. The desire for assimi-
lation into a colonial culture to achieve the
level of a white man and to be equal to
him put pressure on the colonized to sup-
press his ethnic identity. This kind of be-
havior manifests itself in every spectrum of
society, notably in family, in public and in
school. Martinique where Frantz Fanon was
born and grew up, many families prohibit-
ed the use of a French-based creole in their
households, parents discouraged and even
ridiculed their children for speaking a local
dialect of French. Besides, the education sys-
tem and schools taught children to despise
creole and teachers made sure that pupils
only spoke metropolitan French. The chil-
dren were scolded for speaking a creole, told
to speak only French, the French of France,
which allowed them to sound and behave
like a white man [9, pp. 10-11]. As a result of
forced or voluntary assimilation into colonial
French culture, the colonized underwent the
personality change, which was induced by
the adoption of a language different from his
own local language. Fanon conceptualized
this pattern as a dislocation, separation and
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alienation, that is the colonized is compelled
to give up his ethnic and cultural identity and
adopt a colonial culture and language [9]. If
a black person in Martinique strives to learn
French with the aim to achieve a higher sta-
tus, this is defined as an alienation. Social and
psychic alienation may result in a rejection
of one's own race and racial identity, in self-
hate, madness, individual and collective trau-
ma [9]. Nonetheless, having a competence in
French is not enough to achieve equality with
whites as due to the difference in skin color,
whites resist any idea of racial equality and
inclusive society.

With respect to racism and racial issues,
Frantz Fanon describes colonial spaces as a
binary Manichean world divided along the
racial lines of white and black. Fanon brings
attention to how Négritude or Blackness is
constantly constructed, produced and repro-
duced. Moreover, Fanon observed that even
if the colonized jettisoned his local ethnic
identity and embraced white man’s culture,
white people tend to have a deep-seated
fear and suspicion of assimilated and ed-
ucated blacks. Hence, whites tend to strive
to keep blacks in perpetuity in an inferiority
complex within a colonial racialized system.
Having lost their indigenous culture and eth-
nic identity, the colonized appropriates the
culture of the colonizer putting on the white
mask yet remaining black. The appropriation
of the white man’s culture and attitude is
conceptualized by Homi Bhabha as mimicry,
which refers to the phenomenon in which the
colonized is forced to adapt to the colonial
environment and the culture of the colonizer
[10]. Even embracing a white man’s culture
and internalizing his own inferiority status,
did not prevent the fear of blacks among
white people, which was defined by Fanon
as Negrophobia [9, p. 124]. This pathological
fear of blackness among whites illustrates the
psychological relationships between the col-
onized and colonizer, in which the latter sys-
tematically instill in the former the inferiority
complex. According to Fanon, an inferiority
complex of the colonized and a superiority
complex of the colonizer are the prerequisite
for maintaining the power structure of racial
supremacy of whites. Furthermore, Fanon
focuses on how colonization has inculcated
in the colonized an inferiority complex and
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brought utter destruction of the culture and
identity of the colonized.

Deep-seated racism rooted in Western
societies and colonial environments persist
today. Juxtaposing with anti-Semitism or
hostility towards Jews with anti-Black racism,
Fanon argues that while Jews can relatively
navigate in anti-Semitic milieus by minimiz-
ing or renouncing their Jewishness, blacks
can never do the same and liberate them-
selves from Negrophobia and anti-Black
prejudices and stereotypes by virtue of their
race and skin color. The skin color prevents
them from fully integrating themselves into
a white-dominated society. On the strength
of racial identity, black people’s experiences
differ strikingly from white people. An infe-
riority complex of blacks and superiority of
whites are inculcated in black children in ear-
ly ages through education, schooling, text-
books, teaching, socializing, films, in which
while whites are increasingly romanticized,
idealized and valorized, blacks are constant-
ly demonized, vilified and dehumanized [11,
p. 141]. In this regard, Fanon observes how
black children’s brain is colonized in schools
through brainwashing, indoctrination and
falsification of history, in which they are
taught that the same people who have colo-
nized, oppressed and dehumanized them are
their ancestors [9, p. 114]. As a consequence,
black children come to identify themselves
with whites, perceiving them as carriers and
bringers of civilization to primitive savages
[9]. The inferiority of black colonized peo-
ple is defined as a ‘collective unconscious’,
which is internalized by both the colonized
and colonizer [11, p. 141]. Fanon suggests
that through ‘collective catharsis’ it is pos-
sible to heal a collective unconscious or the
psychological damage of colonialism. Yet
Fanon stresses that the pervasive and prev-
alent phobia of blacks among whites is not
an accidental phenomenon rather the fear of
blacks is rooted in racist colonial culture.

