1999 :x. mbIFa 0acTaabl

Tipkenren kyamik Ne 13395-K
Kazaxcran PecmyOnnkachIHBIH
MOJCHHET XKOHE aKmapar
MHUHHUCTPIIITI
AKItapar jxoHe MyparaT KOMHUTETI
22.02.2013 k. 6epren

Penaxkuus aakacsbl

H.JI. CeiiTaxmeToBa (6ac penaktop)
A. Carukbi3bl (0ac peakTop/IbIg
OpBIHOAcApPHI)

C.T. Ceiigymanon

A.K. bu:kaHos

C.E. BbeiicoaeB

T.X. FadurtoB

C.10. Konuurun

M.K. bekrenoBa

3.K. loykeHoBa

M.C. IllsiikemeneB

HI.M. ’KannocoBa

K.C. CanagbidoaeB

JL.H. Toxkrap6exoBa (>kayarTbl XaTIIIbl)

PenaknuonHasi KoJljierus

H.JI. CeiiTaxmeTOBA (IJ1aBHBIH
penakrop)

A. CaruksI3bl (3aM. IJIABHOTO
penakropa)

C.T. Ceiinymanon

A.X. Bu:kanos

C.E. BeiicoaeB

T.X. I'aGuros

C.10. Konuurun

M.K. bekTenoBa

3.K. [IlaykenoBa

M.C. lllajixemeJieB

K.C. Cangbibaen

.M. Kangocosa

JI.H. ToxTap6exoBa (0TB. ceKkpeTapb)

PeructpaiimoHHOE CBUIETEIHCTBO
Ne 13395-XK Boinano Komurerom
nH(pOpMAaILIUK U apXHBOB
MHuHHUCTEPCTBA KYJIBTYPbI
n uHpopmarmn Pecnybnmkn
Kazaxcran 22.02.2013 .

H3naercs ¢ 1999 ropa

PUAOCODVSIABIK JKOHE KOFAM/IBIK-
T'YMAHUTAPIIBIK JKYPHAJT

Aagam
d1eMl

DOUAOCODCKVN U OBIIECTBEHHO-
T'YMAHUTAPHBIN XYPHAA

2 (88)-2021

XaJIbIKapabIK PeaKIHsIBbIK KeHec
MesxayHapoaHbIii pelaKIHOHHBINH COBeT

Heican6aeB A.H. (keHec Teparacsl, KazakcraH)
Sustynua Caprap (YIsI0puTanus)
OGuepman Y. (AKIL)

Awmaraskyn Cynaxsaau (Taunann, Utanus)
Xanuos C. (O3ipbaiixkaH)

Mexau Canau (Mpan)

3otoB A.D. (Peceit)

Jlexropckuii B.A. (Peceit)

Tomenko XK.T. (Pecett)

Kenan I'topcoit (Typxus)

Ilepmyxamenosa H.A. (©30ekcTan)
bronent Ilenaii (Typkus)



AJIAM 9JIEMI
Ne2 (88) 2021
Ma3smyHbsl e CojepikaHue

dunocogpus: dacmyp, maceseep, 60/1aUIAFbI
dusocodpusa: mpaduyuu, npo61eMbl, nepcneKmuesbl

Biyimbetov J. PHILOSOPHICAL ANALYSIS OF THE PROBLEM OF INFORMATION
PSYCHOLOGICAL SECURITY

Pirnazarov N. STRUCTURAL MODEL OF SPIRITUALITY AS A PHILOSOPHICAL
PHENOMENON

Sagikyzy A., Shurshitbay M., Akhmedova Z. UPBRINGING AND EDUCATION AS FACTORS
OF HUMAN CAPITAL DEVELOPMENT

CosoBbeBa I'., PaxmeToBa K. 3/JOPOBbE KAK HEHHOCTb KYJIbTYPhI: BKJIA/l UEH-
CHUHBI

Saduov A., Makulbekov A., Malikova A. PHENOMENON OF AL-FARABI IN THE CONTEXT
OF THE WORLD PHILOSOPHY

Kaz3zipzi 3amaH casicu d0uckypcolHOarbl KOFAM MeH MadeHuem
0O6wecmeo u Ky/1bmypda 8 noiumu4eckom oucKypce coepeMeHHocmu

Ruzanov R., Rezer T., Zhandossova Sh. APPROACHES TO CORRUPTION INVESTIGATION
IN THE CONTEXT OF INTERDISCIPLINARY DISCOURSE

Mansa6ekoBa A., Typress U., ’Kan6o3osa A. MU3MEPEHUE MHCTUTYLMOHAJIbHOM
CPE/IbI KOPPYIILIMU B KABAXCTAHE HA OCHOBE MEX/IYHAPOZHbIX M HAEKCOB

Nussipova A.U,, Nuralina B.A. SOME FEATURES OF SOCIAL COGNITION AND EXPERIENCE
OF THE EAST AND WEST

AiiteimG6eToB H., 96aip K. Tyxmapora III. KOFAM/IbIK, CAHAHbLI >XKAHFBIPTY
ASCBIHAAFBI BIPTYTAC KA3AKCTAH/IBIK ¥YJITThI KAJIBIIITACTBIPY KEJIEILIETT

Kacenos ®. 0 CIIELUPUKE BO3JEMCTBUA KOMMYHHUKATHUBHBIX TEXHOJIOTUYECKHX
VHHOBALIMH HA IIOJIMTUYECKUE ITPOLECCHI B PECIIYBJ/IMKE KA3AXCTAH

JiHmaHy Ik JHcaHe uc1aMmaHyslk 3epmmeyJep
Pesiuczuoeedueckue u uciamogeddeckKue Ucca1ed08aHuUs
Filiz S., Nurpeus L. SUFISM AS A TURKISH RENAISSANCE

Bektenova M., Seitakhmetova N., Toktarbekova L. THE PHENOMENON OF ISLAMIC
IDENTITY IN THE RELIGIOUS AND CULTURAL CONTEXT OF ISLAMIC PHILOSOPHY

Xamupgos A. PEHOMEH PEJIMTMO3HOW ®UJIOCODPUHN. CTaThs mepsad. Penurus kak
MHUPOOTHOLIEHYECKAas MOJAJbHOCTh

Anraiikpizel A, KA3IPTI JIHTAHYJIBIK 3EPTTEYJIEPZETT 3ANBIPJIBIIBIKTBIH
YJITLJIEPI

A6xetroB H. AinbmyxametroB A. MymamosBa . JIAHKECTIK TOIITAP/bIH,
KAJIBIIITACYBI

Cram6axkueB H. UCJTAM dKOHOMUKACBIHBIH AITHU-3TUKAJIBIK HETI3JEPI

10

18

26

42

52

66

81

90

101

112

122

132

143

151
163



®unocodus: aaCcTYp, Macesesnep, 6o/aliarbl
®dunocodus: TpaauLKU, IPo6IeMbl, MePCIEeKTHUBDI

UDK 101.1 https://doi.org/10.48010/2021.2/1999-5849.01

PHILOSOPHICAL ANALYSIS OF THE PROBLEM
OF INFORMATION PSYCHOLOGICAL SECURITY

J.K. Biyimbetov

ABSTRACT

This article highlights the peculiarities of information psycho-
logical security. The concept of psychological protection in Karakalpak State University,
the narrow sense leads to a special change in the content of | Nykus, Uzbekistan
consciousness as a result of the action of a number of defense
mechanisms: amplification, projection, identification, regression,
isolation, rationalization, conversion and others. The action of
these protective mechanisms does not increase the adequacy
of human behavior and information-orienting barriers of his
system of subject-human relations, and in some cases may re- )
duce their adequacy. Such an interpretation, formed within the | Corresponding Author:
bounds of a psychoanalytic approach, focuses on the neutral- | J. Biyimbetov,

ization of internal factors, which are usually ambiguous, but are | jasik5705@gmail.com
usually caused by external influences. In such cases, barriers to
the direct limitation of external influences, such as psychological
manipulations of information and communication interactions
at the social, socio-group, interpersonal levels, are neglected.
The place and role of information psychological security in the
life of human society is analyzed philosophically.

Reference to this article:
Biyimbetov J.K. Philosophical
Analysis of the Problem of
Keywords: Information, Civilization, Threat, Security, Global, | Information  Psychological
Projection, Identification, Regression, Isolation, Rationalization, | Security // Adam alemi.
Conversion, Protection, Mental Life, Method of Protection. —2021.-No. 2 (88). - P. 3-9.

AKnapaTtTblK, NCMXONOIMANDIK, Kayincizgik MaceneciHiH, ¢punocopuanbik Tangaybl

AHHOTaumA. Makanaga aknapaTtTblK MCUXONOTUANBIK KaYiMNCi3gik epeklenikrepi KepceTireH.
Tap MafblHaZafbl MCUXONOTUA/BIK KOPFaHbIC YfbiMbl BipKaTap KOpPfaHbIC MeXaHW3MAEPiHiH;
KYLLUEWTY, NMpoeKLuanay, COMKeCTEHAIPY, perpeccus, okliaynaHy, pauvoHanv3aums, KOHBepcus
XoHe backanapblHbIH dpeKeTi HaTUMXeCiHAEe CaHa Ma3MyHbIHbIH, epeKklle e3repyiHe oaKenepi.
Ocbl KOpfaHbIC MeXaHWU3MZAEPiHiH, SpeKeTi aZaMHblH, MiHE3-KY/KbIHbIH aAeKBaTTblIblFbl MeH
OHbIH, Cyb6bekTUBTI-afaMn  KaTblHacTap >KYWMeCiHiH, aknapaTTblk KejepriiepiH apTTbipMaijbl,
an Kenbip >afgavinapfa onapablH KeTKiNiKTiAIrH TeMeHAeTyi MYMKiH. lcuxoaHannTukanbig
Ke3kapac weHbepiHAe KanbinTackaH MyHAal WHTepripeTauus aaeTTe ekiywThbl, bipak kebiHece
CbIpTKbl 9cepaeH 6onaTblH iWwki dakTopnapabl bentapantanibipyfa OafbiTTanfaH. MyHzaawn
Xaffavnapsa CblpTkbl dceprepai  Tikenel LUEKTEWTIH KeAepriiep, Mbicasbl, 9NEYMETTIK,
9NEeYMETTIK-TONTbIK >KdHE Ty/faapaiblk JeHrerfe MNCUXONOTUANbIK aiNna-llapsbl >Kacay >XaHe
KOMMYHUWKaTUBTI ©3apa apekeTTecy eckepinmengi. AKnapatTblk NCUXONOTUANDLIK KaYiMCi3AiKTiH,
agamsaT KoOfambl ©MipiHAeri OpHbl MeH peni ¢unocoduanblk TypfbldaH TangaHfFaH.
Tyiiin ce3dep: aknapaT, epKeHVeT, Kayin, Kayincigik, fanamAablk, MpPoekLus, CaNKecTeHaipy,
perpeccus, okllaynaHy, paunoHanmsaums, TpaHchopMaums, KopFay, NCUxmMKanblk emip, Kopfay
agici.
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®dunocopckuii aHanus npobsembl ncmxosormueckoi 6esonacHocT Hpopmauumn

AHHOTaumsa. B cTaTbe oOcCBelleHbl OCOBEHHOCTM WHGOPMALMOHHON  MCUXONOTMUYECKON
6e3onacHocTW. MOHATME MCUXONOTMYECKOW 3aluThl B Y3KOM CMbICIE MPUBOAUT K OCOBOMY
M3MEHEHUIO COAEPXKaHUS CO3HaHWA B pesysbTaTe AeUCTBUA pPAfa 3alUWTHbIX MEXaHW3MOB:
YCUNEHWS, MPOEKLUMW, UAEHTUDUKALMKN, Perpeccuun, U30aSUuUY, pauuoHann3aLum, KOHBEpPCUU
N apyrux. [lefctBue 3TUX 3alUMTHbIX MEXaHU3MOB He YBEJMUMBAET afeKBATHOCTb MOBEAEHMS
yenoBeka N MHGOPMaLMOHHbIE Bapbepbl ero CUCTEMbI CyOBEKTHO-UYEI0BEYECKMX OTHOLLEHWH, a B
HEKOTOPBbIX Clyyasix MOXET CHU3UTb WX afleKBaTHOCTb. Takas UHTeprnpeTaums, cbopMmMpoBaHHas
B pamMKax MNCMXOaHaNUTUYECKOTO MOAXOAa, OPUEHTUPOBAaHa Ha HEWTpaaM3aLuio BHYTPEHHUX
baKTopoB, KOTOpPble 06bIYHO HEOAHO3HAYHbI, HO OBbIYHO Bbl3BaHbl BHELLHWMMW BO3AENCTBUAMMU.
B Takux cnyyasx UrHOPWUPYHOTCA NPEnaTCTBUS A4S MPAMOrO OrpaHMUeHUs BHELWHWX BO34eNCTBIN,
TaKue Kak Ncuxoaormyeckmne MaHunyaaumum c MHGopMaLLMe n KOMMYHUKATVBHbIE B3aUMOAECTBIS
Ha  COLMasbHOM, COLUMANbHO-TPYMMOBOM U MEXJIMYHOCTHOM  YpPOBHsAX. ®uaocodckm
npoaHann3npoBaHbl MeCTo 1 Pob MHOOPMALMOHHON NCUXONOTMUYECKON 6e30MacHOCTM B XKM3HU
yenoBeyeckoro obliecTsa.

Knrouesoie cnoea: nHdopmaLms, LMBUAN3aALMS, Yrpo3a, 6e30MacHOCTb, r106aabHOE, NPoeKLus,
naeHTndUKaLmMs, perpecc, n3oaaums, paLmoHanamsanms, npeobpasoBaHne, 3aLlumTa, Ncuxmyeckas

>KN3Hb, METOA, 3aLLMThI.

Introduction

In the process of transition to a new
civilization, humanity is analyzing the
peculiarities of the new civilization. On
the one hand, it provides a number of
opportunities for human life, and on the
other hand, it raises pressing issues that
need to be addressed. One of them is
the problem of information psychological
security.

The  concept of  psychological
protection in the narrow sense leads
to a special change in the content of
consciousness as a result of the action
of a number of defense mechanisms:
amplification, projection, identification,
regression,  isolation,  rationalization,
conversion and others. The action of
these protective mechanisms does not
increase the adequacy of human behavior
and information-orienting barriers of its
system of subject-human relations, and in
some cases may reduce their adequacy.
Such an interpretation, formed within the
bounds of a psychoanalytic approach,
focuses on the neutralization of internal
factors, which are usually ambiguous,
but are wusually caused by external
influences. In such cases, barriers to the

direct limitation of external influences,

such as psychological manipulations

of information and communication
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interactions at the social, socio-group,
interpersonal  levels, are neglected.
Therefore, let's pay close attention to the
study of the "interpersonal” approach to
the study of psychological protection from
the manipulative influence, developed
by E. Dotsenko. From this point of view,
psychological protection is considered as
a special phenomenon of intersubjective
interaction [1]. The main function of
psychological protection is to prevent
the internal stability of the individual and
society, the normal flow of mental life and
behavior under the influence of socially
harmful influences.

Methods

Within the framework of this method,
psychological  protection  should be
considered as a function of the individual,
which defines the combined structural-
functional system. In this system, the
interconnected  components - the
worldview, which includes a person’s views,
beliefs, worldview, suspicion, disbelief, and
other activities, including consciousness,
antipathy, fear, etc. can be specified. Thus, all
the methods used to study the psychological
protection of a person indicate that a person
has two independent and sufficiently
autonomous special regulatory systems of
psychological protection that protect him



from internal psychological discomfort and
external psychological influences. These
systems have a complex structure and are
implemented through various psychological
mechanisms.

Psychological protection from external
influences is carried out through the
following types of barriers:

First, pre-established and undefined
psychological protections. The first is done
in accordance with the intentions of the
people affected. The second is activated
under the influence of external influences.

Second, individual and  group
psychological protections. The individual
is considered as the representative of the
former, and the social group is considered
as the representative of the latter.

Third, sonic and special psychological
protections. In the first, the toxicity of a
person in relation to external influences
is realized. It is wide and covers most of
the external influences, but in spite of
this it gives a weak resistance to external
influences. Special psychological protection
has a narrow scope of action, which may
be manifested in a specific subject or in
a certain content of the impact, but has a
great power.

Philosophical Analysis
of Information Security

Psychological protection from external
influences is characterized by selectivity
and dynamism. Selectivity is the effect of
an object itself in the formation of different
degrees of resistance to different subjects,
to different content emanating from one
subject. The dynamism of psychological
protection is reflected in the oscillations of
its real action.

There are two types of psychological
protection:

The first is that psychological
protection is considered in the traditional
psychoanalytic orientation as internal
psychological protection.

The second is the protection from
external influences and its specific forms of
expression - interpersonal, individual, group
or collective psychological protection. We

Philosophical Analysis of the Problem

can combine them with the concept of
“social and psychological” protection.

Protection is considered as a negative
concept of information psychological
protection. To reveal the content of the
concept of “protection” we use a diagram
that includes four elements: 1) the subject
of protection; 2) danger; 3) damage; 4)
method of protection.

Given the social context and
interpersonal relationships, it is necessary to
change the scheme to explain the concept
of protection as a negative concept, and to
expand another element the introduction
of the subject of protection. When modified
and expanded, it has the following content.

First, we need to determine whether
something is protected or whether it is the
object or subject of protection.

Second, we need to determine what
we are defending. What is the danger -
we need to know what is the threat of the
external factor that affects the given Putin.

Third, what we should avoid, what we
should avoid, what specific harm should
be avoided - destruction, destruction,
separation or isolation, subjugation, etc.

Fourth, how can we avoid possible
harm and how can we protect ourselves?
That is, we must determine the methods
and means of protection from the
specifics and capabilities of the subject
of protection, the characteristics of the
threat (threat factors).

Fifth, Kim defends. That is, we must
determine who will be the subject of
human protection (individual, person,
group, social group, society, state) [2].

In addition, the term “protection” is
used in two senses. First, protection means
what we protect, that is, a certain systemic-
structural  structure, and  secondly,
protection is considered as an action, that
is, it gives the process of survival of a given
system [3].

According to this diagram, the system
of psychological protection is interpreted
as a different concept in relation to the
concept of protective genealogy, with the
help of its given points separately or in
connection with each other.

Let's stop at the above points.

https://adamalemijournal.com
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1) Object and subject of psychological
protection. The object is considered to be
some kind of Putin, which is separated from
the object. As a subject of psychological
protection, the social subject or other
subjects influencing the psychological
correction are considered as objects of
psychological protection — for example, if
we consider the object of psychological
protection as an object of psychological
protection, its psyche, certain psyche,
human structures provide protection).

Thus, the object of psychological
protection is considered as a social subject
of any degree of system-structural and
functional structure, of various degrees
of composition, and its subject as a
whole mental structures and processes as
elements of its structure. Objects are the
state, society, various social groups, groups
and associations of people, individuals.

In the literature on psychology, the
subject of protection is usually considered
to be the human psyche or some mental
structure, a whole inner human structure.
The subjects of protection are, first of all,
self-esteem, self-confidence, self-concept,
self-image, individuality. In addition, the
subjects of protection are considered in the
motivational structures (desires, wishes,
tastes), cognitive structures (worldview,
opinion, knowledge), behavioral
manifestations (habits, abilities, attitudes,
behaviors, business style). But behind all
these appearances, there is a whole human
being who protects himself, his integrity,
his personal appearance and his qualities.

2) Risk factors. In the context of
psychological protection, we can mention
the following: firstly, the external threats that
explain the actions of individuals, groups,
associations of people, social institutions,
society and the state, which pose a threat
to the human being in the first place, and
secondly, in all its forms and manifestations.

3) The nature of the damage. The
specific damage is biased from the
object of protection itself. For a person,
it is a violation of self-esteem or not,
a disorientation in the environment, a
violation of the adequacy of one's views
on the world around him and his place

AJIAM OJIEMI
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in it, a decrease in self-esteem or faith, a
lack of morality, in the choice of methods
and goals, in the psychological bias
of the affected subjects, in the mental
degradation, in the deterioration of mental
health.

Thus, in any case, the damage means
various degrees of damage to the mental
structures and structures of the individual,
leading to the complete destruction of
subjectivity and personality. The following
types of possible damage to social entities
of different levels of composition, systemic-
structural and functional structure can be
distinguished: Complete disintegration,
oppression or subordination, separation or
isolation, qualitative change.

4) Means of psychological protection.
In our opinion, a tool is a method, a way,
an image of actions that are aimed at
achieving or implementing something. In
addition, we use tools to identify things
that are needed for a specific purpose.
For example, psychological protection in a
person includes a system of clear structures,
in particular, the use of knowledge, diaries,
skills to implement certain forms of self-
protective behavior.

Means of psychological protection
of the individual, for example, include
mechanisms of internal protection of the
personandthebasic principles of protection
described above. Thus, when looking at
methods of psychological protection, we
need to pay attention to the identification
and training of risk factors (the formation
of specific structures necessary for the
implementation of protective behaviors).

Methods of psychological protection
of a person are associated with changes
in the processes of communication and
psychological interaction with various
social actors and the information center
in order to eliminate or neutralize the risk
factors that can harm a person.

5) Subjects of protection. The group is
considered as a subject of psychological
protection of a specific person.

As subjects of psychological protection
of the person:

Firstly, the individual and the whole
psychological structures of the inner



personality (for example, 1), secondly,
other people who help and support by
psychological means, various groups and
social units, and thirdly, the society and the
state (influencer).

The  concept of  psychological
protection of the individual can be defined
by limiting and narrowing the meaning
of “protection”, which is a single concept,
and using the above five parameters.
As a special feature of the concept of
"psychological protection” is considered
the use of methods associated with
the regulation and modification of the
processes of information and psychological
interaction with various social entities and
the information center. The processes of
information and psychological interaction
of a person can be changed both by him
and by other people and social entities
of different levels, if they arise from his
desires.

Results

The study of explanatory dictionaries
showed that when defining the concept of
«safety», the emphasis is on the state and
experiences of a person associated with his
position in the present, prospects for the
future and a sense of security from various
kinds of dangers. For example, in the «Big
Explanatory Dictionary of the Russian
Language» security is defined as the
absence of danger, threat, harmlessness
[8, p. 67], and the danger is the threat of
disaster, misfortune, catastrophe [8, p.
715]. In the international documents of
the IAEA it is noted that safety is the state
of protection of a person, society and the
environment from excessive danger. In this
case, the concept of «excessive danger»
is disclosed in the following context:
security is a property of real processes and
systems containing sources of threats and
their possible victims, to maintain a state
with an acceptable possibility of damage
caused by incidents [9].

G. Allport is considered to be one of the
founders of the definition of personality
[10]. Having proposed about 50 definitions,
in 1937 he dwelt on the fact that personality

Philosophical Analysis of the Problem

is a dynamic organization in a person of
those mental and physiological systems
that determine his thinking and behavior.
In our opinion, the variety of definitions
of the concept of «personality» is due
to the multitude of structure-forming
components of the personality and the
complexity of establishing connections
between them. Obviously, all the diversity
of points of view on the theory of
personality can be reduced to the following
three, which represent different options
for the relationship of biopsychosocial in
the structure of personality. The first point
of view includes the positions of those
researchers who consider the concepts
of "human essence” and “personality”
to be identical (A.G. Myslivchenko, PE.
Kryazhev). The second point of view is
that personality is the integration of the
biological and the social (KK Platonov, BD
Parygin). The third point of view unites the
opinions of those authors who consider
the essence of a person as a social and
natural factor in his development, and
the personality as a system of his stable
qualities, properties realized in social
relations, social institutions, culture, and
more broadly in social life (B. G. Ananiev,
E. Anufriev, L.PBueva, I.S.Kon, Yu.V. Sychey,
V.F.Serzhantov, A.G. Spirkin, A.G. Efendiey,
V.A.Petrovsky) ..We will rely on the position
of A.V. Petrovsky that a person is a person
as a social individual, a subject of cognition
and objective transformation of the world,
a rational being with speech and capable
of labor activity [6]. Personality is a product
of human existence; the carrier of a set
of socially significant traits and mental
properties that have developed in the
process of ontogenesis and determine the
behavior of an individual as a conscious
subject of activity and social relations.
Information  exists in  countless
descriptions of specific material and
non-material forms, objects, processes.
Experts classify information on different
grounds: form (discrete or continuous);
areas of origin (elementary (mechanical),
biological, social), method of transmission
and perception (visual, auditory, tactile,
organoleptic, machine), public purpose
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(personal, mass, special), coding methods
(symbolic, textual, graphic). We propose
to consider information as a semantic,
meaningful aspect of signals registered
and transformed by the subject into known
concepts.

Summarizing the above, we note that
the philosophical aspect of the information
and psychological security of the individual
consists in the worldview awareness of the
personality of the state of protection of
vital interests from external and internal
dangers and threats, as well as social
practices of safe behavior [11].

The formation of information and
psychological security of a person can be
based on the following principles:

1) centralization, which stipulates
the creation of a complex of legal and
moral norms, public institutions and
organizations that ensure the state of
protection of the individual from various
information influences, as well as an
adequate system of his relations to the
world around his and hisself;

2) legitimization, providing the
process of formation of information and
psychological security of the individual
public recognition and presupposing the
creation of psychological mechanisms of
(self) regulation;

3) implicitness, providing  for
the development of mechanisms of
psychological protection, ensuring the
protection of consciousness from negative
information influences;

4) amplification, which causes an
increase in the awareness of the individual
about information-psychological dangers
and threats, as well as the formation
and maintenance of a stable focus on
the development of mechanisms of
information-psychological self-defense.

Conclusion

Psychological  protection of the
associated person means the identification
orneutralization of risk factorsthatcanharm
a person through the use of various tools
and methods of changing the processes
of communication and psychological

AJIAM OJIEMI
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interaction with various social actors and
information centers. In other words, the
psychological protection of the individual
means the use of tools and methods that
change the processes of communication
and psychological interaction with various
social actors and the message center in
order to eliminate or neutralize the risk
factors that can harm a person. In summary,
information psychological security is one
of the problems to be addressed in the
development of the state. Therefore, the
study of the specific aspects of information
psychological security is necessary for
science.
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ABSTRACT

The issues of the development and formation of the spirituality
of the individual in the conditions of the current social crisis do
not lose their relevance. Currently, the development of philo-
sophical tools and specific recommendations for the formation
of the spirituality of a particular person are becoming more and

Karakalpak State University
after named Berdakh,
Nukus, Uzbekistan

more in demand. The article deals with the structural model of
the philosophical phenomenon of spirituality. In modern psy-
chological and pedagogical literature, spirituality has not yet
acquired the status of an established philosophical construct
as an independent phenomenon. Based on the analysis of the
views of researchers studying spirituality, the author includes the
following content characteristics in its structure: moral values,
moral qualities, attitude towards people, self-perception and at-
titude, spiritual abilities, self-development, self-regulation and
volitional control. The study presents the characteristics of each
component and the rationale for their philosophical significance
in the structure of spirituality. Further study and analysis of the
identified structural components of the spirituality model will
make it possible to develop a diagnostic technique for studying
the formation of the meaningful aspects of spirituality.
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®dunocodpuanbik Ky6bI/IbIC peTiHAEr PYXaHUATTbIH KYPbIIbIMAbIK, MOAeni

AHHOTauma. Kasipri aneymMeTTiK AaffapbiC >KafjalblHAa TyAfa PyXaHWIbIFbIHbIH Aamybl MEH
KasblMTacybl Macefnenepi ©3eKTiNiriH >ofantnangbl. Kasipri yakbitta 6enrini 6ip agaMHbiH,
PYXaHWbIFbIH KaNbINTacTbIPyAblH GUNocodUANbIK Kypangapbl MEH HaKTbl YCbIHbIMAAPbIHbIH, 4aMybl
KYHHEH-KYHre cypaHbicka ve 6osyaa. Makanasa pyxaHuATTbiH, Graocoduanbik KyOblibICbIHbIH,
KypbIIbIMAbBIK, MOZeni KapacTbipblifaH. Kasipri ncvxonorusnblik-negarorvkanblk agebuerrepae
pyxaHWAblK ©3iHAIK KybblibiC peTiHAe KanbintackaH ¢uaocoduanblk KypblibiM MapTebeciHe
aNi ne 6ona KOWFaH >OK. PyxaHMAbIKTbI 3epTTENTIH 3epTTeyllinepain Ke3kapacTapbiH Tangay
Heri3iHAe aBTOP ©3iHiH, KypblibIMbIHa KefleCi Ma3MyHZbIK cunaTTamanapabl eHrisedi: agamrepLuinik
KYHAbINbIKTAP, afamrepLlinik KacveTTep, afamMiapfa fAereH KaTblHac, ©3iH-e3i Kabbingay MeH
Ke3Kkapac, pyxaHu kabinetrep, e3iH-63i AaMbITy, ©3iH-03i peTTey XaHe epikTi bakbliay. 3epTTeyae
9P KOMMOHEHTTIH, cMnaTTaManapbl XoHe ONapAblH, PYXaHUAT KypblabiMbliHAaFbI GUAOCODUANBIK
MaHbI34blIbIFbIHbIH, HerizgemMenepi KenTipinreH. PyxaHuablk MOAENiHIH aHbIKTaAfaH KypblibIMAbIK,
KOMMOHEHTTEPIH OZaH api 3epTTey >XaHe Tanjay pPyxaHWbIKTblH, MaHbI3bl acnekTiepiH
KablMNTacTbIPYAbIH ANarHOCTUKANbIK SAiCIH dKacayFa MyMKIHAIK 6epesi.
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Tyliin ce30ep: pyxaHW/bIK, afaMrepLlifik KyHAbUIbIKTap, aZaMrepLlifik KacveTtep, afaMaapfa
JlereH KaTblHac, e3iH-e3i Kabblngay MeH Ke3kapac, pyxaHu kabinetrep.

CTpyKTypHasi Moje/ib AYXOBHOCTU KaK ¢punocogpckmini peHomeH

AHHOTaumA. He TepAlOT CBOeWl akTyalbHOCTM BOMPOCHI Pa3BUTUA U HOpMUpPOBaHUSA
[LYXOBHOCTM JIMYHOCTM B YCNOBUAX COBPEMEHHOrO COLManbHOro Kpusmca. B HacTosLliee
BpeMs Bce bosee BOCTPeBOBaHHbIMM CTAHOBATCA pa3pabotka PUAOCOPCKUX NHCTPYMEHTOB U
KOHKPETHbIX pekoMeHAaLni No GpoOpMMPOBaHUIO AYXOBHOCTU KOHKPETHOrO yenoseka. B cratbe
paccmaTpuBaeTCs CTPYKTypHas Mogenb dunocopckoro GpeHomeHa AyxOBHOCTU. B coBpemeHHOM
MCMXONOrO-NeAarorMyeckon anTepatype AyXOBHOCTb ellle He npuobpena cratyca yCTosBLIECS
bdnNocodCKoh KOHCTPYKLMM KakK CaMOCTOATENbHOrO fiBNeHWA. Ha ocHoBe aHanu3a B3rnszos
nccnepoBaTenein, M3ydarolmx AyXOBHOCTb, aBTOP BK/IOYAET B CBOK CTPYKTYpy cCrejytolime
cofep>KaTtesibHble XapakTepUCTUKW: MOpasjbHble LLeHHOCTW, MOpasibHble KayecTBa, OTHOLUEeHWe
K NHOASM, CaMOBOCMPUATME W  MUPOOLLYLIEHME, AYyXOBHble CNOCOBHOCTY, CcamMopa3BuUTUe,
camoperynauma 1 BoNeBOW KOHTPOJb. B nccnegoBaHny npeActaBaeHbl XapakTePUCTUMKN KaX0ro
KOMMOHEHTa U 060CHOBaHWe Mx GUI0COPCKOro 3HaUeHWs B CTPYKType AyXOBHOCTU. [anbHenlwee
M3yyeHWe W aHanun3 BblBJAEHHbIX CTPYKTYPHbIX KOMMOHEHTOB MOZENN AYXOBHOCTW MO3BOAMUT
pa3paboTaTb AMArHOCTUYECKUA MeToZ n3yyeHns GOPMUPOBaHMSA 3HAUMMBbIX CTOPOH AYXOBHOCTU.
Knrodesble cnoea: pyxOBHOCTb, MOpasbHble LEHHOCTW, MOpajbHble KayecTBa, OTHOLIEHWE K

JII04AM, CaMOBOCNPUATUE N YCTAaHOBKA, AYXOBHbI€ CMoCcoBHOCTW.

Introduction

The problem of spirituality attracts the
attention of many researchers in various
fields of science. In philosophy, the work
of specialists K.A. Abulkhanova-Slavskaya,
V.D. Shadrikov, V.P. Zinchenko, B.I. Bratusya,
V.I. Slobodchikova, M. llyicheva, D.A.
Leontyeva, N.V. Maryasova, L.N. Sobchik
and others. Along with theoretical
comprehension and attempts to define
the category of spirituality in philosophical
science, many scientists are dealing with the
problem of the development of spirituality
in the younger generation. These issues
are becoming more and more relevant
against the background of the general
spiritual crisis of modern society, the lack
of life guidelines and meanings among
modern youth. In this connection, the
development of philosophical tools and
specific recommendations for the formation
of the spirituality of a particular person
are becoming in demand. It should be
noted that in research, scientists consider
spirituality as a complex multicomponent
structure, including: spiritual  activity,
spiritual needs, spiritual interests, spiritual
values and relationships. There is no
generally accepted and generally accepted
definition of spirituality in the scientific
literature, but nevertheless, general criteria

can be distinguished when defining this
concept. At the same time, many researchers
recognize spirituality as the highest mental
quality of the individual, the top category
in the structure of the personality, one of
the personality-forming constructs that
appears as a result of familiarization with
universal human values. The analysis of
psychological and pedagogical literature
allowed us to define spirituality as a
complex multicomponent phenomenon
that characterizes the general orientation
of the personality (and not always positive).
Spirituality is associated with volitional
qualities, the level of self-regulation of the
individual and is considered as the ability
to direct and regulate one's behavior,
actions and activities in accordance with
universal values [1]. In order to identify the
current level of spiritual development of
the individual, we came to the conclusion
that it is necessary to highlight the
meaningful characteristics of spirituality as
a philosophical phenomenon in order to
build its structural model [2]. Based on the
analysis of approaches to the consideration
of personality spirituality, we propose to
include the following components in the
structure of spirituality. Moral qualities
should be singled out as the basis of
spirituality. Quite often, in psychological
and pedagogical research, spirituality
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and morality are considered in close
interconnection, and sometimes even these
concepts are substituted for each other.
We share the point of view according to
which spirituality is a broader concept, and
morality is one of its components. Moral
qualities, according to Yu.S. Chugunova
and V.E. Matveenko, act as an indicator
of the level of spiritual development of a
person, and moral behavior is necessary
for the positive spiritual formation of
a person and to maintain the achieved
level of spiritual development [3]. Within
the framework of the activity approach
(L.S.Vygotsky, A.N. Leontiey, S.L. Rubinstein,
D.B. Elkonin, etc.) moral development acts
as the appropriation of moral norms and
their subsequent internalization in the
form of moral behavior. The category of
morality is inherent in such a person for
whom the norms, rules and requirements of
morality act as his own views and beliefs,
as deeply meaningful and habitual forms
of behavior [4, p. 220]. The concepts of
morality and spirituality are interdependent
and are often identified in dictionaries.
Integration of the categories “morality” and
“spirituality” causes certain difficulties in
defining their definitions. It must be agreed
that these concepts are not identical.
Morality expresses public consciousness,
the objective side of the phenomenon,
since morality is a personal characteristic,
subjective and individual. E.M.Udovichenko
speaks of morality as a practical expression
of morality in actions and morals. “The basis
of morality is good will, that is, the free
expression of the will to act in one way or
another, while coordinating one’s behavior
with the norms of morality, with the norms
of human community, taking into account
the freedom, interests and feelings of other
people, or ignoring them” [5, p. 141]

Methodology

We spent a lot of time talking about
what methods to use when writing an
article. Because the issue of spirituality is
a very complex issue. And we agreed to
use the methods of historicity, relativity,
analysis, systematic analysis. This is

12 AJIAM OJIEMI
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because we make extensive use of historical
and logical methods, whether we want to
openly question the issue of spirituality
or not. Science itself has proven that the
method of systematic analysis works well
for the reliability of the obtained results.

For example, AF. Lazursky, V.N.
Myasishchev, A.A. Bodaley, S.L. Rubinstein,
L.S. We have used historical and logical
methods in illuminating Vygotsky's ideas.
After all, the ideas of these scholars about
the phenomenon of spirituality have the
characteristics of their time. We have also
made effective use of the comparison
method based on these characteristics.
In summarizing these views, the method
of systematic analysis was the most
appropriate way for us. Because we
believe that drawing conclusions based
on systematic analysis serves as a metric
of science.

Spirituality as a social phenomenon

Proceeding from the position that
knowledge of moral norms and attitudes
is a theoretical basis, a guideline of moral
behavior, which in turn largely determines
the spiritual development of a person,
we single out moral values as a structural
unit of spirituality. The central semantic
characteristic of morality is the attitude
towards another person. The concept of
“attitude” in philosophy has a long history
of study. Such scientists as A.F. Lazursky, V.N.
Myasishchev, A.A. Bodaley, S.L. Rubinstein,
L.S. Vygotsky and others. According to the
views of V.N. Myasishchev, the problem of
morality is, first of all, the problem of moral
relations, which determine the motives and
choice of action. The attitude towards other
people, as a meaningful characteristic,
must be singled out as the next structural
component of spirituality. Characterizing
the category of relationships, the
scientist speaks of the dominant role
of relationships to people, which act as
relationships between subjects. In the
communication of people, the relationship
of a person is expressed with their various
activities, selectivity, positive or negative
character. The process of moral formation



of a personality is based on the process of
comparing and evaluating one’s actions
with requirements and models, with
ethical, aesthetic, legal and other criteria.
As a result of the experiences that arise in
the course of this process, the formation
of evaluative relations occurs, which are
formed in connection with the actions
and experiences of a person” [6, p. 22]. In
relations to people, the inner essence of a
person, driving motives and his personal
characteristics are manifested. Of course,
a person’s behavior does not always mean
that he does not know universal human
values, moral norms, etc., however, if they
do not determine his behavior and do
not manifest themselves in his activities
or in interaction with people, can we talk
about successful assimilation of these
norms. An important indicator of spiritual
development will be the objectivity of a
person’s judgments and actions, on the
basis of which a system of interpersonal
relations is built. The fact of the existence
of a subjective, selective attitude towards
people cannot be ignored. Any person
treats different people differently, which is
determined by the degree of indifference
or interest in people. A spiritually
developed person will show his attitude
towards people regardless of the degree of
closeness and interest in a person, which
will be expressed in the objectivity of his
assessment.

According to S.L. Rubinstein, a person
is a person only in his relationship to
another person: a person is people in their
relationship to each other. A semantic
analysis of human behavior acts as a way
of revealing his spiritual life to determine
what is significant for a person, how there
is a change in accents, a reassessment
of values - everything that makes up the
history of a person’s mental, spiritual
life [7]. Developing the doctrine of
relationships, A.A. Bodalev speaks of an
attitude as a personal education that is
formed and manifested in communication.
In his opinion, first of all, it is necessary
for a child to form an attitude towards
another person as to the highest value. The
scientist divides the factors influencing the

Structural Model of Spirituality

formation and development of this attitude
into macro-, meso- and micro-factors.
The scientist refers to the macrofactors
as the ideology prevailing in society as a
whole, high human morality. Mesofactors
include the content of the education
received, the first aspect is information
about the relationship between people,
the criteria of morality and spirituality, the
second aspect of education is the form of
organization of the educational system.
The micro-factors are the family, school,
class, teachers, peers and adults. Indicators
of the formation of spiritual and moral
relations can only be real manifestations in
a person’s relationship to himself, to other
people, to activities, universal values, etc.
[8]. The term “spiritual and moral relations”
is increasingly becoming the subject of
psychological and pedagogical research.
So, for example, I.V. Mikhalets, based on
the position of A.A. Bodaleva, distinguishes
a two-level structure in spiritual and
moral relations. At the first level are moral
relations, represented by the attitude to
morality and self-attitude. At the second
level, there are spiritual relationships, which
are expressed in relation to the meaning of
life, ideal, religion [9]. Emphasizing the idea
that the formation of spirituality is possible
only in the system of spiritual and moral
relations, M.I. Starov writes: “Spiritual and
moral relations are a complexly structured
system of relations, where the quotient
of “spirit” and "morality” is presented in
their harmonious unity. The philosophical
essence of spiritual and moral relations
is the inclusion of an individual in the
world of universal human spiritual and
moral knowledge, experiences in activity:
a person’s understanding of connections
and relationships with other people, an
attempt to understand his place and role
in the human world and beyond, activities
for self-knowledge and self-improvement,
striving for a spiritual and moral ideal” [10].

