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This article examines the dialectical interrelationship between freedom
of choice and tolerance as the fundamental pillars of social unity within a
modern multiethnic society. Freedom of choice is analyzed as a key attribute
of human agency and subjectivity, exploring its correlation with moral
responsibility and social conditions. Within the framework of philosophical
analysis, the dialectical link between tolerance and individual autonomy is
studied, alongside their roles in ensuring a sustainable social order.

The article analyzes the historical and cultural features of tolerance in Kazakh
society, comparing them with Western philosophical frameworks, particularly
Michael Walzer's theory of levels of tolerance. The research reveals a qualitative
transition from passive "patience” (tozimdilik) to active, value-oriented
tolerance. Special attention is paid to the challenges of the globalization and
digitalization era: the risks of "digital intolerance," the impact of algorithmic
determinism on personal autonomy, and the role of "digital resilience" in
maintaining social harmony.
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The scientific novelty of the study lies in justifying the necessity of
transforming pedagogical strategies in higher education. The author argues
that integrating traditional Kazakh ethical concepts, such as Abai's concept
of "Tolyqg Adam" (The Whole Man), into the modern educational process
facilitates the decolonization of social values and the formation of "proactive
solidarity." Using Kazakhstan as a case study, the article analyzes interethnic
policy strategies and the activities of the Assembly of the People of Kazakhstan
as mechanisms for ensuring national unity. The study concludes that the
synthesis of individual freedom and collective responsibility is a vital condition
for stable development in a turbulent digital world.
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TaHAay epKiHAiri )xaHe ToNepaHTTbINbIK: Kasipri KenynTTel Kofamaa¥rbl 6ipaik
neH KeniciMHiH, anieymeTTik-punocopuanbik Herizgepi

AHOamna. Makanaja Kasipri KenaTHWKasnblK KOfaM >KafAaliblHAafbl 91eymMeTTik BipAikTiH ipreni Herizgepi
peTiHAe TaHAay epKiHAIrN MeH TONepaHTTbIAbIKTbIH, AvanekTvkanblk e3apa 6aiinaHbiCbl KapacTbipbiiaabl. TaHaay
epKiHAIr agam cyGbekTUBTINIM MeH areHTTiNiriHiH (agency) Herisri KacveTi peTiHAe TanAaHbiM, OHbIH MOpanbAbIK
KayarnkepLuinikneH >aHe aneyMeTTiK >affalinapMeH apakaTbiHacbl 3epTrenedi. Punocodusnbik Tansay
TYPFbICBIHAH TONEPAHTTbIIbIK MEH Ty/fa aBTOHOMWACH! apacbiHAafbl HanaHbiC, COHAAN-aK ONapAblH TypakTbl
KOFaMZblK KypblabIMAbl KaMTaMachi3 eTyaeri pesi 3epaeneHei.

Makanaga Kasak KOfaMblHAAFbl TONEPAHTTLIALIKTbIH, TapUXM-MIAEHN epeKLlenikTepi TanjaHbin, onap
6aTbICTbIK PUAOCODUANBIK TYKbIpbIMAAManapMeH, atan anTkaHaa, Mavikn Yonuepai TonepaHTTbibIK AeHrennepi
TEOPUACBIMEH CanbICTbipbinagbl. 3epTrey 6apbiCbiHAA MacCUMBTI  «TO3IMAINIKTEH»  GenceHal, KyHAbIAbIKKa
baffapnaHfaH ToNepaHTTbIIbIKKA camnanbl Kely npoleci awbin kepceTineai. XahanaaHy >xaHe undpaaHabipy
A9YIPiHIH CblH-KaTepaepiHe epeklle Hasap ayjapbliagbl: «UUPPAbIK TO3IiMCI3Aik» Tayekengepi, anroputmaik
AETEPMUHU3MHIH,  Ty/fa aBTOHOMUACbIHA 9CEpi >KdHEe dNeyMeTTIK YineciMAinikTi cakTayaafbl «UUdpPAbIK,
TypakTbibIKTbIH» (digital resilience) peni kapacTbipbinagpi.

