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A POSTMODERNIST APPROACH TO THE STUDY OF THE
PHENOMENON OF GIFT EXCHANGE

'S.E. Bazasheva, ?V.N. Badmayev,
Z.N. Ismagambetova, 'A.G. Karabayeva

This paper presents a philosophical analysis of the phenomenon of the
gift within postmodern philosophy, revealing its multiple meanings and
transformations in contemporary thought. In the article, the authors conduct
a comparative analysis of the concepts of Derrida and Henaff regarding
the problem of the gift. The article devotes particular attention to Jacques
Derrida's aporetic approach, which questions the possibility of a pure gift
within institutionalized economic exchange and elevates the gift to the
level of an unprecedented ethical event, manifested in acts of "unforgivable
forgiveness" and the sacrificial "gift of death.” The article also highlights the
significance of Marcel Henaff's theory, which emphasizes the gift as a ritual
procedure that ensures mutual recognition and strengthens social and ethical
bonds.

This paper employs comparative philosophical and analytical-conceptual
methods to systematically compare concepts and reconstruct their semantic
structures. The authors use hermeneutic and comparative methods to
determine the conditions, foundations, and role of the subject. The results
highlight the methodological significance of gift exchange for analyzing social
and symbolic relations, critiquing economic reductionism, and understanding
the space of subjective freedom, making the paper relevant to philosophers,
sociologists, and cultural researchers. Methodologically, the paper draws on
comparative philosophical and analytical-conceptual approaches, allowing
for a systematic comparison of key concepts and the reconstruction of
their internal semantic structures. The study reveals the critical potential
of gift exchange for rethinking social and cultural interactions, exposes the
limitations of economic reductionism, and expands our understanding of the
space of subjective freedom.

Keywords: Gift, Gift Exchange, General Economy, Aporia, Phenomenology of
the Given, Recognition, Sovereignty, Social Connection

TAl-Farabi Kazakh National
University, Almaty, Kazakhstan

2 Southern Scientific Center of
the Russian Academy of Sciences,
Rostov-on-Don, Russian Federation

Corresponding author:
S.Bazasheva, symbat_erkin@mail.ru

Citation:

Bazasheva S.E., Badmayev V.N,,
Ismagambetova Z.N.,

Karabayeva A.G. A Postmodernist
Approach to the Study of the
Phenomenon of Gift Exchange //
Adam Alemi. — 2026. - Vol. 28.

- No. 2 (108). - P. 3-15.

—DOI: 10.48010/w6kehs22

Open Access

© The Author(s), 2026

This is an open-access article
distributed under the terms of the
Creative Commons Attribution 4.0
International License (CC BY 4.0).
https://creativecommons.org/
licenses/by-nc-nd/4.0/

Received: 14/01/2026
Accepted: 05/04/2026
Published online: 30/06/2026

CobIiinbIK aniMacy Ky6bI/IbICbIH 3epTTeyre NOCTMOAEPHUCTIK Ke3Kapac

AHOamna. byn Makanaja NnocTMoAepHAiIK GUNOCOPUA KOHTEKCTIHAET CblbIK PeHOMEHIHe GUNOCOPUANBIK
Tanjay >Kacasibif, OHblH, Ka3ipri Teopus/blK ONAafbl KOm Kblp/bl MafblHacbl MeH TpaHcpopmMaLumanapsbl
awbiiagbl. Makanaga astopnap [Jeppvga MeH DHadTbiH CblbIK MaceneciHe KaTbICTbl TyXXblpbiIMAamanapbiHa
canbiCTbipManbl Tangay xacangbl. Makanaga leppvaaHbln anopeTukanblk TaCiiHe epekLle Ha3ap ayAapbliagbl, o
WNHCTUTYLMOHAABIK 3KOHOMMKaNbIK, anmacy LeHbepiHAeri Ta3a CbIMNbIKTbIH MYMKIHAIMHE KYMaH KenTipeai xaHe
CbIMIBIKTBI «KeLLipiIMENTIH KeLipiM» XaHe KypbaHAbIK «&iM Cblibl» apKblibl KOPIHETIH BypPbIH-COHAbI HoNMaraH
3TUKaNbIK OKWFa JeHreliHe keTepesi. Makanasa coHzan-ak dHadTbIH TEOPUACBIHbIH, MaHbI3AblblfbIHA Ha3ap
ayAapbinazbl, ON CbIANbIKTbIH ©3apa TaHyAbl KAMTaMachl3 eTeTiH XXaHe 9/1eyMeTTIK XaHe 3TUKanblk 6annaHbicTapabl
HbIFalTaTbiH CanTTblK PACIM peTiHAeri pesiH atan kepceTesi.

XKyMmbIcTa yFbIMAAPAbI XYAEeNi TYpAe CanblCTbIPyAbl XaHe 0NapAblH MafblHabIK KypblIbIMAAPbIH KaliTa Kypyabl
KaMTamachbl3 eTeTiH CabICTbIPMabl-GUNOCOPUANDIK XIHE aHANUTMKaNbIK-KOHLENTyanablk 94icTep KONAaHbINaAbI.
OJicTep peTiHAe aBTOpAaAp repMeHEBTUKabIK XXIHE CasbiCTbIpMasbl SAICTEPAI KOAAaHaAbl, O YLWiH CyObeKTiHiH,
LapTTapbl, Herisgepi, peni aHbiKTanagbl. 3epTTey HaTWXenepi a1eyMeTTiK XoaHe CUMBOJAbIK balinaHbiCTapAbl
Tanjay >kaHe 3KOHOMWKaNbIK PeAyKLUMOHU3MAI CblHay YLUIH CbIAbIK anMacyAblH a4icTeMenik MaHbI3AblablFbIH
KepceTeai. XoHe CyObeKkTUBTI epKiHAIK KEHICTIriH TycCiHy, 6yn MakanaHbl ¢unocoptap, COLMONOITap >oaHe
MaJeHMeT 3epTTeyLlinepi YlWiH e3eKTi eTesi. DAicTemMenik TypfblAaH >XYMbIC Heri3ri yFbiMAaapAbl XXyheni Typae
CanbICTbIpyfa MYMKIHZAiK 6epeTiH canbiCTbipManbl-Gpuaocoduanbik KaHe aHaNUTKabIK-KOHLIENTyansbl Tacingepre
XoHe oNapAblH, iLLKi CemMaHTUKaNbIK KYPblIbIMAAPbIH KalTa KypyFfa HerizaenreH. 3epTrey aneyMeTTiK XaHe MajeHN
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©3apa 9peKeTTeCTiKTepai KaiTa Kapay YLWiH CblAabIK aAMacyAblH CbIHU d/1eyeTiH awajbl XoHe dKOHOMMKabIK,
PeAYKUMOHU3MHIH, LIEKTEYNEePiH allazbl. XXaHEe CyOBbEKTUBTIK epKiHAIK KeHICTiri Typasbl TYCiHIKTEPiH KeHenTeai.