According to TA. Florenskaya, the
spiritual life of a person presupposes the
creation of comprehending relationships
to his inner world and, at the same time,
to the inner worlds of other people [11].
However, it should be noted that the
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process of formation and development of
relationships to other people is based on
the formation and ability of a person to
accept himself. Quite often, in therapeutic
psychological practice, as the root causes
of problems, philosophy is called an
unformed, adequate perception of a
person's own |. To form a positive and
adequate attitude towards oneself, which
is represented, first of all, by self-esteem
and self-respect, not everyone can do.
Self-esteem is an essential condition for
the self-development of a personality
and its formation and adequacy directly
correlate with the achieved level of self-
development. Thus, the structure of
spirituality should include the following
characteristic of a person’s attitude to
himself, self-perception. V.D. Shadrikov,
studying the root causes of spirituality,
sees as its source the awareness of oneself
and one’s relationships with other people,
the awareness of good and evil, the
awareness of benefits and rejection of it in
the name of the good of another [12, p.
291]. According to the author, spirituality
is formed through an act, and the highest
manifestation of spirituality is a person’s
conscience. This postulate is recognized
by most researchers of the determinants
of spirituality. Conscience can act as a
regulator of a person’s behavior, that facet
that determines his spiritual orientation,
or soulless. This idea and what a person’s
renunciation of his conscience can lead
to was clearly illustrated by F. Iskander in
his essay “Mozart and Salieri”: “Salieri's
self-interest made him kill his own soul,
because it interfered with this self-
interest. In a small drama, Pushkin drew
a colossal curve from the emergence of
the ideology of lack of spirituality to its
practical completion. The rejection of his
own soul leads a person to autonomy from
conscience, autonomy from conscience
turns a person into an automaton and
the program embedded in him is always
criminal. Why always? Because criminal
self-interest killed a person’s soul for self-
realization, and not for any other purpose.
An unassailable goal would not need to kill
the soul” [13, p. 396].
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An important factor is that a person'’s
self-perception, his self-esteem directly
affects his professional activity. When
planning the results of activities, a
person proceeds from his capabilities,
how much he assesses his professional
level. According to research, one of the
prerequisites for professional deformation
is growing dissatisfaction with oneself, loss
of faith in one's own capabilities, which
leads to indifference and a decrease in
the value of one's professional activity
[14, p. 40]. The formation of self-esteem
and spirituality are interdependent and
mutually directed processes. The formation
of self-esteem of the individual will largely
depend on the level of development of
spirituality of each member of the team, on
the moral and ethical attitudes prevailing
in the group. Absence of negative leaders
who create conditions for humiliation and
infringement of some members of the
team by others. Compassion and empathy
are the basis of spiritual abilities, the ability
to build their behavior in accordance with
moral and ethical standards. The presence
of spiritual abilities will determine the
successful development and level of
spirituality of the individual. Spiritual
abilities are determined and regulated
by spiritual values and determine the
qualitative specifics of human behavior.
Special attention is paid to spiritual
abilities V.D. Shadrikov, believing that
without them the manifestation of all other
human abilities is impossible. “Spiritual
abilities are abilities for self-knowledge,
self-awareness, self-comprehension,
correlation of oneself and the world, oneself
with other people, cognition of others”
[15, p. 405]. The author associates spiritual
abilities with a spiritual state, which has
the following characteristics: expansion of
consciousness, active involvement in the
process of comprehending the truth by
the subconscious; harmonization of the
personality, elimination of contradictions
with the environment, internal balance, a
positive outlook on life, strengthening of
will and self-control; transition to figurative
thinking; high selectivity of thinking,
determined by the spiritual values of the



individual; feeling of inner activity, the
unity of spiritual abilities and properties,
feelings and emotions, the unity of mental,
moral, spiritual qualities. The desire to
discover and express one’s value abilities,
aspirations  (self-actualization of the
personality) and the desire to declare
oneself, to achieve recognition (self-
affirmation) are two aspects of personal
self-realization, in which, according to N.V.
Maryasova, the formation of personality
spirituality is manifested. Singling out
spiritual strength and spiritual beauty as
the main indicators of the development
of spirituality, the author assigns a special
role to the criterion of spiritual activity
developed in self-realized individuals. Self-
actualizing personality is characterized by
comprehension and understanding of the
life purpose of a person, the qualitative
uniqueness of the levels of the semantic
sphere, the inner core and the tendency
towards spiritual development and self-
improvement [16, p. 77]. The ideas of self-
development and self-realization occupy a
leading place in modern scientific concepts,
primarily in humanistic psychology and
acmeology. Sharing the point of view of
most researchers of the phenomenon of
spirituality, we also single out the self-
development of the individual as its
most important characteristic. The need
for self-development, the desire for self-
improvement refers to the highest spiritual
needs and is one of the conditions and at
the same time an indicator of the level of
spiritual development of the individual.
The spirituality of the individual, its positive
or negative orientation will determine the
nature of the personality’s self-realization.

Personal self-development, self-
realization, self-actualization are an
indispensable condition for successful

professional development. Representatives
of acmeology consider self-development
as the disclosure of a person’s creative
potential, a conscious process of self-
improvement with the aim of effective self-
realization based on internally significant
aspirations, purposeful, multidimensional
self-change, serving the goal of maximum
spiritual and moral and activity-practical
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self-enrichment, self-development and self-
realization [17].

Asasource of spiritual self-development,
the spiritual needs of the individual will act,
prompting the implementation of certain
activities. The development of spirituality
is impossible without self-education, says
A.V. Brushlinsky [18]. Revealing the role
of internal conditions in the process of
formation and upbringing of spirituality,
self-development, self-upbringing, and
self-formation take an increasing place
in a person’s life as they grow up. The
effectiveness of these processes and
internal conditions directly depends on
the level of volitional development of the
individual.

Will is a regulator of human behavior
and activity. The relationship of volitional
development with spirituality is ascertained
by many researchers (D.A. Leontiey,
L.N.Sobchik, II. Kuptsov, V.D. Shadrikov
and others).

LI. Kuptsov pays a large role to the
importance of will in the mental and
spiritual development of the individual. Will,
is considered by the author as a special state
of intelligence, providing self-development,
striving for knowledge [19, p. 17].

The role of volitional effort is especially
important when a person is faced with the
choice of his own interests and universal
values. In this process of choice, will acts as
an important component in the mechanism
of manifestation of personality spirituality.

The mechanism for the realization of
spirituality in human behavior will be based
on self-regulation and volitional control,
which are integral structural characteristics
of this phenomenon.

In the psychological dictionary, will
is defined as the subject's conscious
regulation of his activity and behavior,
ensuring the overcoming of difficulties in
achieving the goal [20].

F.N. llyasov understands will as the
ability of a subject to create a hierarchical
system of values and make efforts to
achieve values of a higher order, neglecting
values of a lower order [21].

Self-control in the spiritual sphere
of a person is the ability of a person to
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control his actions, states, emotions on
the basis of correlating them with moral
criteria, moral and legal norms. The ability
and effectiveness of self-control are
determined by the level of development
of consciousness and self-awareness of a
person. Most Researchers distinguish such
a function of self-control as an assessment
of the manifestations of one's own psyche
and regulation of behavior. The ability of
a person to self-regulation is one of the
indicators of the development of will,
which ensures overcoming difficulties on
the way to achieving the goal. Harina notes
in her research that self-control is designed
to ensure the adequacy of the application
and development of volitional effort.
Excessive self-control will unnecessarily
deplete volitional effort, thereby reducing
its effectiveness. Strong will combined with
undeveloped self-control is a manifestation
of “blind will", when, as a result of hasty,
insufficiently tested decisions, their
subsequent implementation leads to
ineffective expenditure of volitional energy
[22].

Conclusion

Thus, a person must harmoniously
combine a developed will and a developed
self-regulation of his own behavior. The
work we have done has made it possible
to develop a theoretical construct of
the concept of “spirituality”, which is the
basis for the methodology for studying
the content components of spirituality.
Diagnostic tools are currently being
philosophically tested for standardization.
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UPBRINGING AND EDUCATION AS FACTORS OF HUMAN
CAPITAL DEVELOPMENT

'A. Sagikyzy, M. Shurshitbay, Z. Akhmedova

ABSTRACT

The concept of human capital development has been actively
developed by the UN since the end of the twentieth century,
the main principle of which is to expand the opportunities of
each person to realize their potencies and aspirations, to lead
a healthy, full-fledged creative life. And this, in turn, is the main
meaning and purpose of the socio-economic development of
modern society. The criterion of social development is thus the
individual. Understanding this idea at the national level has been
reflected in a series of national reports on human development
in Kazakhstan published in recent years.

The formation of human capital involves the humanization of
both the educational process, i.e., the creation of conditions
aimed at the disclosure and development of the individual's
abilities, his positive self-realization. The goal of education is
the need to develop a value-oriented personality. The idea of
humanization contributes to the renewal of the process of edu-
cation in social institutions, which should be carried out through
the formation of educational systems.

Keywords: the Concept of Human Capital, Personality, Human-
ization of the Educational Process, Spiritual and Moral Potential,
Self-Realization, Personality Formation, Initiative Person, Creativ-
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Top6ue xxaHe 6inim 6epy afaMmu KanuTanabl AamMbiTyAblH daKkTopaapbl peTiHae

AHHoTaumsa. bipikkeH ¥atrap ¥#biMbl XX facbipAblH asfblHaH 6actan agamu  Kanutan
TY>KbIpbIMAaMacblH  6enceHsi Typge JAamblTy Ty KblpbiMgaMacbiH 6enceHAai TypAe oAambiTa
6actagbl. OHbIH, 6acTbl Kafngacbl — apbip afaMHblH, 9aeyeTi MeH MakcaTTapblH Xy3ere acbipyfa
XoHe canayatTbl, TONbIKKaHAb! WbIFapMallbliblK ©Mip CanTblH YCTaHy MYMKIHAIKTEPIH KeHenTy.
byn o3 ke3eriHae, Kasipri KOFaMHblIH, 91€yYMeTTiK-3KOHOMUKAbIK, AaMyblHbIH 6acTbl Ma3MyHbl MeH
MakcaTbl MeMaekeTTik Aamy/blH ealeMi —xeke Tyafa. )Keke Ty/1FaHblH 9/1eyMeTTiK, dKOHOMMKaNbIK,
pyxaHW-LUblFapMallblablK TYPFblAaH Aamybl CON MEMAEKETTIH, JaMyblHblH, KepceTKilli ekeHi 6enrii.
Byn vaesHbIH, YATTBIK AeHreife yFbiHbIYbl COHFbI Xblngapaa KasakcraHga xapusanaHfaH ajam
aNeyeTiHiH, JaMybl Typasibl XannblyATTblK 6asHAaManap cepuacbiHaH KOPiHIC TankaH.

AzaM KanuTablHbIH KaabiNTacybl OKbITY MeH Topbreney npoLieciH ryMaHusauuanayabl 6ingipesi,
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Xeke Ty/FaHblH KabineTTepiH allyfa >KoHe AaMbiTyfa, 9p aZaMHbIH, LUblFapPMaLLbIIbIFbIH XYy3ere
acblpyfa bafbITTanfaH XaffannapabliH, kacanybiMeH 6annanbICTbl. ToOpOMEHiH MaKcaTbl KYHAbINbIKKA
GafpapnaHfaH TyfaHbl AambITy KaxkeTTiniri 6oabin Tabbinagbl. NymaHusaums naescel 6inim 6epy
KYMECIH KanbINTacTblpy apkblibl XXY3€re acbipbliaTbiH 9€YMETTIK MHCTUTYTTapAafbl OKY NMPOLECiH
>KaHapTyFfa biKnan eTei.

TyliiH ce30ep: ajamu KanuTan Typanbl TYCiHiK, >KeKe Tyifa, Ginim 6epy >oHe OKy MmpoLueciH
rymaHumsauusnay, pyxaHv-afamrepluinik aneyet, ©3iH-e3i TaHy, >XeKe Ty/JfaHbl KanbinTacTbipy,
6acTaMallblIAbIK, LblFapMaLlblIbIK.

BocnutaHue n o6pasoBaHue kak ¢paKTopbl pa3BUTUA Ye/IOBEUEeCKOro Kanurasnaa

AHHoTauma. KoHuenuma pasBuTMA 4YeNOBEeYeCcKoro kKanuTtana C KoHua XX cTtonetvs akTUBHO
pa3pabatbiBaetcs OOH, OCHOBHbIM MPUHLIMMIOM KOTOPOW ABSETCA pacluMpeHre BO3MOXHOCTEN
KaXZloro 4enoBeka peasv30BbIBaTb CBOW MOTEHLUMU U YCTPEMJIEHWUs, BeCTU 30POBYHO,
NMOJIHOLIEHHYH TBOPUYECKYHO XKM3Hb. A 3TO, B CBOKO OYepe/b, ABNSETCA INMaBHbIM CMbIC/IOM U LiesIbHo
COLMaNbHO-3KOHOMMNYECKOTrO Pa3BUTMA COBPeMeHHOro obuectBa. Kputeprnem o6LiecTBEHHOro
pa3BuUTUA ABASETCS, TaKM 06pa3oM, IMYHOCTb. OCMbICIEHWNE 3TON UAEN Ha HaLMOHaIbHOM YPOBHE
HallO CBOE BblpaxeHWe B cepun ObLLEeHALNOHaIbHBIX AOKNAZ0B O Pa3BUTUM YEeSIOBEYECKOTO
noteHumana B KasaxcraHe, ony6/MKOBaHHbIX B TEYEHME MOCIEAHMX NET.

dopmupoBaHVe YeNoBEeYEeCKOro Kanutana npeanonaraet rymaHusauuo 1 obpa3oBaTesibHOro 1
BOCMUTATE/IbHOTO MpPOLLecca, T.e. CO34aHWe YCIOBWUIA, HanpaBAEHHbIX Ha PackpbiTUe U pa3BUTUE
CNOCOBHOCTEN IMYHOCTK, ero NO3UTUBHYKO caMopeanm3auunto. A Lienbto BOCNUTAHUSA CTaHOBUTCS
HEeobXOAMMOCTb  Pa3BUTUA  LEHHOCTHO-OPUEHTUPOBAHHOW AnYHOCTU. MVaea rymaHumsaumn
cnocobcTByeT 06HOB/IEHNIO MpOoLLecca BOCMUTaHWA B COLMANbHBIX MHCTUTYTaX, KOTOPOE AOJKHO

OCYLLECTBATLCA Yepe3 GOPMUPOBaAHME BOCIUTATENbHbBIX CUCTEM.

Kniouesvie cnoea:
obpasoBaTtesbHOro 1

KoHLenumsa
BOCMUTATE/IbHOTO

Ye/I0BEYECKOro
npotecca,

KanuTana, JINYHOCTB,
[YXOBHO-HPABCTBEHHbIN

rymaHvsauus
noteHuwman,

camopeanunsaums, GopMUpPOBaHME JIMYHOCTU, UHULIMATVBHbIN YeN0BEK, TBOPYECTBO.

Introduction

Now there is no doubt that the effective
development of the economy of any
modern state depends, first of all, on the
development of human capital. The stable
economic development of the country
is ensured by investments in education,
upbringing and training of professional
personnel. The modernization process
requires the effective investment and use
of all resources for human development.

Modern research has shown that
human capital is a functional component
of innovative production, and the socio-
economic development of the country is
possible only on its basis. According to many
experts, the welfare of the nation, the health
of the population depends on education.
Based on this situation, we can conclude
that the educational level and qualifications
of people determine the socio-economic
development of the state and its perspective

positions. This is not difficult to understand,
since national wealth is created by the labor
activity of people.

The competitiveness of a country is
determined by the physical and intellectual
abilities of each citizen to work. After all,
a person is a producer of material and
spiritual goods.

The factors influencing the formation
of high-quality human capital are, first
of all, the upbringing of the individual,
his spiritual and moral development and
education.

UNESCO research has shown that
education has a significant impact (at the
rate of 60%) on income levels. This indicates
the undeniable influence of education,
basic, professional, on the quality of life of
a person.

The transition of the Republic of
Kazakhstan to an innovative socially-
oriented type of development involves
the development of human capital. The

19

https://adamalemijournal.com
ISSN 1999-5849



Sagikyzy A., Shurshitbay M., Akhmedova Z.

assessment of the degree of development
of a country is based onits ability to include
human capital in innovative processes in
all spheres of society.

Methodology

The creation of its own competitive
human capital in the Republic of
Kazakhstan on the basis of improving
education, including socio-humanitarian,
professionalism, intelligence and
health of people is the main link set in
the Strategy «Kazakhstan-2050» For
research, such methods as philosophical
conceptualization and socio-humanitarian
interpretation,  activity and  value
approaches, the principle of integrity and
development were applied.

Discussion

J.-F. Lyotard defined postmodernism as
the era of the end of «great stories». From
now on, no authoritative text, no religious
or philosophical teaching can become the
basis for the formation of a single value-
normative complex that determines the
structuring of the socio-political sphere of
society. According to A. S. Panarina, «post-
industrial society marks the turn of the
economy to a new anthropocentrism: the
revenge of free entrepreneurial initiative
over the anonymous rationality of Large
Apparatuses — «scientifically organized»,
but in fact bureaucratic management
systems» [1, p. 215]. The subject of this turn
is the petty bourgeois — the «economic
man», who does not recognize other
instructions, values and norms, except
for the market. Describing the everyday
background of the life of modern society,
Z. Bauman writes: «All of us, to one degree
or another, perceive the world in which we
live as unreliable, full of risks and dangers.
Our social position, our work, the market
price of our skills and abilities, our partners,
neighbors and friends on whom you can
rely — all this is unstable and vulnerable,
all this is so unlike a calm harbor where
you could anchor your trust» [2, p. 96]. In
this «risk society» (E. Giddens, W. Beck),
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the reliance of activity on the eternal and
unchangeable essences of the religious
and metaphysical systems of the past
becomes obviously irrational.

The economic worldview of the petty
bourgeois as a product of a special type
of culture and civilization, according to A.
S. Panarin, is based on the picture of an
«economy with a human face», in the center
of which stands a sovereign individual — a
producer and a consumer — independent
and unaccountable in their decisions.
However, not only the moral idealism of
all times, but also moral intuition testify
to the fundamental inauthenticity, the
internal moral impossibility of choosing
a line of behavior that actively pursues
personal economic interests (despite
the fact that in everything that concerns
common interests, it is permissible to be
uninitiative and cynically immoral) declares
the realization of genuine freedom, the
highest motive for activity and the basis of
its socio-moral legitimacy.

Asiswellknown, I. Kantcharacterized the
civil society based on market mechanisms
as a system of «antagonism of ill-natured
sociability». Only in the realization of this
mechanism of establishing and maintaining
an external law-like order, which forces
people, including against their will, to
enter into a civil union, can a person rise
to the realization of his true freedom and
moral duty, which have nothing to do with
the conditional imperatives of a utilitarian
and pragmatic nature. The realization of
the ultimate goal of nature, according to
which a person must realize himself as a
free moral being, is that «pathologically
forced consent to life in society», or a
normative legal order devoid of moral
unconditionality as «freedom under
external laws», freedom that needs legal
patronage, must eventually be transformed
into a «<moral whole « [3, p.12-13].

Kant showed that the self-regulating
system of civil society atomistics «acts
like an automaton». According to Hegel,
in civil society, the integral objective spirit
«disintegrates» into an abstract set of
subjects that are mutually separate from
each other and from their own moral



substance. The result is a «system of social
atomistics» in which «everything seems to
be left to the will of the individual», and the
particular interests of the individuals are
the ultimate goal of their integration into
society. But this «objective appearance»
of the independent existence of atomized
social subjects is in reality entirely and
variously mediated by a form of spiritual
universality that integrates all the
structures and elements of civil society into
a rational whole. «The whole is the ground
of mediation, on which all particulars, all
the accidents of birth and happiness give
themselves freedom, into which the waves
of all passions flow ...» [4, p.211].

In full agreement with the conclusions
of Kant and Hegel, the analysis conducted
by J. Baudrillard testified that in the modern
post-industrial world, there are strict laws
restricting the free game of supply and
demand, subordinating it to the system
of «totalitarian sociodynamics». Acts of
personalized choice and consumption
are subjectively experienced as freedom,
but the «magic of the system» is that
the uniqueness and personalization of
free choice are realized through the
combinatorics of initially provided and fixed
—intheidea of the model —serial differences.
Contrary to its appearance and the political
myths of liberal democracy, the system of
supply and demand is not nominalistic in its
structure, but Platonic-Hegelian, asserting
the ontological, epistemological, axiological
and logical-semantic primacy of the general
and the serial over the individual and the
unique. At the same time, the system of
totalitarian  sociodynamics  determines
not only the state of the market of goods
and services, but also the development
of human «essential forces»: abilities and
talents, inclinations and talents, qualities
and properties, etc. Fromm notes that
«the market determines the price or value
of certain personal qualities, and even
determines their very existence. If the
qualities that a person can offer are not in
demand, then he has no qualities at all» [5,
p. 149]. But this means that the condition for
successful adaptation to a market economy
is the functional, instrumental, utilitarian,
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etc. attitude of the agent of this economic
system to his own human qualities.

The process of cognitive, purposeful
and systematic formation of personality
within the framework and under the
control of social institutions, i.e. education
involves the inclusion of a person in the
socio-cultural space, the development of
historical and cultural values, landmarks,
traditions, customs, the conversion of a
sense of duty, openness to other people,
their people and edema. The main social
function of education is to create a system
and mechanisms for the transmission from
generation to generation of knowledge
of worldview orientations and ideas that
reflect the original form of the people’s
worldview and perception of the world,
social description, norms and management
skills.

Complementarity with the social
environment, the first basic knowledge
about it, a person receives in the family.
It is in the family that the foundations of
knowledge, relationships, and beliefs are
laid. It should be noted that the value
of the family as a social institution for a
long time is unworthy of learning. Not so
long ago, in our society, dream gifts with
a family of diligence were undertaken to
educate the future citizen, transferring
this function to schools, labor collectives,
sociable organizations, etc. All this could
not but cause serious collections both in
the general (public) and personal (private)
lives of people. The next important name
in education is the period of a person’s
education in school and other educational
institutions. As young people grow and
prepare for their civic duty, the body of
knowledge they acquire becomes more
complex. On the other hand, not all of
them acquire the character of consistency
and completeness. Today, the mass media-
print, radio, and television-are a powerful
tool for educating citizens. They carry
out intensive processing of the general
opinion, its formation. At the same time,
the implementation of not only creative,
but also destructive tasks takes place. It
would not be an exaggeration to say that
the name media is in many ways the anti-
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humanistic phenomenon that has been so
rich in the past two decades.

Unfortunately, today we are witnessing
the process of applying political
technologies of mind manipulation. S. G.
Kara-Murza, analyzing mind manipulation
as a special type of management and
technology for the exercise of political
power, gives it the following definition:
«Manipulation is a method of domination
by spiritual influence on people through
programming their behavior. This influence
is directed at the mental structures of a
person, is carried out covertly and aims
to change the opinions, motives and
goals of people in the right direction for
the authorities» [6, p. 32]. Next S. G. Kara-
Murza emphasizes that the manipulation
of consciousness arises and becomes the
predominant political technology only with
the establishment of socio-political orders
based on representative democracy of the
Western type. But by taking away a person’s
ability to think independently and critically,
rationally develop their own opinion, this
type of technology destroys the autonomy
of the individual, thereby undermining the
value-ontological foundation of Western
civilization. In other words, the paradigm of
the effectiveness of political technologies
and the paradigm of socio-humanitarian
priorities of the administration of political
power in modern political theory and
in the practice of political action are no
longer mutually exclusive, but enter the
field of explicitly expressed relationships
and interdependencies.

In modern life, we observe a situation
where the ideological and spiritual and
moral potential of specific individuals,
socio-political organizations and groups,
production collectives do not take a solid
system-forming basis, i.e, in systems of
value orientations and preferences, in the
individual, group and spiritual order. there
is no internal interconnection, mutual
cooperation and mutual enrichment in
the public living space. Experience, both
historical and daily, shows that not all and
not all problems of everyday life can be
solved by bringing them under the material
and financial basis. The race for material
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treasures can make life secure, but it is
unlikely to be rich. For the true wealth of
a person is inseparable from the reality
of the soul, from the sometimes invisible
connection with the past, the orient of his
kind, the history of his people. The analysis
shows that there is a direct correlation
between material wealth and the spiritual
state of the individual, the standard of living
and social responsibility of a person, his
mercy, compassion for his neighbor, the
preservation of debt to the Motherland
and foreign. And without this, he is only a
consumer and lives (does not live) in the
space in which his own self-interest and
selfishness rule — the easterners of eternal
devils, envy, distrust, predation... The danger
of such a situation, both for the formation of
personal characteristics of a person, and for
the process of education is obvious. It should
be emphasized that the key to achieving this
kind of consistency is to get every citizen
to the spiritual values. A person exalts not
material wealth (money), but the wealth and
depth of his spiritual world, the degree of
development of humanistic beliefs, charity,
love and respect for people.

Spirituality as a system-forming
foundation of human existence is also
the Eastern strengthening of culture as a
form and ability of self-realization of the
civil side. The educational process in this
direction should be developed on the basis
of those basic values of reference points
that reflect the historical, cultural, spiritual
and moral traditions of the settlement of
Kazakhstan. Otako - a large set of existing
and proposed socio-political and cultural-
educational programs are compiled outside
of the civilization that they should develop
and adapt to the needs of modernity.

Modern civilization unceremoniously
intrudes into the folk lifestyle. It «knocks»
a person out of the previous rhythm not
only in the physical sense, but also in the
spiritual sense. This can be countered only
through the actualization of their cultural
traditions. This is, in our opinion, the most
effective way to give education meaning-
life guidelines and content. A people’s
need to live at their own discretion, not to
lose their identity, to preserve their soul,



to resist the headless innovations issued
for spiritual and aesthetic achievements.
«There are outwardly prosperous epochs»,
writes N. Berdyaev, «when there is stability
in times and everyone is aesthetically
interested in a strong position in it. But
there are disastrous epochs, when there
is no solitude and solidity in the times,
when there is nothing to lean on, when the
waves waver under your feet. And here in
the taxi era ... the strength of a person is
determined only by his spiritual rootedness
in eternity. A person learns what he brings,
not only time, but also eternity, not only to
the world, but also to God « [7]. And it is
necessary to start the process of «spiritual
rooting into eternity» with the first days of
the child’s birth, with the design of baby
strollers, toys in nurseries, kindergartens,
with fairy tales-this is one of the best not
only cognitive, but also educational means
in the child-about peace, friendship, love.
And extend this in the design of school
classes, teachers, etc.

In solving the problem of the formation
of knowledge, alienation, conduct and
Activity, it is important to determine the
centers of attraction of people’s interests,
what concepts they define them, and what
meaning they put in them. Such centers
can be noted for the interest of people
and their attitude to the historical past,
socio-political real and innovative future
of Kazakhstan. It is on this basis that the
ideology of modern human education
should be formed. The main thing in it
should be that it is designed to determine
its effectiveness, orientation and relevance,
namely, the image of the Motherland
as the spiritual and moral defender of
all Kazakhstanis, the orientation to its
arrangement and the well-being of its
citizens. «Without love for his land,» N.
Berdyaev said, «a person is powerless to
take possession of the land»[8].

The concept of human capital can be seen
as a reflection of the researcher's growing
interest in the anthropological problem and
ponymania of the personal significance of
a person's self-esteem. In the XX century,
the whole series of contradictions and
paradoxes in the systems «man-nature-
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society» was revealed. These contradictions
and paradoxes have included an increase
in the «anthropological tension» in social
cognition, an emphasis in various types
of research on the problem of man's
essence, the prospect of development and
independence of his existence. A positive
decision of such an outsider, to his needs
and expectations, can be considered the
emergence and spread of the concept of
humanitarian (anthropological) expertise as
a systematic effectiveness in identifying and
evaluating factors that are not difficult for
a person to assess. The duration of life and
death rates, income and occupation of the
population, the stability of the environment
and regional disparities in economic
development, variations in the structure of
local self-government and the dynamics of
the process of formation of civil society are
the main components of human capital.

The main resource of the modern
community isinformation. Ifin the industrial
community capital was the stimulating
or limiting factor in the development of
the community, then today in the post-
industrial society knowledge appears as
this factor. In an industrial society, it was
possible to own capital without being
competent in the laws and mechanisms of
its use. Today, in a post-industrial society,
mastering an intellectual product does
not give anything, most likely you need to
be able to use them. The ability to use an
intellectual product with varying degrees
of effectiveness is formed in the process
of education. It should also be taught
that knowledge and information cannot,
with acceptable material resources, be
generated with guaranteed success as a
result of economic coercion. A creative
person who is able to create a unique
intellectual product cannot be formed in
a short time, using mobilization methods.
The desire for new knowledge, from which
the subject of the information community
grows and develops, should be a strong
personal motivation.

Theinterests and values that correspond
to the creative personality are laid down
from childhood, formed during the
dialogue of generations, as well as through
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the influence of educational institutions.
In modern conditions, education should
have a completely different meaning. It
should be a «basic» phenomenon. Today,
we can see that in economically developed
countries so much attention is paid to the
problems of education: general strategy,
financing, variability, ensuring continuity.
Education is considered as a productive
way to increase the human potential of
society, and the importance of this process
is justified not only by the economic
benefits associated with overcoming the
functional illiteracy of the population and
acquiring the necessary skills by the labor
force. Every effort is made to emphasize
the social effectiveness of education, which
allows people to innovate in their lives and
work, competently build relationships with
other people, and actively participate in
making decisions that affect their future.
First of all, among the expected learning
outcomes is the development of the inner
activity of the individual. And this, in turn,
forms a person’s self-esteem and a sense
of satisfaction, which enable an adult to
realize new projections of his personality on
the environment, is thought to be a factor
in the development of human capital. In the
opinion of J. Dewey, the social effectiveness
of education should not be reduced to
the direct and qualified performance of
official duties, since its main components
are certain human qualities — reasonable
empathy, good will, the desire to make
your own internally significant experience
useful and important for other people.
Such results of education, according to
the philosopher, can contribute to the
growth, development and preservation of
democracy [9, p. 117-118].

Such an ethical principle is unattainable
for the majority. Even in the developed
countries of the modern world, these so-
called ideal results of education have not
yet been fully achieved. This is due to
the fact that the European educational
model, aimed primarily at the formation
of a «<knowledgeable person», is based on
ethical neutrality. But in an environment
of economic and social stability, the
axiological insufficiency of the current
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model of education can be compensated
by the basic values and axioms of culture
that remain in society (the national idea,
national symbols, age-old traditions, the
values of the family, a healthy lifestyle).

Conclusion

In the formation of a knowledge society,
the role of education is of particular
importance, since the main resource of
such a society, along with information, is
knowledge. Everyone knows that in the
process of education, a person develops
certain skills and abilities to effectively use
and increase the intellectual product.

Modern education and upbringing of
the individual should form a picture of the
world that ensures the orientation of the
individual in various life situations, including
in a situation of uncertainty, It is necessary
to recognize that today the human
environment is significantly changing. The
information environment is dominant, and
the social and industrial take on a different
meaning in human life than before. We
are witnessing how modern man faces
the future, which is so unknown that it is
difficult to predict the development of both
natural and social processes.

The processes taking place in the
modern conditions of human creation, i.e.
in the information community, will lead
to the formation of a new type of person,
for whom the need for creativity, self-
development and self-change will acquire,
if not dominant, then unconditionally
significant character. A person of the
post-industrial community will have to
demonstrate the ability to build rather
than copy, to become an independent
entity, since the information environment
requires great intellectual mobility.

The essence of education in modern
society is reduced to the versatile
development of the individual and the
realization of the personal potential of
the younger generation. The reforms and
modernizations taking place today in
all spheres of life of our society-science,
politics, economy, culture, building on
the restoration of the personal principle



in society. Knowledge, skills and abilities
as human resources in modern concepts
are considered not as whole education,
but as its important assets, which ensure
the achievement of the main educational
whole - the education of an initiative,
active person with a pronounced creative
personality, a highly moral, free person, a
responsible citizen of a democratic society.
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3A0POBbE KAK LLEHHOCTDb KY/IbTYPbl:

BK/AA UbH-CUHDI

.T. ConoBbeBa, »K.A. PaxmeTtoBa

AHHOTANI ML

CraTba MOCBSALLEHa aKTyalbHOM B 3MOXy MaHAEMWUW, HO Mano
pa3paboTaHHOM B Ka3axCTaHCKWUI FYMaHUTapUCTUKE TeMe:
BOCTOYHasa ¢wunocodma 340poBbA. B LeHTpe BHUMaHUA
TBOPYECTBO BbIAAIOWEroCA MbICAUTENS W OAHOBPEMEHHO
uenutens — Ay Ann N6H-CurHbI.

EMy yaanocb coBeplimnTb NpOpbIB B MeAULIMHE, MOAHATL ee Ha
HOBYIO BbICOTY MMEHHO MOTOMY, YTO OH Obln MpeXxae Bcero
dunocodom n paspabotan cucTtemy MPUHLMNOB BOCTOYHOW
dunocodum 3p0poBbA. Bpauy cneayer pykoBOACTBOBATbCA
dnnocodpcknMM MOHMMaHMEM CYLHOCTM YesnoBeka, Npu3HaBas
BO B3aVIMOZAENCTBUM AyLIW 1 TeNa IMAVPYIOLLYIO PO/b AyLUW.
3p0poBbe N6H-CrHbI BKIKOYAET B CUCTEMY MUPOBO33PEHYECKMX
yHVBepcanui: bor — Mup — yenoBek — Xu3Hb — CMEPTb — AyLua
—Teno.

Knroyeesvie cnoea: 3poposbe, bor, mup, uenoBek, >XM3Hb,
CMepTb, AyLla, TeNo
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3mo uccnedosaHue npogodusace 8 pamkax ¢uHaHcuposaHus KH MOH PK (TpaHm
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JeHcaynbik MaaeHN KYHAbIIbIK peTiHae: M6H-CyHaHbIH yaeci

AHHOTaumA. Makana naHaemMus KeseHiHae MaHpbi3abl 6osFaH, bipak Ta kazakCTaHAblk ryMaHUTapbIK,
FbbIMZAPAa a3 KO3fanaTblH TakblpbINTapablH, Oipi WbIFLICTBIK AeHcaynblk duaocoduacbiHa
apHanagpbl. KepHekTi ge, atakTbl onwbl, eMui I6H-CUHaHBIH, LblFapMaLLblibiFbl MakasaHblH 6acTbl
TakblpblObl PeTiHAE KapacTbipblaagbl.

O6y 911 VI6H-CUHa WbIFbICTbIH, AeHCayNblk, GUNOCODUACBIHBIH, YCTaHbIMAAPbIH XXYyhenen, MeAuLmHa
casnacblHZa cepnisic xacan, MeauLUmMHaHbl bip caTblfa XXOofapbl KOTEPA,.

OHbIH, yCTaHbIMZapbl HETi3iHAE Aopirep agamibl eMAep anfAblHAa OHbIH >KaHbl MEH TOHIHIH apa-
KaTbIHACbIHbIH,  GUAOCODUACHIH  yFbiHYbl  KaxeT. WMOBH-CuHaHbIH MalibiMAayblHLIa, AeHCcaybik,
JLyHUeTaHbIMAbIK, 9MbebanTtap >yneciHe eHrisinren: Kyaar - ayHve - agaMm - eMip - e1iM - XKaH - ToH.
Tyilin ce30ep: feHcaynbik, Kyaan, ThIHbIWTLIK, aZaM, eMip, eNiM, XaH, ToH

Health as a Value of Culture: the Contribution of Ibn-Sina

Abstract. The article is devoted to a topic relevant in the era of a pandemic, but little developed in
Kazakhstani humanities: the eastern philosophy of health. The focus is on the work of an outstand-
ing thinker and at the same time a healer - Abu Ali Inbn-Sina.
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3/10pOBbe KaK LIEHHOCTb KYJIbTYPbI

He managed to make a breakthrough in medicine, to raise it to new heights precisely because he
was first of all a philosopher and developed a system of principles of Eastern philosophy of health.
The doctor should be guided by a philosophical understanding of the essence of a person, recog-
nizing the leading role of the soul in the interaction of soul and body. Ibn Sina’s health includes in
the system of worldview universals: God - Peace - Man - Life - Death - Soul - Body.

Keywords: Health, God, Peace, Man, Life, Death, Soul, Body

BeedeHue
340poBbe 4yenoBeka — OfHa U3
MepBOCTEMNEHHbIX  LEHHOCTEN  4yenoBe-

YECKOW >KU3HW W KyAbTypbl B Lenom. B
NCTOPUN MUPOBOK dunocodnmn HakorneH
rPOMajHbIA  MaTepuas Mo 3TON TeMme,
CTaBLle OCOBEHHO aKTyalbHOW B CBA3U
C 3MnoxoW naHgemun. MNpeacTonT OCBOUTH
3TOT MaTepwvan C MO3VLUA COBPEMEHHbIX
3arMpocoB M  BbI30BOB, OTBETUTb Ha
rnybuHHble dunocodpckme BOMPOCHL: YTO
Takoe 3/0pOBbe — u4esoBeka, ObLiecTBa,
npvpogpl, Hauumn? Kto 1 Kak oTBevaet 3a
3,0pOBbE B COBOKYMHOCTN €ro COCTaBAA-
wmx? Kak cbepeub 1 COXpaHUTb 340POBbeE,
caenatb XM3Hb YenoBeka WM XXM3Hb BCEro
HapoZa MoJIHOLEHHOM U PajOCTHOW, HaLe-
NIeHHOWN Ha TBOPYECTBO M JlyXOBHOE COBEpP-
LIeHCTBOBaHWe?

OtBeTbl, xoTA  Obl  KOHTYpHbIe,
npejnonaratoT  BkKAtOYeHWe npobaemsl
300poBbsi B QUAOCOPCKMI  KOHTEKCT

OCHOBOMOJIaraoLWmx kateropumii: bor-mup-
YeNoBeK->KN3Hb-CMepTb-AyLla-Teno.
ObcyxzaeHne npobiembl  340POBbS
TpebyeT npesBapUTENbHOrO BbIACHEHWS
MWPOBO33PEHYECKON MO3ULIMKN, @ 3HAYWT,
norpy>eHus B MeTadu3nyeckmnii KOHTEKCT,
BO B/ajeHus «nepeor dunocodum». Beab
peyb MAeT O 340POBbe YesoBeka, MO3TOMY
Hafjlo unccnefoBaTh, KTO eCTb YesloBeK,
KakoBO ero MpOouCXOXJAeHWe, CyLLHOCTb
M npeAHasHayeHue, 4TO ecTb Ayla BO
B3aMMOJENCTBUN C TeNOM, YTO Takoe
XW3Hb 1 CMepPTb, TO eCTb B LieJIOM BOWTU B
CUCTeMy OTHOLLEHW bor 1 yenoBsek.
YToObl MOACTYNUTLCA K CAOXKHEeNLen
npobneme, obpatumca K  TBOPYECTBY
BbIAAHOLLMXCS JIMYHOCTEN MWPOBOW
NCTOPWM, OTMEYEHHbIM MeYaTbio reHunanb-
HocTW. OHKM Bblan Beanknumn dunocodamm
M OJHOBPEMEHHO WCKYCHbIMW BpayveBa-
Tenamu. 3Be3j0N  NepBOA  BEIUNYMHBI
6avctaet cpean Hux Aby Anmn N6H-CuHa.

Obcyaum  ero  MMpOBO33peHyeckne
nosuuuun. iccnepyem, kaknm obpasom emy
yA,an0Cb COBEPLUMTb BENIMYANLLNI NPOpPbIB
B MeauumHe. HasoBem pa3spaboTaHHble
UM NpuHUMNbl  dunocodum  340pOBbA
W BbIACHUM, B 4YeM  3aKJHYaeTcs
aKTyaNbHOCTb €ro uiaeh n OTKPbITUMA B
Ka3axCTaHCKOM KyJIbTYPHO-UCTOPUYECKOM
KOHTEKCTE.

Memodosioz2us

B cratbe wucnosnb3oBaHbl Cnegytouime
MeTOAbl:  MeTos (HEHOMEHONOTNYECKOn
peayKkumuu, Mno3BO-NAOWMA  0BHaAPYXKUTb
CNOV  TPaHCLEHAEHTa/bHOTO  CO3HaHMS,
rAe OTKPbIBAlOTCA LIEHHOCTHbIE CMbIC/bI
Ky/NbTYpbl; METOZ, NCTOPUKO-PUNOCOPCKOM
PEeKOHCTPYKLMM, HaLeMBatoLWMA Ha Bbl-
fB/IeHNe NPobAeMHOro Noas NpeemcTBeH-
HOCTK Ppunocodpcknx anckypcos Boctoka n
3anaga; MeToj CpaBHU-TENIbHOW GUNoco-
¢$1M B OCHOBE KOTOPOrO — pa3BepTbiBaHUN
cofep>kaTeslbHOrO Juanora MexXay BO-
CTOYHBIMMW U 3anaAHbIMU NCTOPUKO-bUNo-
COPCKNMM KOHLLeNTaMm.

N6H-Cuna: punocodp, y4yeHoiii
yesumeso

Ecam ewe xOTb KTO-TO B 3TOM Mupe 13
SKUBLLMX U HbIHE XXMBYLLMX MOXET BbI3BaTb
nsymneHune —tak 310 I6H-CrHa, U3BeCTHbIM
B EBpone noa nmeHem AsuueHHa. XXu3Hb,
MosHas  OMacHbIX U  YyBAeKaTesbHbIX
NMPUKJOYEHWI, BO3BbILLIEHWE O BTOPOro
nua B rocyapcrtee U noteps BCEro, YTo
CZileNaHo M CO3JaHOo — U Kapbepsbl, U Liesoin
BMUOINOTEKN CBOWX KHWUF, COXpPaHeHune
TONBKO >KM3HM — U TO, C 6O0AbLIMM
TpyAaMu. HensBecTHO TOYHO, Korja OH
poamnca un korga ymep. Ho n3BecTHbl ero
MHOTOUMUCAEHHblE COYMHEeHMA. WX Xraw,
YHUUTOXaNW, HO CMpaBUTbCS HE CMOMW.
NoToMKaM oOCTafoCb HeMano ANs TOro,
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ytobbl He 3abbiTb MMS, 3acBepKaBsllee
KEMUYXXUHOW B  OXepesbe MUPOBOM
Ky/JbTypbl. dunocod, mMaTemMaTtuk,
noruk, ©Gu3nNK, Bpay, acTPOHOM, MO3T,
nyTeLecTBEHHUK, YesloBeK, CMOCOOHbIN
CTPacTHO  NtobuTb, C  61aropoaHbIM,
LespbIM cepALEM.