3epTTeyaiH,  FbUIbIMU  >KaHanblfbl >KOfapbl biniM  Gepy >KyiheciHAeri nejarorvkanblk —cTpaTerusnapas
TpaHcopmMaLmanay KaxeTTiNiriH HerizaeyaeH kepiHeai. AsTopnap AbangplH «TosblK afam» Ty>KblpbiMAamachl
CUAKTbI ASCTYPAI KasaK 3TUKa/lblK KOHLENTiNepiH 3amaHayn 6inim 6epy mpoueciHe WHTerpauusanay aneymeTTik
KYHABIbIKTapAbl AEKONOHM3aLMANAYFa XKOHE «MPOAKTUBTI bIHTbIMAKTACTbIKTbI» KablNTacTbipyfa blknan eTeTiHiH
anfa Taptajpl. KasakctaH MbicanbiHAa YATTbIK GipaikTi KaMTaMacbi3 eTy TeTikTepi peTiHAe 3THOocapasblk cascaT
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cTpatervsacbl MeH KasakcTtaH xankbl AccambrescbiHbiH Kbi3MeTi TangaHagbl. KopbiTbiHAbI 6enimge >xeke 6ac
EPKIHAIM MeH YXKbIMABIK >KayanKepLUifik cMHTe3i KyOblaManbl LMOPAbIK daeMaeri TypakTbl AaMyAblH MaHbI3Zbl
LapTbl eKeHi Herizgenei.

TyliiH ce30ep: TaHAay €epPKiHAIM, TONEPAHTTbIIbIK, MOpPa/bAblK >XayarnkepLuinik, KofaMAblK TypPaKTblIbIK,
UMdpbIK TYPaKTbIAbIK, LMOPAbIK a3aMaTTbiK, aArOPUTMAIK AETEPMUHU3M, YATTbIK Bipaik, Toblk agam.

CBo60ga BbiGoOpa U TO/IEPaHTHOCTb: COLMaNbHO-PUN0COPCKME OCHOBBI €4UHCTBA U COTlacus B
COBpeMeHHOM MHOTrOHaLMoHa/ibHOM oblecTBe

AHHOmayusa. B paHHOV CTaTbe paccMaTpuBaeTCs AuManekTuyeckas B3avMOCBA3b CBOGOAbI Bbibopa W
TOJIePaHTHOCTU KakK GyHAAMEHTalbHbIX OCHOB COLIMaAbHOMO €AVHCTBA B YCNOBUAX COBPEMEHHOTO MHOFO3THUYHOTO
obuiectBa. CBoboga BbibOpa aHanM3MpyeTcs Kak KoueBoe CBOMCTBO CYOBEKTMBHOCTU W areHTHocTu (agency)
YenoBeka, WUCCNefyeTcsd ee COOTHOLLeHWE C MOPanbHON OTBETCTBEHHOCTbIO W COLManbHbIMK ycnoBusmMu. B
KOHTeKCTe pnA0CcodCKOro aHanm3a N3yyaeTcs CBA3b MeXAy TONEPaHTHOCTbIO M aBTOHOMMUEN JINYHOCTY, a TakXe 1X
posb B 0becneyeHnn yCTomumBoro obLLecTBEHHOrO YCTPOMCTBA.

B craTbe aHanM3vpyroTCH MCTOPUKO-KYNbTypHble OCOBEHHOCTV TOJIEPaHTHOCTU B Ka3axCKOM oObLuecTBe,
KOTOpble COMOCTAaBAAIOTCA C 3anaZHbiMU GUAOCODCKUMM KOHLENUMAMK, B YacTHOCTU C TeOopuen ypoBHeR
ToNepaHTHoCTU Marikna Yosuepa. ViccnegoBaHve packpbiBaeT KaUeCTBEHHbIV MEPeXOZ, OT MacCUBHOTO «TepreHns»
(Te3iMAiNIK) K aKTMBHOMW, LLeHHOCTHO-OPUEHTUPOBAHHOW ToaepaHTHOCTU. Ocoboe BHUMaHWE yAenseTcs Bbl30Bam
anoxu rnobanmsauum n  UMdPOBU3aLMM: PACCMATPUBAIOTCA PUCKM  «LMPPOBON HETEPMMMOCTU», BAUAHUE
aNropuTMMUYeCKoro eTepMuHM3Ma Ha aBTOHOMMIO IMYHOCTM U POb «LindppoBor yctonumsoctu» (digital resilience)
B COXPaHEHWMW COLManbHOM rapMOHUM.