Resisting colonization
and decolonization

Franz Fanon’'s “Peau noire, masques
blancs" ("Black Skin, White Masks") came out
in 1952 when he was practicing psychiatry in
France [12]. One year later, in 1953, he was

transferred to Algeria where the Algerian war
of independence started in 1954 to undo
the French colonial hegemony and regain
national independence [13]. At the initial
stage of the Algerian war, Frantz Fanon was
responsible for treating both French soldiers
who tortured insurgents or their collabora-
tors and the victims of torture [14]. Yet soon
Fanon joined the National Liberation Front
(Front de Libération Nationale) and in 1959,
he penned his book “Lan V de la révolution
algérienne” ("A Dying Colonialism") and in
1961, he published “Les Damnés de la Terre"
("The Wretched of the Earth”) [15, 16]. These
two books were penned when Frantz Fanon
was at the center of the anticolonial struggle
as part of the Algerian independence move-
ment. In "A Dying Colonialism”, Frantz Fanon
focuses on the complex psychological and
social turmoil induced by colonial rule as well
as the struggle for independence in Algeria
[17]. Fanon exposes how colonial subjugation
and oppression dehumanizes and changes
both the colonizer and the colonized. When
"A Dying Colonialism” was penned, the Al-
gerian war of independence was simmering,
both the French and the insurgents resorted
to unspeakable terror and violence against
each other. As a leading member of the FLN,
Frantz Fanon witnessed all these horrors and
atrocities. In "A Dying Colonialism”, Fanon il-
lustrates how the Algerian people reclaimed
their ancient identity and cultural values that
had been derided and erased by the French
colonizers as barbaric and primitive [15]. In
this work Fanon predicts the inevitability of
the triumph of the Algerian liberation move-
ment and the fall of French colonial domi-
nation.

Frantz Fanon penned his “The Wretched
of the Earth” in 1961 before his death when
he advocated the rights of the colonized
peoples to resort to terror and violence in
their struggle against their oppressors and
to gain their freedom. “The Wretched of the
Earth” is instrumental in understanding co-
lonialism, decolonization, neocolonialism
and coloniality. The notions like national
liberation, national renaissance, the resto-
ration of nationhood to the people can be
encapsulated in one word — decolonization
[16, p. 1]. Since colonization is solely based
on racial oppression, subjugation, dehuman-

https://adamalemijournal.com 5

ISSN 1999-5849 (Print) « ISSN 2959-7544 (Online)



Zhumatay G.B., Yskak A.S.