Ha Boctoke He MpuWHATO Obl1O nucathb
WHTeNNeKTyanbHble aBTobuorpadmm. OH
octaBun  «Ku3HeonucaHuWe», HaumHaa C
POXAEHMSA U BKJIKOUAs FOHOLLECKUI BO3pacT.
[Janblie 3ctadety NpUHAN €ro BepHbIN
yUYeHVK 1 aApyr Y6ang an [>ky3aaHu, He no-
KnaaBWWIA ero ABajLaTth NsATb JIET, BMIOTb
[0 KOHUMHbI «KHA3: Hayk». W Kak e 3Tu
ABe vactn «Kn3HeonucaHmsa» OTANYarOTCS
apyr ot apyra! MI6H-CrHa nuLeT 3K3UCTeH-
UMaNbHO, MPOHUKHOBEHHO, >KMBOMMUCHO,
KaKk 6yATo HabpacbiBas KWUCTbHO KapTUHbI
CBOEM XM3HW.

YueHuK npeanoymTaeT CcAepiKaHHbIN,
noytn TenerpadHbIi CTUAb, HO MMEHHO
noTtomy BKJIFOYAKOLLLUIA MHOXeCTBO
cobbITU, nepemeH MecT, VMeHa
NoKpOBUTENEN, APY3EN U BparoB, CNMCOK
TPYAOB YUUTENS, XOT5l, KOHEUHO, HE MOJIHBIN.
He ckpbiBaeT OH M TO 06CTOATENLCTBO,
yto VI6H CuHa upe3mepHO npesaBascs
NobBY, Jaxe Korga Taxeno 3abosen u
cam cebs neumn. Moxet 6bITb, 3Ta CTPACTb
n norybuna ero. A ckopee, XX13Hb NoJHasA
OMaCHOCTEN, UCMbITaHWI, UHTPUT, 3aBUCTY,
MOCTOSIHHBIX TMepee3soB W HeyCcTaHHOW
TBOPYECKON paboThbl.

N6H-CrHa coobLuaeT, Kak OH BXOAWA B
Hayky, a OHa Bxoauna B Hero. OTell, 3aMeTuB
HeOobblUHOE JapoBaHWe CblHa, KOTOPbIU
yXe B fecATb NeT 3Han Ham3ycTb KopaH,
npuraacua B AOM Y4yuTens Mo Noruke wu
mMaTemaTuke. Ho o uem 6bl HW roBopwn
W3BECTHbIN YYEHbIN, YUEHNK NPEBOCXOAN
ero CBOMMW jorajgkamMmuv U HeoOblUYHbIMU
foBogamu. Torga yumtenb ckasan: «Huran
W 3aHUMaNCsa  caMOoCTOsTeNbHO!».  «U
OTKPbIINCL Mepeso MHOK BpaTa HayKu».
OBnageB  ®uU3MKOM W MaTeMaTUKOW,
FOHOLIA YBAEKCH MEAMVLMHON, cuuTas ee
He CTOAb YyX chnoxHoi. K wecTHaguatm
rofam OH Yy>Xe HaCTO/NbKO MPOCNaBWIICS,
yYTo K Hemy oObpalianvcb 3a MOMOLbLO
caMble YMYZAPEHHble OrMbITHblE Bpauw.
B To e Bpema OH npojosxan M3ly4yaTb
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ncnamckoe npaso, GUKX 1 yyacTBOBaTb B
MHOTOUMUCAEHHbIX ANCMYyTaX.

OH He MOT OCTaHOBUTbCA AaXe HOUbHO.
OH pos1KeH Bbln1 3anncbiBaTh TO, YTO INNOCH
NMOTOKOM B ero ayuly. «A Korga ogonesan
MEHS COH WAW A olyllan cnabocTtb, TO #
BbiNMBan KyboK BWHa, Jabbl BepHysiachb
KO MHe Mosi cuna.. Korga >e MHOM
OoBNaZieBana [JpemMoTa, TO MHEe BOOUUIO
CHUANCb 3TV BOMPOChI U CYLLLHOCTb MHOTUX
13 HUX NPOACHANAch BO cHe» [1, c. 47].

Ho korga OH BHOBb NpuUCTynna K
M3ydeHUro  MeTaduaukn,  MpomsoLuia
3amuHKa. OH npountan KHUry Apucrotens
COPOK pas, W y>Xe 3Hain ee Haum3yCTb, HO
CMbICN CKa3aHHOrO BCe elle yckonb3an. U
BOT OZiHaX /bl Ha basape K Hemy nogoLlen
KaKOW-TO Ye0BeK C NPeAN0XKEHNEM KyMNUTb
KHUry. I6H-CHa OTMaxHyAca 1 nocneLumnn
npoub. TOT KPUKHYA BAOFOHKY, YTO AeHbr
OYeHb HY>KHbI BnagenbLy KHurn. I6H-CuHa
caanca. MNpuasa JOMORN, OH pPackpbLl TOM,
N 370 6bIIM KOMMeHTapuu anb-®apabu
«O uenax kHurm «MeTtadmsnka». HOHowa
He MOr OTOpBaTbCA OT MPUOBPETEHHOrO
COKPOBWLLA, MOKa He ounTan A0 KOHLa. Bot
OH, CMbIC/1 3arafilouHON KHUMM ApuctoTens!

N6H-CHa pacckasbiBaeT, 4TO  €ro
CTPaCTb K 3HaHUAM U yXe OBpeTeHHbIN
OMbIT BpayveBaHWs MNpPMBEAN K CaMOWn
boraTenlen 6ubaMoTeke TOro BPEMEHM,
rAe B KaXAOW KOMHAaTe CTOSAN CyHAYKW
C KHUTamMy Mo BCEM W3BECTHbIM TOrza
HaykaM. Ho kak nonas oH B 3TO XpaHuauLLe
3HaHWA?  Bubamoteka  npuHagnexana
TorgalwHemy npasutento byxapbl Hyx n6H-
MaHcypy, ¥ BOWTU B Hee OblNo Henb3s b6e3
0coboro Ha To noeneHus. Ho ogHaxabl
npaBuTeNb TAXKO 3abonen, M HUKTO U3
Bpayeh He cmor emy nomoub. locnanu
3a N6H-CnHOW, 1 fgeno nowso Ha naa.
FOHowa oTkasancs OT BCex Harpag W
TONbKO MOMPOCKA paspeLleHns OTKPbITb
3aBETHYIO JBepLly...

B «KnsHeonuncaHum» N6H-CuHa
nosectByeT ¥ O TOM, Kak nwucan
MHOFOTOMHbIE TPY/Abl MO NPOCLbe coceselt
W Apy3en, W, UYTO Camble YAUBUTE/IbHOE,
Nerko paccraBanca C PyKonucamMu, HUYero
cebe He ocTaBnas. OgHOMy cocesy OH
otgan kHury «CobpaHue», rae W3N0XuA,
no ero npocbbe, OCHOBbI BCEX W3YYEHHbIX



UM Hayk. [lpyromy nogapwia KOMMeHTapum
K cobpaHnto no ¢ukxy un Tadcupy B
JBajLaTi TOMax, KOTopble cam MoC/e 3TOro
y>Ke HUKOrga He yBuAen. 3Ta CTPaHHOCTb
npueena Kk Tomy, YTo MHOTVe ero TBOpPeHUS
oKasanuncb nponasLnMn 6e3 BecTu.

Korga ymep oteu, toHOWa MOCTynu
Ha cnyxby. W Hauvanacb ero OypHas
XW3Hb C 6GeCcKoHeYHbIMU Mepee3zamy,
Ha3Ha4YeHMAMK, 3aKNFOYEHNAMMN B THOPbMY,
noberamu HacToAWwMn aeTekTnB. MoxHO
66110 6bl CHATL Ha0KGacCTEP UK TpUanep,
WAW  MNPOCTO  YyB/eKaTeNbHbIN  cepuan.
lNoToMy u4TO OH ycrneBan — HEW3BECTHO,
KaK W Korga — v 1tobuTb, U co3gaBaTb CBOU
MHOrouMnCAEHHblEe TPyAbl No dunocodun,
Norvike, mMaTtemaTuke, MeauuuHe. A elle
nucaTb CTUXM WU pOMaHbl. A ele neynTb 1
n3neunBaTb MHOXECTBO NHOAEMN.

MNoBecTBys O CBOWX BbIHY>XAEHHbIX
nepeMeHax MeCcT, OH C TOpeyblo
npu3HaBanacs:

«Koeda A cman eenuk, He cmano
cmparel, emewjaroujeli MeHs.

Koz0a so3pocna mos yeHa, He Hauw10Cb
HQa MeHs noKynamess».

BepHee, nokynateneit 6b110 CAMLLIKOM
MHOro. Ho He Bcem ycTynan ynpsmblii
N6H-CurHa, 3a YTO N NPUXOAMUNOCH NAATUTb
CaMoli JOpOrou LieHOoW.

Kakoe >xe oxBaTbiBaeT pa3oyvapoBaHue,
Korga npepbiBaetcs pacckaz MNO6H-CuHbI,
a BMepeau eLle BCA €ro XusHb! «foBoput
ABy Yb6ana an-xxyspxkaHu, CrOABUXHUK
aw-Llenxa-yp-Panca: 310 TO, UTO NOBeAan
MHe aww-Lllelix cBoumn yctamu, a fanee
caM IMYHO Habawogan ero XusHb» [1, C.
49]. KoHeYyHOo, NOTOMKM 6eckoHeuHo Baa-
rofapHbl MpefaHHOMY YUYEeHWKY, HO Tak
XoTenocb 6bl M fanblue CaywaTb Camoro
N6H-CuHy...

YTeweHneM MOXeT 6biTb MNO3TMYECKOE
Hacneane  BEANKOTO  SHUMKIOMEAUCTa,
rae OH packpbiBaeT CBOK JAyuly. 3TO
Kak ©Obl BTOpOe, MO3TUYECKOe €ro
«KunsHeonncaHune».

N6H CuHa oTkpoBeHeH. [lnsa KOro oH
nuwet? He ana HeBeXa M 3aBUCTHMKOB,
B3MParOLLMX CO CTPAXOM Ha HEro, Ha Takyro
OTPOMHYHO TOpY, He B cuaax NPOCTUTb eMy
yM 1 gapoBanua. Ckopee, Ana apy3en, Ans
cebs camoro, Aas Hac C BaMu:

3/10pOBbe KaK LIEHHOCTb KYJIbTYPbI

«Cpedu nrodeli xusy, Oena sepuid,

Ho um mos Hesedoma Oywia» [2].

OH n cam xoueT pa3obpatbcsa B cebe, B
YeM-TO MPU3HATLCH, B YEM-TO MOBUHUNTBCA
N UeMy-TO NopajoBaTbCA.

OH He CKpbIBaeT, UTo Obla MJIEHHUKOM
«AbSABONLCKUX  CTPacTemn», KoTOpble
Jep>Kann ero, Kak y3HuKa, B OKOBax:

«HuumoxHo  secmusn U
npedasacs,

Tenepb Oywia mos epsazHee Kabykose».

Ho oco3HaB Bcto narybHOCTb TakoW
XW3HW, OH Wu3baBWACH OT MOPOKOB,
nepectas CMesaTbCA Haj MYyAPOCTbIO U
BO3HOCUTb 0 061aKOB HEBEX],

«f k ceoeli 8epHy/ca cymu,

Yiios om cyemel, Kak om K/161k08».

A kyga >xe oOH ywen? K cBoemy
NpW3BaHUIO, K 3HaHWsM, K Hayke, K Bepe.

«Bo3gbicume oywy 3HaHLAMU
cmpemuce,

OHa smMecmum ux, c/108HO 38e30bl 8bICb».

Mayuaa Haykw, dunocod npexge
BCETO 3afyMbIBaeTcs O rapMOHUWM MUPa,
Hem3bexxHoMm bere U1 KpyroBopoTe
BPEMEHW, O XXM3HM ©n cmepTn. OH
ybexaaeTcs, 4To Kakoh Obl BCECUBHOM
He npejacTaBasa Hayka, eCcTb TO, 4TO el
HemnoABAaCTHO N HEAOCTYIHO.

«Mope ¢/108 COKpO8eHHO020 CMbIC/Ia NOJIHO,

dmom cmMbich A 4umame Hay4uscs
dasHo.

Ho «kozd0a pa3meiwnao o malHax
BceneHHod,

loHumaro, 4mo MHe ux npodecme He
0aHo».

eHesy

JTO MOHMMaHMe —  «CepALEeBUHbI
JOCTUT, HO He MO3HaHa CyTb» - JaeT emy
MOAJIVHHYIO  MYApOCTb: Hayka MMeeT

npegenbl, HO HeT Npezenos y Bepebl.

«HegepHeim MeHs He cuumatime,

60 ucmurHoli sepbi 51 nepabiti npumep |[...J

Mup — 3mo meno Mupo3daHes, dywa
Komopoeo 2ocnodb» [2].

Mo3xe ero nociefoBatesb, YUYeHbI 1
noat Omap Xavam, obHapyxus beccunve
Hayky B MOCTUXKEHWUW MOCAEAHUX TalH
6bITVS, BMan B OTYasHWE, HE OCO3HaB
NPEBOCXOAALLYIO MyApPOCTb Bepbl.

Cny>keHne Haykn nog 3HakoM Bepsl
BHyTpeHHee npeobpa3nno N6H-CuHy. OH
136aBUCA OT FHETYLLMX AyLLy MOPOKOB U,
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npexae BCero, oT r’MBenbHOM cTpactn K
6oratcTBy.

«Cmsaxamenu 6oeamcme snadarom 8
maemy,

[pu smom obpeyeH ux Oyx Ha HULWEemy».

C BEpOW 1 HayKOM NpuLLAa U AyLLeBHas

LLEeApOCTb, noTpebHoCTb nomMoratb
«CUPbIM», MOHWMaHWe, 4YTo YeM 6Honblue
pasjaellb, TemM CTaHOBMLWbCA 6Horauve.

Hayuunnca VI6H-CrHa 1 caep>kmBaTh THEB,
06y3/4bIBaTb CBOW CTPACTW.

Ero Bennuve, nogobHoe 6rarogatHoMy
JOXAI0, MOPOAMIO  3aBUCTb  TeEX, KTO
«Noj06eH cyxoBeto».

«/locmouH yousneHes smom c6pod.

Emy nokos 3asucme He daem.

Vicnodmuwika anynysl MeHs 6paHam,

Xynamu compscarom Heb6ocgo0».

Hago 6b110 MMeTb BbIZEPXKKY, UTOObI
He MoAjaBaTbCA Ha «XPUMAbIA Nal Ncos-
HeBeX/», OCTaBaTbCs HEBO3MYTUMbIM U
nobesHO MATU CBOEN AOPOTroNn.

«Yyumenem cman A ecex mex, KMo
y4dumecs xxenaem,

Ha eubenv Hesexdam nycme 3HaMs
Hayku 6aucmaemp.

Ho >W3Hb CKOpOTeYHa, W BOT YyXe
NMOSABUANCH CeAVHBI, M Yalle CTanan CHUTbCA
KapTWHbl AeTcTBa. M Bce e npuxoautcs
CKMUTaTbCsl, M6O FOHUT 1 TOHWT MPOYb BETEP
3aBUCTUW, UHTPUT, NOANOCTL.

«Ymo suxy A HeiHe? B ynadke u dyecmeo
u y4eHocme,

W e npowsnom ocmanace
J00ckoll ymoHYeHHoCMb» [2].

Kak 3Hakombl Takne cetoBaHua! Bcerga
KaXKeTcs, UTo npexzae He Obl1O Takoro
HeBeXeCTBa, AyXOBHOM CNenoTbl, aA4YHOCTU
n koBapctBa. VI6H-CvHa crnosiHa wcnbitan
BCE 3TO B CBOEN MHOTOTPYZAHOM XM3HW. V1 B
TO XK€ BPeMs — NPeKpacHOM 1 CYaCTANBOMN.

«Benuk, npocnasseH 8 Mupe AsuyeHHd,

Ho oH no-npexHemy u Hae, u cup.

O myOpocmu meepdsm: oHa becyeHHa,

Ho 3a Hee zpowia He niamum Mup».

Myctb  Ttak! TlycTb noBenocb, 4TO
JApOBUTbI U MYyZApPbl OAHW, a boraTbl U
3HaTHbBI — JApyrMe. A BOT CUHAS NTUUA
CYaCTbsA NPEANOYNTAET MOYEMY-TO MEPBbIX.

MOXHO A OBO/NbLCTBOBATbLCA  KYCKOM
xneba 1 BOAOW U3 KyBLUMHA, YyBCTBYA Cebs
CYaCTIMBbIM. A MOXHO ObITb BCECUIbHBIM
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MbIC/IU

BN1aJbIKOW, SMUPOM C FrapeEMOM Y BONCKOM,
HO Aylia byAeT NosHa YepHOW TOCKM.

Bce 3TV Bnagblku ¥ 3MUpPbI, FOBOPUT
MN6H-CuHa,

«bosbwezo
docmuenu,

yem cam s — ecex Oepsuuieli 6edHbIl
odsoliHuUk» [3, c. 21].

OH 6bin1  ewe W  AUTepaTypHO
OZlapeHHbIM — KakK 1 BObLUNHCTBO YUeHbIX
TOrO BPEMEHW, He 3HaloWUX pasgesneHuns
Ha «bU3NKOB» U «IUPUKOB». DPU3NKOM
OTMEHHbIM OH 6bl/1 MOTOMY, UYTO MPOHMK B
TalHbl GUAOCOGUN N NO33MK, @ NNPUKOM
MOTOMY, UTO Hay4YHO OCO3HaBa rapMOHUIO
MMpa, COTBOPEHHOTO BCeBbIWHMM, CamMbiM
NPeBOCXOAHbIM MaTEMaTUKOM.

JNlutepatypa coeAnHMNaCh e
dwnnocoduen B ero TBOPEHUSX:
«Cka3zaHne o Hcyde», «Kuoi, CblH
BoapcTBytowero», «lMtnuya», «CkasaHme o
CanamaH 1 VMbcan». A cneumanbHbIn TPYA
no snutepatyposegeHunto «O6 wnckyccTBe
no33nun» MNoATBepAWUN ero raybouvarime
nosHaHWA B 3TOK obnacTu.

Y N6H-CuHbl ecTb 1 3aBewaHune. OH
roBOPUT O CaMOM [ASl HEro JOpPOrom,
B CPaBHEHMM C UYEM HUYTOXHbI BCe
COKpoOBMLLa MUpa.

«O 6pat! BouctuHy, s B36UN Ans
Teb6s... cAmBKM VICTUHBI 1 BAOXUA B TBOW
ycTa fBCTBA MYAPOCTU B MW3ALLHENLLIMX
BbIPaXKEHUAX>.

W oH npocuT cBOEro yyeHuka:

«Obeperai nx oT nopen
HEBEXeCTBEHHbIX M MOLWbIX U TeX, KTO

cyacmed - edea Ju

He HajeneH MJaMeHHbIM  Pa3ymMoM,
He o6sasaeT oOMNbITOM W  HABbIKOM
B ¢dunocodmn, Tex, KTO CKJIOHEeH K
LUIYMIMBOCTW nm FOPOACTBYHOLLMNX

nxndunocodos u Bcsakoro copoga» [1].

[ns Koro >ke MPUroToB/IeHbl «ABCTBA
MyZapocTnU?». [lna  4nCTbIX MOMbICAAMMU,
WUCKPEHHE U YeCTHO CTpemsalmxcs K
WVcTuHe, cnpaBea/ivBbIX U MUIOCEPAHDbIX,
>KUBYLLMX C BEPON B CcepALie.

Mpunyunel socmoyHoil punocogpuu

300poebs
K otBery Ha BOMpPOC, 4TO Takoe
3popoBbe, WMOBH-CvHa  nogxoauT  Kak



WUCTUHHBIN  dunocod. Hago  npexpe
nccnefoBaTb, KTO TakoM uenoBek, KakoBo
€ero  MNPOUCXOXAEHWe,  CYLHOCTb  W”

npesHasHaveHve. A 370, B CBOKO Ouyepesb,
BKJIOYaeT NpobaeMy 340POBbsA B CNOXKHYHO
CceTb  B3aMMOCBA3aHHbIX  dunocodcko-
MWPOBO33pEeHYECKNX YHMBepcannini: bor-
Mup-Yenosek, XnsHb-CmepTb-AyLLa-Teno.

OnpesennTtb, KTO €CTb  YeNOoBeK,
HEBO3MOXHO BHe ero oTHolleHus K bory.
Co3gaHHbIN TBOPLOM, YenoBek Okasacs B
Tparn4yeckom CUTyaL M OHTOIOTMYECKOTO
oTuyxgeHua.lerosagavya—nponTtmnpesen
N COBEPLUMB MEPEXOL OT CMEPTU K XKU3HMU,
NpeoAoNeTb OTUYXAEHWE, BEPHYBLUNCH
K cBoemy co3gatento. [JyxoBHOe Hayano
BbICBEUMBAET CyLHOCTb YenoBeka W
MOTOMY OKa3blBaeTCs pellarwmum 1 B
npobaemMe ero 340poBbsA. Mup 1 XXMBYLLMI
B HEM U4enoBeK, CO34aHHble TBOPLOM,
NpeACTatoT OLYXOTBOPEHHbBIMU U XKMBbIMU,
a MOTOMY LIeNIOCTHbIMY, efuHbIMU. Bce
B TBOPEHWMW COrNacoBaHO, MpPUAaxeHo,

rapMOHWYHO.
Ncxops n3 3TMX MUPOBO33peHYecKmx
nofoXeHnn,  ABuuUeHHa  dopmupyet

OCHOBHble MPUHLMNbI CBOEN dunocodun
3,0pOBbA.

Bo-nepBbIX, 340pOBbe  UesoBeKa
cnefyeT MOHWMaTb BO B3aMMOZAENCTBUW,
efmHCcTBe € borom 1 okpy>xaroLwmm MUpOoM.
MNMepebiM Uenntenem, kak un Yuutenewm,
ABNSETCA caM BceBbIWHMNA.

Bo-BTOpbIX, OpraHMsM  4enoBeka
ecTb nogobue yHMBEpPCyMa W MOTOMY
TOXe MOAYMHAETCA MNPUHLMMY efnHCTBa
n uenoctHoctn. [lpuHUMN  eanHCTBa
OpraHOB YeNnoBeYvyeckoro Tena, JieynTb
KOTOpble cremyeT, UCxoas us uenoro, VI6H-
CwHa nouepnHyn y lNMnatoHa. B ogHOM 13
ero ananoros Cokpat noy4aert: «XopotLuve
Bpaun roBOPAT, YTO HEBO3MOXXHO J1€UYnTb
O/HVY rnasa, a HeoHXxoAMMO B TO XXe BpeMmsa
NeunTb TOJIOBY, €CAW >KeNnarT, 4ToObl
nonpaBuANCh rNasa, PaBHbIM 06pa3om He
NMeeT CMbIC/1a 1IeYNTb FOIOBY, HE MOJIb3YA B
TO Xe Bpems Bcero Tena. 1o 37oi npuunHe
OHW CTaparoTCca AencTBOBaTb Ha BCe TeNo
yCTaHOB/EHMEM oOnpejesneHHOro obpasa
XU3HW U NbITAlOTCA,  CNefoBaTeNnbHo,
MoJ/Ib30BaThb W M3/1eUnBaTh YacCTb B CBA3N C
uenbim» [4].

3/10pOBbe KaK LIEHHOCTb KYJIbTYPbI

B-TpeTtbux, 340pOBbe Tena
HEBO3MOXHO MOAAep>XKMBaTb BHe CBA3U
CO 3z0poBbeM Aywn. [puyem, MMEHHO
JyLIeBHOe, TOYHee, AyXOBHOe 3/0pOBbe
ABNSETCA OMNpeAensowMM B 3TOM CBA3KE.
B3avmocBA3b aywm u Tena ABULEHHA
nosicHset, npuberas K Metapope. XnsHb
yesoBeka nofobHa bery pe3Boro KOHS.
Korga HacTynaet npegen, KOHb He xenaet
OTMycKaTb BCaZHMKa, CTapasChb Kak MOXHO
Jo/blue yaepxaTb ero B ceane. TOT KOHb
— Halle Teno, a BCaZHUK — Aylla, KoTopas
HeCMOTpPS Ha BCe CTapaHWUA KOHA, BCe-Taku
ero nokumzaer.

®unocod paszvuyaer Tpu TMNa AyLin
n Tpu Tuna Tena. [llepBbid TUN Aywwn
obnasaet HavBbICLWIMMKW AobposeTensmu
W HPaBCTBEHHbIMW AOCTOMHCTBAMU U B
nociesyroLen Xn3Hn obpeTaeT BblicCOKOe
6naxeHCTBO. KO BTOPOMY TUMY OTHOCATCS
AyLIM C yMepEHHbIM NposiBAeHneM f06po-
aeteneit. Mx Toxe XAeT B NociesyroLLen
>KWN3HW Harpaja — Takux Ayl Cpean ntoaen
60/bLWIMHCTBO. W, HakoHeL, TpeTun Tun —
AyLWM, MCNaykKaHHble MOPOYHOCTbHI, FPA3-
Hble, JIMLLIEHHbIX 3HaHWI 1 AobpoaeTenen.
Takux XAeT Ha TOM cBeTe HeusbexHoe
HakasaHwue.

MHTepeCHO, yTo MeXay ABYyMA
Kpal\/JIHOCTFIMI/I — Aywuun BO3BbILWLEHHbIE
n Ayumn HU3MEHHblIe — pacnonaraeTca

CpeAHee 3BEHO, U TakuX AyLU 6O/bLUUHCTBO.
CBsaTble M 31041 —a MeXay HUMW BCA Macca
ntosen, NpuobLLLEHHbIX K fobposeTeny, HO
He JINLLIEHHbIX U NMOPOKOB.

N cpegn Ten WN6H-CuHa pasznvyaer
Tpw TMna. NepBbll — OTMEHHOE 340POBbE,
He nogBep>keHHoe 6one3Hsam. Bropon —
3,0pOBbe CpesHen cTeneHw, Tpebytoee
3ab0Tbl U NocCTosHHOrO yxoga. U Tpetun
— Oofe3HeHHOe,  YpOAAMBOE  Teso,
JocTaroleecs TeM HecyacTHbIM, KOTopble
BbIHY>/eHbl C TPYAOM YAepXMBaTb CBOIO
AyLly B TaKOM Hernoaxoasiiem xuauie. U
37ecb — BONbLIMHCTBO Atoaen obnagatot
TeJIOM BTOPOTO TMMa, U A0KHbI MOCTOSHHO
3a60TWTbCSA O CBOEM 3/J0POBbE.

Ho AsnueHHa He Tonbko ¢dumnocod. OH
OTBeYaeT Ha BOMpPOC, YTO Takoe 340POBbe
M Kak npakTuyeckuin Bpad, bosnee TOro,
Bpay — 3KcnepumMmeHTaTop. V3yums Tpyabl
'mnnokpata n ManeHa, a Takxke UHANACKUX
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N KNTanCKnx aBTopoB, ABMLIEHHa 0600w
TakXKe OMbIT HApPOAHbIX LenuTene u
BO3HEC MeAMLMHY Ha HOBble BbICOThI.
Bo Bcex ee o06nactax OH ABUHYN ee
Brepes, onposepras GbiTOBaBLUME B €ro
BPEeMeHa HEBEXECTBO, BEPY B KOJAYHOB U
3BE3/J04ETOB, ONNPasCb Ha TOYHbIE HayKW,
onbiT W HabawogeHve. Bbigatowmincs
KAVHWULWCT,  Bpay-ucciefoBaTenb,  OH
npeackasan CcylwecTBOBaHWE HEBUAVMBIX
rN1a30M CYLLLEeCTB, BbI3bIBaOLLMX INNAEMUNY;
Jan  KapTvHy Tybepkynesa; noapobHO
onvcan anaber, A3By xenyzka, 6elleHcTBo,
HaTypasibHytO OCMy, OTANUYMB ee OT Kopu;
YCTaHOBU/ Pa3vuns  MexXzay YymMonm u
XONepow, NpeaynpeamB, UTO 3apasuTbCs
MOXHO Yepes3 BO3AYX.

OH 6bin  oAHUM ©3
dapmakonorum, onvcas cpencTBa
HapoZHoU MeauuuHbl  Kutas, WHawm
W CBOEro MPUPOAHOrO  OKPY>XXEHUS.
OH BnepBble WCMOAb30Baa CPEACTBa,
NoslyYeHHble XMMUYECKUM nyTem,
MOCKONIbKY — cuuMTaeTcs OAHUM n3
OCHOBOMOJIOXKHMKOB HayKu XUMUW.
OH wucnonb3osan 2600 sekapCTBEHHbIX
npenapatos, 1400 13 H1X — pacTUTENLHOrO
npouvcxoxaeHus. [1o cux nop B MeanumnHe
NMPUMEHSIOTCA  OTKPbIThlE UM  JieyebHble
CpeAcTBa — CeHHa, MyCKyC, anekcaHApwuii-
CKUM AncT, kKamdapa.

M MHOroe euie MOXHO cka3aTb O €ero
MEAVLIMHCKUX AOCTUXEHUSX, HO 3TO AeNo
NcTopum MeauLmHbl. MNOHATHO, KOHEYHO,
YTO MHOrOe ycCTapesio, ywao B npolaoe
B CBA3U C BypHbIM pa3BuTMeM Hayk. s
HacC e CYLLeCTBEHHO, YTO akTyasibHbIMM
ABNAOTCA ero NpuHUUNbI Ppunocopun
34,0pOBbA.

V3 ero MeAMLMHCKNX TPYAOB HAa30BEM,
npexae Bcero, «<KaHoH BpauebHON HayKm»
B MATU TOMaX, CAYXUBLUMIA Yy4eOHMKOM
AN MHOTUX 1 MHOTUX NMOKOJIEHWI Bpayen
BnioTb Ao XVIII Beka 1 He yTpaTvBLWWI U
MOHbIHE CBOEN 3HAUMMOCTW, HECMOTPSA Ha
BHEAPEHNE MEAVLMHCKUX TEXHONOTNI U

ocHoBaTenen

TeneMeanLHbI.
A 3HaeTe, noyemy? MN6H-CuHa
npeacTaBnseT  BOCTOYHYHO  Tpaauumto

BpayeBaHWs, OCHOBaHHYHO Ha dunocodum
n  ncuxonormn.  OH  npexzae  Bcero
drnocod, pasMbILNAOWMA O CYLLHOCTU
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MNpo3aaHus, 0 bore n yenoseke, o aylue
N Tene, 0 XXM3HWU U cMepTU. MHOrOTOMHBIN
TPYs «KHura wucueneHus»  BkIOYaeT
pasgenbl  «Jloruka», «Metadumsnka» u
«KHura o gyue».

«KaHoH BpauebHoOn Hayku» u «KHury
ncueneHuna», gymaem, Hajo BOCMPUHW-
MaTb Kak efjuHoe Lenoe — yyeHune ob unc-
LueneHnun mupa, Aylwun 4YesnoBeka M €ro
Tena. dunocodusa 6onbLLe roBOpPUT O Bpa-
yeBaHUM AyLiW, MeAWLMHa — 06 ncuene-
HUKM Tena. Ho BOCMpuWHMMATL WX Hajo B
COBMECTHOM akKopAe WUAW Jiydlle cKasaTb,
aHcambrne.

MpopbiB B MeAuLMHe 6bin
OCyLLecTB/IeH 6narosaps, rnaBHbIM
obpasom, aBym ¢aktopam: [MepBoe -
bunocodckme  M3biCKaHWs, OCHOBaHHbIE
Ha peaurMM wucnama u rayboyanwen
Bepe BO BcesbllHero. Bropoe -

NMPYMEHeHVe HOBOTO HayuyHOro MeToZa,
OPVIEHTUPOBAHHOTO Ha OMbIT, HabtoAEHME,
3KCNepUMEHT. 3T ABa dakTopa Ha CaMOM
Jene B3aMMocBsi3aHbl. Beab B «<KopaHe», kak
nokaxeT MHOro nosxe Myxammag, Vikban,
3akNtoyeHo TpeboBaHMe oObpallaThcs K
pasyMy 1 OMbITy, K MPU3HAHUIO NPUPOAbI U
NCTOPUN KakK MCTOYHWKOB YE€N0BEYECKOrO
3HaHuA. kban gokasan, yto 3a40Aro A0
€BPOMENCKUX YUEHbIX C UX YTBEPXKAEHNEM
3KCNepUMEHTaNIbLHOTO MeToZa, MciamMckas
Hayka coBeplUana OTKPbITUA WMMEHHO C
NMOMOLLIbHO 3TOFO MeToza.

M6H-CrHa ncnonb3oBan ero BO MHOMMX
Haykax W, Mpexze BCEro, B MeAuLUHe.
JTO 0Ka3anoCb BO3MOXHbIM, MOCKOJbKY
0bbekTVMBHas  peasbHOCTb  CO34aBasa
HeobxoauMble Npeanockiikn. B Tpeynn n
PvMe Bpaun vMenu Aeno C OTAeNbHbIMU
60sbHBIMW. A Ha  CpeAHEBEKOBOM
Boctoke, rae 6bicTpO pociv  ropoaa,
pa3BMBaAUCb  3KOHOMMWYECKMEe  CBA3U
N TOProBAas, BO3HWKAA MNOTPeOHOCTb B
OTKPBbITUN BONBHUL, C NOCAEAYHOLLEN WX
cneumanunsaumen no pogy bonesHein. Ecam
KnaBauin TaneH ueTbipe roga pabotan
B LUKOJME T[/ajMaTopoB, 4YTO Aano emy
HeoueHUMbI onbIT, To VI6H-CuHa wnmen
[eNo cpasy C COTHAMM NaLMeHTOB, Habro-
Jasa AMHaMWKY MPOLEeCccoB, CpaBHMBAsA WX
APYr C APYroM, OCyLLEeCTBAAA AMArHOCTUKY
C NMOMOLLbIO IEKAPCTBEHHbIX CPEACTB.



MyTelecTBEHHNKN, nobbiBaBLUNeE
B bargage, Hacumtannm Tam noutn 60
60/1bHUL, — a aeno npouncxoanno B Xll seke.
B Mpeuunu 1 Pume He 66110 1 anTek. Bpaun
camu rotoBuau nekapcrea. Ha Bocroke
anTeky NPUNUCbIBaNUCh K BobHULAM, U Y
Bpayen NOABUAOCb MHOTO MOMOLLHNKOB B
N3roTOB/IEHUM NleUebHbIX CPeacTs.

OcHoBbIBasACb Ha HOBOW KyAbTypHOM
cntyaumy,  UW6H-CuHa, ctan  cmeno
NPUMEHATb HabtoaeHMe, 3KCNepUMEHT
KakK cnocob, NpoABUXKEHNA MeAULMHBI Ha
HOBbIN KauyeCTBEHHbIN YPOBEHb, KaK TOro
TpeboBan BceBbIWHWN, HUCNOCAABLUWINA
noaam KopaH.

®unocod roBopuT KpaTKo K UEeTKM:
3/0pOBbe — 3TO KOrga Bce OyHKUUN
OpraHM3aMa OCYLLeCTBAAKTCA  COrIacHo
CBOEMY Ha3HauyeHWto, B3aVMOJAENCTBYA
APYyr C Apyrom. «340pOBbe — 3TO
CNOCOBHOCTb MAN COCTOsIHWE, Bnarozaps
KOTOpPOMY dyHKLUMN [opraHa],
npefHa3HayeHHble ANA WX BbINOJHEHUS,
oka3blBatoTcsi 6e3ynpeyHbiMu» [3, c. 6].
380poBbe —HOPMa, 60N1e3Hb — OTK/IOHEHWE
OT HopMmbl. Ecim yenoBek 3aHuMmaetca
dM3NYECKMMN YN PaXKHEHVAMMW, MPaBUIbHO
NUTaeTCA COBEPLUEHCTBYETCA AYXOBHO, eMy
He HY>XHbl Bpauun 1 nekapcTea. [poaykTbl
NMUTaHWs, paunoHaNbHO MNOAOHBPaHHbIeE,
paccMaTpuBaroTCA Kak JieKkapcTBaa.

HoecTbnHeuToTpeTbE, MPOMEXYTOUHOE
COCTOSIHWNE MEXAY 3J0PpOBbeM 1 601E3HbIO.
Tak uyBCTBYIOT ceba CTapukum U Te, KTO
TONbKO OCBOGOXAaeTcsa OT 6oae3HW. IT0
MOJIOXKEHNUN O «CPEfUHHOM» COCTOSHWN,
Korza yesnoBek ellie He 60N1eH, HO y>Ke 1 He
3/l0pOB, Bpauu MpPW3HaAM MHOTO MO3Xe,
ybeaVBLUNCH, YUTO MMEHHO TOrga edyeHune
6biBaeT Hanbonee 3GPeKTUBHBIM.

Y MeguuMHbl MHOFO, OYeHb MHOro
3agay. Bpau m3yuyaet «350poBbe, 60NE3HDb
N CpefiHee COCTOAHME, a TakxkKe NMPUYNHbI
3TUX COCTOAHWIA: KyLLUaHb$, HAaNUTKK, BO3AYX,
BOZY, CTPaHy, >XWIWLLE, OMOPOXHEHWE,
3anop, pemecno, MNpuWBbIYKK, ABUXEHMA
M MOKOM Tena v AylwW, BO3pacT, MoJ,
Te  HeobbluHble  COObITUA,  KOTOpblE
Cy4atOTCA C TeIOM, PasyMHbI PeXNUM B
efile M Hanutkax, Bblbop (Moaxoasiuero)
BO34yxa, BblOOp ABUXEHUS W MOKOSA, a
TakXXe JleyeHne sekapcTBaMmmn 1 AencTeus
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pyKOW, BeayLme K  COXpaHeHWr
30pOBbA, U Tepanuo Kaxzgon 6onesHun
no oTgenbHoctu» [3, cc. 7-8]. Bpau
J0/MKEH ObITb METEOPOIOrOM, reorpadom,
AVNETONOTOM, ncmxoTepanesToM,
KJVHULMCTOM — U BCE B OAHOM nuue!

WTak, onpesenunTtb CyLIHOCTb 340P0BbS,
B €ro npoTMBOMOCTaB/leHUN 60ne3Hu,
HEBO3MOXHO BHe dumnocodckoro
KOHTEKCTa, BHE MPWHLMNA LEeNoCTHOCTH,
eMHCTBa BCEX OpraHoB nNpu  uX
B3aMMOZENCTBMM C  [AyLIOW 4esoBeka.
HenzbexHo BoO3HMKaOT dunocodckune
BOMPOCHI: YTO eCTb Aylla, YTO eCTb Teso,
KaK OHW BAVAIOT APYT Ha apyra?

O 30oposbe dywu u 390oposve mesa

Ho wuto Takoe aywa? W6H-CuHa
aHaNM3MpyeT YYeHUs U KOHLenuuu
APEBHUX U JaeT (CBOe TOJIKOBaHWe.
MpusHaemcs, uTo COBpPEMEHHble

dunnocodpbl onacaroTcs NOrpy>xaTbCa B 3Ty
npob6iemaTuky, pa3se YTo NepeckasblBatoT
TO, UTO ObINO CAeNaHO Npexzae.

Oyuwa, yTBEpXKAaeT BOCTOUHbIN
dunocod, He ecTb HEUTO TeNeCHOe, Kak
nonaranan  npeacrasutenn  Munetckon

wKkonbl. Ho 1 onpeaenvTb ee BHe Tena He-
BO3MOXHO. BOT Takol o6HapyxmBaeTcs
napagokc. WM6H-CuHa, cornacHo Tpaau-
UMN mcnamckon dunocodumn, coepLuaet
onpasgaHve Tena. BcmomHum, uTOo CTO-
MKW CYMTaNN TeN0 CKBEPHbIM XUAULLEM
ANA AyLWKM, OKOBaMW, KOTOPble NPeACcTOuUT,
K cyacTbto, cOpocutb. Y ABWLIEHHbI BCe
nHayve. [lylia Hy>xaeTca B Tese Tak Xe, Kak
Teno B AyLue.

[ywa ecTb 1 Hauyano, U 3aBeplueHMe
Tena. 3aBepLueHmne MoOXeT  6bITb
ABosikoro  poga. [lepBblid  —  Takow,
NMOCPeACTBOM KOTOPOro BWA Moay4yaeT
6bITe B akTyanbHoOCTW.  Hanpuwmep,
N3roTOB/IEHHbIA Meu. BTopoli — 370 Korga
NMPOUCXOANUT AeNCTBMe, T.e. yaap Meua.
[ywa ecTb 3aBepLUeHMe NepBOro Nopsaka.
«[lonycTMMo  HasblBaTb ee  Gopmoin
OTHOCUTENIbHO MaTepuy, KOTOPYH OHa
npvHAnNa B KayectBe BMecTuauwa» [1, c.
387]. ®opma noapasymeBaeT, YTO AyLla,
6ysyun 3aBepLUeHMEM, B TO Xe Bpems —
«[eNCTBYIOLLIee Havano W fABuratesbHas
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cuna». [na npumepa, Laps MOXHO Cuu-
TaTb 3aBepLUeHNEM ropoAa, a KanuTaHa —
3aBeplueHnemM kopabas. Ho oHu He aBas-
toTca dopmMon ropoga mam kopabas n He
COCTaBAAIOT Hayana 3TMX CyLLHOCTEN.