TyliiH ce3dep: CbliNbIK, CbIANbIK aAMacy, Xanrbl 3KOHOMUKa, anopus, bepinreHHiH, GeHOMEHONOrMACHI, TaHy,
ereMeHgiKk, aneyMeTTik 6ainaHbic

MocTMoaepHUCTCKMIA Noaxo B UccneaoBaHnn ¢peHoMmeHa gapoobmeHa

AHHOmauyus. B ctatbe npeactaBneH unocodpckuii aHanns peHomeHa Aapa B KOHTEKCTe MOCTMOAEPHUCTCKOM
drnocodvn, packpblBatoOLLWA €ro My/bTUCTONHOE 3HaueHMe 1 TpaHCGOPMaLM B COBPEMEHHON TEOPETNYECKO
MbICAU. B cTaTbe aBTOPbl MPOBOASAT CpPaBHUTENbHbBIN aHanu3 KoHuenuui Jeppusa v dHaddpa OTHOCUTENBHO
npobnembl gapa. Ocoboe BHVMaHve B CTaTbe yAenseTcs anopetnyeckoMy nogxogy [leppuaa, KoTopblid CTaBuT
Mo/ BOMPOC BO3MOXHOCTb YMCTOTO Aapa B pamMKax WHCTUTYLIMOHANN3MPOBAHHOMO 3KOHOMMYECKOro obMeHa U
BO3BOAMT Aap B paHr 6ecnpeLieeHTHOro 3TUYECKOro cobbIThs, MPOABASAIOLLErOCs Yepes akTbl <HEMPOCTUTEIbLHOTO
MPOLLEHUs» 1 XXEPTBEHHOTO «japa cMepTh». B cTaTbe Takoke aBTOpbI 06paLLatoT BHUMaHMe Ha 3HaueHue Teopum
SHadd, B KOTOPOIA aKLEHTUPYETCs BHUMaHWe Ha posb Aapa Kak puTyanbHOU npolesypbl, obecneunsatoLlell
B3alMHOe MpU3HaHWE ¥ 3aKpernstoLLeli CoLuanbHble U STUYecKne CBA3MN.

B paboTe nNpUMEHAIOTCA  CPABHUTENbHO-GUAOCOPCKMA U aHANUTUKO-KOHLIENTYaslbHbIA  METOZpbI,
obecneurBatoLiMe CUCTEMATNYECKOE COMOCTaBleHNE KOHLEMLMIA U PEKOHCTPYKLMIO UX CMbICTOBBIX CTPYKTYp. B
KayecTBe METOZO0B aBTOPbl UCMOJIb3yeT FePMEHEBTUUYECKMIA U CPABHUTENbHbIA METOZAbI, ANA YEro onpeAenstoTcs
YCNIOBWS, OCHOBaHUs, posib CybbekTa. Pedy/bTaTbl UCCNe40BaHUA NMOAYEPKUBAOT METOAONOTMUECKOe 3HaueHne
AapoobmeHa 41 aHanW3a CoLMabHbIX Y CUMBOANYECKUX CBA3EN, KPUTUKN SKOHOMUYECKOTO pesyKLVIOHU3Ma U
OCMbIC/IEHVA MPOCTPAHCTBA Cy6bEKTUBHOV CBOBOAbI, UTO ieNaeT CTaTbto akTya bHOW AN GUA0COdOB, COLMONOTOB
nuccnegoateneli KynbTypbl. MeTogonornuecku pabota onupaeTcs Ha CpaBHUTENbHO-GUAOCODCKUIA U aHANTHKO-
KOHLIeNTya ibHbIl NOAXOZbI, NMO3BOAIOLLME CUCTEMHO COMOCTaBUTL K/IHOUEBbIE KOHLLEMLMM 1 PEKOHCTPYMPOBaTh
UX BHYTPEHHUWE CMbIC/IIOBblE CTPYKTypbl. ViccnesoBaHue BbISBASET KPUTUUYECKU MOTeHUMan AapoobmeHa Ans
NMepeoCMbICIEHNS COLMANbHBIX W KYJAbTYPHbIX B3aUMOAENCTBUIN, OBHaXaeT OrpaHUYeHWsi 3KOHOMUYECKOro

pesyKUMOHM3Ma 1 paclumpsaeT NOHVMaHWe NPoCTPaHCTBa CybbekTUBHON cBOBOAbI.
Knroyeswlie cnoea: pap, fapoobmeH, oblias 3KOHOMUKa, anopus, GeHOMEHOIOrMs JaHHOCTY, MpU3HaHue,

CyBE€pPEeHHOCTb, CoOUMaibHaa CBA3b.
Introduction

Relevance of the topic: The study of gift ex-
change dates back to the late 19th and 20th cen-
turies, to the works of E. B. Tylor, F. Boass, and B.
Malinowski [1, 2, 3]. The works of these scholars
marked the development of anthropological in-
terest in the problem of gift exchange in the early
forms of human community. These works formed
the basis for the formation of ethnographic and
cultural anthropological descriptions and the first
major theoretical generalizations on the problem
of gift exchange. Between 1910 and 1930, a theo-
retical and methodological basis for studying this
problem was formed, which is presented in the
works of Moss [4]. He was the first to consider
the gift as a social fact and draw attention to the
need to fulfill obligations, while the exchange it-
self is not reduced to economics.

Beginning in the 1930s-1960s, the problem
of gift exchange began to receive intensive the-
oretical study. This is particularly evident in the
works of Lévi-Strauss [5], which emphasized the
structure of kinship and communication between
groups. Roger Caillois [6] developed a playful/
ritual logic and competition, emphasizing agon
(rivalry) as the principle organizing prestige ex-
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changes. Taken together, these approaches allow
us to contrast gift exchange with utilitarian com-
mercial exchange, where gift-giving constructs
solidarity through a system of nonequivalent but
mutually binding relationships. Scholars of this
period conducted fieldwork, which yielded scien-
tific, theoretical, and empirical material.