HayuHas HOBM3Ha wccnefoBaHMA 3akitoyaetcs B 0OOCHOBaHWM  HEOBXOAMMOCTM  TpaHchopmaLum
nejarornyeckux CTpaTerni B cucTeme BbiCLLIEro 06pa3oBaHuns. ABTOPbI YTBEPXKAAHOT, UTO HTErpaLyvs TPaAULIMOHHbIX
Ka3axCcknxX 3TMYECKUX KOHLLeMNTOB, Taknx Kak KoHuenums Abas «Tonblk agam» (LLenocTHbIV YenoBek), B COBPEMEHHbIN
obpaszoBaTenbHbIi  MPOLECC CNOCOBCTBYET AEKONOHM3aUMW  COLManbHbIX LeHHOCTed ©  HOPMUPOBaHUIO
«MPOaKTUBHON conmaapHocTu». Ha npumepe KasaxctaHa aHanv3mpyeTcs cTpaTerys MeXX3THUYeCKOW MOAUTUKU
n pestenbHocTb Accambien Hapoza KasaxcTaHa Kak MexaHW3MOB obecneuyeHus HaLMOHalbHOro eauHcTBa. B
3aKNtOYEHNM 06OCHOBBIBAETCA, YTO CUHTE3 UHAVBUAYAAbHOW CBOBOZAbI N KONNEKTVBHOW OTBETCTBEHHOCTM ABASETCA

HeobX0oAMMbIM YC/I0BMEM CTabUIbHOTO Pa3BuUTUs B TypBYNEHTHOM LiMGPOBOM MUpE.
Kntoyesole cioea: cBo60za Bbi6OPa, TONEPAHTHOCTL, MOPasbHas OTBETCTBEHHOCTb, O6LLECTBEHHAs CTabUb-
HOCTb, LMbpPOBas YCTOMUMBOCTb, LMGPOBOE TPaxAaHCTBO, aNrOPUTMUUYECKUA AETEPMUHU3M, HaLWOHajbHOe

eAVnHCTBO, ToNbIK aaaM (LLeNIOCTHbIN YenoBek).

Introduction

lIn philosophy, freedom of choice and toler-
ance are considered closely interconnected con-
cepts. Freedom of choice represents a person’s
ability to realize themselves as an autonomous
subject, while tolerance serves as the ethical and
social form of recognizing this autonomy in other
people as well. From this perspective, tolerance
appears not merely as a consequence of free-
dom, but as its necessary condition. Tolerance
is the foundation for recognizing the rights and
respecting the human dignity of individuals who
hold different views, opinions, and religious or
cultural distinctions. This concept signifies a per-
son'’s capacity to understand one and others and
to accept another individual as they are. Hannah
Arendt links the fundamental basis of tolerance to
the pluralism among human beings. In her view,
the dissimilarity (or difference) between people
— the fact that humans are not alike — constitutes
the primary condition for public (or political) free-
dom in society [1]. Tolerance is closely associated
with the idea of pluralism, as pluralism acknowl-
edges the coexistence of diverse perspectives
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and opinions and provides the legal framework
for their expression. In turn, this creates condi-
tions conducive to spiritual development, since
interactions among various cultures and beliefs
enrich human consciousness.

In the Kazakh worldview, the concept of tol-
erance is often interpreted as restraint, patience,
and composure. In other words, accepting and
acknowledging another person’s opinion, even
when one disagrees with it, is regarded in Kazakh
society as a profound spiritual and ethical value.
Philosophically, this is understood as an expres-
sion of respect and reverence, since the ability to
accept what one dislikes reflects a person’s inner
culture, generosity, and spiritual maturity. This
ethical stance resonates with the traditional Ka-
zakh concept of "sabyrlylyq" (rational patience),
which implies not a suppression of the self, but
a balanced state of mind that preserves social
harmony through dignity and wisdom. From the
perspective of Immanuel Kant's moral philoso-
phy, this principle aligns with the categorical im-
perative that one must treat other people never
merely as a means, but always at the same time
as an end in themselves. In other words, recog-



Freedom of Choice and Tolerance: Socio-Philosophical Foundations of Unity and Harmony...

nizing another’s freedom of choice is equivalent
to acknowledging their autonomy [2].

However, in recent years, there has been a ten-
dency to translate tolerance as patience (“tozim-
dilik”) in Kazakh. Yet this translation does not fully
convey the depth and breadth of the term toler-
ance, whose semantic and conceptual scope is
much broader. The word “tozimdilik” literally refers
to "endurance”, “perseverance”, or “forbearance,”
that is a collective term encompassing such virtues
as patience, restraint, and calmness. It functions
as a synonym for patience, forbearance, and tol-
erance in the narrow sense. This notion, borrowed
in accordance with Western linguistic conventions,
generally implies enduring or tolerating other
beliefs and practices for the sake of social peace.
Endurance thus emphasizes resistance to exter-
nal forces and the ability to withstand discom-
fort, whereas tolerance in its philosophical sense
involves voluntary acceptance, understanding,
and mutual respect. While “tozimdilik” is often a
passive reaction to external constraints, true toler-
ance is an active virtue of judgment - a "dialogic
openness” that seeks to understand the "Other"
without losing one's own identity. In Jean-Paul
Sartre’s existentialist philosophy, freedom is real-
ized through conscious human choice, while re-
sponsibility toward others appears as the moral
consequence of this freedom [3]. Its meaning goes
beyond mere external endurance, and it is realized
through inner spiritual development and the ex-
pansion of personal consciousness. Therefore, the
philosophical essence of tolerance is much deeper
than that of patience. It represents not only the
acceptance of differing opinions but also a com-
prehensive worldview aimed at understanding and
respecting diversity in cultural, religious, and social
dimensions.