Oywa, 6yayus Hauvanom, CTPOUT U
opraHusyeT Teno, MNPWBOAWUT BCe ero
opraHbl B MOpAjOK, CnocobcTBys WX

B3aumogencteuto. «[yuia..., oTHocAwwancs
KO BCEMY XXVNBOTHOMY (OpraHun3my), coeam-
HAET BCe YacTu ero Tesa, CTPOUT U YCI0XK-
HAET MX TakMM 0bpa3oM, UTo6bl NOArOTO-
BUTb U3 HUX ANA cebs uenbHoe Teso, 3aTeM
OHa COXPaHseT 3TO TesI0 B TOM NOPsAKe, B
Kakom Tpebyetca» [1, c. 404].

Mo cy™w, 3TO TO, YTO Mbl Ha3biBaeMm
XWN3Hb. «[103TOMYy Teno BKAHOYAETCH B
onpeaeneHune Ayl Tak ke, Kak, Hanpumep,
3jaHve BK/IOYAEeTCs B OnpejefeHuve
(NOHATME) apXMTEKTOPA, XOTS OHO He bl
6bl BKJIHOUYEHO B OnpejeneHne ero Kak
yenoseka Boobue» [1, c. 390]. M6H-CnHa
BbICKa3blBaeT 3aMeyaTebHy0 UAero O He-
pa3pbIBHOM CBA3M AyLUM U Tena — 34ech, B
XW3HW 3eMHOW. HeT gaxke MbICAn O TOM,
YTO 3TO TEMHMLA AyLIW, U3 KOTOPOM OHa
pBeTCA, Kak NT1La, Ha cBoboay.

Ecam 310 Tak, ckaxem  Mbl,  TO
n3neyeHne 6onesHen cnepyer HauyuHaTb
C V3NeYeHns Jylin — Bedb OHa ABAAETCA
YCTPOUTENBHULIEN W 3aKOHOZATeNbHULIEN
Tena, ero TBOPLUOM CaMa B HeM, B CBOO
oyepefnb, HyXZAasacb, OHa cCO3jaeT CBOe
3eMHOEe XWUANLLLe, 1 OT Hee 3aBUCUT, KaKnM
3TO Xunuwe byger.

Ana N6H-CYHbI Takoin MOBOPOT MbICAU
He cnyyaeH. OH npexgae Bcero dunocood,
uenutenb Aywn. M B 1o xe Bpems — Bpay,
uennTenbTena.3HaumT, OH Bpay B MNOAAMHHOM
CMbIC/Ie 3TOrO MOHATUA: M3NeuYMBas AyLuy,
n3neurBaeT OAHOBPEMEHHO Teno, T.e.
M3NeumBaeT yesoBeKa.

«[lepBas cuna venoBeyeckMn Aylmn —
3TO Ta, KOTOpas OTHOCKTCA K YMO3PEeHMto. A
BTOpas cuia — 3TO Ta, KOTOpas OTHOCUTCS K
npaktuke» [1, c. 476]. MNepsas cnocobcryeT
MO3HaHWIO UCTWHbI, BTOpPas — pPas/iyeHuto
XOPOLLEro 1 naoxoro. YenoBek ycBaumBaer,
«lO/KEH IV OH AenaTb TO, YTO MONE3HO NN
BPEAHO, SBASETC NN 3TO KPacWMBLIM WU
6e306pazHbIM, XOPOLLUMM WM NAOXUM» [1,
c. 476].
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JleB 3a60TUTCA O CBOEM AeTeHbllle U
MOXKET BblyYMTbCS HE HaMaaTb Ha XO35MHa,
KOTOpbIA ero KopMmuT. Ho 370 BOBCe He
COCTOsIHWE €ro Aylin, a npuHag/iexaliee
eMy OT MpUpPOAbl KauyecTBO. Y uenoBeka
€CTb TO, UEero JuLIEHbl XNBOTHblE — CTbiZ
3a [encTBus, KOTopble He ofobpseT ero
AyLa; CTpax OT NpeAYyBCTBUSI OMACHOCTY,
COMPOBOXAaeMbll HaAeX a0, yTo
Bce obownaertcs; 4YyBCTBO BpPEMEHU —
MPOLLIOro, HacTosALWEro 1 byayLlero, Toraa
KaK >KVMBOTHble CYyLLECTBYHOT, [/JaBHbIM
obpasom, B HacTtosweMm. W, HakoHeL,
yenosek crnocobeH 0606LaTh egMHUUYHOE
W NpeAcTaBAsTb BceobLuee.

Tak N6H-CnHa Bce 6amxke n b6amxke
NMOAXOAUT K ONpPEeAEeNeHUto TOro, 4To
Takoe YesioBeK, T.e. UTO Takoe ero Aylia B
OT/INYMEe OT AyLIN PACTEHUN U XXMBOTHBbIX
[5]. 3popoBbe uenoseka, W6GH-CuHa
NMOHMMaeT, COOTBETCTBEHHO, LENOCTHO.
KoHeuHo, cOH 1 60apCTBOBaHME, 340POBbE
n 6onesHb ncxoaat m3 Tena. Ho He Hago
3abbIBaTb, UTO TE/NO MPUHAANEXMUT AyLle.
A COCTOAHMSA AyWWN — BOXAENEHWNE, THEB,
3aBUCTb, CTpax, Medyanb, OecrnoKoOWnCTBO,
pasocCTb, BOODOpaxKeHVWe — MPOSABAAOTCA
B COCTOAHUAX Tesna. «OHM MpuHagnexat
TeNly CO CTOPOHbl Aylwun». HuMUTO He
NMPOVICXOANT B TEJIE, YTO HE OTO3BaNOCh Hbl
B AyLLie, 1, HA06OPOT, AyLla C ee SMOLMAMU
HEeCOMHEHHO BO3/€eNCTBYET Ha TeNo.

N6H-CuHa ycrnewHo npuUMeHsa 3TOT
Te3UC B CBOeN BpayebHOW npakTuke.
PacckasbiBatoT, UTO OfHaXAbl OH Oblj
BbI3BaH K 3MUPY, CblH KOTOPOro CTpazan
HensneunmMom 60/1e3HbLO, TEM YTO MOMOYb
eMy He CMOIIM Jaxe Camble WCKYCHble
nexkapu. ABYLIeHHa B3rsiHYA Ha 6iefHOro,
noyt 6e34bIXaHHOTO HOHOWY U, B3SB
€ro 3a pyky, Momnpocua npuracutb TOro,
KTO 3HaeT BCe yAuubl B 3TOM ropoge. A
Korga mMo3Baav W Hadanu MNepeuncnsThb,
OH Bblbpan OAHY W3 yauL, XU MOMNPOCKA
no3BaTh TOrO, KTO 3HAeT BCe JAOMa Ha
3TON yanue. MuHyTa, 1 Bpay BOCKIUKHY,
YTO 3HaeT MPUUMHY Heayra toHowM. CbiH
aMupa nontobun HefHyro AEBYLIKY U, He
MMest BO3MOXHOCTU XXEHUTLCSA Ha HeW, TA-
xeno 3abonen. KoHeuHo xe, aMup Besen
TOTYac, No3BaTb ee BO JBOpEL, W HOHOLIA
6bis1 cnaceH!



Ons  ABULEHHbI OCOBEHHO BaXHO
NoAYEPKHYTb [1aBEHCTBO W MEPBEHCTBO
Ay, KOTopas MOXEeT Tak WAM WHaye
BO3/eNCTBOBaTb Ha Heayrn Tena. M oH
COBETYeT  BCMOMHWUTb  «O  COCTOSIHUU
60/bHOrO, KOTOPbIA BOOOpaXkaer, 4TO
y>e Bbl3J0POBEN 1N O 3J0POBOM, KOTOPbIN
BOOOpaXkaeT, uto OH boneH». MoxeT
CNyUnTbCA Tak, YTO Boobpaxkaemoe cTaHeT
peanbHbIM. «/ 3TO OkasbiBaeTca 6onee
JAEVCTBEHHbIM, HeXenn To, 4To Aenaet
BpayeBaTe/Nb C NMOMOLLBHO WUHCTPYMEHTOB
n nekapcte» [1, c. 471].

Te3nc ABKWLEHHbI rnacun: «bnarogaps
Jylle B TeNeCHOM 3/eMeHTe MOXeT
obpaszoBaTtbCcA M3MeHeHWe». OH Hawen
€ro MNOATBEPXAEHUN B 3KCMEPUMEHTaX.
OgzHaxabl ero npuraacuam K 60sbHOMY,
KOoTOpbIA 0b6bsABUA cebs... ObIkOM U
YyNopHO oOTKa3blBancs ot nuwu. Hago
6bI10 NPOABUTL OCOBYHD A0raA/ivBOCTb,
4TO U caenan mosnodon Bpay. OH BoLwen K
naLumMeHTy C HOXXOM B pyKax 1 06bsBUA, YTO
KaK TONbKO «Bblk» HaYHET ecTb U HabepeT
BEC, ero MOXHO byzeT 3ape3atb. bonbHoM
npusagymanca u ckopo notpebosan egpl
M elle eabl. A HayaB peryasipHoO ecTb, OH
nocTeneHHO NOMpPaBWIICA K COBCeM 3abbl,
YTO OH «BbIK». TO YMCTO NCUXOJOrMYECKOe
BO3zencTaune Ha ncmxmyeckoe
pPaccTponCTBO — M306peTeHne MCKYCHOro
Meauka I6H-CrHbI, KOTOPbIA KOHEUYHO Xe,
He Hbl/1 BMOJIHE YBEPEH, UTO BCE MONYUUTCS,
HO BCe e MomnbITaacA MOMOYb U BbIUrpas,
OCHOBbIBasiCb Ha Te3nce O BAUAHUK
NCUXMKK (ZyLIn) Ha TeNo n HaobopoT.

MpuMeHAs 3KCNepUMeEHTaNbHbIN METOZ,
N6H-CvHa U1Cnonb30Ban W XKMUBOTHbIX.
Tak, foKa3blBasi BAWAHME MCUXUYECKMX
COCTOAHWUI Ha dur3nYeckoe 340pPOBbE, OH
NpoBeN U3BECTHbIA 3KCMEPUMEHT C ABYMS
6apaHamn. OgHM M3 HUX Obl1 MOMeLLeH
B6/AM3N OT noroBa BOJKOB, ApYyron -
psgoMm ¢ aogbMmu. [lepBoro kopmuam
O0B6WNBHO W CbITHO, BTOPOMY A0CTaBanoCh
COBCEM HeMHOTrO0. B pe3ynbTaTte oka3anocs,
YTO CTpax HaCTO/NbKO OBfajen befHbiM
6apaHOM, 4YTO OH He CMOr BbDKWTb. A
BTOPOMY NMoBe3/10 6obLue.

ABVLIEHHa YTBepXfAad, 4TO Beandai-
was owmnbka — pasgeneHue Lenmtenen Ha
«Bpayen Tena» un «Bpaden aywm». Henbss
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NleunTb YacTb 6e3 uenoro, T.e. Teno 6es
Aywun. BecbMa 1 BecbMa akTyasbHO ANs
COBPEMEHHOTO KOHTeKCTa!

«He  yauBUTENBHO,  UTO  OYeHb
CuNbHaa 1 HBaaropofHas Aylla okasbiBaeT
OYeHb CU/IbHOE BO3JENCTBME Ha Teno,
npegHasHaveHHoe en» [1, c. 471]. KTo xe
byseT C 3TMM CNOpWTb, €CIN M3BECTHO,
YTO MOYTU CMepTeNbHOE pPaHEHNE MOXXHO
npeosoNeTb CUION fiyXa, a COBCEM CNabbii
Heayr npv 60N1e3HEHHOM COCTOSIHUM AyLUN,
4acTo MPUBOAMUT K POKOBOMY UCXOZY.

BocTouHbIM MbICAUTENb He pa3genser
MeanuUnHY ©  GUAoCoOPUIO, MeAULIUHY
M ncuxosnornto. B cBoux MeauLMHCKMX
TPyZax OH ucciesyeT MPUYMHbBI PajocCTy,
neyasnu, THEBa, HEHaBWUCTW, 3aBUCTUN W
WX B/AVAHME Ha B3auMMOJENCTBME AyLun
n Tena. OH yBepeH, YTO HWUKTO M3 ero
npeALecTBEHHNKOB He 3aHMMancs
nozobHor NpobaemMaTKon.

W, pencTButenbHo,  COBPEMEHHbIN
Bpay-TepaneBT BPsA /M MOUHTepecyeTcs,
4yto pasyeT WAM NeYanuT naumeHTa.
Cob6CTBEHHO, Ha 3TOT «MpPa3fHbIA» BOMPOC
BPEMEHM NPOCTO HeT. HazZo ycrneTb 3aHeCTu
BCE JaHHble B KOMMbIOTEP, KOTOPbIU
CTaHOBWTCA, B  OyKBaNbHOM  CMbIC/E,
KOHKYpPeHTOM MauueHTa. Bpauy Hekorga
Jaxke B3rAHYTb Ha CUAALLErO Nepes HUM
YyesioBeKa, He roBOpPA yXe O TOM, 4YTOObl
ero ouynatb 1, 6oxe ynacu, paccnpocuTsb.
W pa3Be oTaesnbHble NpeacTaBUTENN 3TON
yBaxkaemol npodeccmm B TOM BUHOBATHI?
OHW cerofHsa A0orazbiBatoTCA O COCTOSHUN
60/bHOrO MO €ro ApixaHWO W Xpunam B
TenedOHHbIN TPyOKe...

XoTa Aywa v Teno B3aMMOCBA3aHbI,
N6H-CvHa He ycTaeT MOBTOPATb TE3UC O
TOM, YTO AyLLa, Haya/0 1 3aBepLUeHMe Tena,
UmeeT B cebe HeuTo, Tesly HeAOCTYrHOe,
CBOIO COBCTBEHHYO 0CObBYHO CybCTaHLMIO.
«[lywa coBepliaeT ABa BuAa AENCTBUN:
OAMH — MO OTHOLUEHWUIO K Tesy, KOTOPbIM
OHa PYKOBOAWT W ynpasaseT, Apyron —
Nno OTHOLLEeHWIO K cebe caMOW 1 K CBOUM
Hauvanam» [1, c. 485]. 310 — BHyTpeHHsAA
>XUW3Hb Aywn. [1Ba BUAA AEVCTBUIA AyLla He B
COCTOAAHWUW OCYLLLeCTBAATb OAHOBPEMEHHO.
Korga uenoBek HauuvHaeT pa3MbIWAATb
W MOrpy>aetcs B 3TO COCTOSIHWE, BCe
Aapyroe otctynaet: 60ab, neyanb, cTpax. A

https://adamalemijournal.com 5
ISSN 1999-5849



CousioBbeBa I'., PaxmeToBa K.

TpebyeTtcs ycmame, UTOObl «BbIHBIPHYTb»
M3 NOTOKa MbIC/IEN N BEPHYTHCA APYroMy
My geatenbHocTn aywn. K ToMmy e,
CyLLEeCTBYeT MHOXECTBEHHOCTb W BHYTPWU
3TOro Tvna. Tak, «CTpax OTBAEKaeT AyLly OT
ronoAa, CTpeMaeHne MeLlaeT el THeBaTbCs,
a rHeB — cTpawmuTbea» [1, c. 485]. dunocod
BbICTyraeT 34eCb Kak TOHKWUWA MCUMXOJOT,
KEM 1 AOJKeH bbITb, B MPUHLMME, TOT, KTO
3aslyMan ucLeneHve Yenoseka.

Oyuwa, AoKasblBaeT BOCTOYHOW
MbIC/INTE/b, UMEET Ba>KHOE NPEVMYLLECTBO
nepes Ttenom. OHa He rvbHeT BMmecTe
C HuUM. Ecnm 6bl Takoe npowusowno, To
Teno cnegosano 6bl cuMTaTbh MPUYUMHOMN
aywu. Ho pgywa «obsizaHa Teny Aub
BPEMEHEM CBOEro BO3HMKHOBEHUS, ee
CyLLeCcTBOBaHME He 3aBUCUMMO OT Tesa,
KOTOpOe fBASETCA BCEro JMb €ro
aKUMAEeHTaNbHOM nNpuumHom» [1, c. 491].

Tem cambiM W6H CuHa yTtBepKzAaeT
Tesnc o beccmepTum AyLwn 1 onposepraet
NPUHLAN Nepecenenns aywin. Teao v gywa
pa3NnyatoTCs ¥ CBOUMM NPESNOUTEHNAMM.
HacnaxzaeHuna Tena — 370 nNpuvATHble
KyllaHbsl, COBOKYM/IEHbe N BCE Mpouyee, B
3TOM >Xe poge. JIFoAW, KOTOPbIM MOACHSAHOT,
YTO  4Ype3MepHOCTb B MOAOOHbIX
HacNaXAeHUsaX C MOPOXAaeT MOPOKM,
HeZOoyMeHNEeM BOCKIMLLAKOT: UTO 3a XKM3Hb,
yTO 3a cyacTbe 6e3 TakuUx HacnaXKaeHUn?
N6H-CrHa nckpeHHee nx xaneeT: «O, bes-
HAMM, Yem OT/INYaeTeChb Bbl OT CKOTOB?».

Ectb apyrve HachaxgeHws, Koraa
pasyetcs W BO3HOCUTCA BBbICb AyLUa,
M OHW y MHOTUX JAofen bepyT Bepx

Haz yzoBosbCcTBUAMU Tena. W6H-CuHa
npMBOANT NpoCTble npumMepbl. Pa3Bse
WUFPOK B Hapabl He npeanoyen Obl

XOpOoLWy napTuo obunbHomy crtony? U
pa3Be LejpOMy He JocTaBaseT bosbluein
pPaZoCcT, YeM COBOKYMJIEHbE, MOAAEP>KKa
TOro, KTO B HeM HyxJzaeTca? «BHyTpeHHme
HacnaXAeHns  MMerT  MpeumylLLecTBa
nepez 4yBCTBEHHbIMW». /1 3TO CBOMCTBEHHO
JaXe HepasyMHbIM XMBOTHbIM. OXOTHMYbSA
cobaka, byAyun rosoaHON, HeceT BCe-Taku
J06bluy  x03sMHY. JKMBOTHble 3aboTATCSA
O CBOWX JeTeHblllaX, B MepByt0 oyepesb
CTPEMACb  HAaKOPMUTb  Masnblleld  ©
3alMLLAOT UX YOpHee, YemM camux cebs.
Tem 6onee, 3T0 CNpaBeAAMBO 411 YeslOBeKa.
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MyTe K HauBbICLIEMY CYaCTbHO W
3/l0POBbIO0 — COBEPLUEHCTBOBaHME AyLUW.
A «COBEepLUEHCTBO Pa3yMHOM cybCTaHLmm
3aK/IF0YaAETCs B OTPaXKEHUN B HEW CUAHUA
nepsoi VIcTWHbI B TOW Mepe B KakoW OHa
cnocobHa BocnpuHaTb ee» [1, ¢. 363]. 3Ha-
unT, BbiCcLlee OGNaXeHCTBO AOCTUraercs,
Korga gylwa npubamxkaeTca K CBOeMy ay-
XOBHOMY WcToKy. W 3TO yXe pyxoBHoOe
340poOBbe.

N6H-CnHa CNOBHO  CABILWWT  FOA0C
ABryctnHa bnaxeHHoro: «/la nepecraHem
6bITb HECYACTHbIM B cebe, Aa byaem B Tebe
cyactamBbIMK [6].

3HauunT, peyb JO/DKHA WATW, Mpexae
BCEro, O 3J0pOBbe AyliW, BCTYMMBLUEN
Ha NyTb AYXOBHOIO COBEPLUEHCTBOBaHWA.
Makc Lenep, MHOro nos3xe u” B
APYroh  KyNbTypHOW cpese, MOKaXxerT,
yYToO YesoBeyeckas Jylla B MpuUHUMNE
OT/ANYaeTcs OT  AyluM  pacTeHUA W©
>KMBOTHbIX TeM, UYTO OHa OfyXOTBOPEHa
N ee BbICLIEA NpUHLUMM — npuHUMn Ayxa.
Mo3atomy uenoBek CrnocobeH oOTAaTb
camoe J0poroe, Yto y Hero ecTb — XU3Hb,
3alMLL@n poaunHy, MaTb, pebeHka. B wkane
yesnoBeyeCckMx LLeHHOCTEA KU3Hb He
3aHMMaeT NepBOW NO3MLUN.

MycTb He BCe M He KaXAbliA cnocobeH
Ha camomnoxepTBoBaHWe. Ho B uctopum
yenoBeyecTBa 6b110 MHOXeCTBO
BAOXHOBAAIOLWMX MPUMEPOB OTBarn u
repovsma, roToBHOCTM OTAATb >XXW3Hb 3a
60s1ee BbICOKME LIEHHOCTN — YECTb, POAUNHA,
cembsi. U gaxe ecnm 6bl 1 He BbINO HU OA-
HOro NprMepa, naes CamonoXepTBOBaHMe
He uncye3na Obl, CBUAETENbCTBYA O
[LYXOBHOM MPOUCXOXAEHUN W  BbICLLIEM
npeAHasHavyeHun yenoseka [7].

Moatomy roBops O 340pOBbe AyLUN W
Tena, cnefyeT YTOUHATb: O4yXOTBOPEHHOM
Aywn, nmea B BUAY 1aBHOE — JyXOBHOe
340pOBbe, NpUCyTCTBME B AyLe bora.

06 uckyccmee coxpaHeHus 30opoebs U
mydpocmu epaveeaHus

N6H-CnHa OTHOCUTCA K BpayeBaHWIO
Kak CBALLEHHOAENCTBUIO. Meauun-
Ha — Hayka, U B TO >€ BpeMs — Mo33us,
BAOXHOBEHWE, MHTyUUMs. CKy4YHbIA XO-
NOAHbI  B3rNsg,  OObEKTMBMPOBaHWE



M pacyeTNUBLIA  PaLMOHaM3M  YyXKAb
dunocody-uenntento. OH NoJIOH
BOCXVLLEHWS TMepej 4YeNoBEKOM B €ero
YAVBUTENILHOM COEAMHEHUN AyLLN U Tena.
«Kak yesnosek 8 caoeM cmpoeHbe YyoeH:
bes cuema uepm XugbiM npucyuje
JIH00AM.
Y kax0doz0 — cgoe ObixaHbe, 4yscmeo,

M 8 mom Teopya npemydpoe
uckyccmeo».

®unocodusa  meanumnHbl  NBGH-CuHbI
OCHOBaHa Ha MNpPWHUMMNAX, OCBOEHWE

KOTOPbIX COBPEMEHHbIM BpayaM TOJbKO
npeactout. [la, OHWM BOOPY>KEHbI TakMMU
CpeAcTBaMM W TakUMK  TEXHOJOTUAMMU,
KOTOpble BOCTOUYHOMY dunocody euie u
He CHUANCb. Yero cTouT ToNIbKO reHOMHas
MeanumHa! Ecam 6bl TOABKO K 3TUM
TEXHONIOTUAM A,06aBUTb YM, CEPALLE, M AyLLy
BpaueBaTenel! TexHonornm oceoboxaatoT
OT MHOMMX YMEHWRN, OT WCKycCTBa, OT
onbiTa. Tenepb NPeACTONT MaHEBPUPOBATb
HayuHbIMW  gocTuxeHusamu.  Vcuesaet
XNBOE 06LLEeHME, NaCKOBbIA OL0OPAOLLMIA
B3rnz4, Heobxoanmas yenoBeky
noaaepka. Bpau-tpaBmarosior, K
npumepy, He byaeT CMOTPETb, OLLYMbIBaTb
nauueHTa, a cpasy MOLUNET €ro Ha pPeHT-
reH. A V6H-CvHa cam Obin peHTreHoM,
CNOCOOHBIM 3arsiHyTb BHYTPb OPraHun3Ma,
Mo ero CUMNTOMaM OMpeAensisi NMpuUnHy
3aboneBaHus.

3Has MHOXEeCTBO TpaB, COCTaBOB,
CNoCcobOB NeYeHUs, OH MPUMEHSA, Kak Mbl
CeroZiHa roBOPUM, MPUEMbI McMxoTepa-
nnKn, ABASSCb OAHUM M3 ee OCHOBaTenen.
OH XOpOLLO 3Ha, YTO CNOBO — Er0 BEPHbIN
N HaZeXHbI MOMOLLHMK, HO OHO MOXET
HaHecTn yenoBeky W TpaBmy. [lo3Tomy
OH COBETOBa/l He roOBOPWTb BCHO MpaBAy
60/bHOMY, ObITb C HUM MNPUBETIMBBIM,
nosbaspweatb WyTKoW. CerogHs ke
CUMTAETCS, UTO C/lelyeT CKa3aTb YesioBEKY
BCHO NMpaBAy — MaTKy, rBO3jeM BO6UTb ero B
601€3Hb — MOCTbIAHOE HapYyLLEHWEe JaBHEN
MEAMLIMHCKOWN 3TUKN 1N NCUXOoTepanum.

N6H-CvHa — no3T B  MeauuuHe.
OH BOCMeBaeT Myjpoe YCTPOWCTBO
Tena B ero B3aUMOJAEWCTBMM C AYLLOW.

OH nuweT noaMbl MO MeAWUUVHE, T4e
M3naraeT B CTUXOTBOPHOM  dopme
OCHOBHOE  COZAEpP>KaHWe MeaULIMHCKON

3/10pOBbe KaK LIEHHOCTb KYJIbTYPbI

HaykK, crnocobbl U MeToAbl NeyeHus, a
rNaBHOE — MPWHLMMbI 340POBON XMU3HW,
nossosiAtoLme n3bexkatb 6ose3HeN.

OH cnegyeT nNpM 3TOM  BOCTOYHOMU
Tpaavummn. B IHanm koraa-To Bce 4to-n1160
3HauMMoOe B Hay4yHOM MJaHe Mucanochb
CTMXamMK, M TONbKO TaKMe COUUHEeHUA
JOXOAMAM AO Hapoga W nepejaBanncCb
W3YCTHO U3 NOKOJIEHNSA B MOKOJIEHME.

Apabckne yueHHble Toxe npuberanu
K CTUXOTBOPHOW dopMe, >Kenas AOHEeCTU
CBOM LIeHHble 3HaHWA L0 HOAEN, JaNeKnX OT
Hayku. MI6BH-CrHa n3bpan CTUXOTBOPHYHO
bopMy faxe AnA TaKkoOM CAOXHeNLen
HaykW, Kak sorvka. A meguumHa bbina ero
HaCToOALWMM Mpu3BaHneM, kak dniocoduns
1 noasua. OH Toxe obpaLlanca K Aoaam,
3Has, 4YTO B CTUXOTBOPHOW dopme
OHW ObICTpee BOCMPUMYT, 3arNOMHAT W
NPVIMEHAT ero MeAnLMHCKNE HaCTaBAEHWS.

TpyaHo npeAcTaBuTb, yTo
COBPEMEHHbIE Yy4eHble 1 Bpauu CTaHyT
n3naratb cBou Mbican B ctuxax! [a wu
3a4eM 1M 3710 6an0BCTBO? Beab OHM NMLLYT
CBOV TPYZAbl ANS HAYKW, @ He 418 NPOCTbIX
ntogein. V notowm, rae cpean COBpeMeHHbIX
3CKyNanoB Te, KTO 061aaeT NO3TUYECKUM
Aapom?

A'y N6H-CrHa BTOPbLIM MO 3HAYMMOCTU
brnocodcko-MefNLMHCKUM  TBOPEHMEM
nocne «KaHoHa BpauyebHOW  Hayku»
npv3HaeTca Mosma B CTUXax «YpAxysa»
(An-ypaxy3a ¢u-1-1M66), NnpesgHasHaueH-
Has n 414 Bpayen, n AnA NauMeHToB. ITO
He nonynsapu3auus, He nerkoe YTUBO, a ce-
pbe3HbI HayuHbIA Tpya. Bcero ¢unocod
OCTaBWA feBATb MNO3M, BOCEMb M3 KOTOPbIX
nocesLleHbl MeauLumHe. Mbl obpaltaemcs
K TeKCTy «YpAXy3bl», KOTOPbIA 6bla
HanucaH Ha apabckoM, a B PYCcCKOM
nepeBofe XpaHuTCs B GpoHAax Akasemun
Hayk Y36ekuncraHa.

«Ypaxy3sa» cocTounTt n3 ABYX
B3aMMOCBfA3aHHbIX pa3zenos. [lepBbli
obpallaeTcs K KaXAoMy  YeNoBeKy,

Xenarowemy cbepeub 3z0poBbe. B aTOM
OH He Jo/XeH ObITb OCTaBleH OAMH Ha
OZVH. Bpau Toxe mpucyTCTByeT, nomoras
BbiIOpaTb ~ COOTBETCTBYHOLLYH  AMETY,
KO/NNYECTBO M KayecTBO  U3NYECKMUX
YMpPaXXHEHWN, T.e. BCerja oCyLLeCcTBASETCS
JManor yenoBeka v ero Bpaya. A cerogHs

https://adamalemijournal.com 7
ISSN 1999-5849



CousioBbeBa I'., PaxmeToBa K.

BbIICHAETCA, 4YTO 3J0pPOBbE  KaXAoro
3aBMCUT OT 340POBbS MWIIMOHOB, Kak
Yy4uT onbIT naHaemuun. Mostomy aunanor
npeBpaLLaeTcs B MOTOK MOJIMIOTOB.

Bropoi pazgen nosmbl MOCBSLLEH
M3/IeYEHNIO Heayros, W 34ecCb TOXe
COXpaHsieTCcs JAuanor Bpada W Tenepb
yXe naumeHta. Ho posnn  meHsoTCA:
peLuaroLL MM CTaHOBUTCA CIOBO Bpaya.

W/ B nepsom, 1 BO BTOPOM pasgenax
yTBEPXKAAEeTCs  OAMH U3 OCHOBHbIX
npuHUMnos  dunocodbnn  MeaULMHbI
NleynTb 4YesioBeKa B €AMHCTBE ero AyLliu
n Tena. Ecam peub maetr o cbepexxeHun
3/l0pOBbA, TO YesIoBEK JOKEH HauMHaTb
C ouuvlleHus aywn, n3baBieHUs ee OT
MOPOKOB, OT Tex CTpacTel, KoTopble
Kaseuart AyLly, a 3HauuT, 1 Teso.

A ecam peyb unger o6 um3neyeHUu
HeZyroB Tefa, TO Bpay Mo MnyabCy MOXeT
y3HaTb, B KaKOM COCTOSIHUW HaXoAMTCs
JAylla uyenoBeka: THEBAETCs, Meyanutcs,
cTpaLmTCs.

«Ecmb  Oesame cun Oywu, Kak Hu
cyumame.

U3 Hux daHbl 0215 owgyuwyeHUl hame;

Bkyc, oca3aHbe, 3peHue u cyx

U 0boHsAHbe — yenoseka OyX.

...Ecmb cuna, umo moskaem MbIC/ib
gnepeo,

W' ma, c vem namame gewias xusems» [3].

3 aBYyX 3TanoB rnaBHbIM B COXPaHEHUN
340pOBbsl TOT, KOTOPbIA Mbl Ha3blBaeMm
CeroAHs «MPOPUNAKTUKOM». 3aecb
yesnoBek (BOBCe He «BONbHOM») wrpaet
nepByld pPoOJb, a Bpay TONbKO eMy
NMOMOraeT 1 COBeTYyeT.

Hapo coBmecTHO BbIGpaTh NOAXOAALLYHO
COrNacHoO BO3PacTy U BPEMEHU rosa nuLly
1, COOTBETCTBEHHO, MUTbE:

«[Toka Mbl Xxussl, NUWA HaM HYXHG,

B Heli cun ucmok, daem HAam pocm OHa.

Kozda xe HyxHoU nuwju He xeamaem,

Cnabeem Mbi, U Hawie meso maems.

N ABuueHHa, Kak Bpay, Jaet
KOHKPETHble COBETbl, YTO Jyulle ecTb —
KOMY U Korgaa.

«A pblba KpynHas u MoJsIoko

lMomoz2ym Ham ece20a Obiliame J1e2Ko».

/3 Boa OH 0COBEHHO BblAeNaeT AoXAe-
BYHO, CaMyr0 UWUCTytO M Mpo3pauHyto. W3
LAPYTX HaNWUTKOB COBETYET BMHO U HabuT.
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BaxkHbIN dakTop -
bofpcTBOBaHWe, rAe  AO/KHA
HenpemMeHHo cobtoseHa Mepa.

«...Ecnu coH caepx mepobl 0aumcs,

To Moxem ¢nezma 8 20108y U3IUMbLCA.

Ho ecnu doseo npeboisame 6e3 cHa

3amydaem 6eccoHHUYA».

Bcem cerogHs, kak 6yATO, M3BECTHbI 3TU
npocTble NpaBuaa. Ho He BCe MX BbIMOHSAOT.
A BOT 4TO KacaeTcAd TMMHaCTUKW, TO U
NoAaBHO — HECMOTPSA Ha MHOTOYUCNEHHbIE
bUTHeCHI 1 CNOPTUBHbIE KY6bI.

«B 2umHacmuke ymepeHHoCmMo HyXXHa

lycme 6ydem 2naeH6IM NpasuioM oHa

YmepeHHocme He U3Hypsem mena,

Ho o4uwjaem opaaHu3m eceyesno».

He Hago ynyckaTb BAMSAHWE U4YBCTB
yesoBeka Ha ero 3goposbe. Tak, rHeB
noBepraetT Hac B >ap, WCNyr npoH3aeT
cepaLie, neyvanu n 3aboTbl MOTyT MOAKOCUTb
340pOoBbe. 3aTO «OT PajoCTL LIBETET, NKYS
nAoTb».

B 3emMHOM XW3HWM Ham He un3bexaTb
neyanu, cTpaxa, rHeBa. Ho BaXKHO Hay4nTbCs
MOJNHOCTBIO MM He NoAjaBaTbCs W
HacTpavBaTb CBOHO XXM3Hb Ha BOJIHY PafoCTy.
Yto u penan cam AsuueHHa. CKOAbKO
Ha ero JO/HO BbiMaso TPEBOr, B3/ETOB W
najeHuin — XxBaTWao Obl Ha MHOXECTBO
Xu3Hen. M Bu3mpem npu npasutensx 6bia,
W nojBepranca roHeHvsMm, Hexan uepes
MYCTbIHKO, YYTb HE 3aJ0XHYBLUNCH OT 3HOS U
Xaxapl, CUAeN B THOPbME, HE CMOT 3aLLUTUTb
CBOW AOM U BMBAMOTEKY MM HanuCaHHbIX
TPYZAOB OT pasrpabieHns U YHUUTOXEHWS.
Ho Hukorga He Tepsn OH NyTEeBOAHOW HUTU
pasoctv 1 nonHoThl HbiTnA. Co3aaBan cBowm
TPyAbl B NOObIX YCNOBUAX — B THOPbME,
Ha BOJe, HOYbO, nocae cayxbbl. MNucan
no npocbbe cocesen un apy3sen. NepBbin
Takow onbIT: KHWra «CobpaHue», rae roHbIM
XycemH u3noXun B JOCTYyNHOW dopme
OCHOBbI BCEX HayK — MO npocbbe coceaa.
Yacto oH oTaaBas CBOU TPYAbl, HE OCTaBAAA
cebe pykonucu. VI oHn ncuesann Bo Mrae
BpeMeHW. [py BCceM TOM HaM W3BECTHO
Hemanoe uucno ero  QyHAaMeHTaNbHbIX
KHWI MO /IorvKe, Matematuke, punocodpum,
MeAVLIMHe, Teopun WCKyccTBa. A elle —
no33us: rasenu, Kacbiapl, KbiTba, pyban. Emy
nojpaxan faxe BCeMW NpusHaHHbI Omap
Xamnsam.

COH "
ObITb



Ecam Bpau cam nosnoH cun m panek
OT YHbIHMA W XaHAPbl, HeCMOTpA Ha
pa3NnNyHble XWU3HEHHble 06CTOATENbCTBA,
TO 1 YeNOBeK CKOpee MPOHUKHETCA K Hemy
[ OBEpMEM, BOCMIPUMET ero HacTaBAeHMUA.

Tak 4yTO Ha 3Tane «npPodPuNaKTUKm»
CyLLeCTBEHHbI TPY MOMeHTa:
OTBETCTBEHHOCTb 33 CBOE 3/0POBbe
CaMOro 4esnoBeka, y4yacTue Bpauya -
coBeTaMM U1 MOAAEPXKKON W, HaKOHeL,
3A0poBbe Bpaua, ero 3ab6oTa 0 cob6CTBEH-
HOM Tene, Aylle N HaCTPOEeHUN.

Kaxgplh  uenosek, ciefoBaTesbHO,
JOKEH OBNajeTb MCKYCCTBOM TOYHee,
HayKoi COXpaHeHWUA 3J0pPOBbA, OCO3-
HaBas ero Kak LLeHHOCTb KyabTypbl. A/b-
®apabu cumTan HeBEXECTBEHHbIMU TeX,
KTO He MO3Ha/, 4YTO Takoe MOoA/MHHOEe
cuactbe [8]. A NI6H-CnHa pobaBnseT: He-
BEXECTBEHHbI Te, KTO He npuobLym-
€ K WCKYCCTBY COXPaHEHUS 340pPOBbA.
VimeHHO 3Tan «npodunakTukn» ABASETCA
peLlaroLwM B COXpPaHEHMM 340POBbA.

Ecan Bce-Takm He ypanocb yaepkatb
3/0pOBbe,  HacTynaetT  3Tan,  Korja
rnaBHOW urypolr CTaHOBWUTCA Bpady, a
yesoBeK MpeBpallaeTca B copaTHMKa —
nauneHTa, akTMBHO eMy MOMOratoLero.
Onunpasacb Ha CBOW HayuHble W3blCKaHWA
W TPOMaHbIA NPaKTUUYEeCKniA onblT, VI6H-
CvHa penntca 6HecueHHbIMU  3HaHUAMMN
W C COBPEMEHHMKaMK, U C Bpavamu,
KUBYLLMMM ThICAYY NET CNyCTA.

OueHb aKTyanbHbIM ocTaeTcs
HeobXoAMMOCTb OBNAZEHUS WUCKYCCTBOM
ncLeneHns, MNOBTOPSEM, He TOJIbKO Ha-
YKOW, HO MNCKYCCTBOM. Y ABMLIEHHbI, ecTe-
CTBEHHO, He Hb110 peHTreHa, Y3 n npoueit
MeANLNHCKOW OCHacTKWM. HO OH npoHukan
BHYTPb OpPraHn3ma, ycTaHaBAMBas Npuyu-
Hbl 3a601eBaHNA.

«Kmo mydpocme epayesaHusi nocmue,

CumMnmomoe Moxxem NOHUMAMb A3bIK».

ObpaTMm  BHMMaHWe Ha  CJOBO-
coyeTaHne «MyApOCTb BpayeBaHWs».

«Bo epemeHu paccmampusati cuMnmom:

Ymo 661110, ecmb U BbiMb YeMy NOMOM».

N camoe BaxHoe, VIGH-CuHa yTBEpXK-
JlaeT, YTo Bpay AOJXKeH bbITb duaocodpom
W onupaTbCca B Mpouecce U3neyeHus
Ha ¢unocobckme MPUHLMNLL 340POBbLS,
pa3paboTaHHble M B €ro Tpyaax.

3/10pOBbe KaK LIEHHOCTb KYJIbTYPbI

MepBblA, CaMblii OCHOBHOW, UCXOAHbIV
npuHUMN  duaocodun MeauLMHbE  Kak
yXe OblI0 CKa3aHO, /IeYnTb YenoBeka B
eAMHCTBE ero AyLiu 1 Tesia, MpuyeMm, AyLin
OZAYXOTBOPEHHOW, HernocpeACcTBEHHO
cBsizaHHOM ¢ TBOpLOM.

«Tom 8 XU3HU Hausbicuiezo docmue,

Kmo 611 Oywioli B0UCMUHY 8€1UK».

BocTtouHas mMeguumHa He oTxoauna OT
3TOrO BaXKHEWLLEro MPUHLLMME, MOCKOAbKY
dunocodms, M B LENOM BOCTOUHOE
MUPOBO33peHVE, HUKOTAA He OTPbIBAINCh
ot ayxoBHoro [lepBouctoka. Ha 3ana-
Je nocynMTanu, uTo Hayka npegnonaraet
npowanve ¢ MNepBocylinM, 1 MeaMLMHa
cocpefoToumnacb Ha usnedeHun tena. A
NCLEeNeHNa AyLiM Ha3BalM OCTOPOXKHbIM
TEPMWHOM «MCMXOTepanms», cTapascb U3-
6exaTb «TeosI0rnMYeckomn» TePMUHONOT N,

JleunTb YenoBeka B €ro LEJOCTHOCTM

— TMPVHUMAMN  BOCTOYHON  MEAWLIMHBI,
3a/I0KEeHHbIV, npexae Bcero, V6H-
CvHOW. Kaxabli Bpay — W Xupypr, u
TepanesT, cyMTaeT OH, JAOJXKeH ObITb

ncuxoTepaneBToM. KOHEYHO, 3TOT TEPMUH
eLle He ynoTpebseTcs, HO UMeeTCs B BUAY
€ro cogep>xaHue.

Otctofa BbITEKAET MPUHLMN eANHCTBA
yesioBeKa W NPUPOAbI.

UenoBek ecTb 4acTuua npuposbl
N JIeYnTb €ro c/esyetT, MOMHS O €ro
M3Ha4yasbHOM C Hel eIUHCTBE.

«Bce, ymo npupoda Hakonume cymena

Hespumo exodum u 8 npupody mena.

3ems u 8030yx — npas bbii1 [unnokpam.

Boda, o2oHb — celi cocmasasaom pso

B 1060M U3 HUX CMUXUU me Yemeoipe.