In contrast, in the 1960s-80s, Bourdieu devel-
oped key ideas about symbolic capital. Bourdieu
explores gift exchange as a latent sociocultur-
al mechanism in which the rational-economic
calculations of participants are translated (and
simultaneously concealed) into the category of
selflessness for the sake of reproducing their
symbolic capital [7, 8]. A significant structural
condition is the time interval between the gift
and the subsequent return. Bourdieu is the first to
disrupt the linear obviousness of equivalent ex-
change and explains why participants can avoid
the direct logic of equivalence, yet simultaneous-
ly remain in the regime of obligation.

As we see, research into gift exchange in the
classical period explores its multiplicity of forms,
developing various analytical approaches that
highlight the impossibility of reducing the un-
derstanding of gift exchange to a single, singular
nature. According to these analytical approaches,
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gifting is not merely an economic phenomenon.
Scholars believe that gifting cannot be reduced
solely to a system of kinship, but it also repre-
sents a ritualistic, agonistic method of distribut-
ing prestige. Gifting, as we see, is contradictory,
diverse in its manifestation and function. At the
same time, gift exchange captures the chang-
es and differences occurring within the system
of relationships and within the community. The
search for a single substance to which all the
contradictory, multiple forms of manifestation
and functioning of gift exchange can be reduced
leads to the development of a new philosophical
and theoretical model that attempts to provide
a new interpretation of the phenomenon of gift
exchange. Postmodernist philosophy is such a
theoretical and methodological model.

The problem of gift exchange is particularly
significant amid the crisis of classical models of
rationality based on the principles of equivalent
exchange, utility, and accumulation. In the con-
temporary theoretical landscape, gift exchange
transcends economic understanding and is
viewed as a fundamental mechanism for the for-
mation of social ties, symbolic structures, and
forms of subjectivity. In this regard, turning to
the concepts of philosophers such as Derrida and
Henaff allows us to identify various, often com-
peting, interpretations of the gift as a phenome-
non situated on the boundary between econom-
ics, symbolic exchange, and ontology.

The relevance of this study is also determined
by the need to analyze these approaches, since
each in its own way problematizes the nature of
the gift. Thus, Derrida asserts the fundamental
impossibility of the gift in its pure form [9, 10].
In contrast, Henaff attempts to interpret the gift
as a form of symbolic recognition [11]. Therefore,
the task of conducting a comparative analysis of
these systemic approaches is being formed in
the philosophical literature, which will contribute,
according to the researchers, to a deeper under-
standing and awareness of the problem of gift
exchange as a fundamental, central phenome-
non of modern philosophical reflection, and will
also contribute to an explanation of its analytical
significance for the study of social and cultural
transformations [12, 13, 14]. Thus, an analysis
of the place, role, and function of the gift in the
works of key French postmodernists allows us
to understand and sense the boundaries of the

"human" in the digital age and rethink the foun-
dations of social solidarity beyond economic cal-
culation. Although in philosophical literature the
problem of gift has become a subject of philo-
sophical and theoretical research [15, 16, 17, 18],
the phenomenon of gift has not been sufficiently
studied, especially in Kazakhstani philosophical
literature.

Purpose of the study. The aim of the article is
a comparative analysis of the concept of gift in
postmodernism, drawing on the concepts of Der-
rida and Henaff.

Tasks

1. To identify the conceptual foundations and
differences in understanding the nature of the
gift in the works of Derrida and Henaff.

2. To conduct a comparative analysis of these
approaches to determine the methodological
significance of the concept of gift exchange and
its relevance for contemporary research on forms
of sociality.

Scientific novelty. This paper attempts to con-
duct a comparative analysis and synthesize ideas
about the gift in Derrida’s ethical-phenomeno-
logical concept of the “gift of death” and Henaff's
socio-symbolic theory. This allowed us to consid-
er how the true gift operates not as an act of ex-
change, but as a “rupture event” that restores to
human existence the character of unpredictability
and freedom from the dictatorship of utilitarian
calculation and the logic of exchange.

Methodology

The methodological basis of the study also
consists of a synthesis of a comparative approach
and a hermeneutic method, which enabled the
differentiation of the ontological registers and
the functional and role-specific nature of the
gift-giving phenomenon. Using a comparative
method, the authors conducted a cross-theoret-
ical analysis that revealed points of demarcation
among the utilitarian, semiotic, and existential
interpretations of exchange advanced by post-
modern philosophers. Thus, the tools of the her-
meneutic method allowed the authors to uncover
and analyze the verification of the aporetic role of
the unrequited "gift of death” in the face of the
Other in Derrida's conception. Furthermore, the
hermeneutic method, which involves interpreting
philosophical texts and reconstructing the se-
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mantic structures of the concept of gift in various
theoretical traditions, allowed Henaff's concept,
based on a revision of anthropological narra-
tives, to explicate and identify the sociocultural
function of reciprocal gift-giving as a non-com-
mercial instrument for mutual recognition and
the institutionalization of interpersonal allianc-
es. In Derrida's concept, it allowed us to identify
the paradoxical nature, as well as its constantly
changing, elusive state, and contradictory nature.
Thus, using a comparative method, the authors
sought to identify the foundations on which their
differences (economics and reciprocity, the role
of the subject, status) could be grounded, as well
as certain similarities in their understanding of
the gift. Based on this method, the authors at-
tempted to identify differences in understanding
of the gift, evident in the conditions of its possi-
bility/impossibility, in the role of the subject, and
in determining the location of the meaning of the
gift. This allowed them to identify the difference,
the essence of which lies in the logic of reasoning
in the concepts of Derrida and Henaff.

Main part

The concept of the gift of J. Derrida
and M.Enaff: the theoretical context of the
discussion

Derrida's postmodern concept of the gift
seeks to explore the aporia of the impossible.
The philosopher proposes a deconstruction
of the economy and an examination of the es-
sence of the ethics of the gift. In examining the
problem of the gift, we believe it to be one of
the most radical points in Derrida's concept of
deconstruction. For him, the gift is not simply
an act of everyday generosity, Derrida interprets
the gift as a fundamental philosophical paradox
that calls into question the very logic of human
relations and language. In examining this prob-
lem, we must first clarify the ontology of the gift.
In this regard, and within the framework of his
deconstruction of Western European metaphys-
ics, Derrida postulates a radical rupture between
economic exchange and the "pure” gift. For him,
the gift emerges as an event that fundamentally
disrupts any economy, understood as a system of
equivalence, compensation, and the circular cir-
culation of goods [9, p. 17]. Derrida develops this
understanding of the ontology of the gift in his
6 AJTAM SJIEMI
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work “Given Time”, in which he argues that the
true object of a gift is not a material object, but
something irreplaceable and non-returnable. Ac-
cording to the philosopher, Time is the phenom-
enon that cannot be repaid or returned. Using
a hermeneutic method, it was determined that
Derrida pays attention to time in the process of
giving. According to the philosopher, we primar-
ily "give time," since a thing merely symbolizes a
break in the usual flow of time, whereas the ob-
ject of a gift can be something irreplaceable, such
as one's own life or death ("The Gift of Death").
In this sense, a gift does not imply repayment,
exchange, or compensation, which characterizes
it as an absolutely selfless act. The thing or object
itself, which in this case is a gift, is excessive in
relation to market necessity and, therefore, tran-
scends the logic of supply and demand. Accord-
ing to the French postmodernist, gift and forgive-
ness appear as “impossible” phenomena, since in
their pure, original form they oppose the logic of
exchange, rationality, and the principle of equiva-
lence [9, pp. 17-25].