The connection between the profound mean-
ing of tolerance and freedom of choice is ground-
ed in mutual respect and understanding, which
emerge from the foundations of individual liberty
and social harmony. These concepts complement
each other, forming the philosophical basis for
preserving peace and coherence within society.
As Karl Popper has shown, while tolerance is a
fundamental condition of a free society, it cannot
be extended indefinitely to attitudes aimed at de-
stroying freedom itself. Thus, tolerance signifies
not only external endurance and patience but
also encompasses inner freedom and respect for
the choices of others. This equilibrium is particu-
larly vital in the era of "algorithmic determinism,"
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where digital platforms can limit the horizon of
choice and foster "echo chambers" of intolerance.
Despite the extensive philosophical discourse
on these concepts, the specific mechanism by
which freedom of choice interacts with tolerance
in the context of a rapidly digitalizing multiethnic
society remains insufficiently explored. This arti-
cle aims to address this gap by investigating the
dialectical relationship between individual auton-
omy and social cohesion. The central research
question focuses on how the transition from pas-
sive endurance to active, value-based tolerance
can serve as a foundational element for national
unity in modern Kazakhstan. A key focus is placed
on the integration of Abai's concept of "Tolyq
Adam" (The Whole Man) as an ethical framework
that harmonizes individual choice with moral re-
sponsibility, providing a unique "internal filter"
against digital radicalization. The scientific contri-
bution of this study lies in its synthesis of West-
ern existential-political theories with traditional
Kazakh ethical concepts, offering a conceptual
framework for maintaining social stability amidst
the challenges of global digital transformations.

Methodology

This study employs a comprehensive so-
cio-philosophical framework to investigate the
dynamics of freedom and tolerance. To provide a
structured response to the research questions, the
following methodological approaches are applied:

Historical-philosophical method: Used to
trace the evolution of freedom and tolerance
from classical Western thought (Kant, Popper) to
modern existentialist perspectives, providing a
theoretical foundation for the study.

Comparative approach: This is central to the re-
search as it allows for a rigorous contrast between
Western liberal concepts of tolerance and tradition-
al Kazakh ethical values such as "t6zimdilik." This
comparison reveals the unique cultural synthesis
required for social harmony in Kazakhstan.

Dialectical method: Applied to analyze the
complex relationship between individual autono-
my and social responsibility, demonstrating how
they function as mutually reinforcing rather than
contradictory forces.

Axiological analysis: Employed to examine
tolerance not merely as a political strategy but
as a core moral value. This method helps identify
the ethical motivations behind tolerant behavior
in a multiethnic society.
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Phenomenological approach: Used to explore
tolerance as a lived experience and a specific
life stance, focusing on how individuals navigate
choice and responsibility in the digital age.

By integrating these methods, the study en-
sures a transition from abstract theoretical mod-
eling to a practical analysis of social stability in
modern multiethnic contexts.

Main part

Theoretical Foundations: Dialectical
Relationship between
Tolerance and Freedom of Choice

The relationship between tolerance and free-
dom of choice is a foundational synthesis of in-
dividual autonomy and social harmony. Freedom
of choice grants a person the ability to make
decisions about their life path, values, and way
of living, serving as an essential component of
individual liberty. According to Immanuel Kant,
it is precisely this autonomy that transforms a
human being into a moral subject, where free
choice constitutes an activity of reason bound-
ed by responsibility. This concept is grounded in
"inner freedom" - the capacity to make indepen-
dent choices free from external pressures - while
tolerance acts as the external respect for the
inherent dignity and worth of the Other. In this
sense, freedom of choice and tolerance are not
two separate entities but two sides of the same
coin: freedom is the internal right to be different,
while tolerance is the social guarantee that this
difference will be respected.

However, from a socio-philosophical per-
spective, tolerance is not a universal category; its
content and boundaries vary historically depend-
ing on cultural traditions and social conditions [4,
pp. 543-566]. To analyze the structural transition
from individual ethics to social mechanisms, we
must refer to Michael Walzer's framework of lev-
els of tolerance [5]. He distinguishes four main
levels, each describing specific forms of interper-
sonal relations and moral responsibility:

1) Resigned Acceptance: The first level is en-
durance for the sake of avoiding conflict. At this
level, groups agree to coexist peacefully solely to
prevent war. Relationships are based on exter-
nal agreements rather than mutual respect. The
primary limitation here is that social stability re-
mains fragile, as it depends entirely on external
circumstances. In the context of multiethnic so-
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cieties, this level represents a "precarious peace"
where differences are merely ignored rather than
understood.