Kpyzosopom ux seyeH 8 s3mom mupe.

M36bimok usib Hexeamka /utllb 0OHOU.

Ipo3sam 6oabHOMY msxkoro 6edoli».

M6H CuHa HasbiBaeT coueTaHue
3/EMEHTOB «MU3aJKeM» U YTBEPXZAAET,
NCXOAA V3 OMbITa, UTO Y KaXKA0ro YesioBeka
OH CBOW, B 3aBMCMMOCTI OT N01a, BO3PacTa,
MecTa MpPOXWBaHWsA, KAUMaTa, BOZAbI,
COCTOSAHMA HEeBEeCHbIX Tes, B 0COBEeHHOCTH,
NyHbl. Bpau pgoskeH yuuTbiBaTb  BCE
3TM MHOTOUYUC/EHHbIE OBCTOATENbCTBA,
€eCcAv AeNCTBUTENIbHO HaMEpPeH W3/1eunTb
nauueHTa.

«[lo3Hal, ymo ecmsb, U NOOCKAXU, 4mo
6ydem:
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Bpay no cumnmomam o 6o1e3Hsx cyoumn.

He nmes KT N Y3U cepaua, N6H-CuHa
1 6e3 HMUX TOYHO U 6e30WNBoYHO CTaBUA
AMarHo3bl W Jleuna Mo KauvecTBy Mysbca,
3a/10KMB  OCHOBbl 3TOr0 3PHEKTUBHOrO
MeToZAa MeNLMHBI.

«[lo HapyweHbto cepdyebueHus

Hedye pacno3Haemcs 6e3 COMHeHUs».

CoobLaeTcs O  pasinuHbIX  BUAAX
ny/ibca, ero A4OAroTe 1 YacToTe, O Nepunoaax
nyAbCcaLMii U nays, NOCKOAbKY My/bC UMeeT
My3bIKaJbHY MPUpPoAY.

«[lepuodsl nynbcayuli u nokos

lpowynadi nysnec ymenytro pykoro!

Ha putm cepaua BAMAIOT BO3pacT, nof,
BpEMeHa rosia 1 0CO6eHHOCTN MECTHOCTM.

A Kak TMO3TMYHO W BJAOXHOBEHHO
HamMCcaHoO O Pa3NYHbIX TMUMax Mysbca!

«X8ocmom MbIUUHBIM» HA368aH
Hecnpocma,

OH sbemcs Hanodobue xgocma.

Ewje ecme nysiec, kKak nepenes noem,

...bbisaem nynec, umo pexxem, kak nuna

Boigaem 380HKUU, C/I0BHO nUaAaa

Boeicokuli nynec U xnecmkuli, C/108HO
naemka,

Mpepsigucmelli u yacmell, Kak Yedemka

O0uH nodobeH pKUM Mypasesm,

Jpyaoli noGobeH MYyaujuMcsi 80IHAM>.

Bce BuAabl nynbca, roBopuT ABULEHHA,
nepeyectb TPyAHO. Ho 3HaTh Mx A5 Bpaya
— 6onblias yectb. Bpsag nn kro-nmbo n3
COBPEMEHHBIX KapAMOJIOrOB JOrajblBaeTCs
O «MbILMHBIX XBOCTaX», «PEXYLLEN nuae»
M «3BOHKOM nMuane». Ytobbl 3HaTb 3Ty
NpemMyapocCTb U MPUMEHsITb ee B Jie4ebHOon
npakTke, HaZo ObiTb NPUBEPXKEHLIEM
WNCKYCCTBa Y MyAPOCTN BpayeBaHMs.

...CyluecTtByeT nereHza o ToM, kak V6H-
CwviHa cobupancs «nepenrpatb» cMepTb. [o-
UyBCTBOBaB ee NPUBANKEHWNE, OH N3rOTOBU
COpOK OTBapOB UM MOMPOCUA  CBOETO
yyeHVKa [JaTb €My WX B OMpPeAeseHHON
nocnesoBaTeNbHOCTM Cpasy, Kak OTohaeT
AblXaHWe. YUEeHUK B TOYHOCTU UCTOHWA 3TU
yKasaHus, C u3ymaeHneM ObHapy>KumBas,
yTo TeN0 OXWBaeT, cineabl 6HonesHu u
CTapOCTV YXOAAT 1 NMPOCTYNaeT FOHOLLECKNI
nunk: NeH-CuHa oxuaeTt! VizymneHue 6110
HaCTOJIbKO CUJ/IbHbBIM, YTO YUYEHWK BbIPOHW
NMOCNEAHUIA COCYA, Pa3NnB JparoLeHHoe
NlekapcTBo...
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MHorve npuembl neyerus VNOH-CuHbI
3a TbicAdy neT yctapenn. Hayka wwarHyna
Brepes W BBbICb. MHOTUX Ha3BaHHbIX VM
NeyebHbIX pPacTEHU CEeroAHs He HauTu.
Ho ectb u Takme npuembl, U CcHagobbs,
KOTOpble BCE elLlle XAYT CBOEro 0CBOEHUS.

ArnaBHoe cokpoBuLLe —Ppunocopckue
NPUHLUMBI BpauveBaHUs, 3a/I0KEHHbIE
BENNKUM LennTeneM BocToka, MCKyccTBO
N MyZApPOCTb BpayeBaHUA.

3aksro4yeHue

ABVLIEHHa ABAAETCA OAHMM M3 CaMbIX
APKMX npeactaBuTenei BOCTOYHOW
dwunocopnmn 3goposba. OH coBepluaet
npopbiB B MeAuLWHe, MOAHUMaeT ee
Ha HOBYIO BbICOTY Onarogaps AByMm
B3aMMocCBA3aHHbIM ¢dakTopam. MNepBoe —
MUPOBO33peHYeckas No3nLMA NCAaMCKON
dunocopun, rae MUMp M UYenosek
MOHMMAlOTCA  Kak TBOpeHne  bBoxbe,
NPOHM3aHHOE AYXOBHbIM CBETOM, @ MOTOMY
LenocTHoe U1 rapmoHuyHoe. Btopoe
- wu3noxeHHoe B KopaHe TpeboBaHuve
pa3BuMBaTh HayKy B €e 3KCNepuMeHTalbHOM
BapvaHTe, NOCTOAHHO YMHOXaTb 3HaHue,
COBEPLUEHCTBYA MyJPOCTb BpayeBaHus.

OcHoBbIBasACb  Ha 3TUX  dakTopax,
N6H-CnHa paspabotan dunocodckme
MNPUHLMMBLI  MeAWLMHBL:  paccMaTpuBsaThb
3/0pOBbe 4esoOBeka B eAWHCTBE C
OKpY>KatoLLnM MUPOM; NOHMMaTb
OpraHuMsM Kak LeNoCTHOCTb, [Ae BCe
cocTaBAasatoLLme B3aMMOCBS3aHbl "
onpejenatoTCs  UCXOAA U3 Lenoro;
aKLUeHTMpoBaTb CBA3b 3/0pOBbA Tena

W 340pOBbA AyllW, OTAaBas npuoputeT
[LYXOBHOMY 30POBbHO.

Camoe BaxHoe ans WMOH-CuHbI —
WNCKYCCTBO WM HayKa COXPaHeHWs 340P0BbS,
rae noAYepKMBAETCA U OTBETCTBEHHOCTb
CamMoro 4YesnoBeka, W COTPYAHUYECTBO C
BpayoM, MOMOraroLmnm 1n3bpaTb COOTBETCT-
BYHOLLIMI PEXMM NIUTaHWSA 1 06pa3 XXM3HM (Ha
COBPEMEHHOM A3bIKe — «MPOPUIAKTAKE»).

Ecnm e BO3HMKaeT HeOBXOAMMOCTb B
N3NeYeHUN, ANANPYIOLLYHO POb HauMHaeT
urpaTb Bpay Mpu COXpaHeHWW Amanora c
naLMeHTOM, C OMOPON Ha pa3paboTaHHble
N6H-CuHol  dunocodckme  MPUHLMMBI
3,0pOBbA.



CoBpeMEHHOV MeauuuHe elle npes-
CTOUT OCBauBaTb BOCTOYHYH TPaAULNIO
UCLeneHns aywm W Tena, T.e. YefoBeka
B ero eamHctee ¢ borom n Mupom. N 310
3aflauya MOXeT peLuaTbCs TOJIbKO B COO3e
MeZAMLMHBI C Ka3axcTaHckon dunocoduen,
rAe 30pOBbe TPaKTyeTCcs Kak OfHa U3
BaXKHENLUNX LLeHHOCTEN KyNbTypbl.
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PHENOMENON OF AL-FARABI IN THE CONTEXT OF THE
WORLD PHILOSOPHY

1A.Zh. Saduov, 2A.T. Makulbekov, 3A.M. Malikova

ABSTRACT

Al-Farabi laid the foundations of the philosophy of mutual
understanding, following the principle of tolerance towards
other cultures, religions and spiritual practices. He carried out
a constructive dialogue between the philosophy of antiquity
and the philosophy of the Middle Ages, Islam, Christianity and
Judaism and organically entered into the modern discourse of
the Kazakh philosophy of mutual understanding.

In his teaching on mutual understanding, Al-Farabi revealed the
unlimited possibilities of an integral communicative dialogue
between completely different spiritual and intellectual worlds.
The principle of mutual understanding as a way of mastering
the semantic philosophical space of the ancient heritage allowed
him to reveal the dialogic essence of philosophy and understand
it as a dialogue of free, equal spiritual and intellectual practices.
Through the prism of Al-Farabi’s philosophical heritage, the great
meaning of the philosophy of mutual understanding is clarified.

Keywords: Philosophy, Culture, Phenomenon, Encyclopedist,
Teacher, Scientist, Development, Science, Heritage, Civilization,
Aesthetics, Ethics, Logic.
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onemMaik punocopuanbik FbIIbIM KOHTEKCTiHAeri an-Papabu peHomeHi

AHHoTauma. on-®apabu backa MajgeHUeTTepre, AiHAEP MeH pyxaHu Taxipubenepre KaTbiCTbl
TOJIePaHTTbIIbIK KaFnAaTbliH yCTaHa OTbIpbIM, ©3apa TYCIHICTIK GUAoCOPUACIHbIH, HETi3iH Kanazbl.
On exenri 3amaH ¢unocodumacel MeH opTa facblpapAarbl UCAaM, XPUCTUAH XaHe MyAansm
dunocodumanapbl apacbiHia CbiHAAPbI AVANOIThI XYy3€re acblpbir, Ka3akCcTaHAblK ©3apa TYCiHICTiK
dunnocodmACkIHbIH 3amMaHayn ANCKYPCbIHa OpraHuKaabiK TYpAe Kipgi.

©3apa TYCIHICTIK Typanbl iniMiHge an-Papabu myngem 6acka pyxaHu >KaHe 3uATKepAiK aaemaep
apacbiHAafbl MHTErpanibl KOMMYHWKATUBTI AMaNOrTbiH, LIEKCi3 MYMKIHAIKTepiH awTbl. Exenri
MypPaHbIH, MafblHaNbIK GUNOCOUANBIK KEHICTIFIH Urepy Tacifi peTiHAe e3apa TYCIHICTIK Kafnaacsl
ofaH QMAOCODUAHBIH, ANANOrTbIK MBHIH allbif, OHbl €PKiH, TEH PyXaHW XaHe WHTeaneKkTyanipl
ToXipnbenepain Ananorbl peTiHAe TyCiHyre MyMKiHAIK 6epai. 9a-PapabugiH dunocodmsanbik
MypacbIHbIH, MPU3Machl apKblibl ©3apa TYCIHICTIK GUNOCOPUACBIHBIH, YAKEH M3HI aikbiHAaNaAbI.
TyWiH ce3pep: dunocodus, MageHMET, KYObIbIC, SHLIMKAOMEANCT, MyFaiM, FaabiM, Jamy, FblibIM,

MYypa, 6pKEHUNET, 3CTETUKA, 3TUKA, N0TUKa.
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Phenomenon of al-Farabi in the Context

®deHomeH anb-Papabu B KOHTEKCTEe MUPOBO GpUNOCOPCKON HayKun

AHHoTaumsa: Anb-®apabun 3an10Xnn OCHOBbI GUNOCODUN B3aUMOMOHUMAHUSA, Cesys NPUHLUMNY
TOJIEPAHTHOCTX MO OTHOLUEHWIO K APYrMM KyabTypaMm, Pesurnam u AyxoBHbIM npaktukam. OH
OCYLLLECTBW KOHCTPYKTUBHBIN Ananor ¢uaocodum aHTUYHOCTM U Gunocodun cpesHEBEKOBDS,
ncnama, XpUCTMaHCTBa 1 nyfansma 1 opraHMyHO BOLLEN B COBPEMEHHbIV ANCKYPC Ka3axCTaHCKOM
dnnocodmm B3aMOMNOHUMAHKA.

B cBoem yuyeHUM o B3aMMOMOHMMaHUKN anb-Papabu packpbin HeOrpaHUUEHHbIe BO3MOXHOCTU
WHTErpanbHOro KOMMYHWKATVBHOTO JManora MexJy COBEepPLUeHHO Pas/IMYHbIMU JYXOBHbBIMU U
WHTeNNeKTyaNbHbIMU MUpamu. MpUHUMN B3aMMOMOHNMaHMA Kak Cnocob OCBOEHWsA CMbICIOBOrO
dunnocodckoro NpoCcTpaHCTBa aHTUYHOTO Hacaeus MO3BOJAWUA eMy PacKpbITb AMANOrMyeckyto
CyWHOCTb  GUAOCOPUN N MOHATb ee Kak Avanor cBOOOAHbIX, PaBHOMPABHbIX JYXOBHO-
WHTeNNeKTyanbHbIX NpakTuk. Yepes npusmy ¢uaocopckoro Hacreamna anb-Papabu nposcHseTcs
BE/INKNI CMbICA dunocodbnm B3auMoNoHUMaHMS.

Knrodesbie cnosa: dbnnocodus, Kynbtypa, PEHOMEH, SHLUMKNONEANCT, yUNTENb, YUEHDBIW, PAa3BUTUE,

HaykKa, Hacneaue, uMBnan3aLna, 3CTeTuka, 3Thka, normka.

Introduction

AbG-Nasr Muhammad ibn Muhammad
ibn Uzlag ibn Tarhan al-Farabi at-Turk is
the full surname of Al-Farabi, who was
a person of encyclopedic learning, a
prominent scientist, and a great teacher,
second after Aristotle. Al-Farabi was born
in the year of 870 in a district of the city of
Otrar, one of the most significant centers
of the Silk Way.

From the early years, he visited such
cities as Bukhara, Samarkand, Mery,
Baghdad, Harran, Rey, Cairo, Aleppo, and
Sham. Scientific efforts of Al-Farabi pertain
to the golden age of the medieval Arabic
and Muslim culture, i.e. to the so-called
Islamic Renaissance of the 10* century of
the Common Era.

Speaking of Al-Farabi's perception of
the philosophy of Aristotle, the former links
together the antique philosophy and the
Islamic philosophy. Thanks to Al-Farabi's
tractates only, many famous medieval
thinkers could gain a correct understanding
and due appreciation of the philosophical
messages of Plato and Aristotle.

In this regard, Al-Farabi is associated
with the antique tradition, and this is why he
became the ‘Second Teacher' after Aristotle
and came to prominence. We have data
evidencing that Al-Farabi was familiarized
with the works of great Aristotle, Plato, and
other Greek philosophers from his very
childhood.

Research Methods
This article uses the method
of hermeneutical, ontological,

anthropological, axiological, conceptual
analysis in determining the place of Al-
Farabi in the world space. To reveal the
philosophical essence of a social character
in society, the method of anthropological
analysis is first of all used in revealing the
anthropogenic essence of society. Scientific
research methods such as historical-logical,
comparative, content analysis, epistolary
are used in the research.

Main part

According to French philosopher
Etienne Gilson, one cannot understand
tractates of medieval Islamic thinkers, such
as Al-Kindi, Al-Farabi, Ibn Sina, without
first studying the writings of Thomas
Aquinas, Duns Scotus, and other European
philosophers. Philosophical transactions
of Al-Farabi directly influenced the
evolutionary process of the medieval
European Renaissance.

Al-Farabi was concerned with two
principal points:

1) elimination of contradictions between
the philosophy of Plato and philosophy of
Aristotle along with their harmonization;

2) elimination of contradictions of
opinions in the Islamic worldview and in
the ancient Greek philosophy [1].

https://adamalemijournal.com 3
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One of the critical judgments spoken
at that time against the Greek philosophy
was the controversy between Plato and
Aristotle. If philosophy is meant to show
the path to perceiving the only truth,
how can the two largest philosophical
systems oppose one another? If both
systems lead to the truth, they should
not have any contradictions; and if we
accept the existence of contradictions
and acknowledge that both systems are
correct, it means that philosophy is not
completely perfect and cannot discover
a way to the truth. That was the overall
message of the critics leveled against the
philosophy of that time.

In response to such challenges, Al-
Farabi wrote “The Harmonization of the Two
Opinions of the Two Sages: Plato the Divine
and Aristotle" («<Anb-axxamam 6einT pai anb-
XakvuMeH EbnatyH anb-amnaxm ya Apmcro»).
In this text, Al-Farabi stressed that the only
discrepancy between Plato’s and Aristotle’s
views resides in the use of different
linguistic styles and different ways of
living, while philosophical opinions of both
thinkers were the same. In the beginning
of the book, Al-Farabi spoke of the subject
of philosophy, gave the classification of
sciences, and provided a brief summary of
Plato's philosophy. In the closing part of the
book he described the key characteristics
of Aristotle’s philosophy and pointed out
the commonality and the harmony of the
opinions of those two sages.

Al-Farabi wrote that a man knows and
understands the meaning of happiness
through the theory-based strength of
mind. It happens when the man gets to
know his first education and starts to use
it. The theory-based strength attempts
to find a path to happiness, while the
practice-based strength of mind broods
over specific actions needed to be taken
to achieve such goal. Actions developed
through available means and trains of
thought are then attempted. Imagination
and strengths of senses prepare and help
the strength of mind; they cause the man
to take actions that influence his way to
happiness; and only after that the man
reaches the total welfare [2].
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In fact, our ancestor Al-Farabi used to
be a spiritually mature person in his youth,
being ready for the great wisdom and
sagacious servicing, to which he dedicated
all his conscious life. He was educated in
the Academy of Islamic civilization and
steppe inhabitants, the largest library in
the world, as well as in Alexandria, known
to be the center of the global science, and
in the famous spiritual hub of Otrar before
the invasion of Chenghis Khan.

Born in the family of a high-ranked
military man, he decided to take a risk
to reject a dedicated service and entered
upon a challenging and fascinating path
of professional philosophy and science.
He had to travel a long journey far from
the place of his birth towards the centers
of education and science in the cities of
Harran, Egypt, Aleppo, and Bagdad.

That is not to say that the scholar, who
had spent all his childhood and youth
in the Arabic world, never missed him
homeland during those wanderings. It is
reflected in the following verses: ‘Forgive
me, my Fatherland, for | left you. Forgive
me, my Motherland, for | made my way
to far away. Forgive me, my Conscience,
for | have chosen the path of knowledge'
(unofficial translation) [3].

It is also demonstrated by another
poem of his: "My country, I left not to find
glory and happiness, but to discover the
torches of science. | have been worth the
white milk youd given to me for as much as
I could; I am your eighty-year old child from
Assam..." unofficial translation) [4]

The 'happiness’ is the central concept
in the social philosophy and ethics of
the thinker. Happiness is the supreme
perfection, the ultimate goodness, the
goal of each man’s living. In his tractate
'The Way to Happiness’, Al-Farabi said:
‘We see that in order to be happy we do
not need to pursue any other goal, so the
outcome is that the happiness should be
for us, and not for anyone else. Happiness
is one of the most attractive, outstanding,
and mature blessings'.

According to Al-Farabi, happiness is
multi-faceted, and, as all other notions,
multilayered and not obvious. It can be



explained by no definition and valued by
no measure; and yet, Al-Farabi does not
deny that a person or a group of persons
may see the happiness in their own way.
In the book ‘'The Way to Happiness', the
philosopher wrote: "We have seen that we
do not need anything to be happy”. He
said that we need to improve ourselves
to get there. It is difficult to understand
the meaning of human happiness without
a broad description of the significance
and value of a human life. The quest for
happiness resides in finding the overall
value of living along with the satisfaction
of all personal wants and creative needs
in self-fulfillment and their individual and
social realization. According to Al-Farabi,
'happiness takes such a place among
rewards that you will strive to have methods
and things which can lead to happiness’ [5].

For Al-Farabi, spiritual understanding
of human deeds on the way to happiness
is important because it is a socially
significant action, both from the point of
view of how a man acts when guided by his
desires and from the point of view of him
receiving praise or shame from the society.
A natural action related to the stress of
a human soul is not enough to achieve
happiness. A desire to do something good
and prominent by itself is of little value.
To gain confidence that his actions are
apprehensible, the man needs to see that
the society acknowledges the virtue of
such actions. Thus, the philosopher says:
‘we need to determine which of our actions
are right, what emotions we should feel,
and what aspirations we should have to
reach the good mind'’ [6].

Therefore, a man can reach happiness
and self-perfection only through the
system of social relations formed in the
society and between individuals. It means
that each person should compare his or
her natural inclinations, behavior, and
temperament against the requirements
of the society and its system. Such system
would have a defined and adopted system
of measuring human actions. In other
words, you cannot realize it in line with
your own natural inclinations, character,
passions, and suchlike only. Demands

Phenomenon of al-Farabi in the Context

of the ‘co-existence of humans' pre-
condition the need in training individuals,
forming certain traits not given by nature,
getting education in the world of human
culture, i.e. performing the duties, rather
than simply following one’'s own desires.
According to Al-Farabi, each person is
naturally gifted with a trait, thanks to which
‘human emotions, intellect, and actions
are and will be pleasant’ [6]. It means that
everyone has an opportunity to choose
either moral, or amoral actions.

Al-Farabi discusses the issue of the
moral nature in his tractates. However,
his major social and ethical tracts such
as 'Civil Policy', 'Designation of Happiness
Ways', and ‘'The Way to Happiness' allow
identifying the principal direction of the
philosopher’s endeavors in understanding
the nature of morale. Al-Farabi highlights
that an important condition of happiness is
a man'’s freedom of choice and his actions
based on his own free will. Al-Farabi places
a high emphasis on the man’s freedom
of choice, on the right or wrong. Free will
is set by the rationality of the soul and
constitutes a covenant for the formation
and enhancement of the moral virtue,
attributable only to a human being.

The first goal is reached by acquiring
significant values and intellect. Al-Farabi
sees the concept of happiness as the
subject of ethics, the subject of civil
or political philosophy that deals with
human actions and behavior. His pattern
of thinking combines the knowledge of
urban residents, method of political power
organization, and management of actions
and behavior of the society members. A
part of the civil science shows the difference
between the real and the pretended
happiness. It is followed by the list of
actions, behaviors, morale, and shared will
of cities and nations. Only the civil science
analyzes the path to the ultimate goal of
the mankind — reaching happiness, and
happiness is reached through individual
traits of humans as well as their good and
virtuous deeds.

One of the papers written by Abl-Nasr
Al-Farabi closer to the downhill of his life is
often named in Kazakh as ‘Treatise on the
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Views of the Residents of the Virtuous City'
(Mabagm apa axn anb-mMagvHa anb-dagnna
Ba Mygagatuxa). Sometimes, the end of
the phrase is interpreted as ‘The City of the
Good".

It is known that all texts by AbG-Nasr
Al-Farabi were written in Arabic. Besides,
it is beyond argument that he did have a
Muslim mindset. Before our country gained
its independence, Al-Farabi's works had
been analyzed apart from the religion, but
since Kazakhstan gained its sovereignty, it
has become possible to study and analyze
them in relation with religious concepts.
Till the present day, people continue to
translate, praise, and promote the legacy
of the outstanding scholar in the Kazakh
language.

The distinguished legacy of Al-Farabi
has an immense significance for the
contemporary society. In particular, matters
related to a human being, his values, his
goal and way of living, as well as necessity
to live together in peace and reconciliation
and reach mutual understanding, become
important for the modern community.
AbG-Nasr Al-Farabi’'s 'Treatise on the
Views of the Residents of the Virtuous
City' is a philosophical tractate dedicated
to the social and political position of the
mankind, settlement of our fundamental
problems, and regulation of relations
within the society.

Researchers claim that AbG-Nasr Al-
Farabi started that text in Bagdad and
finished in Damask in the 331t year
of Hegira. The underlying reason for
creating this book resides in the author’s
disappointment in the society he lived in,
because that was a society pulled apart by
dissention and internal religious discords.

The tractate 'Treatise on the Views of
the Residents of the Virtuous City’ consists
of two main parts. The first section is
dedicated to the God and His attributes;
creation of the entire universe, its origin
and creatures; human kind, human soul,
and the messenger between the humanity
and the God; and also to the prophecy and
its characteristics.

From the philosophical point of view,
this part considers the physical world: first of
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all, the matter, four elements and materials,
inanimate objects, and then the nature of
plants, animals, and humans. The second
section gives a comprehensive analysis
of the 'Virtuous City’, its peculiarities,
characteristics of its residents, requirements
applied to the administrator that manages
the City, as well as differences from the
ignorant amoral citizens who stand against
the etalon city.

In respect of the inhabitants of the
Great Steppe, both Al-Farabi and Abai
state that they have common spirituality,
centerpiece, harmony, and interrelation of
certain ideas. 'Ethical thinking of Al-Farabi
begins in reaching beauty and happiness'[7].
Specifically, ethical and social concept of
the upbringing of Abai and all Kazakhs
originates from the assessment of a human
being, his or her happiness, and essence
of the human existence. Abai's legacy
is ‘reflected by his urge to the beautiful,
which underlies all creative efforts of the
great poet’, academic A.Kh. Margulan said,
hitting the very mark.

Both Al-Farabi and Abai are, above all,
teachers, and their philosophical studies
and ideas are aimed to the maximum
improvement and development of a
human individual. While Al-Farabi wanted
to find methods to bring people to the real
happiness, Abai suggested a concept of
the perfect man (responsibility). Ideas of
Al-Farabi and Abai on the creation of Earth,
as well as their abstract cosmological ideas,
are similar. Al-Farabi said: 'Everyone has his
own place in this world' [7].

Abai revoices it by saying: 'You are a
little brick in the wall of the world. Find your
place in it' [9]. Such relevancy of ideas can
be continued. A.Mashanov, the researcher
of the question of ‘Al-Farabi and Abai’,
considers that Muslim Clerk Shigabutdin
Marjani was more focused on Al-Farabi’s
tractates on philosophy, music, and natural
sciences, which connected the two thinkers
through the historical succession.

Abai's spiritual world is a special
mystical place, where a human being is
a major subject of study. Aesthetical and
ethical sides of a man, his goal, dreams,
reason to live, emotions and intuition,



and also character and peculiarities of the
national thinking had a profound effect on
the great thinker. They form the basis for
the philosophy of a person and personality.

Abai said: ‘'The Nature dies, but a person
does not die, nor returns and nor plays...".

The problem of a human being, his
attitude to the world and essence of a
human life constitutes the centerpiece of
philosophy, being its principal issue. For
instance, the present-day systemic crisis,
which we all face, is a crisis of the radical
attitude of the mankind to the world and a
complicated human problem, which Abai,
as an oriental sage, considers in a large-
scale format within the social, spiritual,
value-based, ethical, or aesthetical
aspects. This is the core of the problem,
and, definitely, all of them are closely
interlinked.

According to Al-Farabi, a person reaches
perfection through science, philosophy,
and education. A special attention is paid
to the matters of behavior (moral), morale
and intellect, and intellectual upbringing,
for they are key instruments that lead
the man to the true happiness and ideals.
'When we demonstrate good behavior and
intellect, we are happy because of them.
When we have those two, both we and our
actions become dominating and perfect,
thus making us truly respectful, kind, and
virtuous', - the Great Teacher said.

In his thirty eighth Word, Abai resumes
his thoughts on the integral and virtuous
man as follows: ‘...then saints, then rulers,
and finally true Muslims' [8].

The principal credo of Al-Farabi's
philosophy states that people should live
in mutual help, friendship, and peace on
their way to happiness. ‘As for people’, -
he writes, ‘they are linked by morale. [7].
That said, since they all belong to a human
family, they should maintain mutual peace
and harmony.

Further to this tradition, in his thirty
fourth Word, Abai said: 'All people are
friends and guests. Hence, when you live in
this world, you are interconnected, you grow
up, you are well-fed, you are hungry, you are
sad, you are fat, you are in a good physical
shape, you are born, you are destined to die,

Phenomenon of al-Farabi in the Context

you will go to the grave, you will decay. |
hope you enjoy benefits of the both worlds
as they are the same. You may or may not
have 5 days of living. You are guests of each
other and guests of the world, so do you
deserve to argue on someone’s knowledge,
quarrel, or boast?' [8]

The notion of ‘labor’ is given a special
place in the ethical concept of Abai.
'Honest labor and worthy money making
are appreciated by people’ — this is idea of
work that should be propagated. We can
say that practically all texts of the poet
would touch upon the fact that honest and
diligent labor plays a key role in a human
life. He believed that labor is a principal
instrument for the formation of a person,
both spiritually and intellectually. The poet
also concludes that the soul of a working
man is full of kindness, while lazy ones,
who do not know what they are worth of,
often happen to be impish.

Thisis the reason why he wrote:'Laziness
is the enemy of arts around the world.
Pointlessness, melancholy, shamelessness,
and poverty — they all come from that’ [8].
In short, the poet considered labor to be
the source of the supreme goodness, the
highest measure of the human character,
the main indicator of servicing to people,
the manifestation of the nation’s dreams
and interests, and the protection of its
honor. Paying a lot of attention to the role
of the environment and upbringing in the
process of each man's establishment as a
personality, the great poet stressed that
everyone should work at one's own self-
education on a systematic basis.

Abai has rightly pointed that the
soul of a man is constantly changing
and developing. According to the major
principle of compassion and ethics, called
‘Adam bol’ (‘Be a man’), there is a common
mistake of a wrong interpretation of the
word ‘citizen’ in the context of the maturity
process. Today, the principal task is to
see and develop the human-related side
of a person, to assess an intelligent and
educated person, to remain a worthy man
for the entire life, to grow old in serving
one's nation, and to love and respect the
whole humankind [8].
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As many other outstanding sages
of the East, Abai had solid confidence
that improvement and modernization of
the society could be achieved through
improving the conscience of people, and
he believed that if he sent his nation to that
path, he would be most helpful. This is fully
supported by his ideological and cultural
aspirations. Abai knew that the entire
world is always changing and developing.
The idea of dialectics is reflected in the
poet's verse ‘we grew old, we thought of
sadness, we were deep asleep’ (unofficial
translation), in his twentieth, thirty seventh,
and thirty eighth Words, in his poem 'The
God is true, and His word is true', and in
many other of his works.

Everything described in the texts of
Abai, except for the Creator, is changing
and developing within this life, and society
considers life as a place for the constant
renewal of generations.

This means convergence of Al-Farabi
and Abai, their harmonization, and revival
of the spiritual and cultural world of our
nation that has a thousand-year history.
Therefore, it is the great goal of the nation.
It is true that a lot has been done to know
more about those two titans of thought
individually. Yet, we still cannot trace
that amazingly thin spiritual thread that
connects them, ‘though we vividly feel its
existence, we are far from actually “seeing”
it', Akzhan Mashani says [9].

When we compare Abai's texts with
tracts of earlier oriental scholars, we
discover much in common and much
similar. Especially, it is true for scientific,
religious, educational, and creative aspects.
Abai and Al-Farabi serve as an example,
giving us similar, close, and complementary
ideas and thoughts in various spheres. It
is important to mention their interrelation
in terms of pedagogical and educational
contents, and in terms of their roots.

According to the ancient tradition of
the Islamic Caliphate, the main condition
was to require the head of the country,
the ruler, to be ‘eight-sided’ — a person of
knowledge and character. Al-Farabi is at
the forefront of those who implement this
idea in the demand-based pedagogy. He
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believed that the core objective resides
in determining what education should be
availed to talented children to grow them
into mature leaders and rulers. Al-Farabi
names twelve such traits, both naturally
inherited and obtained in youth.

Itlookslike AbaiKunanbayevichmasterly
continued Al-Farabi's philosophical views
on the intellect that had remained relevant
after nearly nine centuries and could be
applied in the new historical environment
of the Kazakh commune. In his nineteenth
Word, Abai said: ‘the one who hears the
words of the deaf becomes deaf himself. If
you take into consideration good things you
hear and know with your senses, and avoid
evil ones, then it will work, and you may be
named a worthy man' [8].

Besides,  Al-Farabi's  philosophical
statement on the role of intellect for
discovering science and knowledge was
brightly expressed by Abai in the latter's
nineteenth Word. Abai said: 'From the very
beginning, a child does not seek knowledge
on his own. At first, it is needed to be tight to
violence or deceit, until you get used to that
and then find what you were looking for.
Only when a child is taken with science and
knowledge, he may be named a human’ [8].
It is no coincidence that notions and terms
used by Al-Farabi in his above-mentioned
work on the ‘energy of soul’ are replicated
in the same manner in Abai's explanation
of improprieties (Words: 7,17,27,38,43).

Al-Farabi states: 'The strength of mind
is the power that helps any man to think,
consider, understand science and art,
and distinguish good from evil. In his
philosophical tract 'Treatise on the Views of
the Residents of the Virtuous City’, Al-Farabi
explained such concepts of ‘Strength’,
'Mind’, and ‘Heart’: ‘'The heart is the major
organ, not known to any other body part.
It is followed by the brain. It is also a key
organ, but not the first one' [10]. It looks like
philosophical thoughts of Al-Farabi on the
‘Strength’, ‘Mind’, and 'Heart’ found their
logical continuation in the seventeenth
Word by Abai.

According to Abai, that triad, Strength,
Mind, and Heart, consider themselves to be
strong, they keep arguing and finally apply



to the Science. The Science explained that
all three of them had been right, and all
three of them were necessary.

Literature-based communication
contributes to the rapprochement of
the cultures of various nations and
development of spiritual relations.

N.l. Konrad, a famous Eastern scholar,
said: 'One of the factor of growth and
development of the national literature
resides in the interaction with literatures of
other nations. It is a known fact that any
literature consists of two components. One
of them includes authentic texts created in
the very same country, while the second
embraces texts imported from other
countries. Literature-based communication,
standing on the basis of such worlds, has a
very special role’ [11].

Al-Farabi is the brightest star among
noble offsprings of the Kazakh steppe,
and his name is known to the entire world,
while his scientific and cultural legacy has
been honored for centuries and passed
from one generation to another. For more
than a thousand years, up to now, the
works of our brilliant ancestor have served
as a source of inspiration for numerous
scholars throughout the globe. The legacy
of his great mind covers various fields of
science and has an immense value. We
can say that his theory-based views on
philosophy, sociology, logics, aesthetics,
ethics, and other spheres of both natural
and humanitarian sciences have influenced
social and philosophical thinking of many
nations of the world.

The bibliography ‘List of Al-Farabi's
Texts' by Turkish scholar Ahmad Atash
(Istanbul, 1950) has 160 Al-Farabi’s books
[12]. That paper is important for it fixes
in which country, where, in what form,
and under what number Al-Farabi’s texts
were registered. Soviet scholar Bertels
Ye.E, speaking on the Arabic literature
history, states that in the books of famous
medieval Arabic poets and historians Al-
Farabi is mentioned as a great maker of
rhymes who wrote many poems.

Al-Farabi’s legacy has become a basis
of scientific efforts of many scholars and
researchers, while his character inspired
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many writers. One of our national authors,
Anuar Alimzhanov, having profound
historical knowledge, wrote a novel on
genius philosopher Al-Farabi, named
‘Return of the Teacher'. It shows various
aspects of the life of the wise scholar.

Speaking of Al-Farabi's tracts on the
literature critics, we can see that he was a
fabulous writer and poet. N.Kelimbetov, a
well-known literature expert, wrote: 'Abd-
Nasr Al-Farabi was a scholar who also dealt
with the theory of literature. Based on the
preserved lists of his transactions, we know
he authored a number of important papers
on the theory of literature' [13].

The scholar, who had been recognized
as the second after Aristotle teacher,
published his major theory-related views
and analyses in his tracts: ‘Rhetoric; ‘Epistle
on the Canons of Poetry, ‘On the Art of
Poetry, ‘Treatise on the Classification of
Sciences’, ‘Speech on Poetry and Harmony’,
and others. His theoretical ideas and
artistic and aesthetic worldviews reflected
in those texts have not lost their essence
and meaning. In studying that branch of
the science, he followed in the steps of
his predecessors, having absorbed and
developed their traditions.

Dealing with such three disciplines as
logic, politics, and metaphysics, Al-Farabi
was the first one in history who obtained
deep knowledge in those three spheres. He
found new sources in the area of science,
especially in the discussion of logical
perception. ‘'Thanks to Farabi, logic is the
science about laws and rules of thinking.
Due to that science, a person can develop
one’s mind, make one’s thoughts clear and
systemically structured, and avoid logical
mistakes while thinking, considering, or
discussing’ [14]

The thinker divides logic into eight
points as follows: 1. Categories related
to the use of simple terms and to the
sequence that overrules the concept; 2.
Simple opinions and judgments consisting
of two terms and more; 3. Regularity
of syllogisms applied to five various
arguments — dialectic, sophistic, rhetoric,
and poetic; 4. The sequence of proving
scientific knowledge; 5. Dialectic questions
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and answers; 6. Reading sophistic
examples; 7. Rhetoric and its impact on the
listener; and 8. Theory of poetry related to
various poetic ideas and harmonies.

In his tract 'Treatise on the Views of the
Residents of the Virtuous City’, Al-Farabi
suggested a code of ideal communities,
administered by a well-educated mayor,
based on peace and serenity. He said, 'The
ability to discover the inner world of the
man and influence his emotions requires
knowledge'. Considering a human being as
the supreme stage of the sublunar sphere,
the sage develops the teaching on the
properties and strengths, or abilities, of a
human soul. Being a wonderful creature
of the nature, a human being had various
abilities and powers: for instance, a causing
power, a power of sense, a power of
imagination, a power of rational thinking,
an impelling power, a motivating power,
Al-Farabi explained.

Conclusion

AbG-Nasr Al-Farabi spent his entire life
in his dedication to humans. Key issues that
engaged all Arabic-speaking philosophers
included knowledge, perception, and
search of the Truth in the world. Those
issues were associated with the human
choice and freedom, which, in turn, were
linked to the matter of the cause-and-
effect relation depending on the man’s
attitude to philosophy and religion, as well
as his choice of knowledge or faith. The
history of the philosophical thought of that
epoch is inseparable from the history of
Islam; religious perception and philosophy
constituted a complicated, contradictory,
but magnificent image of the so-called
'Golden Age’ [15].

The history of the medieval science and
philosophy cannot boast of having many
thinkers who would have left a legacy of
theoretical science knowledge equal to
Ab0-Nasr Al-Farabi. He is a well-deserved
sage from East to West. Most scientists
read tractates of the settled thinker and
commented them. His philosophy gave
an impetus to the effective evolution of
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scientific thought. Books of AbG-Nasr Al-
Farabiwere taught in European universities.
Renaissance was recognized as the leader
in the field of science, and Al-Farabi as a
special man and a fount of wisdom. He
had a unique energy and enthusiasm of
a self-bestowed scholar and made his
contribution to all spheres of culture.

This is the exact reason why both
West and East have been discussing his
endless legacy for so long. His system of
philosophical ideas is the paramount of the
medieval theoretical thinking. He strived
not only to find the truth, but to use it to
find happiness for the whole mankind, and
the search of human happiness in a well-
managed society was a fair decision. He
unmasked injustice, lies, double-dealing,
and jealousy. He wanted to bring rightness
and ruling of mind as the cornerstone of
the human community [16].

Proclaiming the idea of humanity in
the face of constant antagonism and
conflicts was a heroic act. He propagated
that the path of the humankind to the
good morality would save the Universe.
He awoke the personality and rationality
of a human nature. His passion to beauty
and emotional music served as the key. He
led people to their physical, intellectual,
and spiritual evolution. His life was an
example of patience and conversion. He
demonstrated the harmony of his body
and soul, his healthy lifestyle, and secrets
of healing.