ization, terror and violence, decolonization is
likewise a violent phenomenon, which entails
the replacement of the colonizer by the col-
onized [16]. Decolonization involves the rise
of a new nation, establishment of a new state
with its own independent foreign relations
and diplomacy, political and economic rela-
tions with the outside world. Like in his 1952
book “Black Skin, White Masks", Frantz Fanon
discusses the binary Manichean character of
the colonial world, in which the settlers come
to increasingly see the natives or the colo-
nized as a sort of quintessence of evil, as the
enemy of colonial values, traditions and cus-
toms [16, p. 6]. This Manichean mentality and
worldview of the colonizer dehumanizes the
native, turning him into an animal [16, p. 7].
The key argument in Fanon's “The
Wretched of the Earth” is that decoloniza-
tion always involves violence as the demise
of the colonial order can only be brought
down through violence, but not by peaceful
means and friendly talks [16]. In addition to
being a violent phenomenon, decolonization
is a historical process. Riley Quinn considers
"The Wretched of the Earth" to be a political
manifesto that is intended to ignite the op-
pressed colonized peoples around the world
to rise and overthrow the colonial order,
reclaim and regain their humanity through
violent struggle against colonial oppression
[18]. Fanon claimed that violence in Algeria
was not the manifestation of any innate char-
acteristic of the Algerian people but rather it
resulted from the constant and systemic de-
humanization and oppression of the colonial
order [18, p. 27]. Frantz Fanon mostly focuses
on psychological and mental issues induced
by colonial oppression and racism. Racialized
colonial domination tends to dehumanize
the colonized and make them feel inferior.
From this standpoint, only violence can help
the colonized get rid of the inferiority com-
plex and the colonial oppressive system that
creates and sustains it [18, p. 34]. The lan-
guage and rhetoric in “The Wretched of the
Earth” was designed to ignite the revolution-
ary fire and spirit of the colonized.
According to Fanon, decolonization is
the encounter between the two antagonistic
and hostile forces, one is the colonizer, and
another is the colonized [16]. The colonial
system is sustained through the large-scale
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violence and economic exploitation of the
colonized. Fanon argues that the colonists
tend to fabricate the colonized subject and
keep doing so to maintain its domination.
The colonial world as Manichean is a com-
partmentalized and divided realm. On the
one hand, there is the world of the colonizer
as the master of the colonial environment.
On the other, there is the colonized whose
world is under the control of the colonizer.
Any colonial society is organized along racial
lines by imposing and installing racialized
spaces like the apartheid regime in South Af-
rica. The colonizer as the agent of the colonial
world reinforces and perpetuates colonial ra-
cial oppression and violence, bringing terror
and violence into the homes and minds of
the oppressed [16, p. 4]. While the coloniz-
er's sector in the colonial world is modern,
clean, well-fed, well-protected, inhabited by
white folks and foreigners, the sector of the
colonized is the sector of the miserable, the
shantytown and the reservation inhabited by
disreputable people who can be born any-
where and die anywhere from anything [16,
pp. 4-5]. This intricate situation makes the
colonized jealous of the colonizer, dreaming
of possessing what the colonizer possesses
"sitting at the colonist's table and sleeping in
his bed” [16, p. 5]. This sort of behavior dis-
played by the colonized could be attributed
to the concept of mimicry defined by Homi
Bhabha. Even if the colonial world is divid-
ed along racial lines, with time rolling on, the
colonized comes to internalize socially con-
structed myths of his inferiority and superi-
ority of the colonizer. This situation tends to
force the colonized to emulate the colonizer,
speak and act like his master. Frantz Fanon
adds another dimension, that is the colonizer
does not limit himself to just emulating his
master, but also, he dreams of replacing the
colonizer.

As the colonial world is sustained using
terror and violence by the colonial power,
the same violence should be utilized by the
colonizer to break the backbone of this vio-
lent alien oppressive system. Using violence
against the colonial world means the com-
plete decimation and destruction of the col-
onist's sector, getting rid of it [16, p. 6]. In this
sense, Fanon emphasized that “colonialism
only loosens its hold when the knife is at its
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throat... colonialism is not a machine capa-
ble of thinking, a body endowed with reason.
It is naked violence and only gives in when
confronted with greater violence” [16, p. 23].
In the colonial setting, the colonizer abstains
from undermining the oppressed once the
latter has declared that white colonial val-
ues reign supreme, and he would adhere to
them. In this regard, Fanon draws attention
to how colonized intellectuals tend to coop-
erate with the colonizer and how during de-
colonization the colonialist bourgeoisie seeks
collaboration with the so-called colonizer
elites to establish common values premised
upon the colonial system. In Fanon'’s view, for
a colonized people the most essential value
is the land, yet what he has ever experienced
on his land is the arrest, beating, starvation,
discrimination, exploitation, oppression and
persecution.

The colonized intellectuals who are from
urban centers, make up less than one per-
cent of the population of a colony. Fanon
indicated conformist and opportunistic in-
clinations of the so-called colonized intel-
lectuals and urban proletariat, who tend to
show their willingness to cooperate with the
colonial power or seek a foreign patronage.
Moreover, Fanon pointed out that the urban
proletariat is the most privileged indigenous
stratum in the colonial world and as such
they would lose their special rights and privi-
leges through decolonization [16, pp. 64-74].
Although the urban proletariat constitute a
small fraction in the colonized society, they
are instrumental in running the colonial ma-
chine, which encourage them to collaborate
with the colonial authorities, to be in favor of
modernism and innovations and to oppose
obscurantist traditions [16, pp. 64-65]. These
privileged strata of the colonial society tend
to live European lifestyles, embrace colonial
ideas, and serve the interest of the colonial
power. In comparison with the urban pro-
letariat and national bourgeoisie, the most
underprivileged, marginalized and disenfran-
chised stratum in the colonial society is the
peasantry who is systematically neglected by
both the colonizer and national bourgeoi-
sie. Yet Fanon gives credit to the peasantry
as an important source of revolution and its
revolutionary fervor. This is because the op-
pressed, marginalized, impoverished, down-

trodden and exploited peasantry soon come
to discover that only violence can help them
to get rid of the colonial system [16, p. 23].
That is why the peasantry loses nothing ex-
cept its chains.