2) Stoic Recognition of Rights: This level
transitions from pragmatic endurance to a mor-
al stance. Grounded in the foundations of Sto-
icism, it emphasizes personal responsibility and
respect for the legal rights of others. Social peace
depends not just on order, but on the moral ac-
countability of each individual.

3) Axiological Respect: At this level, tolerance
represents complete respect for the opinions and
lifestyles of others. It goes beyond intellectual
understanding, incorporating an emotional rec-
ognition of the value of diversity. This signifies a
higher stage of social harmony based on mutual
responsibility.

4) Openness to Transformation: The highest
stage is characterized by the willingness to lis-
ten to and engage with different perspectives.
Here, dialogue is essential, and individuals are
prepared to embrace both internal and external
change. This level represents the peak of demo-
cratic pluralism.

Walzer's hierarchy demonstrates that social
unity evolves from a state of "passive indiffer-
ence" to "active engagement.” Critically, if a soci-
ety limits itself to only the first level, tolerance re-
mains confined to passive patience. Byung-Chul
Han highlights that in contemporary society, a
"formal tolerance" often predominates, rendering
it incapable of genuine dialogue [6]. Han argues
that modern society often replaces deep, painful
encounters with the "Other" with a sterilized, hy-
per-connected digital proximity that avoids real
confrontation.To ensure sustainable justice, tol-
erance must move beyond mere endurance to-
ward a proactive willingness to reconsider one's
views and show mutual respect. This active form
of tolerance enables people to strengthen coop-
eration while ensuring social justice and peace.
Therefore, the dialectical synthesis of choice and
tolerance serves as a safeguard against "the vio-
lence of the same," allowing for a society where
plurality is not just tolerated, but celebrated as a
source of collective strength.

Cultural Formation and Specifics of Freedom
of Choice and Tolerance: Western and Kazakh
Perspectives

In the Western tradition, the institutionaliza-
tion of tolerance is closely linked to John Rawls's
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theory of justice, which advocates for a society
providing equal opportunities regardless of ini-
tial social status. This is practically manifested in
"blind" recruitment processes, such as résumés
that exclude photographs, birth dates, or plac-
es of origin. These structural measures are de-
signed to mitigate systemic biases - including
racism and ageism - ensuring that professional
merit remains the primary criteria for evaluation,
independent of an individual’s personal or ethnic
background. This model prioritizes "procedural
neutrality,” where the individual is viewed primar-
ily as a citizen or a professional, detached from
their communal identity.

In contrast, within the Kazakh context, social
and cultural interactions are often influenced by
attributes such as ethnicity, kinship, or marital
status. From Pierre Bourdieu's perspective, these
factors act as forms of social capital that can, at
times, overshadow individual professional com-
petencies. Such cultural specifics create a unique
social fabric where personal identity and group
affiliation play a significant role in mutual inter-
actions, necessitating a culturally specific model
of tolerance that balances tradition with modern
meritocratic ideals. Unlike the Western "blind"
approach, the Kazakhstani model is often char-
acterized by "relational recognition," where toler-
ance is achieved not by ignoring differences, but
by integrating them into a shared social network
based on the principles of hospitality and mutual
support.

Furthermore, tolerance has evolved from a
moral virtue into a strategic socio-economic as-
set. As Byung-Chul Han points out, the capacity
to accept "otherness" has become a new form of
global competitiveness [6]. In the corporate world,
multinational companies and airlines that accom-
modate diverse religious and cultural traditions
do not merely perform an ethical duty but opti-
mize their market reach. This demonstrates that
societies and states adhering to the principles of
tolerance gain a distinct advantage in fostering
innovation and economic prosperity. In this light,
tolerance becomes a "soft power" tool, enabling a
nation to navigate the complexities of the global
market by leveraging its internal diversity.

The formation of this tolerant worldview is
a developmental process. From birth, an indi-
vidual's perspective is shaped by their immedi-
ate ethnic and religious environment. However,
personal growth requires what Sgren Kierkeg-
aard describes as the "responsibility in the face
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of choice" [7]. An individual must decide whether
to remain within a closed, exclusionary worldview
or to expand their boundaries by accepting the
"Other." Choosing the latter prevents intellectual
stagnation and allows for the expansion of per-
sonal consciousness. This Kierkegaardian "leap" is
essential for decolonizing social values; it allows
the individual to move from a dictated collective
identity to a consciously chosen one that respects
the pluralism of the modern world.