Using a hermeneutic method, we focused on
the role of the gift, which, for the French post-
modernist, assumes the character of an ethical
challenge. A true gift must be "forgotten" at the
moment of its completion, as the giver should
not perceive themselves as the giver, and the
recipient should not perceive themselves as the
recipient. Any awareness of debt or gratitude
instantly reintegrates the gift into the system of
economic exchange. The role of the gift is to test
the subject's ability to perform an act that goes
beyond egocentric calculation. Consequently, the
key function of the gift is to deconstruct the logic
of calculation. The scholar formulates a paradox:
the gift is possible only as the "impossible." As
soon as a gift is recognized as a "gift," it impos-
es a debt on the recipient and provides moral
satisfaction to the giver, transforming it into a
transaction and destroying its own essence. The
function of the gift, therefore, is to be a constant
interruption of the economy, pointing to the ho-
rizon of unconditional responsibility that expects
no reward [9, p. 26]. In its most extreme ethical
expression (according to the work “The Gift of
Death”), the subject becomes Death itself as an
absolute sacrifice that cannot be compensated
within the framework of the life cycle or social
contract.
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As follows from the analysis of Derrida’s po-
sition, the gift is conceived through aporia. The
essence of this aporia is that, according to the
philosopher, a “pure gift” is impossible, since it
is not included in the economy of exchange. If a
giftis included in the economy of exchange, then
a chain of the following actions is assumed, such
as reciprocity, debt, and expectation of recogni-
tion. In this format, the gift, according to the phi-
losopher, ceases to be a “gift” in the strict sense
because the gift is destroyed by a number of con-
ditions. These include:

- recognition of the gift by the recipient, in
which case the recipient turns the situation into a
meaningful debt/repayment;

- the giver himself recognizes himself as a
subject and introduces moral/narrative credit
into the center.

In this case, the gift becomes not the simplest
act of kindness, but a structure that constantly
changes, becoming elusive. The gift is aporistic;
it cannot be fully represented as a gift, either to
itself or to another. As follows from the logic of
Derrida's reasoning, we cannot conceive of a gift
as a material object, a thing; rather, a gift func-
tions as a structure of being. According to Der-
rida, when the giver defines something as a gift,
it automatically ceases to be one. The scholar as-
serts that if the giver receives words of gratitude
or feelings of joy, inner satisfaction, or bliss in re-
sponse to the gift, then the gift is transformed
into a transaction. For Derrida, a true gift exists
and is fulfilled only when both the giver and the
recipient forget it. A gift, in its true sense, pre-
supposes a break in the cycle of mutual obliga-
tions and should not be associated with a debt or
obligation of reciprocity. In such a case, the gift
cannot be reduced to calculation, repentance,
forgiveness, or any kind of moral debt [10, p. 72,
p. 88]. The gift appears in the philosopher's logic
as a "pure gift" — one that demands nothing in re-
turn. According to aporist logic, a gift is possible
only in the mode of the "present," which does not
have time to become part of calculation. To give
something means to cede part of one's temporal
continuum to another. In "The Gift of Death," the
object is radicalized to the extreme. Death is what
the giver gives without being able to receive an-
ything in return, not even recognition, since this
act removes the subject from the economy of
life. The object of the gift must be "withdrawn"

from the system of values. As soon as a gift is
recognized as a valuable object, it becomes a
commodity [10, p. 95]. Thus, through hermeneu-
tic analysis, we have discovered that, on the one
hand, the gift appears in Derrida's conception as
an experience of rupture with the economy of
visible exchange; the gift is also paradoxical and
demands consideration of the "impossibility of a
pure gift." On the other hand, the gift, in ontolog-
ical terms, manifests itself as an elusive structure,
or more precisely, as an aporia of elusion from
the economy of exchange. Consequently, the on-
tological aspect enabled us to characterize the
subject's role and its ethical aspects.

In the contemporary discussion of the gift,
Henaff's position represents an attempt to over-
come Derrida's deconstructivist pessimism. In
contrast, Henaff returns the gift to the realm of
institutional sociality, arguing that its "impossibil-
ity" (from the perspective of pure ethics) does not
negate its effectiveness as a fundamental social
mechanism. Drawing on an ethnographic analy-
sis of the Kula system in Melanesia, the scholar
posits that a gift's object lacks its own utilitarian
value. The thing serves merely as a "message car-
rier," a material pledge of goodwill. The object of
a gift is not the object of exchange but the very
act of establishing a relationship, in which the
thing symbolizes the parties' willingness to form
an alliance and mutual commitment. For Henaff,
the role of the gift is constitutive, serving as the
primary legal instrument in pre-state societies.
The gift creates a space of publicity, elevating re-
lations from a mode of private acquisition to a
mode of public recognition. It is a “political gift”
whose function is to interrupt the potential chain
of violence and replace it with a ritualized union.
[11, p. 21].

According to Henaff, the key function of the
gift is as a procedure for the mutual recognition
of the dignity and status of the parties. Unlike
market exchange, where subjects remain anon-
ymous, the gift personalizes the participants.
Moreover, the scholar substantiates the crucial
cultural function of the gift, the essence of which
lies in preserving certain spheres (truth, honor,
justice, the sacred) from market commodification
—that is, the transformation of certain goods into
commodities, as a result of which various forms of
human activity acquire monetary value. Thus, the
gift separates the symbolic "price of truth" from
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the commercial value of the commaodity, serving
as a guarantee of the existence of non-merchant-
able values in culture [11, p. 74].