Many  outstanding masterpieces
were created in the emerging social and
philosophical conscience influenced by
encyclopedic scholar Al-Farabi and his
contribution into the development of
the world philosophy. Up to now, the
entire mankind scrupulously reads his
texts and highly appreciates this amazing
legacy of the past. New generation
admire the phenomenon of Al-Farabi.
Scholars throughout the globe should
work together to fully discover the legacy
of the great thinker. It will be the most
providential and sincere attention of the
kind-hearted human race to the children
of the steppe civilization.
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ABSTRACT

The paper is aimed at analysis of the corruption notion and
approaches to its study in different subject fields. The subject
of the investigation are the proceedings of foreign scientists
describing the corruption phenomenon within philosophy,
economics, jurisprudence, psychology, anthropology, political
science, sociology, and cultural science. The survey research of
the corruption concepts within the indicated disciplines provides
an opportunity to determine the corruption motives. The
revealing of these motives allows developing the corresponding
measures on the corruption fight. The important conclusion of
the research is a statement that the most complete and practically
applicable is the institutional approach based on the integration
of the corruption understanding in different sciences and
considering the corruption as a phenomenon resulting directly
from the interaction and formal and informal rules of activity in
individual society. The corruption is mainly based on informal
rules (or institutes) that are supported by trust and reputation
of the society participants. When in the institutional systems the
informal institutes become more adapted in the social life there
are gaps between formal and informal institutes. The scientific
relevance of the research is determined by its contribution
into the development of the interdisciplinary approach to the
corruption investigation. The trends of future investigations are
determined by an opportunity to conduct further researches
using the described interdisciplinary approaches to the
corruption study. The practical applicability of the results is in
its application while elaboration of programs on decreasing
negative effects of corruption on the life of society.
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MaHapanbiK AUCKYpPC aAcbiHAaFbl Cbibaliziac YKeMKOP/bIKTbI 3epTTey Tacingepi

AHHOTauma. MakanaHblH MakcaTbl - Cbibaitac XXeMKOPbIK, YFbIMbIH XX8HE OHbl dPTYPAi MaHAIK
cananapfarbl 3epTTey TacinAepiH Tangay. 3epTrey MoHi - wWeTensik fanbiMaapabsiH dunocodus,
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3KOHOMMKA, KyKbIKTaHy, MCUXONOTUA, aHTPOMONOTUA, CascaTTaHy, d1eyMeTTaHy XKaHe MaAeHNeTTaHy
WweHbepiHAeri cbibaiinac XXeMKopblK KyOblIbICbIH 3epTTeyre apHanfaH eHbekTepi. Ocbl NaHaep
LweHbepiHAe cbibainac XXeMKOPAbIK, YFbIMAAPbIH XaH->aKTbl 3epTTey Cbibaiinac XXeMKOP/bIKTbIH,
cebenTepiH aHblKTayfa MYMKIHAIK 6epai. 3epTrey HaTuxenepi kepcetkeHael, cbibanac
KEMKOP/IbIKTbIH, cebenTepi cbibalinac XXeMKOpAbIKTbl 3epTTey TacCiniHe HainaHbICTbl ©Te SPTYpPi
60naabl. Ocbl cebenTepAi aHbIkTay Cbibarnac XXeMKOPAbIKKa KapChl COMKEC Wapanapabl a3ipaeyre
MYMKIHAIK 6epesi. 3epTTeyaiH, MaHbl3fbl KOPbITbIHALICHI - enfepzeri cbibannac XeMKOop/bIK
JeHreliiH 6afanayzblH XanblkapasblK d4iCTepi 9NeyMETTIK-M3AEHN GakTOpAapAbl eCKePMENTIHAIrI
Typanbl TyKbipbIM. OcblfaH 6alnaHbICTbl aBTOpaap Kofamgafbl Cbibalinac XemKopblkka Kapchl
CaHaHbl KanbINTacTbipyAafbl eyMeTTiK-MaAeHN pakTopaapablH, PesiH KepceTin, onapablieailey
KOpCeTKILUTEPIH YCbIHaAbl. 3ePTTeYAiH FblIbIMM MaHbI3AblblFbl OHbIH, Cbi6alac XEMKOP/bIKThI
3epTTeyre naHapasblk dAICTi AaMbITyfa KOCKaH yaeciMeH aHbikTanadbl. bonawak 3epTreynepain
6afbITTapbl Cbibalinac XXEMKOPJbIKTbI 3epTTeyre cunatTasfaH MaHapasblk TacCinaepai KonjaHa
OTbIPbIM, 3pi Kapai 3epTTey MyMKiHAIrIMeH 3epaeneHesi. HaTuxenepain Taxipnbenik KoagaHbichbl
onapAbl KoFam emipiHe cbibaitnac XeMKOPJIbIKTbIH, TEPIC blkNasblH TOMEHAETY bafaapiaManapbiH
a3ipsiey Ke3iHAe navjanaHyblHAa XaTbIp.

Tyilin ce3dep: cbibainac XemMKopblK, Cbibalriac XeMKOpPAbIKTbl 3epTTey TaCiAAepi, UHCTUTYTTap,
6unik, Nnapakop/blk, cbibalinac >XemMKopablKTbl Kabbingay.

nOAXOAbI K nccneaoBaHUIO KOppynunun B KOHTEKCTe MeXXaUucuuninHapHoro AMckypca

AHHoTaumsa. Llenb cTaTbn 3akntoyaeTcs B MPOBEAEHUWM aHanM3a MOHATUS KOpPynuuM 1
MOAXOZOB K €€ M3YUYeHUIO B PasinuHbIX MpeAMeTHbIX obnacTax. lNpegmeTom umcciefoBaHWs
BbICTYMatOT TPYZAbl 3apyBEXHbIX YUeHblX, MOCBALWEHHbIX W3y4YeHWo deHOMeHa Koppynuuu B
pamkax ¢unocodmm, 3KOHOMUKK, LPUCMIPYAEHLIMKN, NCUXOJOTUW, aHTPOMOJOTUW, MOJUTONOTM,
couymonormn n kynbtyposornn. Ob630pHOe UCCAefoBaHWE KOHLEMUMIA KOppynuun B pamkax
YKa3aHHbIX AUCLUMIMH NMO3BONUAO OMpPeAenTb MOTUBbI KOPPYNUMKW. Pe3ynbTaTbl MCCAef0BaHMN
rokasaw, 4To MOTVBbI KOPPYMNUMUM CUABHO PA3HATCA B 3aBUCMMOCTMN OT MOAXOAA K UCCIeA0BaHNIO
Koppynuuu. BbisiBNeHWe 3TVX MOTUBOB MO3BOAAET pa3pabaTbiBaTb COOTBETCTBYHOLLME MeEPbI
Mo MPOTVMBOAEWCTBUIO KOPPYNLUMWU. BaxkHbiM BbIBOAOM MWCCIEAOBaHUA SBASETCA YTBEPXAEHUe
O TOM, UTO MeXAyHapoaHble METOAMKWN OLEHKM YPOBHS KOPPYNUUW B CTpaHax He MpUHUMAatoT
B pacyeT COLMOKYNbTYpHble $akTopbl. B CBA3M ¢ 3TMM, aBTOpaMu NoApobHO OCBeLlaeTcs poib
COLMO-KYIbTYPHbIX $GakTOPOB B GOPMUPOBAHUM aHTUKOPPYMLMOHHOTO CO3HaHUA B OB6LLECTBE,
NPUBOAATCA MX UHAMKATOPbI M3MepeHus. HayuHasi 3HaUMMOCTb NCCNe0BaHNsA ONpeaenseTcs ee
BK/1aZlOM B Pa3BUTUE MEXANCLIUTIIMHAPHOIO MOAXOAA K CCAe0BaHMIO Koppynumu. HanpaBaeHus
By ayLLMX UCCNELOBaHNIA ONPEeaeNStoTC BO3MOXHOCTBIO MPOBEAEHUS AabHENLIMNX UCCef0BaHNI
C WCMO/b30BaHWEM OMUCAHHBIX MEXAUCLUMUMIMHAPHBIX MOAXOAOB K W3YYEHWUIO KOPPYMLUW.
MpakTnyeckas NPUMEHUMOCTb Pe3y/IbTaTOB 3ak/0YaeTCs B UX UCMO/b30BaHMW Npu pa3paboTtke
NPOrpaMM Mo CHUXKEHWUIO HETaTUBHOTO BAVSHWUSA KOPPYMNLMKU Ha XU3Hb 0bLLecTBa.

Knroudeswie cnoea: Koppynuus, NOAXOAbl K WCCAEL0BaHWIO KOPPYMUMKW, WHCTUTYTbI, BAACTb,
B3ATOUYHNYECTBO, BOCNPUATME KOPPYMLMUN.

Introduction

During the years of independence,
in Kazakhstan significant measures were
taken regarding the anti-corruption fight
including the elaboration of strategies,
changes in the legal and regulatory
framework, forming of anti-corruption
infrastructure, and introduction of anti-
corruption initiatives (declaration of income
and property, anti-corruption expertise of
legislation, e-government, enhancement
of budget transparency and national
management of oil income, the attraction

of the country citizens to the national anti-
corruption campaign). However, despite
different efforts to correct the situation,
the problem of corruption in Kazakhstan
remains one of the most important and
requires system changes. By data of the
international nongovernmental organization
Transparency International, Kazakhstan is
related to countries where the corruption
has received a large-scale distribution. After
many years of anti-corruption fight and lack
of relatively significant results, it is necessary
to take measures aimed at changing of anti-
corruption conscience of Kazakhstan society.
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The contemporary research paradigm
investigates corruption in view of legal,
economic, psychological, institutional
factors considering them individually and
in its integrity. In recent time, the role of
social and cultural factors is discussed
actively; these factors include the diversity
of informal institutes related to values and
behavioral settings adopted in a definite
society and changing slowly with time.
The study of social grounds of corruption
in Kazakhstan society and forming of
the integral system of knowledge as an
instrument of the social conscience and
citizens behavior change, in our view will
favor the elaboration of the anticorruption
culture and mechanisms on the civil
society activation as a social resource to
enhance the effectiveness of the national
anticorruption policy.

Methodology

The methodology of the research is
based on the interdisciplinary approach to
the corruption investigation. To write the
paper, the common scientific methods of
analysis allowing considering the role of
corruption and relation of different subject
fields to it were used; the descriptive and
comparative methods were also used. The
research was conducted according to the
principles of scientific character, objectivity,
systematicity, and historism. The main
group of sources of this paper are the earlier
published investigations of the corruption
phenomena in such subject fields as
philosophy,  economics, jurisprudence,
psychology, anthropology, political science,
sociology, and cultural science.

Main part

The corruption as a social phenomenon
dates back to antiquity and now exists
almost in all countries of the world. The first
references of corruption among people can
be found in the records of Ancient Babylon
(about XXIV B.C) [1], and in the Code of
Hammurabi [2]. The continuous references
of corruption are met in all times in fiction
literature and in more formal documents:
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laws, regulations, document recordings.
Thus, the corruption problem and its
understanding and fighting with it exists the
same time as complicated human societies.

At the present time, the topicality of
the problem on corruption fighting is
directly connected with a definite society
(country), specifics of its economic,
political, social and cultural state. In the
developing countries the corruption is one
of the most topical problems due to its
notable incidence. This topicality stipulates
the research interest of the representatives
of different social and human sciences to
the study of corruption and elaboration
of anti-corruption measures and its
appearance. The different approaches
were formed within philosophy, economics,
jurisprudence, psychology, anthropology,
political science, sociology, and cultural
science. Consider them in details.

Within  the philosophy approach,
more known as “moral” the corruption is
considered as a common characteristic
of moral state of the society. This view
on corruption was supported by antique
philosophers Aristotle, Plato, Thucydides,
and known philosopher of the middle ages
Niccolo Machiavelli.

In particular, Plato and Aristotle in their
writingsmentioned continuously thatabuse
of authority and bribery have corrosive
and destructive effect on economical,
moral and psychological, political spheres
of society life. The contribution of
Aristotle, in this point of view, is seen more
significant as he considered the corruption
more systematically: in “Politics” describing
the issues of the state arrangement and
management he noted the corruption
not as a sum of law breaking facts by civil
servants, but as an integral phenomenon
influencing significantly on the operation
of the state apparatus that, in critical
situation, leads to the state destruction
or its degradation. Aristotle shows an
example of such degraded state where the
corruption exists on all levels of authority,
oppression. The fight with corruption in
opinion of the philosopher, is the base
for the state stability: “The main thing
for any state regime is, by laws and other



regulations, to arrange things in such a
way when civil servants cannot capitalize...
Only those state regimes that are aimed
at the shared benefit are, according to the
strict justice, correct” [3].

The peculiarities of the state
arrangement in XV-XVI centuries were
described in the writings by Niccolo
Machiavelli, the known lItalian philosopher.
In his work “The Prince” he suggested a
new approach to understanding of a state
and its activity in view of ethical essence
of a human. According to this concept,
i.e. in view of social ethics the philosopher
considered “the state evil” — corruption.
The definition of corruption suggested by
Machiavelli more than five centuries ago
— as application of public opportunities in
private interests — is still one of the neatest
and precise.

The corruption issues in this or that
view were considered by such known
philosophers as G. Grotian, T. Hobbes, J.
Rousseau. For example, Grotian highlights
the controversy of a citizen actions “...serves
for the state and breaking the intrastate
right for his nearest benefit, undermining
the foundation of the state, and, as result,
the foundation of his own prosperity” [4].
The correlation with Machiavelli definition
is clearly seen.

In whole, it is possible to highlight
two understandings of corruption in
philosophical point of view. Within the
broad sense the corruption is considered as
relation between the individuals. And, it is
clear that in such relations one of the sides
must have the opportunities inaccessible to
another, i.e. in particular to be such a civil
servant “.who has regulatory functions
and has an opportunity to use the system
faults in private corruption goals” [5]. On
another hand of these relations is a subject
interested in these opportunities and ready
to reimburse its implementation to the
performer. At the same time, it is necessary
to separate these, let's call them corruption,
relations from personal relations which aim,
most often, is perception of a human and his
essence. In some sense, it is possible to find
correlations in statement by F. Engels that
“the attitude of a fabricant to an employee
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is not human, but economic” [6]. In such
sense, the corruption relations can be also
characterized as economic, in its broad
understanding as opportunities interchange.

Considering the above, the society can
be divided into two large social groups
which members depending on the situation
often can be found in different “stay on
different sides of the trench”: bribetaker,
i.e. those who have an opportunity to
regulate the common resources for their
own profit, and those who want to receive
these resources in exchange of providing a
bribetaker an opportunity necessary to him.

In whole, it can be stated that the social
relations of individuals between each
other are mainly determined by interests
depending on the place of each actor
in the social hierarchy and determining
stimulus and trends of activity. The interests
of individuals can coincide or not, and
therefore, in our opinion these two groups
are in dialectical relation. If this interaction is
beneficial or necessary for both groups the
social relations have a form of cooperation,
but if the demands of these social groups’
representatives are too high regarding
the representative of another group, the
representatives of these groups have zero
sum and conflict of interests appear. Such
conflicts often are solved by disclosure of
one of the process sides.

In this regard, some authors consider
corruption as a situation in which the
persons involved are impatient with some
actions. For example, V. Rujiero, after the
study of reasons of corruption in France
has formed the corresponding approach
to it. According to him, only “discontent
caused by the corruption behavior at some
of the mentioned actors forces them to
show it and announce as corruption” [7].

In narrow sense the corruption has
a lot of definitions depending on the
specialization of a definite researcher and
has little relation to philosophical approach
and becomes more an investigation subject
for more specialized disciplines. However,
it is possible to state that the corruption
in a narrow sense is characterized not only
by abuse of functions, but illicit enrichment
one of the actors at least.
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The economic approach to the
corruption investigation is one of the
most popular as the corruption has a
direct relation to use of resources and/
or other opportunities. As rule, the
economic researches raise the issues of
corruption relation with features of the
market functioning, shadow economics,
dependence of the corruption level on
economic changes.

One of the most widespread
approaches to the corruption in view of
economics is analysis from prerequisite
that the corruption is a type of rational
behavior of maximizing benefit economic
human directed on finding optimal way
for implementation of his own interests
under the condition of limited resources
or opportunities. Thus, "a decision to
give (take) a bribery is based on the same
calculation of expenses and benefits as any
other economic decision” [8]. For example,
S. Rose-Ackerman defines corruption as
a "type of economic behavior under the
risk conditions stipulated by a committed
crime and possible penalty for it” [9]. This
kind of approach does not provide any
moral-ethical estimation of corruption,
but analyses the effectiveness of economic
processes in the systems having different
levels of corruptions and can give the
quantitative estimation. The fight with
corruption in such terms should be, first of
all, directed on enhancing risks or penalties
for a bribetaker, the definite (high) level
of which will force him to finish the
corruption actions and start functioning in
more beneficial and effective way in view
of economic system.

There is also a model “principal — agent”
describing the corruption behavior shown
in details in works by Eggertsson [10]. This
model considers the interaction of three
actors: principal, agent, and client. Principal
isapersonororganizationthatsetgoalsand
possess resources for its implementation.
The principal can be a state body or
authority, or a state in whole. To implement
its goals the principals hires agents who in
this case become government employees.
Before the agents the goals are set, and
they are given all necessary resources
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and powers, and reward is assigned for
the goal achievement. The principal can
control the agent’s activity. A client, in its
turn, is a person who has not got enough
resources or opportunities to achieve his
goals and addresses to the agent for its
enlargement. An example of such address
can be interaction of entrepreneurs and
civil servants.

The corruption within this model are
such actions of agents under which they
use resources of a principal not for the
achievement of the goals set for them, but
for the achievement of their own goals.
The clients, in this situation, are in the
role of bribegivers and end consumers of
resources and opportunities of principal in
exchange of resources and opportunities
necessary to the agent.

The opportunities for the corruption
under such models appear owing to the
asymmetryininformationaccesscirculating
between the agent and principal. The agent
owns more volume of information than the
principal and can hide it or misuse for his
own ends. Such informational gap leads to
monopolization of the state resources by a
civil servant (agent) under the conditions
of poor control from the state or society, or
under the conditions of low penalty risks
for the corruption activity.

There is also another assumption that
corruption appears in the society when
the state too often and/or not effectively
interferes and regulates the economic
processes, i.e. spreads its "agent network”
further its control impeding the processes
of the market self-regulation. Basing on this
model, the anticorruption measures should
be directed on limitation of opportunities
of random agent and decrease the agent
network to the size when it will not damage
the achievement of the state goals.

There is also an approach of behavior
economics to corruption based on the
assumption that these or those actions
of a human are “predictably irrational”.
In particular, the addiction of a human to
cheat other people or systems to enhance
the personal benefit in situation when such
a cheat is impossible or extremely difficult
to be revealed is, under such approach,



natural, and a method of fight with such
phenomena (that includes corruption also)
is creation of conditions under which a man
will consider such behavior too risky. The
peculiarity of the behavior economics while
considering such situations is a statement
confirmed experimentally that to prevent
cheating it is enough to force a man to
adapt a definite "code of behavior” which
he will follow until definite limits [11].

Resuming the stated above, it can
be said that the economics has several
approaches to the corruption investigation,
however all they are combined by an
assumption on maximization of personal
benefit of individuals at the expense of
resources not belonged to them. In view of
economic system, the corruption is a factor
decreasing its effectiveness. The main
anticorruption measures in such situation
are those that increase the corruption
charges for definite agents and, as result,
make it less economically attractive.

The juridical science, to some extent, is
one of the most important for corruption
investigation as namely legal norms provide
formal definition of the corruption and
determine allowable measures of interaction
with it. For today there is no large legal
system that would interpret the corruption
positively or ignore its existence. There
is a tradition to interpret the corruption
phenomenon as socially dangerous anti-
legal phenomenon characterized by bribery
and corruptibility of civil servants under the
vendible use of their official powers.

The legal systems highlight several
signs of the corruption-related offences
[12]: causing of harm to reputation and
interests of the state; illegal reception of
any welfare; use by civil servants of their
powers regardless of goals to achieve which
they were assigned with it; availability of
malice to implement an action damaging
the state interests; availability of venal or
other interest.

In view of jurisprudence the main
reasons of the corruption spread in the
state authorities are:

- Imperfection and statutory conflict
that can be used for the personal profit;

- Lack of the active affective legal

Approachesto Corruption Investigation

mechanism of the corruption activity
penalty;

- Deformation of citizens legal sense.

Basing on these reasons, the main
anticorruption measures in view of lawyers
are: elaboration of a special legislation,
decrease of controversies and inaccuracies
in the existing legislation, ensuring of
independence of structures controlling
the corruption, conduction of specialized
activities aimed at revealing norms favoring
the corruption development.

Thus, in the juridical science the
corruption is considered as a type of law
violation, crimes of civil servants against the
state interests. And anticorruption measures
are connected with legislation improving
and creation of conditions of unavoidable
punishment for the wrongful act.

The  psychology  considers  the
corruption as a type of deviant behavior
[13]: strive for a personal benefit despite the
adopted social role functions, empathy and
rules of public power institutes operation.
In such form the corruption is closely
connected with moral and ethical norms
and psychological settings. As a result,
the psychology suggests to introduce into
the corruption definition such notions as
"honesty” and “transparency” that can
be criticized in view of other approaches
for decreasing the definition accuracy.
Nevertheless, the foreign, in particular
Anglo-Saxon practice of the corruption
definition includes such wordings as
"actions incompatible with the status of
civil servant” of as “action damaging other
people” that addresses directly to the role
models and empathy.

In view of the social psychology the
corruption is considered as an objective
index of activity or passivity, conscience
or irrationality of individual society as
activity of so called “iron law of oligarchy”
effecting directly the corruptness of the
state authorities is neutralized only by
active civil society [14].

Thus, in view of the psychological
approach, the corruption is more an
issue of personal psychological settings
of a human on personal and social level
the work with which can influence of the
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apprehension and propensity for the
corruption from the side of individuals and
society in whole. Corruption control, in this
view, assumes the work with individuals
(for example, future civil servants) and
their psychological normative settings and
with life conditions forming these settings.

The political science conceives
corruption as a phenomenon of
power sphere deforming the political
organization. Here the study of corruption
is aimed at issues of exercising power, its
application and fight for it. The corruption
in such context is the illicit application of
authority by civil servants to receive or
retain more power than they have. The
main participant of the corruption here
is the dominant political elite (class)
representing the most privileged group
of people effecting actively on social
processes through the political power
mechanisms [15]. The most corruptive
relations are observed during the
elections. For example, French researcher
of political parties Maurice Duverger notes
that to win the elections the participants
often resort to corruption activities [16].

Such approach highlights a corruption
feature not mentioned before that the
corruption relations can be oriented not
only on satisfaction of personal interests
of its participants, but on achievement of
other goals: obtaining of additional power
to ensure safety for further enrichment
based on the corruption relations.

The political science assumes that the
main reasons of the corruption expansion
among the civil servants are hidden in the
peculiarities of interaction between political
elite and ordinary citizens: if civil relations
in the society are poorly developed, the
civils have indifferent attitude to political
processes then there is no social control
of civil servants activity and favorable
conditions for the corruption development
appear. In a reverse situation, if the
institutes of civil society are well developed
and participate actively in the political
life and influence of the activity of the
government apparatus, the unfavorable
medium for the corruption development is
formed in the society.
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The improvement of political institutes,
in opinion of Duverger and Huntington
leads to more effective arrangement of
the government apparatus and relations
between the citizens and authorities.
"Corruption is in inverse relation to the
level of political arrangement”, - assumes
S.Ph. Huntington [17].

It is necessary to mention also the
political culture of society. It characterizes
the peculiarities of values, positions,
behavior samples specific for relations
between citizens and authorities of this or
that society. Regarding the corruption, the
political culture determines two aspects:

1.1t affects the moral attitude to
corruption: “...political culture favors the
support of balance between the power of
government elite and its responsibility”
[18], - notes Almond on this issue.

2. Political  culture effects on the
citizens involvement into the political life
of society, and consequently ensures the
public control for civil servants’ activity.

The developed political  culture
in general view leads to decrease of
corruption in society as it stimulated
the active participation of citizens in the
political life and development of civil
society able to decrease iniquity on the
part of formal power representatives.

Thus, the political science considers the
corruption as a method of power contest,
namely illicit application of power by civil
servants to obtain more power and its
retention. The main measures to prevent
such activity is development of institutes of
political authority independent from each
other, able to balance the system and prevent
the power concentration in the hands of one
group of persons or even one person.

The anthropological approach is one
of the richest regarding the interpretation
and thorough investigation of the
corruption issues. This is stipulated by
broader scientific field comparing to other
presented, and by diversity of possible
instruments of investigation; however,
within this work, the most of approaches
that could be related to anthropological
will be considered in the social-cultural
approach.



In opinion of Yu.A. Levada “the public
opinion is focused not on the political or
legal, or economic, but "human” aspects of
corruption — preparedness of mass man to
deny or accept the conditions of corrupted
existence, measure of compulsive fitting
to these conditions” [19]. In this form, the
corruption is a phenomenon specific for
power relations, reproduced by traditions
of these relations and based on definite
values.

Some scientists tried to apply the
principles of evolution biology to the
analysis of human cultures development.
For the first time, this theory called later
“the theory of dual inheritance” was
structured and described in the work by
R. Boyd and P. Richerson "Culture and
evolutionary process” [20].

The theory of dual inheritance assumes
that the development of culture in society
is the same to genetical evolution: the
culture is formed by social learning
through copying the behavior of other
people, i.e. a human becomes a human
only in the process of socialization and
breeding owing to observance of traditions
and behavior norms. During the process,
a human, first of all, copies the practices
allowing to survive and receive as more
resources and opportunities as possible.
In this context the cultures might have
different potential of vitality while passing
the process of its development.

Considering that different practices are
overlaid on the same system of human
instincts, the culture inheritance either
limits or strengthens the base instincts
[20]. The public practices and human
instincts interact and limit each other, and
as a result, form a foundation of world-
wide ethical principles and values.  This
is confirmed while studying the group
selection among people in the process of
which the intra-tribe solidarity was formed
and during wars period became a kind of
permission for extermination of other tribes
representatives (at complete condemnation
of murder in peace time) [21].

In opinion of Hofstede, the expansion of
corruption depends on the following signs
[22]: predominance of corporate values
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comparing to individual;, large distance
from power, i.e. uneven distribution of
power in society; high level of masculinity
in society i.e. orientation on more tangible,
material benefits; high level of uncertainty
in public development; prevailed short-
term orientation while forming relations
between business and authorities.

The dominating of these value
orientations in public conscience leads to
broad expansion of corruption practices in
the system of public relations. And without
changing such attitude of the society
members to the corruption phenomenon,
basing on anthropological approach, it is
difficult to change the situation to positive
side.

Thus, the anthropological approach
considers the large list of phenomena
related to biological and cultural features
of human society, and the corruption is
considered as behavior formed in the
process of selection of social practices
ensuring success and survival of individual
human overlaid on the base instincts.
Anticorruption efforts, in this regard,
should consider the features of adopted
public practices and gradual introduction
of changes considering human peculiarities
as a biological species.

The sociology considers corruption
as dysfunction or pathology of society
generating ugly forms of interaction
among people. “Corruption represents
a specific social structure, i.e. integrity of
sustainable and quite universal (adopted
to existence in different spheres of society
life) norms and principles of people
interaction. This includes not individual,
single cases and persons, but social groups
that support this structure as main or
inherent condition (source) of its existence”
[23]. In this context the corruption is
considered as informal subsystem of
social regulation that exists together with
formal mechanisms. Such “parallel” system
appears if the governmental authorities’
activity is ineffective, and corrupted
behavior of civil servants is interpreted
as "informal behavior of managing elite
manifested in illegal application of social
welfare by it” [15].
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Such understanding of the corruption
by the sociology is based on the theory of
rational bureaucracy by M. Weber, structural
and functional approach and theory of
social anomy by T. Parsons and R. Merton.

Max  Weber states that the
contemporary state prevails above
its citizens through the bureaucracy.
Consequently, for proper operation of the
state apparatus the proper operation of
bureaucracy based on formal rationality is
needed. Availability of “formal rationality”
assumes “development and transformation
of contemporary officialdom into the
integrity of workingman, highly qualified
specialists of spiritual labor, professionally
trained by multiannual education and
organization ensuring perfection without
which there could be a fatal danger
of monstrous corruption and shabby
vulgarity” [24]. Thus, according to Weber,
the expansion of corruption is related to
irrational arrangement of their activity.

T. Parsons in his concept of structural
functionalism states that the base for
any society is its structure, namely ““he
integrity of sustainable connections of
object ensuring its entirety and equity
to itself” [25]. The corruption in such
comprehension is also an element of
structure included into the social system,
but the corruption activity itself is a deviant
behavior having informal character. Here,
the important feature of corruption is
noted - complementation regarding
the formal institutes. The value of the
structural functionalism is the revealing of
mechanism reproducing this phenomenon.

According to Parsons, during the period
of social stability the level of the corruption
expansion is stable and is approximately at
the same level specific to this or that society.
The situation changes if there are some
alterations in the system and its structure
destabilizes. At this period the corruption
broadens. This situation is denoted as
“social anomy”. Another structuralist, K.
Merton, states that social anomy appears
due to "divergence between the culturally
assigned aspirations and socially structured
ways of this aspirations fulfillment” [26].
Anomy creates such a situation in the
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society when the society members cannot
achieve its goals legally and ignore the laws
trying to achieve the goals by any available
means. As a result, the authority weight
of legal (formal) and moral (informal)
norms allowing for growth of demand on
deviant practices including the corruption
decreases.

Describing the violence of norms, it is
necessary to note also the cultural aspects of
the corruption as namely culture determines
both, formal and informal norms in the
society. At this, the important is the degree
of expansion of this or that culture and its
attitude to the corruption. In addition, it is
necessary to comprehend culture not only
as ethnical and country culture, but also the
culture of any group of society that can be
definitely highlighted by some signs.

In this regard, A. Fet determines three
stages of global expansion of cultural
traditions. The rules of social behavior are
spread when the groups are combined
into tribes (first stage), while transition
to the state form of organization (second
stage), and from the time of humanity
globalization (third stage) [21]. The third
stage is terminative and each culture will
try to achieve it if can.

At the same time, today there are such
forms of people integration that are not
connected with geographical borders,
language or ethnos, but also have their
own culture (for example, religions,
transnational corporations, public
organizations, subcultures etc.).

The tendency of cultures to globalization
is described by S. Huntington. The essence
of his concept is that for the diversified
world consisting of different civilizations,
the culture differences represent huge
value comparing to political. At the same
time, Huntington considers religion as
driving element of the culture as its effect
on economy types and business activity is
the most notable. Together with ethnical
peculiarities, the activity of culture will be
directed on the protection of its originality
and conflict of different cultures can lead to
global catastrophes of social character [27].
Such conflicts, in opinion of Huntington,
are the most probable under the economic



expansion. In particular, as an example, he
showed the intent to distribute European
market mechanisms onto Asian markets
[28]. Considering that imposition of market
principles is conducted by the transnational
companies under the guidance of
governments, the globalization processes,
even in economic sphere only, cannot be
abstracted from cultural discourse.  As
result, the corruption as an element of set
social and cultural traditions transformed
into the transnational phenomena
affecting the societies and economies of
all world countries [29]. The personnel of
these companies, motivated by corporate
goals not compliant with the welfare and
ecological safety of local inhabitants use
the corruption and criminal ways to gain
the profit: bribery, lobbying, blackmail.

The bases of the corporate corruption,
in opinion of K. MacLennan, are hidden
in the industrialization of economics of
America in XIX century when the values
of market capitalism contradicted the
democratic goals of public interests’
protection initially formed wunder T
Jefferson governance [30]. MacLennan has
concluded that the governmental efforts
to regulate the national business using
antimonopoly laws and penalties led to
directly opposite results. The obligations
on social protection postulated by the
government deformed to the side of large
financial and legal entities.

To achieve the influence power and
maximum benefit the large corporations
apply, in their daily routine, the behavior
models considered by all signs as
corruptive. Thus, to denote the financial
and banking violations, falsification,
fraud committed by highly professional
specialists, sociologist E. Sutherland has
introduced a term "white collar crime”
[31].  The same as the participants of
informal economies of not western world,
their “white collar” partners derive benefit
(personal and corporative) through the
branched social networks that covered the
corporative societies, clubs, elite schools
and charity organizations.

Thus, in the social and cultural aspects
the corruption is an informal subsystem of
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the public structure to the opportunities of
which people address more actively during
the unstable periods. At the same time, the
“base” level of corruption for this stable
society can be determined also by cultural
features. The instability can be caused by
direct conflict of cultures based on ethnic
features and by, for example, different
economy types when the transnational
corporations while entering a new market
are ready to use any means to achieve
their goals including those that damage
individual societies. The anticorruption
measures, in such context, can be taken
only under the introduction of systematic
changes or, by other words, institutional
changes.

The investigations of corruption,
independently on the aspects of its

consideration, in our opinion, pay
insufficient attention namely to the
institutional approach as one of the

broadest and integrating the achievements
of different social disciplines, and as one of
the successfully developed in other issues.

The institutes investigated within the
institutional approach generalize both,
the individual activity and the system of
social interrelations, and values combining
them. As result, all considered approaches
become aspects of the integral whole.
The institutional approach is for certain
integrated as on a new theoretical base
(idea of “state failures”) it combines the
research results in the field of corruption
study. At the same time, the anticorruption
issues will be also worked out by the public
institutes, and thus will appear on the
common plane.

In more global sense, the corruption
is considered as a result of broader
phenomenon of “sick institutes” when
the systems of information, stimulus and
responsibility are violated [32].

The scale of corruption depends
directly on institutes — rules of a game
existing in the society. As it was mentioned
before, the corruption is based on informal
rules (or institutes) supported by trust
and reputation of the society members.
When the informal institutes become
more adjusted in the institutional systems,

https://adamalemijournal.com 1
ISSN 1999-5849



Ruzanov R.M,, Rezer T.M., Zhandossova Sh.M.

the public life experiences gaps between
formal and informal institutes.These gaps
provide opportunities for corruption
development. An example of such gap
can be the difference between the
demand for a definite formal procedure
(for example, registration of entity) and
complexity of this procedure by formal
and informal (corruptive) ways. If formal
procedure is more difficult than informal
and the demand for procedure is high,
the probability of appearance of mass
corruption schemes increases.

Thus, the best institutionalisation of
corruption occurs in those spheres of public
life that are distinguished by importance
and large-scale involvement. It is clear that
in societies experiencing constant changes
the institutes alter more frequently, and
as result have less sustainable structure.
The weakness of institutes can allow for
the deviant behavior stabilization and
its apprehension as normal or, as one of
the events development option, lead to
degradation of norms when the “game rules”
are not determined or subjected to multiple
interpretation allowing different including
damaging ways to achieve the goal.

Anticorruption  efforts, in view of
institutional approach, are aimed at
eliminating of gaps between formal and
informal institutes, and development of
stable public institutes. At the same time, the
practice of creation of new social institutes
and reforming of old ones should be
based on distinct understanding that any
organization consists, first of all, of individual
persons each of which is a reflection of all
achievements and defects of society.

Basing on the stated above it can
be concluded that the corruption is a
complex social phenomenon investigated,
to different extent, by all large social and
human sciences. The corruption is based
on the combination of public opportunities
and personal goals.

Conclusion

The corruption is a complex social

phenomenon investigated, to different
extent, by all large social and human
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sciences. Philosophical,economical, juridical,
psychological, anthropological, political,
sociological, institutional, and cultural
approaches provide different methods to
fight the corruption development in society.
Each of the approaches considered in the
work comprehends the corruption in its
own way and suggests different methods
to fight the corruption development in the
society. The more complete and practically
applicable is the approach based on the
integration of corruption comprehension
by different sciences — this can be social
and cultural, or more general, institutional
approach.

The institutional approach assumes
the analysis of corruption as phenomenon
generated directly by institutes interaction
— formal and informal rules of activity in
individual society, and the size of society
is not important. A common principle
of anticorruption efforts in this case is
development of institutes and prevention of
institutional gaps. While creating the system
of formal institutes to fight the corruption,
it is necessary to consider the influence of
informal institutes, value system, level of
trust in the society. Informal institutes are
mainly determined by peculiarities of social
and cultural development and form specific
behavior settings.

The social institutes have abilities to
influence on the conciseness and behavior
of people. The main instruments are the
rules and laws set by social institutes.
The system can be used to form the
anticorruption conciseness in society. The
effective operation of social institutes
regarding the elimination of corruption
in society depends on the set rules, laws,
instruments and methods of influence.
Thus, the effectiveness of social institutes
in the field of corruption fight represents
a degree of its actual influence on the
change of the corruption level in society.
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U3MEPEHUE NHCTUTYLLMOHA/IbHOW CPEAbI
KOPPYNU NN B KASAXCTAHE HA OCHOBE
MBEXAYHAPOAHbIX NHAEKCOB

'A.)K.Man3abekosa, 2U.A.Typrens, 3A.b. XXaH6030Ba

AHHOTANI S

AKTyanbHOCTb TeMbl WCCNefoBaHWA obycnoBaeHa onpegene-
H1em 60pbbbl C KOpPYMLMEN B Ka4ecTBe OLHONO 13 OCHOBHbIX
cTpaTernyeckmx MpUOPUTETOB FOCYAAaPCTBEHHOW MOAUTUMKM B
KasaxcraHe. Hactofwwasa ctatba npecneayeT Lienb OLEHKN WH-
CTUTYLMOHaNBbHON cpeabl koppynuun B KasaxctaHe. B pamkax
nccnefoBaHNA M3yyeHa CyLLHOCTb GOpMasbHbIX 1 Hedpopmasb-
HbIX WHCTUTYTOB KOPPYMLUMN KaK AeTepMUHAHTOB MpejoTBpa-
WEHNA UAN CTUMY/JMPOBAHUA MPOTMBOMPABHOIO MOBEAEHWA.
[laHO MHCTUTYLMOHaNbHOe onpeAesneHne Koppynuuu, Bolaene-
Hbl €€ OTAnunTeNbHble OCOBEHHOCTV 1N CPOPMMPOBAH MOAXOS,
K OLeHKe MHCTUTYLMOHaNbHOW cpeabl. A8 OLLeHKN MHCTUTYLM-
OHaJ/IbHOW cpefpbl 6blIN MCNOAb30BaHbl CPAaBHUTE/IbHbIE UHAW-
KaTopbl, pa3pabaTbiBaemble PasAVUHBIMU MEXAYHAPOAHBIMM
OpraHv3aumaMn, a Takxke <MHAEKCbl KYAbTYPHbIX N3MEPeHUI»,
pa3paboTaHHble I XodcTege. MNpoBeséH cpaBHUTENbHbIA aHaNn3
nx 3HaueHu ans KasaxcraHa BO BpeMeHHOM paspese 1 C Apyru-
MW CTpaHamu, NPesCTaBAAOWMMN Pa3Hble re03KOHOMUYeckme
pernoHbl Mupa. Pe3ynbTaTbl aHanv3a Mo3BoavAn 0606LWMTbL
0COBEHHOCTU MHCTUTYLIMOHAABHOW Cpeabl koppynuun B Kasax-
CTaHe. BbiBogbl MCCef0BaHNA MOTYT HaUTV NpakTU4eckoe npw-
MeHeHMe KOMMETEHTHbIMW rOCYAapCTBEHHBIMW OpraHamMu npu
pa3paboTke MPOrpamMHbIX AOKYMEHTOB MO MOBbILWEHWUIO aHTU-
KOPPYMLMOHHOIO CO3HaHMA Ka3axcTaHLeB. 3HaUMMOCTb PaboThl
ANS HayKW 3akaroyaeTcs B pa3paboTke KOHLEenTyanbHOU 6a3bl
ANA OLLEHKN WHCTUTYLMOHaNbHOW cpeabl koppynuun. Hanpas-
NeHne Byaywmnx NCCAef0BaHNIN 3aKIO4aeTCA BO BKAOYEHMN B
OLLeHKY COCTaBHbIX YacTel NCMOb3yeMblxX B HaCcTOsL el paboTe
MHAEKCOB, a TakXXe B BbIABJEHWM CWUbl B3aVIMOCBA3W KOPPY-
LMW 1 PYTUX COLManbHbIX MHCTUTYTOB.

Knroyeenie cnoea: bopmanbHbie 1 He GopManbHble MHCTUTYThI,
KOppynuua, MHCTUTYLMOHaAbHAA cpeAa Koppynuuu, sddexkTns-
HOCTb rOCyAapCTBEHHOTO yrpaBaeHWs, MHANKATOPbI U3MepPeHUs
Koppynumn.
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M3MepeHHe MHCTUTYIIMOHAJIBHOM cpefibl

KasakcraHga¥sbl cbibaiiziac >KeMKOP/IbIKTbIH, UHCTUTYLIMOHANAbIK, OPTacbiH Xa/lbiKapasbik,
MHAEKCTep HerisiHae esey

AHHOTaumA. 3epTTey TakblpbiObiHbIH, ©3€eKTi/liMN Cbibalinac XemMKOp/biKkka KapcCbl KYpPecTiH,
KasakcTaHaafbl MeMNeKeTTiK cascaTTblH Heri3ri  cTpaTernsablk,  6acbiMAbIKTapbiHbIH, ~ bipi
peTiHae aHbiKTasyblHa 6GalnaHbiCcTbl. Byn makana KasakctaHzafbl cbibaiinac >KEMKOP/bIKTbIH,
WHCTUTYLMOHaNAbIK — OpTacbiH  6afanayfa OafblTTanfaH. 3epTrey 6GapbicbiHAa  cbibalinac
KEMKOP/LIKTbIH PeCMU XaHe BerpecMn MHCTUTYTTapbliHbIH, M3HI 3aHfa Kapcbl KeneTiH MiHes-
KY/IbIKTbl 60AAbIPMaNTbIH HeMece TyAblpaTbiH GakTop peTiHae 3epTTenreH. Makanaga ceibalinac
KEMKOPIbIKTbIH, MHCTUTYLIMOHAAAbIK aHblKTaMackl BepinreH, OHbIH apbikLla benrinepi kepceTinin
>KOHE OHbIH UHCTUTYLMOHaNAbIK opTacbiH HaFanay Tacini KanbinTacTblpblafaH. HCTUTYLMOHan b
opTaHbl 6afanay VyWiH TypAi Xanblkapanblk YWAbIMAAPMEH 93ipPAEHETIH  Ca/bICTbipMasbl
NHAWKaTOpAap, CoHAan-ak .XobcTese a3ipaereH «MajeHn enlemMaep HAEKCTEPI»KONAaHbIIFaH.
OnapablH, KazakcTaH VLiH XXOHE S/eMHiH, 9pTypJ/ii re03KOHOMMKA/bIK aiMakTapbiHAaFsl Hacka
MEeMEKeTTeP VYLIIH KyHAbIIbIKTapblHa yakbIT KeCKiHAepiHAe canbiCTbipMabl Tanfay >acasfaH.
Tangay Hatwxkenepi KasakctaHaafbl cblibannac KeMKOP/bIKTbIH, WHCTUTYLIMOHANAbI OPTAChIHbIH,
epeKLeNikTepiH Xannblnayfa MyMKiHAIK 6epai. 3epTTey KOPbITbIHAbIAPbI KY3bIPETTi MeMEKeTTiK
opraHiapAblH, Ka3akCTaHAbIKTapAblH Cbibalinac XeMKOp/blKKa KapCbl CaHacblH apTTbipy YLUiH
bafsapnamanblk KyxKatrapabl a3ipaeyse Taxipubenik KonjaHbiCbiH Tabybl MyMKIH. FbinbiM YLUiH
SKYMBbICTbIH, MaHbI3AblbIfbl CbibanNac XemMKOopPAbIKTbIH, MHCTUTYLIMOHANAbIK OpTacbiH GafanaysblH,
TYXXblpbIMAaManblk HEri3iHiH a3ipaeHyiHAe XaTblp. bonalak 3epTTeynepain, 6afbiTbl - By >KymbicTa
KONAaHbINaTbIH  MHAEKCTepAiH Kypamgac 6enikTepiH 6afanayfa Kocy, COHzali-ak cbibalinac
KEMKOPbIK NeH backa a1eyMeTTiK MHCTUTYTTap apacbiHAafbl 6arinaHbICTbiH, 6epiKTiriH aHbIKTayAa
XaTbIp.