Ultimately, from a socio-philosophical stand-
point, tolerance is the ability to maintain one's
own cultural and religious convictions while si-
multaneously respecting global diversity. This
process of "voluntary openness" serves as the
foundation for both individual development and
sustainable social stability in a globalized era.
This synthesis suggests that freedom of choice is
not the freedom to be isolated, but the freedom
to belong to a global community while remaining
rooted in one's own heritage.

Historical Expressions of Freedom of Choice
and Tolerance in Kazakh and Turkic Cultures

Tolerance has long held a place in the culture
and history of the Kazakh people and the Turkic
world as a whole. In general, Turkic philosophy is
not a concept that unites us solely on a religious
basis, since the nearly thirty modern Turkic peo-
ples differ in both their religious affiliation and an-
thropological features. However, they are bound
by deep linguistic, cultural, and genealogical ties.
Lev Gumilyov explains this unity through the con-
cept of a “passionary field” and a cultural code
[8]. The formation of Turkic philosophy rests on
several foundations such as modes of life, politi-
cal and social structure, and everyday ethics and
etiquette. Above all, the primary basis of Turkic
philosophy is linguistic kinship. Language, in turn,
is a spiritual phenomenon that connects thought,
culture, and worldview. Even in mythology, we
can still observe common patterns, themes, and
motifs shared among Turkic peoples. In nomadic
Turkic societies, various mechanisms and tradi-
tions were established to preserve mutual under-
standing and peace among different religions and
ethnic groups. Throughout their history, the Turks
were influenced by multiple faiths like shamanism,
Buddhism, Zoroastrianism, Christianity, Islam, and
others. Karl Jaspers regards such cultural multilay-
eredness as the historical legacy of the "Axial Age”,
in which diverse spiritual traditions develop in par-
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allel [9]. The coexistence of these religions and re-
spect for faith and belief formed the foundation of
tolerance. This historical "pluralism of the steppe”
suggests that freedom of choice was an inherent
part of nomadic life, where the vast geography re-
quired a flexible and inclusive social structure. The
spread of Islam in Kazakh society also contributed
to the development of the idea of tolerance, as Is-
lamic culture and religion place great emphasis on
human rights, justice, and mutual respect. The no-
madic lifestyle required constant interaction with
various ethnic, religious, and cultural groups. In
Emmanuel Levinas's philosophy, the face-to-face
encounter with the Other is interpreted as the very
origin of ethics, while nomadic culture is precise-
ly open to this “encounter with the Other” [10]. In
the Great Steppe, the stranger was not an enemy
but a guest, and the law of hospitality (Qonagjay-
lylyq) served as a practical manifestation of ethi-
cal tolerance. Most Turkic peoples developed and
strengthened mutual understanding and tolerance
through trade and political alliances. This process
prioritized peace and harmony in social relations.
The values and norms formed within nomadic cul-
ture placed mutual respect and tolerance at the
forefront. In this regard, the works of poets, sages,
and orators, as well as the intellectual movement
of the later enlightenment period, vividly reflected
these values, leaving a deep mark on the history
and culture of the Kazakh people. Abai's princi-
ple “"Love all of humanity” is regarded as the Ka-
zakh form of universal humanism. These elements
of steppe culture played a significant role in the
national identity and everyday life of Kazakh soci-
ety. The spirit of kindness and compassion is the
readiness to support others in times of hardship,
to offer shelter and share the last piece of bread
that has been deeply embedded in the nation'’s
consciousness through its traditions and customs,
passed down as a moral legacy from generation to
generation. As the great thinker Abai emphasized
in his poetry: «Love all humankind as your broth-
ers..». Abai's philosophy of "Tolyq Adam" (The
Whole Man) provides the ultimate synthesis: true
freedom is achieved only when the "nurly aqyl"
(luminous reason) and "joly jurek" (warm heart)
guide an individual to recognize the dignity of all
human beings [11].

In our country, the nations and ethnic groups
living together are provided with conditions to
learn their native languages, develop their cultures
and traditions, and practice their religions, thereby
preserving an atmosphere of tolerance. In Islam as
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well, it is stated: «...Be brothers to one another...»,
commanding that division is wrong and that hu-
mankind should live in unity and harmony.