The philosopher analyzes the specific nature
of the gift object, its role in shaping social space,
and its function in the transition from archaic gift
exchange to a market economy. Unlike Derrida,
Henaff defines the symbol of recognition as the
object of the gift [11, p. 306]. The gift object (a
prestigious thing, a ritual object) is valuable not
in itself or for its value, but for its ability to serve
as a "pledge" (gage). The object of the gift is the
social relationship itself. The thing merely materi-
alizes the act of recognizing another as an ally or
equal [11, p. 297].

The Aporia of the Impossible: Jacques
Derrida's Deconstruction of the Economy and
the Ethics of the Gift

Based on Derrida's deconstructive concept, a
genuine, "pure" gift is conceived as an ontologi-
cally impossible phenomenon, instantly annulled
and transformed into an economic exchange
(transaction) at the slightest awareness of either
the giver or the recipient. Derrida elevates the
object of gifting from the realm of material things
to the realm of existential modes such as Time,
Forgiveness, and Death. Derrida argues that a
true gift requires absolute cognitive oblivion and
excludes the traditional material "reciprocal gift".
The only possible response here is paradoxical
immaterial states (for example, the ego's inter-
nal narcissistic self-reward or the acceptance of
metaphysical guilt), which maintain the relation-
ship between the parties in a state of absolute
asymmetry. Derrida interprets the gift as a reg-
ulative ethical duty, serving as the only chance
for a person to break through to selfless actions,
free from calculation and self-interest. Unlike his
classical predecessors, Derrida abstracts from the
social essence of man, from economics, from the
very logic of gift exchange. Derrida's distinctive
interpretation of the gift lies in his recognition of
its aporistic nature. For him, a gift cannot appear
as such without destroying itself. If the recipient
recognizes the gift, the phenomenon of gratitude
or a symbolic repayment of the debt arises, clos-
ing the economic circle. If the giver recognizes
themselves as "giving" they receive a reward in
the form of moral satisfaction. The gift becomes
an investment in one's own self-image. Thus, the
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gift demands absolute oblivion. For a gift to exist,
it must remain invisible, unphenomenologized [9,
p. 38].

The central thrust of Derrida's argument is
that, for a gift to remain a gift, it must somehow
avoid becoming an exchange. The paradoxical
and contradictory nature of Derrida's argument
lies in the act and role of the subject, who, by re-
alizing, recognizing, and acknowledging the logic
of the gift (whether explicitly or implicitly), begins
to operate as an exchange. The gift begins to be
conceived as something possible only in tension
with that which constantly "corrupts" its purity.
Thus, the inclusion of the role of the subject leads
to reciprocity and recognition, the positions of
giver and recipient, including their knowledge
and relationship, drawing the gift into the logic
of exchange.

Another determinant, economics, always cre-
ates and conditions the transformation of the gift
into exchange, even if symbolic. Therefore, the
essence of the first deconstruction is to avoid
that which transforms it into exchange, drawing it
into a process of compensation. Therefore, in an
ontological sense, it is necessary to abstract from
economics, to consider the gift outside the logic
of economics; otherwise, it is impossible to avoid
its transformation into exchange. Derrida believes
that in the era of the dominance of exchange
and credit, all forms of gift exchange begin to be
evaluated and considered within the framework
of this economy. As a result, gift exchange itself
begins to lose its essence and to transform into a
form of exchange and credit economy. Therefore,
Derrida sees the solution to this problem in trans-
lating it into the plane of philosophical reflection,
abstracting from all external determinants. The
philosopher proposes to investigate the nature
of the gift as a concept, delving into the concept
itself by identifying the rigor of its definition and
its conditions. Therefore, the philosopher asks
the following questions: 1. How to define the gift
as a strict category, while taking into account that
a gift must not be an exchange; 2. Show that the
realization of this category inevitably involves
mechanisms that abolish it. Reasoning and log-
ically reproducing all possible logical operations
in solving this problem, the philosopher comes
to the conclusion that the gift is recognized as an
aporia. Therefore, the paradoxical nature of Der-
rida's position on the gift lies in the fact that he
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attempts to consider it as a pure abstraction, call-
ing it a "pure gift," excluding its determination by
social and cultural factors, and seeks to consider
it as a logical category [9, 10].

The second deconstruction involves examin-
ing the gift from an ethical perspective. By exam-
ining various aspects of this task, the philosopher
attempts to understand the role of the subject, as
the subject performs the logical operation of rec-
ognition, acknowledging both the giver and the
recipient. Therefore, the task is to clarify the con-
ditions under which a gift can be called, or con-
sidered, a gift. Analyzing these conditions reveals
that a gift, when linked to ethical obligations such
as debt, reciprocity, and respect, begins to func-
tion as an exchange. Therefore, for a gift to be
a pure gift, it must avoid that which turns it into
recompense, into a recognizable debt. Thus, the
philosopher concludes that the problem of the
pure gift is problematic and paradoxical. The na-
ture of the gift is dual, and the duality itself is in-
soluble. Yet, it is precisely this duality that guides
us to be constantly selfless, keeping the ideal of
the gift outside the confines of utilitarian calcu-
lation. The deconstruction of ethics consists of
inventing an ethics that rejects all rigid dogmas
and rules in favor of the living, constantly at risk,
and open to responding to the needs of others,
to their agency. The fundamental contradiction of
Derrida's concept of the gift is that a pure gift is
impossible, yet it remains the only ethical guide
[9, 10].

In our view, this theoretical model finds pre-
cise empirical confirmation in contemporary
social and bioethical realities. We believe this is
clearly illustrated in parent-child relationships,
where a grown child invests the scarce resource
of the "gift of time" in elderly parents (while fi-
nancial assistance serves only as a utilitarian sim-
ulation of a response). Finally, the ultimate mani-
festation of the "gift of death,” in our view, is the
practice of anonymous posthumous organ dona-
tion, where legal secrecy technically ensures ab-
solute oblivion: the deceased donor is deprived
of egotistical self-admiration, and the recipient is
freed from a sense of personal duty, accepting
only existential responsibility for the life saved.
Thus, we conclude that in all these borderline sit-
uations, the subject breaks through to genuine
ethics through the acceptance of unconditional
responsibility to the Other, completely disrupting

the pragmatic logic of commercial exchange.

In Derrida's logic, the question of the "recip-
rocal gift" takes us to the most radical level of his
deconstruction. While Mauss's triad of "give-re-
ceive-return” is material and cyclical (a physical
thing is returned in the form of another physi-
cal thing to maintain social balance), for Derrida,
the traditional "reciprocal gift" does not exist and
cannot exist in principle. Any equivalent or pro-
portionate response destroys the very essence of
the pure gift, reducing it to a banal market trans-
action or the repayment of a debt. However, if we
analyze the ultimate objects of the gift according
to Derrida (Time, Forgiveness, Death), then the
"reciprocal gift" in his philosophical system can
be considered only three paradoxical, immaterial
phenomena: for the "Gift of Time" is narcissistic
self-admiration (internal return), for “Forgive-
ness” is the unforgivable (asymmetry), the Recip-
rocal Gift for the “Gift of Death” is absolute re-
sponsibility (existential response) [9, 10].