TyliiH ce30ep: pecMy >aHe O6elipecMn WHCTUTYTTap, Cbibaliac >XeMKOpAbIK, Cbibalinac
KEMKOP/bIKTbIH, MHCTUTYLIMOHANAbBIK, OpTachl, MeMEKeTTiK BackapyAblH TWiMAiniri, cbibannac
KEMKOPbIKTbI ©/Lley NHAMKaTOpAaphbl.

Measuring the Institutional Environment of Corruption in Kazakhstan Based on
International Indices

Abstract. The relevance of the research topic is due to the definition of the fight against
corruption as one of the main strategic priorities of state policy in Kazakhstan. This article aims
to assess the institutional environment of corruption in Kazakhstan. The study investigated
the essence of formal and informal institutions of corruption as determinants of preventing or
stimulating illegal behavior. The institutional definition of corruption is given, distinctive features
of corruption are highlighted and an approach to assessing the its institutional environment is
formed. To assess the institutional environment, we used comparative indicators developed by
various international organizations, as well as “indices of cultural dimensions” developed by G.
Hofstede. A comparative analysis of their values for Kazakhstan in the time frame and with other
countries representing different geo-economic regions of the world is carried out. The results of the
analysis made it possible to generalize the features of the institutional environment of corruption
in Kazakhstan. The findings of the study can find practical application by the competent state
bodies in the development of program documents to increase the anti-corruption consciousness
of Kazakhstanis. The significance of the work for science lies in the development of a conceptual
framework for assessing the institutional environment of corruption. The direction of future
research is to include in the assessment of the constituent parts of the indices used in this work, as
well as to identify the strength of the relationship between corruption and other social institutions.
Keywords: Formal And Non-Formal Institutions, Corruption, Institutional Environment of
Corruption, Efficiency of Public Administration, Indicators of Measuring Corruption.

https://adamalemijournal.com 7
ISSN 1999-5849



[Tanza6ekoBa A.K., Typrenn WU./[1., ’Kan6o3oBa A.B.

BeedeHue

BaxkHOCTb M3yuyeHus Koppynuum oby-
C/IOB/IEHA He CTOJIbKO €& HEraTMBHbIM BO3-
JencTBMEM, KaK MOXET NokasaTbCs Ha nep-
BblIl1 B3r/15J, CKOJIbKO CTEMEHbIO €€ BANSHUSA
Ha ycrnex B JOCTVDKEHUW Lienein rocypap-
ctBa. Ecav koppynuus MeLaeT 3Tum Lensm,
TO C Heil HeobXoAMMO 6opPOThCH, 1, UTOOBI
60pOoTbCA C HeW, HEOBXOANMO MOHATb He
TOJIbKO CYLLHOCTb CaMOM KOPPYMNUUn, HO U
cpegy, B KOTOPOW OHa cyliecTyeT. B couu-
a/lbHOM MPOCTPaHCTBE «Cpesy» OpraHu3y-
FOT MHCTUTYTbl — Habopbl NpaBui NoBese-
HUS U B3aUMOJENCTBUS MEXAY JHAbMU.
CnepoBatesibHO, 411 IyYLLIEro MOHWMaHKs
KOPPYMLMN U YPOBHS eé pa3BuTUSs B 06LLe-
CTBe HeobXoAMMO MPOaHanM3MpPoBaTh MH-
CTUTYTbI 3TOro obLLecTBa.

MockonbKy KOppynuus sBASETCS MHO-
FOrpaHHbIM SIBIEHVMEM, TO €e U3yuyeHue
TpebyeT B3BELLEHHOro W Takoro e BCe-
CTOPOHHero nogxoga. Ha cerogHa He cy-
LLECTBYET YHMBEPCAAbHOTO OnpeseneHus
KOppynuuun, Mo3TomMy B BO/IbLUMHCTBE UC-
cnepoBaTeNbCKMX PaboT aBTOpbl BblbUpa-
0T Hanbosiee NOAXOAALLEe A/ UX Lenel.
B pamkax sjaHHOM paboThl paccMmaTpmBaeT-
€S UHCTUTYLIMOHaNbHasA cpea KoppynLuu,
MO3TOMY U caMy KOPPYMuuo Leneco-ob-
pasHo paccMaTpuBaTb Kak MHCTUTYT, B3au-
MOZENCTBYHOLLMIA C APYTUMY ObLLe-CTBEH-
HBIMWU MHCTUTYTaMu.

OueHVBaTb MHCTUTYLIMOHANbHYIO Cpe-
Ay KOPPYNUMN UMEET CMbICA ANS KaXKAO0M
CTpaHbl UHAMBUAYaAJbHO, MOTOMY UTO Ha
pasBuTME KOPPYMLMN KaK UHCTUTYTa MO-
ryT NMoB/AWATb He TOJbKO ObLme Ans BCex
CTpaH dakTopsbl, HanpvMep, CNOCOBHOCTb
rocyfapcrea npuHyXzaaTb K WUCMONHEHUIO
3aKOHOB, HO M cneunduUeckmne, OCHOBaH-
Hble Ha KyJbTYPHO-UCTOPUYECKNX OCOBEH-
HOCTSX Pa3BUTUS KOHKPETHOM CTpaHbl.

WccnepoBaHme coCcTouT 13 ABYX YacTel.
B uactv «HCTUTYTbI M KOppPYNUMs» AaHbl
TEOpeTMyeckme OCHOBbI AN MOHUMaHWS
WHCTUTYTOB, Pa3/iunii MeXAy WX TUMamu,
KOPPYMLMM KaK MHCTUTyTa U 0COBEHHOCTEN
ee MposB/IEHUS KakK WHCTUTyTa. B yactu
«/I3mMepeHre VHCTUTYLIMOHANBHON Cpeabl
KOppynummn» NpuBeseHbl BbibpaHHbIe WH-
[EeKCbl, NMPOBEAEH CPaBHWTE/bHBIN aHann3
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NX 3HaUeHnn ansa KasaxctaHa v BbIGpaHHbIX
CTpaH, cAenaHbl 0600LLLEeHMs 1 BbIBOAI.

Memodosio2usa

WNccnepoBaHre ocCHOBaHO Ha cuMOU-
03e TeopeTU4ecKkoro u 3MMUPUYECKOro
MeToZ0B. B npouecce TeopeTnveckoro nc-
CNefloBaHNA MHCTUTYTOB KOPPYNUun 6b1an
MCMONb30BaHbl  Takne obLyenornyeckune
METOAbl U MPUeMbl KaK aHaiu3, CUHTE3 U
obobueHne. MpHYMas BO BHUMaHWE WH-
CTUTYTbI, YNIOMWHaeMble B JiTepaType Kak
NoTeHLUMaNbHO BANAIOLLME Ha KOPPYMNLUIO,
6bl  OTOBpaHbl M MpoaHaAM3VPOBaHbI
WNHANKATOPbI M3MEPEHNA UHCTUTYTOB KOp-
pynuuun CyLecTBYHLMX MeXAyHa-POAHbIX
MHAEKCOoB. 3TO MO3BOAWMNO pa3pa-boTaTb
KOHLeNTyanbHyto 6asy OLLeHKN UHCTUTYLM-
OHaNbHOM Ccpesbl Koppynumu. B kauvectse
OCHOBHOrO MeToZa OLEeHKM Bbla UCMONb30-
BaH MeToj cpaBHeHus. ObbekTamu cpas-
HUTeNbHOrO aHaiu3a asuancb Kasaxcra,
Poccnsa, Tepmanung, CLUA n ®duannnuHbl.
dMnupuryeckyto basy nccnesoBaHna cocta-
Buau: (1) VIHgekc BOCNpuATMA KOppynuum
(VIBK) areHTcTBa Transparency International,
(2) Nnpekc pemokpatuu, exerogHo dop-
mupyembin  The Economist Intelligence
Unit, (3) MexayHapogaHble WHAM-KATOPbI
ynpasneHwus, paspaboTaHHble Bcemunp-Hbim
baHkowm, (4) NHaekcbl KynbTyp-HbIX M3Me-
peHul, paspaboTaHHble HUAepP-NaHACKUM
coumonorom leptom Xodcree.

Uncmumymer u koppynyus

CoBpemMeHHasi  HEOUHCTUTYLIMOHab-
Has Teopws Ha3blBaeT MHCTUTYTOM Habop
dopManbHbIX 1 HebOpManbHbIX MpaBu,
OTrpPaHNYMBAIOLNX W YNOPSAA0YMBAROLLNX
B3aMMOAENCTBME MEXAY JOAbMU U UX
noseseHve B uenom [1]. MNMog dopmans-
HbIMW MpaBMIaMN MOHMMAKTC OH6bIYHO
3aKOHbl, M MpaBuaa peryanpoBaHus npas
cobCTBEHHOCTW, NOA HePOopMasbHbIMU —
pa3HoobpasHble Taby, TpaaMLMK, HOPMbI
noBejeHs.

OcHoBHOe oTanuve mexay dopmasnb-
HbIMW 1 HedOpMaibHbIMU NMpPaBUAAMU: UX
nucbMeHHas dukcaums, JOKYMEeHTUPOBaH-
HOCTb. 3a wucrnonHeHvem GopManbHbIX



npaBua CNeAUT rocyapcTBO Yepes creum-
aslbHbIX JIHOAEN, UMELWMX OdU-LiMasbHble
NMONHOMOUMS: MOANLLENCKIMX, CyAer, UNHOB-
HWKOB M T. M. TV NMONHOMOYMSA NO3BONAOT
NPUHY>AaTb K UCMOAHEHNIO GOPMabHbIX
npaBua, W BO3MOXHOCTb Takoro npw-
HY>KAeHWA Ha roCyapCTBEHHOM YpPOBHE —
«enforcement» — aABnseTca oTaMunem dop-
MaJIbHbIX WHCTUTYTOB OT HedOpMasbHbIX.
Heobxoanmo noHumath, 4To HedopMab-
Hble MHCTUTYTbl TakXe MOryT MMeTb CBOM
MeXaHWM3Mbl NPUHYXAEHWA K UCMOAHEHUIO
CBOWX MpPaBWJ, OHaKO, Kak MpaBuio, OHU
He MoAJAepP>XXMBAtOTCA Ha rocyapCTBEHHOM
YPOBHE W peannsytoTc HEMOCPEACTBEHHO
CaMUMU rpaxkjaHamu CTpaHsbl [2].

MoryT BO3HWKHYTb CUTyauuu, Korga
bopmanbHbIV U HebOPMaNbHbIN MHCTUTYTbI
NpPeAnnCbIBaKOT pasHble MOAenN noBeje-
HWUA B HEKOTOPOW CUTyaLMW, YTO NPUBOAMUT
K KOHOAMKTY MHCTUTYTOB. BO3MOXHbI 1 06-
paTHble cuTyauuw, korga dGopmaibHble u
HedOopManbHbIe MHCTUTYTbl YCUAVBAKOT APYT
apyra. MpoctenwnM nNpuMepoM ABASETCS
06LLLeCTBEHHOE OCYXKAEHME NPECTYNIEHNN,
NoAKpPenNEHHOe COOTBETCTBYHOLL MMM 3aKO-
Hamu. Xapaktep B3aVIMOZAENCTBUA MHCTU-
TyTa C NPOYMMU MHCTUTYTaMK, a TakxKe KX
COCTaB M CTPyKTypa GOpMUPYHOT 418 Hero
WHCTUTYLMOHANbHYHO Cpeay.

CooTHolweHre dopmanbHbiX 1 Hedbop-
MaJlbHbIX WHCTUTYTOB MEHAETCA AWHaMM-
Yeckn, U VMEET CIAOXHYI BpPEMEHHYHO
cTpykTypy. CyliecTByeT HEeCKOJbKO BO3-
MOXHbIX CLieHapVeB M3MEHEHWS 3TOro Co-
oTHoLeHus [2]:

1. Bo3HMKHOBEHME GOPMaNbHOrO WMHC-
TUTyTa Ha OCHOBE MO3UTMBHOIO Hedop-
Ma/sbHOTrO WHCTUTYTa. lMpUMepom Takoro
cLeHapua ABNAETCA BO3HWKHOBEHME 3aKo-
Ha Ha OCHOBAHWW KOHCTPYKTVMBHOW, 3ape-
KOMeHZOBaBLUNX cebs Tpagmumm nam Taby.

2. Bo3HukHOBeHMe GoOpManbHOrO UH-
CTUTYTa AN NPOTUBOAENCTBUSA HeraTvB-
HOMy HedopManbHOMYy. B obliem cnyvae
3TO CMOCO6 MPUHYXAEHWS TOCYAaPCTBOM
rpaxzaH K onpeaenéHHon mozenn no-
BeJEHWs, OTANYAIOLLENCA OT MPUBbLIYHOM.
Xopowwi npumep — BHeApeHVe OTAeNb-
HOW YroJI0BHOW OTBETCTBEHHOCTY 3a Mpak-
TUKY «KpaXXun HEeBeCT», MPUHATON Yy HeKo-
TOPbIX HAPOAOB.

M3MepeHHe MHCTUTYIIMOHAJIBHOM cpefibl

3. BoiTecHeHne ¢GoOpManbHOrO WMHCTU-
TyTa HedopManbHbIM. Takon cueHapui
NMPOVCXOANT, ecin HedbopMasibHOe MpaBu-
N0 3PPEKTMBHEE peryvpyer B3avMogen-
CTBME U NMOBejeHMe, YeM HedOopMabHoe.
Mpn 3TOM OHO MOXET 6bITb IPPeKTMBHEE
NIOKaNbHO, Ha YpPOBHe B3aWMOAENCTBUSA
YesioBeK-YENOBEK, HO OblTb Hedbdek-
TUBHbIM TA06anbHO. Ctofla MOXHO OTHe-
CTM BCé pasHoobpasne KoppymnuMOHHBIX
NpPaKTUK Kak MpYMep HeraTMBHOrO BbITEC-
HEHWA, VAW MPaKTUKYy pa3pelleHnsa Ccro-
pPOB N KOHOAMKTOB Ha OCHOBE MPUHATBIX
HedOpMaNbHbIX HOPM MOBEAEHNS BMECTO
obpalleHns B CyA Kak npumep nosvTmB-
HOTO BbITECHEHMA.

Koppynuma vmeeT MHOXeCTBO onpe-
AeneHnin, n aebaTbl O TOM, Kakoe ABASeTCs
BEpPHbIM aKTMBHbI A0 Cux nop. B pamkax
HacToslLen paboTbl Mbl HE CTaBUM 3azady
yTO-IMB60 A06aBUTL K 3TUM CYXAEHUAM,
cornacvBlwnchb ¢ BbiBOgamun [l. Topcenno
(D. Torsello) n b. BeHapgaa (B. Venard) o
TOM, UTO HE MOXET ObITb YHMBEPCaNbHO-
ro onpezeneHva KOppynuuu, n Kaxzgoe
onpeseneHne CAyxuT HyXgam onpege-
NEHHOW ANCUMMANHBI U HE AOMKHO npe-
TEHA0BaTb Ha yHWBepCcanbHOCTb [3]. Mol
CTaBMM LeNbl0 aHan3 WHCTUTYLIMOHab-
HOW cpeabl Koppynuuu, 1 Lenecoobpas-
HbIM CUMTaeM paccMmaTpurBaTb KOPPYMLUKO
KaK OTAEeNbHbIN MHCTUTYT 06LLecTBa, B3au-
MOZENCTBYOLNIA C APYTUMU UHCTUTYTaMMU,
KOTOpble MOryT NMB6O Mojaep>KuBaTb ero,
6o 0cnabasTb, B 3aBUCMMOCTM OT YPOB-
HS pasBUTMA, TUMa U OpPUEHTaLUN VHCTU-
TyTa. lMocnegHee yTBepXAeHuWe Tpebyet
NosiCHeHus, KoTopoe 6yaeT AaHO nocse
onpegeneHns Koppynuun.

VTak, Koppynuma Kak MHCTUTYT ABNAETCA
HabopoM npaBw/, KOTOPbI MMeeT ornpe-
JEeNEHHble OTINYUTENbHbIE NPU3HaKY [4]:

1. OH no3BonsieT n3BneKaTb AOXOA W3
HapyLleHna apyrux GopmasnbHbIX MpaBul.
VIMeHHO 3TOT mMpu3Hak OTBeYaeT 3a pas-
pyLnTenbHble pesyabTaTbl KOPPYNLUN, T.K.
A06aBAAET INUHbIE 3KOHOMUYECKNe coob-
paxeHus B AeATeSIbHOCTb FOCCAY-XKallUUX,
KOTOpble OHW MOTYT CTaBWTb Bbille COOb-
paxkeHni obLLecTBeHHOro 6aara.

2. OH #ABndeTca HepopManbHbIM, MO-
CKONbKy dopManmsoBaHHas Koppynumsa

69

https://adamalemijournal.com
ISSN 1999-5849



[Tanza6ekoBa A.K., Typrenn WU./[1., ’Kan6o3oBa A.B.

Koppynuuer B MNPVBbIYHOM MOHUMaHWUK
yXe He ABASETCS, HO MpeBpaLLaeTcs B WH-
CTUTYT FOCYaPCTBEHHbIX YCIYT.

3. OH no3BoJsifAeT nepepacnpesenaTb
[0X04 OT HapylleHus GopMasbHbIX Npa-
BMA TaK, YTO €ro MOryT fojy4yaTb Jaxe
JO/DKHOCTHbIE /ML@, KOTOPble Hernocpes-
CTBEHHO MpaBWA He HapyLlatoT, HO Tpe-
OytOT OT Hapywwutens Ao OT JAOXoza
B obmMeH Ha MonyaHue. Takum obpazom
06BEMBI  KOPPYNUUM MOFyT BO3pacTathb
MHOTFOKpPaTHO, Jaxe ecNn KOANYeCcTBO He-
NoCpesCTBEHHO HapyLLMTenen npasun by-
JEeT OTHOCUTENbHO HEMHOTO.

Takoe MoHVMMaHWe Koppynumn B Aasb-
HelllemM no3BOAUT 0BOCHOBaTb BbIGOP
WHANKATOPOB ANS OLLeHKM €€ WMHCTUTYLU-
OHa/NbHOW CpeAbl: OYEBUAHBIA KOHOANKT
mMexzy GopManbHbIMU UHCTUTYTaMM U KOp-
pynumen (Mcxoas us nyHkta 1) NpMBOAUT K
TOMY, UTO pa3BUTME KOPPYNLMM TOPMO3UT
pasBuTVE OTAeNbHbIX GOPMaNbHbIX MHCTU-
TYTOB U HAobopOT — 3PPEKTUBHOCTL 3TUX
bopManbHbIX MHCTUTYTOB ByAeT TOPMO3UTb
passutve koppynuuu. CneaoBaTenbHO,
OHW CBfi3aHbl, U OLleHMBas pa3BuTue dop-
MasIbHbIX WHCTUTYTOB, MOXHO OyZeT BblI-
HeCT! HeKoTOpble CY>XXAEHWS O Pa3BUTUM
WHCTUTYTa KOPPYMLMN.

B cBoto ouepesb, HepopManbHble WH-
CTUTYTbI MOTYT Kak NojAep>KnBaTh KOpPyn-

LMo, Tak U TOPMO3UTb, 1 3TO BO MHOIOM
byaeT 3aBMCETb OT Ky/bTypHO-MUCTOpUYe-
CKMX OCOBEHHOCTEN Pa3BUTUA MHCTUTYLIMO-
Ha/IbHOW cpegbl KOHKPETHOTO rocyAapcTBa.

UzmepeHue uHcmMumyyuoHabHoOll
cpedul Koppynyuu

[ns oLeHKN Takux CIOXHbIX ANS U3Me-
pPEeHUA KaTeropum, Kak MHCTUTYTbI, YUNUTbI-
BasA TO, YTO Cpeau HUX ecTb HepopMab-
Hble, HbIIM MCNO/Ib30BaHbI CPABHUTENbHbIE
NHAMKATOPBI, pa3pabaTbi-BaeMble pas3iny-
HbIMW  MeXAYyHapOAHbIMW OpraHu3aumsa-
MU, @ TakXKe <MHAEKCbI Ky/JbTYyPHbIX N3Me-
peHuii», pazpaboTaHHble HUAEPAAHACKAM
coumonorom leptom Xodcrese.

VIBK onuncbiBaeTcsa aBTopaMum Kak «exe-
FOZAHbIA COCTaBHOW MHAEKC, U3MEPSIOLLMIA
YPOBEHb BOCMPUATMA KOPPYNLUN B rOCy-
[apCTBEHHOM CeKTope Pa3nYHbIX CTPaH»
[5]. WNHpekc coctaBnsetcs Ha OCHOBe
OMpPOCOB AEeN0BbIX KPYroB M 3KCMEepTOB B
COOTBETCTBYIOLLMX CTPaHax, U ero 3Hauve-
HWe nonagaet B Auana3oH ot 0 (makcu-
ManbHOe BOCMpUATUE, BbICOKas KOppynm-
uma) go 100 (MMHMManbHOe BOCMpPUATHE,
HW3Kas kKoppynuwusa). B Tabanue ykasaHbl
3HaueHua VIBK ana KasaxctaHa u yeTbipéx
APYIVX CTpaH, NPeacTaBAAaroWMX pa3nmny-
Hble re03KOHOMUYEeCKMe YCI0BMA.

Tabanua 1 — MHaeKkc BOCMPUATAA KOPPYNLUMK MO HEKOTOPbIM CTpaHam 1 KasaxcraHy

Fop\CrpaHa KasaxcraH Poccna | Fepmanna CLIA OUANNNUHDI
2012 28 28 79 73 34
2013 26 28 78 73 36
2014 29 27 79 74 38
2015 28 29 81 76 35
2016 29 29 81 74 35
2017 31 29 81 75 34
2018 31 28 80 71 36
2019 34 28 80 69 34
Koa¢. pocta2019/2012 1,21 1,00 1,01 0,95 1,00
[MprMeyaHre — cCoCTaBNEHO MO AaHHbIM UCTOYHKMKa [6].

Tabavua nokasbiBaeT, Uto KazaxcTtaH oT-
HOCUTCA K rpynne cTpaH ¢ AOCTaTOYHO Bbl-
COKWUM BOCMPUATMEM KOPPYMLMK, @ 3HAYUMT,
M [JOCTaTOYHO BbICOKMM YPOBHEM CaMoW
koppynuun, ecan Beputb MBK. nHamunka
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c 2012 ropa nonoxutenbHas, 3HauyeHuA
MHAEeKCa MOCTEMNEHHO YBENNUMBAKOTCA, HO
BCE ellé ABNATCA HU3KUMW. [na cpaBHe-
HuA, B Poccum VIBK Huxe 1 npakTnyeckm
He nporpeccupyeT, Ha PuannnuHax nsHa-



YaNbHO BbIN1 YYTb BbILLE, HO TaKXKe MOYTH He
nporpeccupyeT, a B pa3BuTbix Fepmanum n
CLUA oH Bbicokuia. Mpwu atom CLUA — egunH-
CTBEHHasA CTpaHa, TAe 3HayeHns VHAeKca
CHU3MANCB. VITOro, Ha NepBbIi B3rasg, ypo-
BEHb KOPPYMNUWM CBA3aH C XapaKTepucTu-
KOV «pa3BuTan/pa3BmBaroLaaca CTpaHa»,
OZlHaKO ABAAETCA M KOPPYMLMA NPUYNHON
3aMef/ileHna  3KOHOMUYECKOro pasBuTUA
MCXoAa U3 MpUBEAEHHBIX JaHHbIX B Taban-
Lie cKasaTb HEBO3MOXHO.

NHaekc [leMokpaTumn CcTpeMuTcs oue-
HWTb YpOBEHb pPa3BUTUA JAemMoKpaTuye-
CKUX WHCTUTYTOB Ha OCHOBE OLLeHKW 06-

M3MepeHHe MHCTUTYIIMOHAJIBHOM cpefibl

LLLeCTBEHHO-MOINTNYECKNX NPOLLECCOB MO
MATM KaTeropusM: KayecTBO BbIOGOPHOro
npovlecca 1 pa3BuTUe NAOpaaM3Ma, ypo-
BEHb Pa3BUTKA rpaxzaaHckmx csobos, ka-
4ecTBO (QYHKLMNOHMPOBAHUA MNpaBUTENb-
CTBa, YPOBEHb MOJIMTUYECKOTO y4acTUa u
nonnTuuyeckas Kynbtypa. Bmecre 3t kpu-
Tepun GopmupytoT MHAeKC aeMokpaTuu.
OH mn3meHsetca B npegenax ot 0 go 10, rae
3HauveHne B amanas3oHe 0-3,99 o3HauatoT
aBTOpUTapHbIN pexxum, 4-599 — rnbpua-
Hbll pexuM, 6-7,99 — HecoBepLUEHHYHO
Aemokpatuio, 1 8-10 — NOAHOLLEHHYHO Ae-
MOKpaTUIHO.

Tabavua 2 — 3HaueHuns MHaekca leMokpaTum No HeKoTopbiM cTpaHam 1 KasaxctaHy

Vicxoaa w3 npuBeseHHbIX JaHHbIX Ka-
3axcTaH n Poccusa oTHOCATCA K aBTOpUTap-
HbIM pexkumam, GuannnuHel n CLUA K He-
COBEpLUEHHbIM AeMoKpaTMaM, a fepMmaHma
-K nosHoueHHol. Mpw atom B CLUA, Kazax-
CcTaHe M Poccum coctosHue AemMokpaTum
YXYAWNAOCh, a Ha OuavnnunHax n B ep-
MaHWUW yayywmnock. Npn conoctaBaeHnm
JaHHbIX Tabauy 1 1 2 Ha nepBbln B3rnsAg
KaXkxeTcs, 4To yaydleHue JAeMoKpaTum
CHUXaeT KOppynuuto, ogHako Ha duann-
MMHaX KOPPYMNLMa NOYTK Takasa e, Kak B
KazaxctaHe, ofHaKko ypoBeHb AeMOoKpaTum
nouyTn B ABa pa3a Bblle. TO ecTb OYeBU]-
HOro BAMAHWNA HET, KOPPYMNLUMA MOXET Cy-
LLlecTBOBaTb WU B Pas3BUTOM AemMoKpaTun.
[oBOpWTb O B3aMMOCBA3M KOPPYMNUMU U
Aemokpatnm kak ¢opManbHOro MHCTUTYTa
TaK>Xe He MPUXoAmnTCa, MOCKOAbKY BO BCEX
NATW CTPaHax Ha 3aKOHOAaTe/NbHOM YPOB-
He popMa npaBaeHNA 3asBNeHa Kak JeMO-

Foa\CrpaHa Kasaxcran Poccua Fepmanua | CLUA | duannnuubl
2012 2,95 3,74 8,34 8,11 6,30
2013 3,06 3,59 8,31 8,11 6,41
2014 317 3,39 8,64 8,11 6,77
2015 3,06 3,31 8,64 8,05 6,84
2016 3,06 3,24 8,63 7,98 6,94
2017 3,06 3,17 8,61 7,98 6,71
2018 2,94 2,94 8,68 7,96 6,71
2019 2,94 3,11 8,68 7,96 6,64
Koag. pocra 2019/2012 0,997 0,832 1,041 0,982 1,054
[prMeyaHue — coctaBNeHo Mo AaHHbIM UCTOYHMKA [7].

KpaTudeckas. TeM He MeHee, pa3BuUTUE ge-
MOKpPaTUM MOXeT MOATONKHYTb pa3BuTue
APYIMX MHCTUTYTOB, KOTOPbIE y>Xe MpAMO
B3aVMMOZENCTBYHOT C KOPPYNLUen.

MexayHapogaHble VHankaTtopsl
Ynpasnenus (The Worldwide Governance
Indicators) pa3paboTaHbl 1 GopMUpPYHOTCS
BcemupHbIM baHkoMm. Kaxgbli 13 wectu
arpervpoBaHHbIX WMHAMKAaTOPOB OCHOBAaH
Ha 6osee uem 30 UCTOYHMKaxX MHOpPMa-
LK, KOTopble cobrpann AaHHble OT MHO-
>KeCTBa PecrnoHAEeHTOB 06 MX BOCMPUATUM
pa3HbIX ObOLLECTBEHHO-MOANTUYECKMX WH-
ctutytoB [8]. VHaMKaTopbl u3mepatoTca
B AumanasoHe oT -2,5 (cnabbli MHCTUTYT
ynpasaeHus) fo +2,5 (CUAbHBIN MHCTUTYT
ynpasneHus).

MepBbln MHAEKC — «[onocoBaHve U
NOAOTYETHOCTb» Y4YMTbIBAET BOCMpUATUE
BO3MOXHOCTEN rpaxzaH CTpaHbl B BblIH6O-
pe ynpaBAsAoLWMX OPraHOB/AOIKHOCTHBIX
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NNL, a TakXke YypOBeHb CBOOOAbI CaMOBbI-
paxkeHus, cBOH6OAbI COO30B, CBOHOAbI Me-
amna. VIHAeKC yumnTbiBaeT Takme UCTOYHUKM

kak NHpekc pgemokpatun, ViHaekc nogot-
UETHOCTM AO/KHOCTHbIX /UL, U elé He-
CKOJIbKO AeCATKOB noka3satenen [9].

Tabnvua 3 — 3HayeHWs MHAekca «[onocoBaHme 1 NOAOTUYETHOCTL» (Voiceand Accountability)

B paHHOM cuTyaumu cTpaHbl MOXHO
pasfenntb Ha ABe rpynnbl: nepsas, rae
3HaYeHune rHAeKca BapbupyeTca okoso 0
nan oTpuuatenbHo — 31o KasaxcraH, Poc-
cna e GUAMNNUHLL, 1 BTOpas, CO 3Hauu-
Te/IbHbIM MOJIOXKNTENbHbIM OTKJIOHEHWNEM
oT Hyna (CLUA n Tepmanua). B nepsyto
rpynny BXOAAT cTpaHbl ¢ HM3kum MBK, BO
BTOPYIO — C BbICOKMM. [1pegnonaraem, 4to
nHAeKkc «fonocosaHne N NOAOTYETHOCTb»
OMUCbIBAEeT WHCTUTYTbI, KOHQAUKTYHOLLME
C Koppynuuen. Takoh KOHOANKT JOBOJb-
HO JIerko MHTEPMNpPeTUpPOBaTbh MHTYUTUBHO:
BbICOKWI YPOBEHb MOAOTYETHOCTM rocar-

Fop\CrpaHa KasaxcraH Poccna Fepmanusa CLIA DuUAMNNuHbI
2012 -1,18 -0,98 1,39 1,16 -0,03
2013 -1,24 -1,02 1,41 1,10 0,01
2014 -1,18 -1,04 1,44 1,07 0,16
2015 -1,16 -1,09 1,42 1,11 0,15
2016 -1,21 -1,13 1,36 1.1 0,16
2017 -1,23 -1,09 1,39 1,05 0,08
2018 -1,17 -1,06 1,42 1,05 0,04
2019 -1,21 -1,10 1,34 0,97 0,03
[prMeyaHne — cocTaBAEHO MO JaHHbIM UCTOYHMKa [10].

napata, cBoboAbl MeAMa Mo3BonseT 3¢-
dekTnBHee ocseLaTtb hakTbl KOPPYNLUM U
CBOEBPEMEHHO MpejoTBpaLlaTh Koppyn-
umto.

NHaekc  «MonnTtuueckas  ctabuiib-
HOCTb M OTCYTCTBME HaCUAUA» n3MepsaeT
BOCMPUATME BEPOATHOCTU MOAUTUYECKON
HecTabuAbHOCTK, a TakXe MOAUTUYECKN-
MOTUBMPOBAHHOIO  HacWius, BKJtOYas
TeppopusM. MHaekc BkatouvaeT usmepe-
HMA COLMaNbHOrO HeJ0BOBLCTBA, HACWIIb-
CTBEHHbIX AEMOHCTPaLUA, BHYTPEHHME U
BHELWHNE KOHQAMKTbI, MeXAYyHapOAHYHO
HanpAXXEHHOCTb U MHorme apyrue [11].

Tabnuua 4 — 3HayeHuns nHAekca «MoanTnyeckas cTabunbHOCTb U OTCyTCTBME Hacuamsa» (Political

Stability No Violence)

WNcxops n3 gaHHOM Tabauvubl, aHaAU3u-
pyemble CTpaHbl MOXHO MOAENNTb TakMM
e 0bpa3oM: B MepBOW rpynne ¢ oTpuua-
72 AJTAM OJIEMI

Ne2 (88) 2021, maycwM

lFop\CrpaHa Kasaxcran Poccusa Fepmanua CLUA DUAMNNUHDbI
2012 -0,41 -0,82 0,78 0,63 -1,19
2013 -0,40 -0,74 0,93 0,64 -1,08
2014 0,04 -0,94 0,93 0,58 -0,71
2015 -0,04 -1,03 0,70 0,68 -0,86
2016 0,01 -0,95 0,68 0,40 -1,38
2017 0,04 -0,64 0,59 0,34 -1,18
2018 -0,03 -0,53 0,60 047 -1,08
2019 -0,08 -0,54 0,58 0,30 -0,88
[prMeyaHne — cocTaBNeHO MO AaHHbIM UCTOUHMKa [10].

TeIbHbIMW WUV OKONO HYNEBBIMU 3HaUYEHU-
AMUW HaXOAATCA CTpaHbl € BbicokuM VBK, Bo
BTOpPOW Hao6opoT. CresoBaTENbHO, MOXHO



NPeanoONOXUTE KOHGINKT MeXAY KOoppym-
umer M MOAUTUYECKOW CTabUIbHOCTbIO,
1 6osee TOro, OrpaHVUYEHVSIMU BO3MOX-
HOCTEM TOCyAapCTBEHHOro Hacuaus. Jlo-
rMKa JAaHHOTO CY>KAEHWUs ClefytoLas: Yem
MeHbLle Yy rocannapata BO3MOXHOCTeW
NPVYMeHsATb HeEOMpaBAaHHOEe Hacuane B OT-
HOLLEHWM rpaxkzaH, TeM MeHbLLE Y KOPPYM-
MMPOBaHHbIX UMHOBHMKOB WCMOJ/b30BaTh
€ro NpoTUB CBOWX OMMOHEHTOB, KOTOpPble
MbITAOTCA UX PackpbITb. bonee Toro, noam-
TUYecKas CTabUNbHOCTb MOXET MO3UTUBHO
B/IMSATb HA YCTAHOBKWU YMHOBHUKOB: BMECTO
KPaTKOCPOYHOro oboralleHns OHUM MOryT
3axoTeTb paboTaTb Ha JOArOCPOYHOEe Hna-

M3MepeHHe MHCTUTYIIMOHAJIBHOM cpefibl

ro, OT KOTOPOro BbIMIPAOT U OHW B TOM
uncne. Huskas crabuabHOCTb CokpaluaeT
FOPU3OHT MIaHNPOBaHWA.

NHaekc «3ddekTnBHOCTL  rocysap-
CTBEHHOrO ynpasieHus» obobLiaeT BOC-
NpuATUE KayecTBa T[OCYAAPCTBEHHbIX U
rPaXk4aHCKUX ycayr, He3aBUCUMOCTb OT
NOJIMTUYECKOTO JaB/eHNs, KauyecTBO Gpop-
MYJIMPOBKM W peann3aummn roc. NoanTukuy,
NPVBEPXXEHHOCTb TOCCNYXO peanu3saumu
3Ton noautukn. WMHaekc Bkatodaet no-
KasaTenu kadectBa HropokpaTuu, MHbpa-
CTPYKTYPbl, KPYMHbIX CEPBUCHbIX CUCTEM,
OXBaT BaXXKHbIMW COLMaNbHbIMK Baaramm u
npoune [12].

Tabanua 5 - 3HaueHus wuHAekca «IPEKTUBHOCTb FOCYAaPCTBEHHOTO YrpaBieHUs»
(Government Effectiveness)
Foa\CrpaHa Kasaxcran Poccua Fepmanuna CLLIA DuannnuHbl

2012 -0,44 -0,42 1,59 1,53 0,11
2013 -0,53 -0,35 1,54 1,52 0,12
2014 -0,04 -0,11 1,73 1,47 0,19
2015 -0,07 -0,20 1,74 1,46 0,11
2016 -0,07 -0,20 1,73 1,48 -0,01
2017 0,01 -0,08 1,72 1,55 -0,05
2018 0,02 -0,06 1,62 1,58 0,05
2019 0,12 0,15 1,59 1,49 0,05

[MprMeyaHune — cocTaB/eHO MO AaHHbIM UcTo4vHMKa [10].

OPPEKTUBHOCTb rOCYAaPCTBEHHOM MO-
JNNTUKK, OMNATb XXe, AOBOJILHO OYEBUAHO
KOHPANKTYET C Koppynuuven — yem 3¢-
bekTBHEE rOCYyAapCTBO  OCYLLECTBASET
CBOKO fleATesIbHOCTb, U, HBonee TOro, yem
Jlyylle HaceneHne BOCMPUHMMAeT Kaue-
CTBO W CKOPOCTb OKa3aHue rocyapCTBeH-
HbIX YCNYT, TEM MeHbLLUe Y Hero MoT1BaLmm
npuberatb K KOPPYMNUUOHHbBIM MPaKTUKaM
ansa obxosa HedddeKTUBHbIX MNpoLeayp.
B cTpaHax c BblcOKOWN koppynuuein noka-
3aTenn 3bdEKTUBHOCTA rocyAapCTBEHHON

MNONNTUKN OXWAAEMO HUXE, YeM B CTpa-
Hax C HU3KOM KoppynLuue.

VHpekc «KavecTBO peryavpoBaHusa»
oTpaxaeT CrnocobHOCTb rocCyAapcTBeH-
HbIX WHCTUTYTOB (OPMYANPOBaTb, OCYy-
WEeCTBAATb FOCYAapCTBEHHYIO MOJUTUKY B
chepe peryavpoBaHUA pasBUTUA YaCTHO-
ro cektopa. B nHaekc BXxoAaT rnokasatenu
YEeCTHOCTN KOHKYPEHLIMM, KOHTPOASA LEH,
TapudHaa NOANTUKE, NPOTEKLNOHMU3M, UH-
BECTMLIMOHHbIV KAMMaT 1 npoyne [13].

Tabavua 6 — 3HaueHuns nHaekca «KayecTBo peryampoBaHus» (Regulatory Quality)

Fop\CrpaHa KasaxcraH Poccna Fepmanusa CLIA duAMnnuHbl
2012 -0,38 -0,34 1,54 1,30 -0,06
2013 -0,37 -0,35 1,55 1,27 -0,07
2014 -0,25 -0,39 1,70 1,28 -0,04
2015 -0,03 -0,52 1,72 1,26 -0,04
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KauyectBO peryaMpoBaHua PbIHOYHbIX
CUCTEM B rOCyfapcTBe yXXe He CBA3aHO Tak
ABHO C KOppYnuuel, OAHaKo onpesenéHHas
TEeHZEHLMA BCE paBHO HabatoAaeTca: CTpaHsbl
¢ Hu3kum VIBK okasbiBaroTca MeHee s¢pdek-
TMBHbIMW B BOMPOCAxX pPeryaMpoBaHns pbiH-
Ka, ueM cTpaHbl ¢ Bbicokum VIBK. Bonpoc o
TOM, SBASETCA /N KOPPYMNLMA MNPUYMHOMN
yxyALueHusa 3pPeKTMBHOCTM PbIHOYHOTO pe-
Ny MPOBaHNA WM XOpOLLiee PbIHOYHOE pe-
ryMpOBaHMe ABNAETCA OAHUM 13 HaKTOpOB

2016 -0,10 -0,42 1,82 1,50 0,00

2017 0,17 -0,48 1,78 1,63 0,02

2018 0,13 -0,55 1,76 1,62 -0,06

2019 0,14 -043 1,72 1,35 0,01
[pyMeyaHne — cocTaBAEHO MO JaHHbIM UCTOYHMKa [10].

NHpekc «KoHTpoab koppynuuu» mno-
Ka3blBaeT BOCMPUATME rpaxAaHaMu cTpa-
Hbl TOrO, HAaCKO/bKO TOCYAapCTBEHHbIE
cnyXallme CKAOHHbI PYKOBOACTBOBATb-
C IMYHBIMK MHTEpecamn npu NPUHATAN
JO/DKHOCTHBIX PeLleHUit, a Takxke CTeneHb
JOMVHMPOBaHMA 31T B pykoBoactee. B
WHAEKC BXOAAT MnokKasaTennm Koppynumm
cpean AOMXKHOCTHBIX NLL, OBLLECTBEHHOTO
J0Bepus K noantukam, amsepcnbukanmm
OBLEeCTBEHHBIX M TOCYAapCTBEHHbIX ¢un-

CHWDKEHWS KOPPYMLIMU OCTAeTCA OTKPbITBIM.  HaHCOB 1 npoune [14].