During the Soviet period, many ethnic groups
were subjected to repression and were deported
from their homelands to the territory of Kazakh-
stan. The Kazakh people at that time demonstrat-
ed their hospitality and fraternity, providing them
with shelter and assistance. The Kazakhs accepted
these peoples during difficult times, helped them,
and lived together in friendship and mutual un-
derstanding. This "unity of the oppressed" trans-
formed a tragic historical event into a foundation
for proactive solidarity. Thus, the Kazakh people,
together with many ethnic groups, went through
various trials, shared a common history, and were
together in both sorrow and joy. Such coopera-
tion and unity clearly demonstrate the tolerance
and humanism of the Kazakh people. Therefore,
choosing peace, as well as showing patience to-
ward ethnic, religious, political, confessional, and
interpersonal disagreements, including age and
gender differences, and recognizing that «other
people» have an equal right to live, represents
tolerance. Tolerance is human compassion, the art
of living in a world of diverse people and ideas,
and while possessing rights and freedoms, not
violating the rights and freedoms of others. How-
ever, tolerance is not submission, indulgence, or
approval; it is an active life position based on the
recognition of others. It is a "freedom for" rather
than a "freedom from" - a conscious choice to
build a shared future.

This shared experience of suffering and mutu-
al support formed a unique historical conscious-
ness, reinforcing the modern Kazakhstani model
of "unity in diversity". Contemporary discourse
on decolonizing national identity in Kazakhstan
further emphasizes the need for an inclusive
policy that balances this historical legacy with
modern civic values. Ultimately, tolerance in the
Kazakh worldview is far more than passive pa-
tience (Tesimainik); it is an active, existential com-
mitment to peace that bridges the gap between
traditional wisdom and the requirements of a
modern democratic state.

Challenges in Globalization Era:
Kazakhstan's Experience and Future
of Social Harmony

In the contemporary era, globalization and
the rapid proliferation of digital technologies
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have fundamentally reshaped the landscape of
individual decision-making. The expansion of
the digital information space, while providing
unprecedented access to knowledge, has
also introduced significant risks to social
cohesion. Social media platforms, often driven
by algorithmic determinism, can create "echo
chambers" that amplify extremist views and spread
misinformation. In this context, the "digitalization
of intolerance" has become a global challenge,
where the speed of information often outpaces the
ethical responsibility of its creators. Recent studies
highlight that digital spaces often foster a specific
form of racialization and exclusion, requiring a
more nuanced understanding of tolerance in the
era of social media [12]. This digital environment
demands a transition from traditional media
literacy to a more profound "digital ethics,"
where freedom of expression is balanced by the
preservation of social peace.

From a socio-philosophical perspective,
this digital radicalization poses a threat to the
traditional Social Contract Theory. If, according to
Jean-Jacques Rousseau and Thomas Hobbes, the
social contract was designed to ensure peace and
equality, modern digital spaces often test these
foundations by allowing the marginalization of
minorities through anonymity and hate speech. In
a multiethnic society like Kazakhstan, the spread
of "titular nation" narratives or exclusionary
rhetoric through digital channels contradicts
the inclusive principles of a modern state. As
contemporary researchers on social cohesion
(such as Manuel Castells or digital ethicists)
suggest, the stability of a multicultural society
today depends on the "digital citizenship" of its
members - their ability to exercise freedom of
choice with moral responsibility.

The President of Kazakhstan, Kassym-Jomart
Tokayev, has emphasized that national unity
must be based on equal rights for all citizens,
moving beyond ethnic or social silos. This policy
aligns with Amartya Sen’'s "capability approach”,
which argues that justice is not merely an
abstract ideal but a practical necessity to ensure
that every individual has the freedom to realize
their potential [13]. In Kazakhstan's multiethnic
landscape, this approach ensures that "freedom
of choice" is not just a legal right, but a tangible
opportunity for every citizen to participate in the
nation’s cultural and political life.

Furthermore, the psychological dimension of
tolerance in a multiethnic environment deserves
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closer examination. Recent sociological research
suggests that tolerance is not a static trait but
a dynamic process influenced by "intergroup
contact theory". In Kazakhstan's context, this
means that the mere coexistence of different
ethnic groups is insufficient for long-term
stability; instead, it requires meaningful, goal-
oriented interaction that reduces prejudice.
When citizens exercise their freedom of choice
to engage in cross-cultural dialogue, they move
from "passive recognition" to "active empathy"”,
which strengthens the social fabric against
external ideological shocks.

Parallel to this, the transition to a model
of active tolerance requires a fundamental
reimagining of pedagogical strategies in higher
education. It is not enough to teach tolerance as a
set of static rules; it must be cultivated as a "virtue
of judgment". In this regard, the integration of
Abai Qunanbaiuly’s concept of "Tolyq Adam"
(The Whole Man) - which emphasizes the
harmony of reason, heart, and will - into the
modern curriculum offers a unique pathway
for decolonizing social values. By applying the
"Tolyq Adam" framework, students can learn to
align their "luminous reason" (nurly aqyl) with
"warm hearts" (joly jurek), transforming digital
interaction into a space of mutual growth rather
than conflict. By synthesizing this indigenous
ethical wisdom with global civic standards,
Kazakhstan can foster a generation of citizens
who view freedom of choice not as a license for
self-interest, but as a moral commitment to the
common good.