In our view, Derrida's complex and paradox-
ical philosophy finds its most vivid and accurate
confirmation when applied to real-life situations
of our time. In a world where almost everything
can be bought, priced, and calculated, true,
selfless gift manifests itself not through the ex-
change of material things, but through three
profound existential phenomena: Exploring par-
ent-child relationships, we believe that in mod-
ern society, in the context of digital culture, the
most scarce and valuable resource is not money,
but time. Parental education is associated with
the "gift of time" in its purest form. Parents ir-
revocably give their children their time, health,
and vitality for years. As parents age, within the
framework of standard market logic, children
often try to "buy off" by hiring a caregiver, giv-
ing money, or buying things. However, from our
perspective, financial assistance is simply an at-
tempt to pay off a debt, transforming the sacred
parental gift into a commercial transaction. Derri-
da's true, non-equivalent return is the reciprocal
investment of a grown child's personal time into
live communication and co-presence with their
elderly parents. This act of sacrificing one's own
time maintains the relationship within the realm
of genuine love, where no one can finally settle
accounts with the other.

The radical absolutization of the ontological
impossibility of gift within Derrida's deconstruc-
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tive approach determines the emergence of a
profound ethical aporia that paralyzes the inten-
tionality of the moral agent. By imputing implicit
self-interest and transformation into a utilitarian
economic transaction to any act of reflection or
awareness of the fact of giving, the philosopher
inevitably reduces the real practices of altruism,
charity, and social solidarity to the category of
phenomena "polluted" by egoistic calculation.
Such a theoretical disposition devalues the em-
pirical status of conventional moral actions and
entails the risk of axiological nihilism or social
passivity: postulating the fundamental unattain-
ability of a "pure" gift eliminates the subject's
praxeological motivation, depriving any attempts
at its practical realization of pragmatic meaning.

In the context of contemporary society and
digital culture, where chronoresources acquire
the status of the highest value, parent-child rela-
tionships can be explicated as a representation of
Derrida's ethical-deconstructive model. Primary
parental praxis (care, upbringing, socialization)
manifests not as a utilitarian investment, but as a
fundamental "gift of time" and "gift of life", cou-
pled with the irreversible alienation of the sub-
ject's own existential potential. Accordingly, dur-
ing parents' senility (retirement age), attempts at
descriptive material "reciprocal giving" by adult
children (financial support, purchase of goods)
demonstrate the logic of capitalist debt closure,
translating sacred bonds into the framework of
market equivalence. In contrast, the true, uncom-
pensated gift in Derrida's system is the invest-
ment of the child's scarce life time into a mode
of co-presence with the Other (the parent). This
act maintains the absolute asymmetry of the re-
lationship, transforming care from the plane of a
legal or social contract into the register of pure,
unrequited existential ethics.

In contemporary bioethics, the phenomenon
of anonymous posthumous organ donation rep-
resents the ultimate embodiment of Derrida's
concept of the "pure gift", transcending the lim-
itations of utilitarian exchange. The confidential-
ity of the procedure and the donor's biological
status (brain death) create a situation of abso-
lute cognitive oblivion, as the donor is deprived
of the opportunity for narcissistic compensation
and the recording of their own virtue, while the
recipient, unaware of the benefactor's identity, is
freed from the obligation of symmetrical "giving
10 ATTAM SJIEMI
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back" and the paralyzing sense of personal debt.
This practice manifests a radical mode of the "gift
of death" (donner la mort), where the expropria-
tion of the departing subject's own corporeality
becomes the condition for transcending the life
of the Other. The paradigmatic "gift" in this optic
is dematerialized, moving into the register of ex-
istential responsibility: the recipient internalizes
the presence of the Absolutely Other in his own
corporeality, thereby transferring his being into
the status of an ethical duty, not calculated by
market mechanisms.

In our view, Derrida's deconstructive model
finds its most precise empirical confirmation in
the analysis of two polar yet existentially linked
phenomena of contemporary society: par-
ent-child relationships and the practice of anon-
ymous posthumous organ donation. Exploring
the first aspect, we propose that in the context
of digital culture, where chronoresources acquire
the status of the highest value, parental care
and upbringing manifest a fundamental "gift of
time", associated with the irreversible alienation
of the subject's existential potential. Accordingly,
during parents' retirement, any attempts at de-
scriptive material "giving back" by adult children
(financial support, purchase of goods) demon-
strate the logic of capitalist debt closure, which
seeks to translate sacred bonds into the realm of
market equivalence. In contrast, in our view, the
true, uncompensated reciprocal gift in Derrida's
system is the reciprocal investment of the child's
scarce life time into the mode of co-presence
with the parent. This act maintains the absolute
ethical asymmetry of the relationship, taking care
from the plane of a legal contract to the register
of pure existential responsibility.

Moving on to the second aspect, we believe
that the phenomenon of anonymous posthu-
mous organ donation represents an even more
radical, extreme mode of the "gift of death” (don-
ner la mort), in which the expropriation of the
corporeality of the departing subject becomes a
condition for the continuation of the life of the
Other. The legally enshrined confidentiality of
the procedure technically overcomes the main
paradox of deconstruction, since it constructs a
situation of absolute cognitive oblivion. In this
optics, the donor is completely deprived of the
possibility of narcissistic self-compensation, and
the recipient, not knowing the identity of the
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benefactor, is freed from the obligation of a sym-
metrical response. The paradigmatic "reciprocal
gift" here is dematerialized, forcing the recipient
to internalize the presence of the Absolutely Oth-
er in his own physical body, thereby transforming
his further existence into an ethical duty that is
fundamentally not calculated by market mecha-
nisms. Thus, we come to the conclusion that in
both cases, whether the sacrifice of scarce time
in the space of the family or the sacrifice of cor-
poreality in the space of bioethics is in fact a true
gift, according to Derrida, which is actualized
not through the circulation of material things,
but through the subject’s acceptance of uncon-
ditional responsibility to the Other, destroying
the pragmatic logic of commercial equivalent ex-
change [10, p. 98].