When Frantz Fanon penned "The Wretch-
ed of the Earth” in 1961, certain colonies in
Africa got their independence from their
metropoles. Yet political independence and
statehood could not address the underlying
issues in former European colonies in Afri-
ca. In this regard, Fanon alluded to the fact
that anticolonial struggle and independence
were hijacked by forces who undermined
this independence. Fanon calls attention
to endemic weakness and shortcomings of
the underdeveloped states’ national con-
sciousness, which resulted not only from the
consequences of colonialism, this weakness
and feebleness are ascribed to the apathy of
the national bourgeoisie and political elites,
their mediocrity and profoundly cosmopol-
itan mentality [16, p. 98]. In addition, Fanon
argues that "the anticolonial struggle is not
written from a nationalist perspective” [16, p.
97]. Furthermore, the unpreparedness of the
national elites, the lack of meaningful ties be-
tween elites and the masses, the apathy and
cowardice exhibited by these elites at the
pivotal period in the struggle for indepen-
dence are considered by Fanon as the causes
of tragedies and cataclysms [16, p. 97]. As a
result, the development of former European
colonies in Africa after their independence
was literally backward, specifically these
young sovereign states shifted back from
nation to ethnic group and tribe, which have
had deleterious effects on their development
and national unity [16, p. 97]. That is why the
independence of these African nations were
hijacked not only by these underdeveloped
national elites, but also, by former colonial
powers who through neocolonial methods
managed to keep their dominance in former
colonies.

Conclusion

Thus, in our study we have critically an-
alyzed Fanon's discourses and paradigms of
colonialism, decolonization and neocolonial-
ism, specifically how European colonialism
and colonial domination are premised upon
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racism, racial supremacy and superiority of
the white race over people of color. Fanon
shows that at the core of the colonial system
lies white supremacy, which leads to racial-
ization of the colonized. Racialization of colo-
nial spaces induces the colonized to embrace
his inferiority status and superiority of whites.
Imposition of racialized structures and order
forces the colonized to feel inferior, reject its
ethnic, cultural and linguistic identities, and
embrace a colonial culture, language and
identity. The inferiority complex compels
the colonized to mimic the colonizer and act
white, which is tantamount to the betrayal of
their indigenous culture, language and iden-
tities. Colonialism marginalizes and eventu-
ally erases the indigenous cultures, languag-
es, traditions and identities, replacing them
with the colonial culture. To escape from an
inferior status and gain equality with whites,
the colonized strives to acquire the colonial
language and culture while rejecting his own
linguistic and cultural identities.

Although Fanon advocated the use of
violence to destroy the colonial system and
gain independence, political independence
of former colonies in Africa and elsewhere
has not brought expected outcomes. Due
to the weakness and underdevelopment of
former colonies, they have not been able
to overcome the consequences of colonial-
ism and embark upon the path of economic
and social development. This is because the
classic colonial order morphed into a neo-
colonial system of domination of Western
powers over their former colonies in Africa
and Third World. Therefore, the anticolonial
struggle for genuine freedom and indepen-
dence as well as decolonization are not yet
over. After the classic European colonial-
ism was over, there has been the dawn of a
new form of colonialism that is neocolonial-
ism, through which former Western colonial
powers have engaged in recolonization of
the Third World. In this regard, Fanon called
for constant struggle against neocolonial-
ism and neo-imperialism. To overcome the
legacies of western colonialism and embark
on national development, Frantz Fanon de-
manded that former colonies should not
emulate and should not try to catch up with
Europe [16, pp. 235-236]. Specifically, he em-
phasized that the Third World nations should
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opt for a different path or model of develop-
ment, instead of just mimicking Europe. This
point and others made by Fanon are highly
relevant in today’s turbulent world, in which
Europe or the West still acts as a dominant
hegemonic force.
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