Moreover, the rise of Atrtificial Intelligence
and algorithmic governance introduces new
paradoxes to the concept of personal autonomy.
As algorithms increasingly curate the information
we consume, the "freedom of choice” becomes
increasingly illusory, often confined within digital
"filter bubbles." To counteract this technological
determinism, a modern model of tolerance
must include "digital resilience" - the ability of
citizens to critically evaluate information and
consciously choose to engage with viewpoints
that differ from their own [14]. Digital resilience
acts as a "technological immunity", protecting
the multiethnic social fabric from the infectious
spread of radical ideologies.

Finally, the integration of traditional values
with global civic standards remains a cornerstone
of Kazakhstan's path to social harmony. While
Western models of tolerance often focus on
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individual rights, the Kazakhstani experience
emphasizes "collective responsibility" and mutual
aid, values historically rooted in the nomadic
code of honor. This synthesis creates a unique
form of "communitarian tolerance", ensuring that
diversity remains a source of national strength.

Since independence in 1991, Kazakhstan's
unique strategy - embodied by the Assembly
of the People of Kazakhstan - has functioned
as a "social laboratory" for interethnic harmony.
The program "One Nation, One Country, One
Destiny" serves as the structural framework
for this harmony [15]. However, as Karl Popper
warned in his "paradox of tolerance", a society
must be vigilant. Unlimited tolerance can lead
to its own destruction if it allows the spread of
intolerant forces that aim to abolish freedom
[16]. This vigilance requires a proactive defense
of the "Common Home" (Shafyraq), where the
freedom of one is protected by the tolerance of
all. Therefore, tolerance in the digital age must be
"active" - it must be a choice to defend diversity
while resisting the violent imposition of singular
worldviews

Conclusion

In conclusion, the dialectical relationship
between freedom of choice and tolerance
constitutes the bedrock of a just and democratic
society. This study demonstrates that freedom of
choice is not an absolute individual license but a
moral capacity that finds its fulfillment through the
recognition of the "Other". In a tolerant society,
every individual is free to express their views
and embrace various cultures, yet this freedom
must not infringe upon the rights of others or
lead to systemic discrimination. Tolerance, in its
highest philosophical form, acts as the necessary
boundary that harmonizes individual autonomy
with social cohesion, preventing the descent
into discrimination and social fragmentation. By
aligning personal agency with ethical boundaries,
society can transition from a state of mere
coexistence to one of genuine integration based
on the protection of fundamental human rights.

The transition from the 20th-century model of
"passive endurance” to a 21st-century paradigm
of "active, reflective tolerance" is essential,
particularly in the face of globalization and digital
radicalization. As digital technologies increase
the risk of ideological silos and algorithmic
polarization, the stability of a multicultural
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society increasingly depends on a "Digital Social
Contract" rooted in mutual respect and ethical
responsibility. This new contract must prioritize
the human subject over the algorithm, ensuring
that digital connectivity enhances rather than
erodes human dignity. Therefore, maintaining
this balance is not merely a moral duty but a
political and legal necessity that allows a "culture
of war" to be replaced by a "culture of peace".

Kazakhstan's historical experience - from the
traditional humanism of the Great Steppe to the
modern institutional framework of the Assembly
of the People of Kazakhstan - offers a valuable
model for this global necessity. The synthesis of
the "Tolyq Adam" ideal with modern democratic
principles provides a robust philosophical
foundation for navigating the complexities of
a multiethnic state. The Kazakhstani strategy
of "Unity in Diversity" proves that a multiethnic
structure is not a challenge to be managed, but
a strategic asset for sustainable development.
However, as the "paradox of tolerance" suggests,
this harmony requires constant vigilance and an
inclusive legal framework that protects human
rights while resisting the imposition of intolerant
ideologies.

Ultimately, tolerance must be integrated
not merely as an abstract principle, but as a
lived experience and a civic virtue. It requires a
transformation of the educational landscape, where
traditional ethical concepts serve as a compass for
modern digital citizens. Fostering a global order
based on the supreme value of human life and
dignity is the foremost task of the modern era. In
this regard, the synthesis of individual freedom
and social harmony remains the only viable path
toward a stable, just, and progressive future in an
increasingly turbulent world
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