Symbolic pledge and the procedure of
recognition in the theory of Marcel Henaff

Unlike Derrida, Henaff explores the es-
sence of the gift in the context of society and
culture. In traditional societies, especially, the
gift plays the role of a "social contract" — one
that is fundamentally political and legal in na-
ture — before the emergence of the state. It is
a primordial gesture of hospitality that trans-
forms the "stranger" (enemy) into the "other"
(partner). The role of the gift is to be a public
gesture. Unlike love or mercy, ritual giving is al-
ways performed "in the public eye" to cement
the status of the parties. Henaff views the gift
not as an act of individual generosity, but as an
institutionalized procedure of symbolic recogni-
tion, defining its object, its specific role in social
anthropology, and its functions in the structure
of human communities. For the scholar, the gift
is, above all, a ritual procedure, the purpose of
which is not the transfer of goods, but the es-
tablishment of status. He argues that the gift
precedes the market and the state, serving as
the primary "social glue." The essence of his the-
ory lies in the separation of ritual gift (public and
obligatory) from ethical generosity (private and
disinterested) [11, p. 306]. Unlike Derrida, Henaff
views the gift as a form of symbolic action in
society, demonstrating which social structures
are reproduced through it (such as reciprocity/
recognition/connection). Consequently, the gift
performs positive "work" and is therefore ration-
ally explainable as an institutional mechanism.
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In our view, the object of a gift, in the research-
er's theory, lacks material utility. It functions as a
carrier of a message. The object is not the thing
itself, but the recognition of the dignity of another
inherent in it. By transferring an object, the subject
transfers a "pledge"” of their readiness for peaceful
coexistence. The object of a gift is something that,
in principle, cannot have a price. These are "treas-
ures" that circulate within the union, confirming its
inseparability. Often, the object serves as a meta-
phorical proxy for the giver himself, confirming his
presence in the social space. The role of the gift,
according to the researcher, is constitutive. The
gift creates peace where there could otherwise be
war. The primary role of the gift is to transform
potential conflict into a commitment to reciproc-
ity. It is a mechanism that allows two groups or
individuals to recognize each other as equal sub-
jects. The gift plays the role of public evidence. It
must be seen and recorded by the community so
that the social status of the participants is officially
confirmed. [11, p. 305].

In our opinion, Henaff identifies three strate-
gic functions that the gift performs in the struc-
ture of culture:

- The function of symbolic recognition: This is
a key function. The gift allows one to avoid a "life-
or-death struggle" (in Hegel's sense), offering a
ritual exchange of tokens of respect instead.

- Hierarchical stabilization function: Authori-
ty and prestige are distributed within the group
through a system of gifts and reciprocal gifts. A
gift establishes who has the right to give and who
is obligated to receive.

- The function of demarcation of spheres: The
Gift serves to protect certain areas of human ex-
istence (truth, honor, justice) from the penetra-
tion of the logic of buying and selling [11, p. 299].

In Henaff's theory, the gift appears as a com-
plex logical structure that provides the possibility
of human coexistence. Its subject is a symbolic
pledge, its role is the establishment of a union,
and its main function is mutual recognition,
without which the formation of neither legal nor
political space is possible. Conducting a broad
cross-cultural analysis based on classical ethno-
graphic data from the early 20th century, Henaff
reinterprets them from the point of view of mod-
ern political philosophy. However, the main em-
pirical basis for his conclusions comes from stud-
ies of the following groups and periods:
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First, Henaff draws conclusions based on the
structural similarities of these diverse cultures. He
notes that everywhere — from the Pacific Islands
to Ancient Greece — there was a strict logic: a gift
was obligatory (not a matter of goodwill, but of
law); a gift was public (in the presence of witness-
es); and a gift created a bond that could not be
measured in money.

Secondly, the role of the gift is to create pub-
licity. Unlike secret alms, the ritual gift of Henaff
requires witnesses. Based on this, we can say that
relationships are removed from the personal or
private sphere into the space of socio-legal regu-
lation, where obligations acquire a more norma-
tive nature, and their violation is associated with
a loss of social status. This theoretical perspective
reconceptualizes the gift as a rational instrument
of political creation; that is, it is used as a way to
build and strengthen social and even political re-
lationships (e.g., alliances, trust, solidarity), rather
than simply as an act of generosity. Its subject is a
symbolic pledge that ensures the stabilization of
social ties; to be more precise, it is not so much
a thing as a sign (symbol) that affirms intentions,
respect, or a willingness to cooperate. In this con-
text, the gift performs the function of preventing
or even avoiding conflict and institutionalizing
mutual recognition, which is the basic condition
for the existence of society, preceding and not
reducible to market interactions.

Based on the analysis, the authors of this ar-
ticle believe that what the two philosophers have
in common is the anti-capitalist stance and the
recognition of the Gift as the only alternative to
market hoarding, where signs of language and
money operate according to the same laws of
oppression. In turn, the synthesis of the two phi-
losophers' approaches creates a powerful critical
theory of capitalism. Derrida sets the philosoph-
ical bar for the impossible, pure gift beyond the
framework of commercial logic. Henaff analyzes
in detail the transition to money fetishism, re-
vealing the irrationality of capitalism and its sign
system, and explains the nature of modern crises,
wars, and depressions. The authors see resist-
ance to the market not in a change of power, but
in a way out of the logic of profit. A conscious
“unprofitable” gift becomes the only way to re-
store human dignity. What the two philosophers
have in common is the understanding that a gift
cannot be interpreted as a simple operation in
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the plane of economic exchange. Philosophers
note that a gift has a symbolic dimension (how
an event is read/interpreted) and also a relation-
ship between participants (a gift does not exist
"alone").

In identifying the similarities between the two
philosophers' conceptions of the gift, it is nec-
essary to identify their differences, which can be
summarized as follows: Derrida considers the
pure gift theoretically impossible. He conceives
of the gift as something that requires impossible
conditions to avoid transforming into an econo-
my of recognizable reciprocity. In this case, the
gift as a "pure" category is called into question.
Henaff, on the other hand, defines the gift as a
fundamental form of symbolic exchange through
which reciprocity and recognition arise. The gift
is not "impossible”, but rather socially valid as an
institution/event of connection. Derrida concep-
tualizes the gift as a philosophical aporia: giving
requires conditions under which it cannot be
transformed into recognizable reciprocity and
cannot unfold into a logic of debt and exchange.
Therefore, the gift becomes a problem of puri-
ty and possibility. Henaff, on the other hand,
views the gift as a socio-symbolic practice that
shapes reciprocity and recognition: the gift does
not abolish connection, but rather establishes it,
demonstrating the positive social work of sym-
bolic exchange.

Conclusion

The authors of this paper attempt to inte-
grate Derrida's and Henaff's approaches to the
gift, opening a heuristic perspective for interpret-
ing contemporary digital phenomena. Within this
framework, the authors seek to deconstruct the
latent forms of alienation concealed behind the
facade of "humanization" in the sharing econo-
my and crowdfunding. In our view, contempo-
rary transnational capital has successfully trans-
formed acts of solidarity into utilitarian practices.
The logic of sharing transforms archaic forms of
trust and selfless service into commercial trans-
actions and forms of total rent. At the same time,
we believe that crowdfunding institutions ration-
alize the individual's sacrificial impulse, pragmati-
cally reducing the altruistic gesture to a commer-
cial pre-order or the acquisition of a participatory
status.
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We identify similar strategies of simulated
capital in the domains of social media platforms
and cryptoeconomics. The NFT and cryptocurren-
cy industry marks a radical decoupling of value
from its material basis, giving rise to a Baudrillar-
dian realm of pure simulacra. Network platforms
simulate Bataille's ecstatic communication
through substitute forms of interactivity, such as
likes, reposts, and donations. At the same time,
the free mental energy of users (their "damned
share") is appropriated by digital corporations to
generate targeted profits. We conclude that digi-
tal capitalism demonstrates a remarkable degree
of adaptability. The market logic successfully as-
similates the radical potential of gift exchange,
transforming the human desire for unproductive
expenditure into new avenues for the extraction
of surplus value.

In the context of contemporary philosoph-
ical debate, gift exchange is conceptualized as
a complex structure that integrates elements of
competition, symbolic play, and emotional inten-
sity. Derrida emphasizes the aporetic nature of
the gift, arguing that the gift becomes impossi-
ble as soon as it is recognized as such. A genuine
gift, according to the philosopher, excludes any
form of self-presentation or expectation of rec-
ognition, functioning as an act of unconditional
ethical responsibility and radical openness to the
other. Henaff understands the gift as the price
of recognition; for him, the object of the gift it-
self is secondary, shifting the emphasis from its
material value to its symbolic meaning. Gift ex-
change in this case serves as a mechanism for
competition and the affirmation of reputation,
status, and honor, while the gift object acts as
an intermediary through which mutual recogni-
tion between subjects takes place. Consequently,
drawing on these philosophical approaches, we
identify a polyphony of meanings associated with
gift exchange, united through themes of ecstat-
ic excess, reversive strategies, and the critique of
utilitarian logic, which confirms its status as a key
phenomenon in the analysis of social, power, and
symbolic orders.

An analysis of philosophical concepts of gift
exchange demonstrates that the gift in modern
philosophy appears as a multidimensional phe-
nomenon that combines elements of ecstasy,
competition, and symbolic play. For Derrida, a
gift is considered genuine only if it is free from
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calculation and any expectation of gratitude. In
turn, Henaff views the gift as a means of mutual
recognition between individuals through the ex-
change of certain objects, thereby acknowledg-
ing each other's status, while the former position
emphasizes it as an act of self-giving that tran-
scends the conventional relationship between
subject and object. Based on a comparison of
these approaches, several conclusions can be
drawn. First, gift exchange can be seen as a cri-
tique of the reduction of social relations to eco-
nomic calculation and profit, while demonstrat-
ing the existence of symbolic freedom. Second,
its characteristics open up new forms of social
interaction, in which what matters is not the pos-
session of property but the ability to give, there-
by reshaping ideas about power and prestige.
Thus, the philosophical analysis of gift exchange
confirms its key role in understanding the limits
of subjectivity, sociality, and symbolic commu-
nication, revealing the gift as a field of intense
interaction between ethics, power, and meaning.

Derrida seeks to break the cycles of economic
exchange, focusing on the role of ecstasy as awe
before an absolute ethical obligation and sense
of duty, while valuing death as an exclusive gift
that cannot be shared or restored. In contrast,
Henaff emphasizes the social dimension of the
gift, viewing it as a ritual of recognition, where
the mechanics of exchange are grounded in the
public affirmation of hierarchy and honor. Thus,
a comparison of these approaches allows us to
identify key characteristics of gift exchange:
its ecstatic nature, radical reversibility, social
and ethical significance, and its connection to
the boundaries of life and death, making the
gift an important phenomenon for the analysis
of subjectivity, social dynamics, and symbolic
structures.

The objectives of this study enabled us to
identify the conceptual foundations and differ-
ences in the understanding of the nature of the
gift in the works of Derrida and Henaff, and to
determine how, in contemporary philosophy, the
gift is losing its status as an exclusively econom-
ic or anthropological category and acquiring the
character of a limit phenomenon in which on-
tological, ethical, and symbolic dimensions in-
tersect. At the same time, each of the concepts
considered emphasizes different aspects of the
gift, ranging from Derrida's aporetic impossibility
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and the rupture of exchange to Henaff's notion of
symbolic recognition.

A comparative analysis of these approaches
revealed that gift exchange, as interpreted by the
authors, functions as a tool for critiquing eco-
nomic reductionism and as a means of decon-
structing the fundamental assumptions of social-
ity. The gift emerges not as a form of equivalent
exchange, but as an excessive, asymmetrical,
and disruptive event that shapes spaces of rec-
ognition, obligation, responsibility, and symbolic
interaction. In this context, the theoretical and
methodological contribution of these scholars
lies in the possibility of examining contempo-
rary social processes beyond the logic of utili-
tarian calculation, opening up new perspectives
for the study of subjectivity, power, and forms of
symbolic communication in the context of late
modernity. Thus, the findings of this study con-
firm that the concept of gift exchange possesses
significant explanatory potential and allows for a
new understanding of the nature of social bonds,
revealing their dependence not only on rational
mechanisms but also on excessive, ecstatic, and
nonequivalent forms of interaction.

An analysis of the evolution of the idea of the
gift in French thought during the twentieth and
twenty-first centuries allows us to conclude that
this concept has evolved from a sociological tool
into a fundamental philosophical category. The
study revealed that, despite differences in ap-
proach, both thinkers share a desire to discover in
the gift a mechanism capable of breaking the de-
terminism of calculation and market logic. Thus,
the problem of the gift in contemporary French
philosophy appears not simply as an archaic relic,
but as a strategy for resisting the commodifica-
tion of existence. Whether in love, language, or
political hospitality, the gift remains a mechanism
for recognizing the absolute otherness of the
Other and affirming the possibility of an uncon-
ditional event in a world governed by the logic of
equivalence.
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