Tabavua 7 — 3HaueHuns nHgekca «KoHTponb koppynuum» (Control of Corruption)

[aHHbIn nHAekc nepeknmkaetca ¢ MBK
no Tematuke n gononHset ero. CornacHo
JAaHHOMY WHJEKCY, B CTpaHax C HU3KUM
MBK KOHTpO/sb Koppynuuu Takxe mao-
XOW, UTO NOrnyHo, bonee Toro, AMHaMMKa
YNyULLEHNA KOHTPOJIA OUYEHb CXOXa C M-
HaMWKoM ynyudlueHuns nokasatens VIBK. T.e.
B KasaxcTraHe gnHamuvka Hanbonee 3ameT-
Has 1 nosoxutenbHas, Ha PuannnuHax
NPaKTUYeckn HNYero He U3MeHUIoCh, a B

Fop\CrpaHa KasaxcraH Poccnsa FepmaHusa CLLUA duannnuHbl
2012 -0,92 -1,04 1,83 1,41 -0,56
2013 -0,93 -1,01 1,81 1,31 -0,38
2014 -0,83 -0,92 1,84 1,38 -0,44
2015 -0,85 -0,95 1,84 1,40 -0,45
2016 -0,82 -0,82 1,84 137 -0,49
2017 -0,82 -0,89 1,84 1,38 -0,48
2018 -0,50 -0,85 1,95 1,33 -0,54
2019 -0,32 -0,83 1,90 1,22 -0,57
[prMeyaHne — coctaBNeHO MO JaHHbIM UCTOYHMKa [10].

Poccum xoTb 1 ecTb yaydlleHue, HO He Ta-
koe bobLuoe, Kak y KasaxcTaHa.

NHaekc «BepxoBeHCTBO 3akoHa» obbe-
AVHAET YBEPEHHOCTb COLMasbHbIX areHToB
B MCMOAHEHUW (OPMabHbIX MpasBua, Mo
KOTOpbIM >KVBET obuyectso. Croga BXOAUT
KauecTBO MPUHYXAEHNA K UCMONHEHMIO KOH-
TpaKToB, cObtOAEHMe NpaB COOCTBEHHOCTH,
paboTy moAMuUMK, a TaKke BepOATHOCTU CO-
BEPLUEHWSA NPeCTyrnieHui 1 npovee [15].

Tabauua 8 — 3HaueHWs nHaekca «BepxoBeHCTBO 3akoHa» (Rule of Law)

Fop\CrpaHa Kasaxcran Poccusa Fepmanuna CLUA DUAMNNUHbI
2012 -0,68 -0,82 1,66 1,63 -0,52
2013 -0,69 -0,78 1,65 1,56 -0,40
2014 -0,60 -0,74 1,86 1,61 -0,32
2015 -0,44 -0,76 1,79 1,60 -0,34
74 AJTAM OJIEMI
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CnocobHocTb rocygapctea MPUHYX-
AaTb K UCMOJHEHUIO 3aKOHOB TakXe [J0-
CTaTOYHO UHTYUTMBHO CBsizaHa ¢ 6opbboi
C KOppymnuMen: 4em Jydlle rocyapcrso
obecneunBaet McnonHeHne GopManbHbIX
npasw, TeM CI0XKHEee NX HapyLWTb, a 3Ha-
UWT, CIOXKHee OCYLLeCTBAATL KOPPYMLUM-
OHHble MPaKTUKK, KOTOPble, KaK Mbl yXe
OoTMeYanu Bbllle, MPAMO NoApasyMeBatoT
HapyweHne dopmManbHbix npasua. Het
HU4Yero yAMBUTENbHOrO B TOM, YTO MokKa-
3aTenn ctpaH ¢ Huskum MBK B BOMpocax
BEPXOBEHCTBA 3aKOHa 3HAaUNTENbHO XYXe,
4yeM rokasatenu cTpaH ¢ Bbicokum BK.

CornacHO TUMNONOTUWN KYNbTYPHBIX W3-
MepeHui XodcTese, KOTOPYH OH MOoayYun
6narogapa $akToOpHOMY aHanusy, cylle-
CTBYeT 6 U3MEPEHWNIA KybTypPbl, BANSOLLMX
Ha noBeJjleHne NHAMBWUAOB, a 3HaunT nona-
Jarowmx nog onpegeneHve HedpopManb-
HbIX MHCTUTYTOB. K 3TUM LLeCcTn namepeHu-
AMU oTHocATcA [16]:

1. lHaekc amctaHumm BAacT nokasbl-
BaeT HaCKO/bKO B Ky/bType BaXXHa BAacTb.
Yem 6osibllie ANCTaHLMSA, TeM BObLLIE He-
paBHOMEPHOCTb pacrnpejesieHns BAacTu u
CKNOHHOCTb MPEKNOHATLCA Nepes Hel.

2. VIHpekc nHaMBuAyannsma onpe-ge-
NAET CKNOHHOCTb K JOCTUXKEHWUIO JINYHBIX,

2016 -0,44 -0,79 1,62 1,62 -0,35

2017 -0,41 -0,79 1,61 1,64 -0,41

2018 -043 -0,82 1,63 1,51 -0,48

2019 -043 -0,72 1,62 1,46 -0,48
MpyMeyaHme — CoOCTaBAEHO MO AaHHbIM UCTOYHMKa [10].

a He KOJIIEKTMBHbIX Liesel, CKNOHHOCTb K
noajep>KaHNo 06LLECTBEHHbBIX HOPM.

3. IHAeKC My>XeCTBEHHOCTM OLeHMBaeT
CKJIOHHOCTb K JJOCTUXKEHUIO Lienein 1obown
LeHOM. [lna CcTpaH C BbICOKUM 3HayeHneM
WHAEKCa XapakTepHO COMepHUYeCTBO, Lie-
NeyCTPEMNEHHOCTb, MaTepuasibHble LieH-
HOCTW.

4. NHpekc w3beraHns HeonpezaenéH-
HOCTU AEMOHCTPUPYET OTHOLUEHME K He-
3HaKOMbIM cuTyaumsam. B cTpaHax c BbI-
COKMM 3HauyeHVeM WHAeKCa TUMUYHO
CTpeMeHMe K YCTaHOBAEHUIO YETKUX Mpa-
BWJ, JOBepUe K TPaaMLMAM, HU3KUA ypo-
BEHb Maropanv3ma.

5. lHpeKc AONTOCpPOYHOM OpureHTaumm
OLleHNBaeT CTpem/eHne K AOJTOCPOYHOMY
NAaHWPOBAHMIO, XXefaHve 3arnajbiBaTb B
byayuiee. KynbTypbl € BbICOKMM 3HaYeHM-
€M VMHJEeKca OT/IMYatoTCA PaCYETNNBOCTbHO,
YMOPCTBOM B JOCTUXXEHUN LieNei.

6. lHpekc ponylieHns AeMOHCTpUpY-
eT CcTeneHb YA0BNETBOPEHMUA «MPOCTbIMU»
pagocTaMm >Xm3HW. ObLLecTBa C BbICO-KMM
3HaUeHWeM MHAEKCa MO3BOJIAKT OTHOCHU-
Te/IbHO CBOOOAHO YAOBAETBOPATb Yeno-
BeYeCckue XenaHus, a C HU3KUM — peryam-
pYHOT YAOBNETBOPEHME MOTPeb-HOCTeln C
NMOMOLLbIO CTPOTUX HOPM.

Tabnunua 9 — 3HaueHWs NHAEKCOB KYNbTYPHbIX n3MepeHnin Xodctepe

[NaBHbIM BOMPOC, KOTOPbIN B KOHTEKCTE
JaHHOM paboTbl HY>KHO MOCTaBUTb B 3HaYe-

NHaekc\CtpaHa Kasaxcran Poccua Fepmanusa CLIA PuannnuHbl
[wncraHums Bnactm 88 93 35 40 94
WHaunsnayanvsm 20 39 67 91 32
My>kecTBEHHOCTb 50 36 66 62 64
Vsberarive 88 95 65 46 44
HeonpeaenéHHOCTH

[JonrocpouHas 85 81 83 26 27
opwueHTauma

[JonyuieHve 22 20 40 68 42
[prMeyaHne — cocTaBAEHO MO JaHHbIM UCTOYHMKa [17].

HUaM nHaekcos Xodcresae — «MOXKHO v Bbl-
Je/1Tb 0BLIMe NPU3HAKKN Y CTPaH C HU3KUM

https://adamalemijournal.com 75
ISSN 1999-5849



[Tanza6ekoBa A.K., Typrenn WU./[1., ’Kan6o3oBa A.B.

VBK n BbicoknmM VIBK?». KpacHbiM B Tabiu-
Le BblAeNeHbl MpU3Haky, KOTOpble UMeRT
OYeHb CXOXWe 3HaYeHWe y CTPaH C HU3KUM
VIBK: ancraHums Baactm v MHANBUAYANN3M.
B ctpaHax ¢ Hu3kmum VIBK oueHb 6onbluas
AMCTaHUMA BAacTn (NpakTnyeckn 6amska K
100), N HN3KNIN YPOBEHb MHAMBUAYaN3MA.
OcTanbHble NMokasaTeNn BapbUPYHOTCA He-
3aBucKMO oT VIBK. Pe3yabTaT MOXHO UHTep-
NpeTVpoBaTb CAefyroWmMM 0bpasom: uvem
BaXkHee A/l Ky/bTypbl BNacTb Kak ABAeHME
N YeMm «Jasbllie» OHa OT JtoAen, TeM 60/b-
e BEepPOATHOCTb, YTO UMHOBHWUKM OyayT
BOCMPUHMMaTbL Cebs He Kak UCMONHUTENEN
onpeaenérHbix GYHKLMN, AenermMpoBaHHbIX

obLecTtBOM, a Kak obnagaTtenen Bnactm, Ko-
TOPOWM OHM MOTYT pacropsixatbcs MO CBO-
eMy YCMOTpeHuto. bonee Toro, uem Huxe
WHAMBUAYaNN3M W Bbllle KOJIEKTUBHAs
OTBETCTBEHHOCTb, TEM HWXE OTBETCTBEH-
HOCTb JINYHAS, @ 3HAYUT U MOpasbHas OTBET-
CTBEHHOCTb OTAE/NbHOro yenoBeka. Monpo-
CTy, KOppynuma byaeTt ckopee 06BACHATLCA
OCOBEHHOCTAMM KONEKTUBA UM OBLLECTBA,
YyeM OTAE/IbHOTO YesoBekKa.

O606LeHME XapaKTEPUCTUKN MHCTUTY-
LMOHaNbHOW cpeabl koppynuun B Kasax-
CTaHe yepe3 UHAEKCbI, X UHTepnpeTauus
N CBSA3aHHbIE C HUMUW MHCTUTYTbI NpeacTaB-
NeHbl B Tabanue 10.

Tabanua 10 — O606LEeHNE XapaKTePUCTUK MHCTUTYLIMOHAIbHON cpeabl Koppynuun KasaxcraHa

NHpekc

I/IHTepnpeTa LUmnAa nHAekKca

CBsizaHHble NHCTUTYTbI

VHaekc Bocnpmatua
Koppynumn

Hun3koe BocnpuATne Koppyn-
LKW, BblCOKas Koppynums

Koppynuwus, OTHoweHne K
Koppynumu

VHaekc gemokpatnm

ABTOpUTapHOe yrpaBieHue,
HM3KOe y4YacTne HaceneHus B
yrnpasieHun CTpaHoM

JemokpaTtunueckas noanTmyeckas
cucTemMa v noanTMyeckas
KOHKypeHLust

[onocoBaHue n

Cnabas NofOTYETHOCTb

Mpo3payHoe NpaBuUTENLCTBO,

CTabUNbHOCTb U
OTCYTCTBUE HACUINS

HecTabuabHOCTH,

€CTb OXWAaHWsA
HEeMOTUBMPOBAHHOIO HacKUS
CO CTOPOHbI FOCOPraHoB

NoAOTUYETHOCTb rocannaparta HaceneHwuto, CBobogHas npecca
HM3Kas BO3MOXHOCTb Bbl6Opa
rOCCNy>KaLLmx
MonnTtnueckas EcTb oXxmaaHus noamtnyeckon | HempukocHOBEHHOCTb U 3aLuuTa

npasa cobcTBeHHOCTY, DdPdekTrBHaN
NpaBOOXpPaHUTe/IbHas CUCTEMA,
3awmTta ceugetenen, MpaxgaHckoe
obLLecTso

OddeKkTMBHOCTbL CpeaHaa 3o deKkTMBHOCTb VIHCTUTYTbI pa3BUTUA YeNOBeYeCKOro
rocyfapCTBeHHOro rocy,apCcTBEHHOrO yrnpassieHus | kanutana (obpasoBaHue, 34paBo-
yrnpaBneHus OoXpaHeHue, coumnanbHas 3almTa)
KavectBo CpeaHaa 3 deKkTMBHOCTb CnpaBeg/vBas cmctema Hanoroob-
peryanpoBaHus PbIHOYHOTO Pery/MpoBaHunA NoxeHus, JKoHoMKYeckas cBoboga
1 6e30nacHoOCTb, AHTUMOHOMONbHOE
3aKOHO/AATeNbCTBO W 3aLuuTa
8,06POCOBECTHOWN KOHKYPEHLIMM
KoHTtposib Cnabbiin KOHTPOIb Koppynuun | dddexkTnBHas NpaBooxpaHUTeNbHas
Koppynumn cUCTeMa, 3alLmTa cBugeTenei
BepxoBeHcTBO EcTb HapyLweHua npuHumna Konctutyumsa v MpaxaaHckoe
3aKoHa BEPXOBEHCTBA 3aKOHa 3aKoHOZaTenbCTBO, HesaBncumasn

cysebHas cuctema

VHaekc ancrtaHumm
BAACTU

Bonblas guctaHums BaacTu,
BbICOKas BaXXHOCTb BACTU

HeonaTtpnmoHmanmsm

NHaekc Mpeobnasaet KyabTypa HenoTtn3m, poACTBEHHbIE COO3bI,
NHAMBUAYaNn3Ma KONNeKTMBU3Ma KnaHbl
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NHpekc
MY>XECTBEHHOCTU

CpeAHss CKNOHHOCTb AOCTUraTh
XeNnaemoro Ato6oin LeHon

MoTurBaLMsA K TPYA0BOM
aestenbHocTn, OTHOLEHWe K
COTPYAHNYECTBY U KOHKYPEHLMK

NHaekc n3beranna | Bosblion cTpax nepea

BusHec-kybTypa, B3auMogencTeme ¢

HeonpeenéHHOCTN | HeonpeAenéHHOCTbIO, rocyapcTeom
60/1bLIOE XeaHve n3beratb
HeonpeAenéHHOCTb
NHaekc YéTtkaa jonrocpoyHas BusHec-KynbTypa, B3aMMOAEeNCTBIE C
JONrOCPOYHON opwveHTaLus rocyapcTeom
opueHTaLum
VHaekc gonylweHuns | JoctaTouyHO cTporoe CoumanbHble LLeHHOCTH, HOPMbI
peryampoBaHue
YAOBNETBOPEHWS
notpebHoCTEMN

MpuBeaeHHble B Tabanue gaHHble Mo-
3BOJIAKOT MOAY4YMTb Hambonee MOsHYHO Xa-
PaKTEPUCTMKY MHCTUTYLMOHANbHOM cpespl
Koppynuun B KaszaxctaHe. MoxHO caenatb
BbIBOZ, UYTO BbICOKMI YPOBEHb KOPPYMLMA
B KasaxctaHe accouwmpyetca co cnabo-
CTbt0 POPMasIbHBIX MHCTUTYTOB B acnekTe
rPaXJaHCKOro KOHTPOAA W MOAOTYETHO-
CTW TOCOPraHoB, MOCPEACTBEHHOW 3ddek-
TUBHOCTbIO FOCYapPCTBEHHOW MOAUTMKM. B
cbepe HedOpManbHbIX NHCTUTYTOB, Mpea-
MOJIOXMNTENBHO, C KOPPYNUMEN CBs3aHbl
bonbluas AWCTaHUMA BAACTW, BblCOKas
Ba>XHOCTb BJ1ACTW, a TaKXKe CKJIOHHOCTbIO K
KONNEKTUBU3MY B BUAE Pa3MblBaHWUA Y-
HOW OTBETCTBEHHOCTW 3a KOPPYMNLUMUOHHbIE
npectynaexHusa. Takum obpasom, VHCTUTYT
koppynuun B PK ®yHKUMOHMPYET B yCI0-
BUAX HEJOCTAaTOYHO CUJIbHBIX GOPMabHBIX
WNHCTUTYTOB, MNPAMO  KOHQIMKTYHOWMX C
KOppynumer, a Takxke AOBONbHO CUAbHbIX
HedbOpManbHbIX, €C/IN He MOOLLPAOLLMX €€,
TO OTHOCALLMXCA K HEV TepPrMMO.

3aksro4yeHue

B xoze nccnesoBaHua onmncaHbl MHCTU-
TyTbl, X TUMbI, pPa3HuULa Mexay dopmanb-
HbIMW 1 HedOpPMasbHbIMU WHCTUTYTaMK,
KOTOpas, B OCHOBHOM, 3aK/J1H04aeTCs B CMo-
cobe wux 3akpenaeHus: odbuumanbHbIMU
AOKyMeHTaMu (popManbHbIe) MAK NCTOPU-
yeckMMM npakTukamu (HedopmasbHble).
Koppynuma B uccnepoBaHum onpegene-
Ha KaK CTPOro HepOpMabHbIA MHCTUTYT,
rNaBHOW OCOBEHHOCTbHO KOTOPOro SBAS-

eTCs Co3aHne BO3MOXHOCTeN NoayyeHuns
[OXOA0B ANA roCCay>Xallux MNOCPesCTBOM
HapyLeHns npaeun GopManbHbIX MHCTU-
TyTOB. B paborte obocHoBaHoMpeanono-
XKEHO, YTO Apyrve UHCTUTYTbl MOryT Anbo
KOH®AMKTOBATb C KOPPYMLMer, M0 Noa-
Jep>XXvBaTb €€, 1 MOXHO OLIeHUTb NHCTU-
TYLIMOHa/IbHYO cpeay Koppynuuu B Kasax-
CTaHe, paccMaTpmBas UHCTUTYTbI, KOTOPble
MOTYT MOTEHLMabHO B3aMMOZEeNCTBOBaTb
¢ koppynuuei. MpeAnonoxeHns ocHoBa-
Hbl Ha CPaBHWTENbHOM aHann3e MHCTUTY-
LMOHaNAbHbIX MHAEKCOB ANA CTpaH, npea-
CTaBAAMOLWMX pa3Hble reo3KoHOMUYeckne
PErnoHbl, N BbISBAEHUM MOTEHLMaNbHbIX
B3aUMOCBS3eN MeXAY KOppynumen n apy-
TMMU UHCTUTYTaMMW.

B pe3ynbTate aHanun3a cienaH BbIBOA O
ToM, yto B KasaxcraHe popmasibHble WMH-
CTUTYTbl AOCTaTOYHO cnabbl, U He MOryT
co3gaTb Takoe JaB/ieHne Ha KOppynuuto
KaK MHCTUTYT, KOTOpoe 6bl MpUBEeNo K 3a-
METHOMY YMEeHblUeHNIO eé MacliTabos.
Tem He MeHee, Haubonblas 3acnyra B
YAYULLIEHUN BOCMPUATUA KOPPYMLUK, UC-
XOAfA V3 AUHAMWUKM MHAEKCOB, MpuHajne-
KUT HermocpeacTBEHHO Mepam Mo 6opb-
6e C koppynuuer, a Takxke Yay4llueHuto
KayecTBa 3KOHOMWYECKOrO peryanposa-
HVA. HeobxofMMO MOHWMaTb, 4YTO Yypo-
BeHb Koppynumn B PK BCE eLlé BbICOKUN,
a dopmMasibHble MHCTUTYTbI, HECMOTPS Ha
HeKoTOpble yayuylleHuns, BCé ewgé cnabble.
Kpome TOro, HeobxogmMmo npuHMMaTb
BO BHWMaHWe cyllecTByloWwmne Hedpop-
MajibHble MpaBwWaa W YCTaHOBKYW, KOTO-

77

https://adamalemijournal.com
ISSN 1999-5849



[Tanza6ekoBa A.K., Typrenn WU./[1., ’Kan6o3oBa A.B.

pble co3zatoT bnaronpusTHble YCA0BUSA
ANA Pa3BUTUS KOPPYMNUMU KakK UHCTUTYTA.
B uacTHOCTW, OTHOLLEHWE K BAacTu u eé
MCMO/Ib30BaHMIO, pacrnpeseneHe OTBeT-
CTBEHHOCTW, Hosblloe XenaHne m3beratb
HeonpesenéHHOCTb.

[ns 6opbbbl ¢ Koppynuuen B Kasax-
CTaHe HeobXOAMMbI He TONbKO Mepbl, He-
NMOCPEACTBEHHO CBSI3aHHbIE C BbISBEHNEM
KOPPYNUMOHHbIX MPECTYr/IEHN 1 Hakasa-
HMEM 3a HUX, HO U C ycuneHnem KOHGINK-
TYHOLLMX C KOPPYMNLUWEN MHCTUTYTOB. Hanbo-
Nlee ABHbIMM ABASOTCA UHCTUTYThI BbIOOPOB,
NpPO3payYHOCTX MPaBUTENbCTBA, CBOGOABI
Mpecchl, HE3aBUCMMOCTU CyAebHON cucTe-
Mbl. YaydlieHne nx paboTbl OKaXeT 3Hauu-
TeNbHOe AaBNeHNe Ha MHCTUTYT KOPPYMLMN.

[JanbHenwne vccnefoBaHWs WHCTUTY-
LMoOHanbHOM cpesbl B KaszaxcTaHe, Ha Hal
B3rAag, AO/KHbI OyAYT MCMO/b30BaTb KOpP-
PeNALMOHHO-PErPECCUOHHBIN aHanu3 ans
BbISIBNIEHUA CUJIbl B3aMIMOCBS3V KOPPYM-
UMW 1 APYrMX COLMabHbIX WMHCTUTYTOB.
Bo3MOXHO, niyyllen naeen byaet ncnonb-
30BaTb He CaMW WHAEKCbI, MPUBEAEHHbIE
34eCb, @ WX CocTaBHble YacTu. [ns onpe-
AeneHns obLmxX TeHAEeHUNA 0606LLEHHbIE
MHAEKCHI MOTYT BbITb XOPOLUW, MOCKOAbKY
BbIpaXkaroT KpyrHble GakTopbl 1 3aMeTHbIE
CBsi3v ByAyT BUAHbI Cpasy, HO A4Sl OLEHKU
60n1ee TOUHbIX YacTHbIX 3PPeKTOB Npu pe-
rPeCcCMOHHOM aHanu3e Jlydllein ctpateru-
el byseT pa3buTb NHAEKCHI HA COCTaBAO-
LLMe, eC/IN 3TO BO3MOXHO. B aHann3 takke
MOXHO OyAeT BKIHOUUTb BaXKHbIE€ C TOUKU
3peHus CoLManbHO-3KOHOMMUYECKOTO pas-
BUTWA MOKa3aTenu, 4tobbl OXBaTUThb Kak
MO>HO 60/bLLe B3aMMOCBA3EN.
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ABSTRACT

In modern domestic and foreign literature, quite intensive
research is being carried out in the field of features and
differences in the development of East and West. Especially the
East. This is because for a long time the majority of Europeans
have knowledge of the East for a number of reasons limited
by rather superficial ideas. If in the days of antiquity, they just
started talking about the fact that “despotism and barbarism” is
inherent in the East, and then in the 14th century in European
thought this idea was already formulated in the form of the
concept of “Asian despotism”, which was closely associated with
the lack of private property and legal guarantees of the person.
This kind of general interest is far from accidental: the end of
the 20th century. With its gloomy apocalyptic clouds hanging
over the planet, it prompts many to seriously become interested
in both existential problems (which arouse active attention to
mysticism, and here the indisputable priority is given to ancient
cultures and religions of the East), and the search for roots,
primary sources. According to these initial data, society naturally
developed.
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LbiFbic neH BaTbiCTbIH, d/1eyMeTTiK TaHbIMbI MeH TaXipubenepiHiH, keiibip epekwenikrepi

AHHoTauma. Kasipri oTaHablk >kaHe LWeTendik aaebuertepae LUbiFbic neH baTbiCcThiH Aamy
epekLeikTepi MeH aliblpMallblibiKTapbl CanacbiHAa aWTapablKTalhi KapKblHAbI 3epTTeyaep
Xyprisinyse. Ocipece LWbifbicTa, 6y y3aK yakbiT 6oWibl eyponanbikTapabib LUbiFbic Typanbl
6inimMiHIH Kenwiniri bipkatap cebenTtepre H6annaHbICTbl TEK YCTIPT UAEANaPMEH LeKTeNreHAriMeH
HalinaHbICTbl. Erep exenri gayipae onap «4ecnotvaMm MeH BapBapu3m» LUbiFbicka TOH Aen aiiTa
6actaca, oHga XIV facbipga eyponasblik oiiga byn nges «asussbik AeCroTU3M» TYKbIPbIMAGMAaCh
TYpiHAE KapacTbipblAgbl, O >KEKe MEeHLUIKTIH >KdHe TyIfaHblH, KYKbIKTbIK KemingikTepiHiH
60/1MaybIMeH ThbIfbI3 6aliNaHbICTbl. XKanmbl KbI3bIFYLUbIIBIKTBIH, Oy TYpi Ke34eNCOoKTbIKTaH anbic: XX
FacbIpAbIH, affbl. OY/IbIHFbIP OYATNEH NAaHETaHbIH, YCTIHAE iNyNi boNFaHAbIKTaH, KernTereH agamaap
3K3WCTeHUManAblK npobaeManapra (MUCTVKaFa bencensi Hasap ayAapaThbiH XaHe MyH/a LUbIFbICTbIH,
eXesri MOAEHWNETTEpPI MeH AiHAepi YLWiH 6acbiMAbIIbIK 6ap) XaHe i34eyaiH MaHbI3Abl MacenenepiHe
aknapat Ke3AepiHe KbI3bIFYLLUbUIbIK TaHbITyFa uTepMeneigi. Ocbl anfallksl MajsiMeTTepre calikec
KOFaM Tabufn Typge KanbinTacTbl.

Tyilin ce30ep: fecnoTN3M, BapBapJblk, YCTEMAIK, 91eyMeTTiK 6OAMBIC, KEHICTIK
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HekoTopble 0co6eHHOCTU coLuanbHOro No3HaHuA u onbita Boctoka n 3anaaa

AHHOTaumsa. B coBpemMeHHOW OTeyecTBEHHOW W 3apybexHOW nuTepaType BeayTCs A0CTaTOYHO
WHTEHCVBHbIE M3bICKaHWsA B 06/1acTV OCOBEHHOCTEN W pa3nnumns passuTus BocToka u 3anaga.
OcobeHHo BocToka. 310 BbI3BaHO TeM, UTO A0Jroe BpeMs y 6ONbLUMHCTBA eBPONEeNLLEeB 3HaHUS O
BocTtoke B cuay psaga NpuUUMH OrpaHNYMBannCh JOCTaTOUHO MOBEPXHOCTHBIMU NPesCcTaBAeHUAMMU.
Ecnv BO BpeMeHa aHTUUYHOCTY TO/IbKO Hayaau roBOPUTb O TOM, YTO BOCTOKY MpuCyLL, «4ecnoTn3m
N BapBapcTBO», TO B XIV Beke B eBPOMENCKON MbICAK 3Ta naes yxe Obina chopmynmpoBaHa
B BUAE KOHLEMUMUM «a3mMaTckoro AecroTuaMa», KOoTopas TEeCHO CBf3blBanacb C OTCYTCTBMEM
YacTHOW COBCTBEHHOCTVM W MPaBOBbIX FAPaAHTUA ANYHOCTM. Takoro poja BCeoOLWMn MHTepec
[aNeko He ciyyaeH: KoHel, XX B. C €ro HaBUCLUMMM Haj MJaHEeTOW MpayHO-anoKaaMnTUYeckmMm
Tyyamy NobyXzaeT MHOTMX BCEpPbEe3 3aMHTepPecoBaTbCsA KaK 3K3WCTeHLMaNbHbIMK NpobieMamu
(koTopble Npoby>AatoT akTVBHOE BHWMaHWE K MWUCTWUKE, a 34eCb OeccnopHbli MpuopuTeT 3a
APEBHVMU KybTypamu 1 penvrusamum Boctoka), Tak v momckamu KOpHew, NepBoncTokoB. Mo 3Tum

nepeoHa4asibHbIM AaHHbIM, €CTeCTBEHHO, CIOXNNOCh O6LLI,€CTBO.
Knrodeesnie cnoea: necnotunsm, BapBapCTBO, NOCNOACTBO, CoLlManbHOE ObITNE, KOCMOC

Introduction

If in the days of antiquity, they just
started talking about the fact that “despo-
tism and barbarism” is inherent in the East,
and then in the 14th century in European
thought this idea was already formulated
in the form of the concept of “Asian des-
potism”, which was closely associated with
the lack of private property and legal guar-
antees of the individual. Starting from the
16th century, the Ottoman Empire began
to be considered a symbol of this kind of
state structure, with the absolute power of
the Sultan and the arbitrariness of the ad-
ministration characteristic of it.

In modern times, Charles Montes-
quieu’s words that “"Europe is the genius
of freedom, and Asia the spirit of slav-
ery” and Herder's comparison that China
is an embalmed mummy wrapped in silk
and painted with hieroglyphs were widely
known. Similar ideas existed in the works
of J. St. Mill and most Western economists
of the time. To these arrogant and dismis-
sive assessments given to the East by fa-
mous people of Europe, we can add the
statement of the German philosopher Ge1,
who, so to speak, summed up the theoret-
ical justification of the backwardness and
underdevelopment of the East. According
to Hegel, the highest form and genuine
guarantee of freedom is the European
state contemporary to this philosopher -
with its constitution and human rights. His
theory is based on the following view. The
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whole story is the process of man gaining
more and more freedom. Therefore, the
goal of world history is to know oneself
by the world spirit. Humanity, developing,
comes to an ever-deeper understanding of
freedom.

In this regard, Hegel divides the whole
story into three great eras. The first is the
Eastern era (the era of Ancient India, Chi-
na, Egypt, etc.) - where people still do not
realize freedom, people here meekly obey
either the authority of the father in the
family, or the authority of the emperor in
the state. In this society, only one person
enjoys freedom and all the blessings of life
- the emperor, pharaoh, etc, and all the
rest are his slaves and servants. The great-
est resonance in Europe was received by
Max Weber's theory (1864-1920), which
distinguished several civilizational types
of society, each of which is more or less
predisposed to economic development
[1, 101 p]. Weber correlated this predis-
position, first, with the religious and social
views of this society and directly linked the
source of Western economic progress with
the religious ideas of the reformation.

East and West: Principles of Life within
the Framework of Cognitive
Orientations

According to Weber, the “ideal capital-
ist type” corresponds to Protestant ethics,
alien not only to Asian civilizations, but also
significantly different from other Christian



faiths: from Catholicism and even more so
from Orthodoxy. Weber contrasted Prot-
estantism with Confucianism, stressing in
every way that economic progress is im-
possible in Confucian society.

It is very curious that in recent years,
when the economic successes of East
Asian countries have become evident, a
whole series of works has appeared, the
authors of which are trying to either refute
or modify Weber's theory. Moreover, the
successes of China, Japan, Korea and oth-
er countries of East and Southeast Asia are
often explained precisely by the Confucian
mentality and Confucian ethics [2, p. 300].

In general terms, “interest in the East
these days is huge and, apparently, will
increase. This interest is comprehensive
and all encompassing: history and culture,
society and the state, man and religion
(gods and people), and finally, the ancient
fundamental principles of the great civili-
zations of the East. All this is now in the
focus of attention both of the inhabitants
of the East, aspiring to self-knowledge and
self-identification, to discover the funda-
mental foundations of their own being,
and even more so representatives of a dif-
ferent, Western, European tradition, whose
general parameters are so different from
the Eastern ones. This kind of general in-
terest is far from accidental: the end of the
20th century. With its gloomy apocalyptic
clouds hanging over the planet, it prompts
many to seriously become interested in
both existential problems (which arouse
active attention to mysticism, and here the
indisputable priority is given to ancient
cultures and religions of the East), and the
search for roots, primary sources. In addi-
tion, much in the modern world is close-
ly connected with the East - it is enough
to recall the phenomenon of developing
countries with their most acute econom-
ic, demographic and sociocultural prob-
lems, whose solutions have not yet been
found. How and when these problems will
be resolved, what are the ways leading to
their solution - all this worries and cannot
but worry the world, the vast majority of
whose population, which is growing both
absolutely and relatively, lives precisely

Some Features of Social Cognition

in developing countries, primarily, in the
countries of the East” [3, p. 435].

What is the East? And what is the West?
Since when has human society divided into
East and West? What are their features and
how do they differ from each other? Let us
cite the statements of Russian scientists
quite well known to the scientific commu-
nity - P.Ya. Chaadayev, A.S. Panarin and L.S.
Vasiliev. According to M.Ya. Chaadayev:
“The world was originally divided into two
parts - East and West. This is not only a
geographical division, but also the order of
things, due to the very nature of a rational
being: these are two principles that cor-
respond to the two dynamic forces of na-
ture, two ideas that embrace the entire life
order of the human race. Concentrating,
deepening, closing in on himself, the hu-
man mind was created in the East; opening
outward, radiating himself in all directions,
struggling with all obstacles, he is develop-
ing in the West. According to these initial
data, society naturally developed.

In the East, thought, deepening in it-
self, having gone into silence, hiding in
the desert, provided public authority with
the disposal of all the blessings of the
earth; in the West, the idea, rushing ev-
erywhere, intervening for all the needs
of man, hungering for happiness in all its
forms, founded power on the principle of
law. Nevertheless, in both areas, life was
strong and fruitful; here and there the hu-
man mind did not lack in high inspirations,
deep thoughts and exalted creatures. The
East came first and poured streams of light
onto the earth from the depths of its sol-
itary contemplation; then the West came
with its all-encompassing activity, with its
living word and omnipotent analysis, took
possession of its labors, finished the work
of the East, and finally absorbed it in its
wide girth” [4, p. 23].

AS. Reflecting on these issues, Panarin
asks: “Can we speak of the East as a sin-
gle entity, or is this word just a metaphor
for consciousness that seeks out exoticism
and is full of Western orders? What lies
behind this concept? The sum of regional
and religious studies as indology, sinology,
arabistics or some kind of interdisciplinary
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synthesis, which has under it a real commu-
nity of countries and cultures of the East?
In his opinion, “this concept reflects some
real common dominants of Eastern cul-
ture, which are represented with different
strength and clarity in various civilizations
of the East - Indo-Buddhist, Confucian-Bud-
dhist (Far Eastern), Muslim” [5, p. 145].
According to JI.S. Vasiliev, who is un-
doubtedly one of the most respected Rus-
sian orientalists, in the meaning of the East,
"we are not talking about a geographical
concept, but rather a historical-cultural, so-
cio-political, civilizational ... This is a gigan-
tic universal humanity, albeit in something
very heterogeneous and contradictory, but
still almost monolithically solid in its deep-
est foundation - the very foundation that,
in fact, gave rise to the East-West dichoto-
my in its time. But how did this dichotomy
arise and what ultimately gave rise to it?
In his opinion, "approximately in the IV - I
millennia BC on Earth laid the foundations
of a command and administrative struc-
ture. At the same time, primitive commu-
nal societies followed the same path. Then,
approximately in the VII century. BC, bifur-
cation began in the Mediterranean, and as
a result of not quite clear processes, some-
thing like a social mutation occurred and
the phenomenon of antiquity arose” [6,
p. 156]. A.S. Panarin adheres to the same
hypothesis. He also believes that around
the VII century. BC. There is an East-West
dichotomy. This difference, according to
the scientist, is determined by how these
cultures disposed of the historical freedom
that was born at the moment of transition
from the mythological state of culture to
the post-mythological one. Prior to this
transition, in the primary “broth” of cul-
ture, which is a myth, the difference be-
tween the West and the East is not visible.
But the transition itself includes a moment
of bifurcation (bifurcation), which gave an
impetus to two opposite trends in world
culture. They could be illustrated symbol-
ically using the biographies of the eldest
and youngest son. Here Panarin refers to a
figurative comparison given by J. Needam
in his famous work, “Society and Science
in the East and in the West." According to
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J. Nidam, both brothers formed in a tradi-
tional patriarchal family, and came of age
with an approximately equal burden of tra-
dition. But the elder will have to stay in the
family as an assistant to the father - with
the prospect of inheritance of his proper-
ty and role, and the younger decided to
break with his native home, went to the
city to seek a free share. In the first, the
biography is dominated by a moment of
responsible succession, which fetters free-
dom, but at the same time gives a guaran-
tee, while the second is dominated by the
moment of uninhibited freedom, insepara-
ble from risk. The house and the burden
of tradition weighs on the former; on the
latter, uncertainty and the need to dodge,
refine, and invent.

Features of Social Cognition and
Experience of the East and West

As a result, we get two great cultural
types - conservative and innovative, each
of which carries its own complexes, its
one-sidedness, its own burden of imper-
fection, inseparable from the sinful share
of man in the world. The complex of the
Western "youngest son” is an ego complex
of guilt associated with an abandoned pat-
rimonial center and inevitable violations of
its moral commandments. The complex of
the eastern "eldest son” is a complex of a
provincial who, even believing in his mor-
al superiority and righteousness, suffers
from his alienation, from non-participation
in the chaotic but alluring creativity of the
unknown future, which for some reason
cannot be created on the spot, without be-
trayal by relation to tradition. Here, says A.S.
Panaria, we, perhaps, have found a keyword
denoting a complex of the Western type of
culture - this is cultural betrayal as a specific
crime of civilization [7, p. 449]. The ethical
logo itself, which has replaced the myth,
bears a betrayal of anthropocentric arbi-
trariness in relation to the highest order of
the universe, a person falling out of the sys-
tem of cosmic harmony, self-expressed in
myth. So, the Tao of oriental culture means
a program alternative to the Western logos:
not a consistent distance of a person from



the harmony of the Cosmos, not an individ-
ualistically irresponsible emancipation, but
on the contrary, a person’s reverse aspira-
tion for natural harmony.

According to this hypothesis, the whole
subsequent history of humankind was a pe-
riod of coexistence of these two opposing
social structures. Moreover, the difference
between them was not only in the ele-
ments, but also in the dynamics of evolu-
tion. European antique structure was char-
acterized by mobility. It was on the basis of
Greek antiquity that impressive successes
were achieved in Ancient Rome in the fields
of economics, political administration, and
culture. According to this hypothesis, the
whole subsequent history of humankind
was a period of coexistence of these two
opposing social structures. Moreover, the
difference between them was not only in
the elements, but also in the dynamics of
evolution. European antique structure was
characterized by mobility. It was on the
basis of Greek antiquity that impressive
successes were achieved in Ancient Rome
in the fields of economics, political admin-
istration, and culture. Noting the uncondi-
tional advantages of Western civilization in
a number of areas of human existence, it is
necessary, in our opinion, to remember the
flaws and shortcomings of this civilization,
which can become tragic if you do not pay
attention to it in time and offer an alterna-
tive. But in order for the alternatives to re-
main at the disposal of humankind, it is not
necessary to uproot its cultural and civiliza-
tional diversity, it is not necessary to look
for the complete and final victories of one
civilization over all others [8, p. 24]. Here,
a hidden historical and anthropological
meaning of the "bipolar” structure of hu-
mankind as a sociocultural system divided
into East and West is revealed. To clarify this
situation, we will make a small digression
into the field of psychology, to explain the
specifics and features of the activity of the
cerebral hemispheres, and on its basis to
explain the meaning of the "bipolar” struc-
ture of humanity as a sociocultural system
and its division into East and West.

According to Sperry's theory, the
difference between the right and left

Some Features of Social Cognition

hemispheres is determined by the char-
acteristics of the information that each
hemisphere perceives and processes; the
left hemisphere is specialized in operat-
ing with verbal and other formal and sym-
bolic material, and the right hemisphere
is sensual images of real objects. In the
studies of scientists, it is confirmed that
each hemisphere is capable of processing
both figurative and symbolic information.
Apparently, it is important here that it is
subjected to simultaneous or sequential
assimilation, and it is not a matter of the
formal belonging of the information to the
symbolic or figurative, but some other of
its characteristics. It has been shown that
artist's process information based mainly
on the possibilities of right-hemisphere
thinking, and scientists - on the possibili-
ties of left-hemispheric thinking, although,
of course, exceptions are possible

The right and left hemispheres are dif-
ferently “inscribed” in the time coordinate.
The activity of the right is mainly connected
with reliance on events that took place in
the past. The left hemisphere is oriented to-
wards the future. In addition, in accordance
with this theory, processes occur in the left
hemisphere that can be described as lin-
ear and sequential thinking, while process-
es of holistic perception occur in the right
hemisphere [9, p. 10]. In its most general
form, we can say that the right hemisphere
is more associated with the motivational
components of emotions, and the left with
informational components. The Russian sci-
entist Nefedov gives in his book the general
principles of the structure of matter and the
psyche based on the activity of the cerebral
hemispheres. Compensation for strongly
expressed individualism in the East is de-
veloped social consciousness in the form of
ethical concepts of Confucianism, Taoism,
Buddhism, etc. But, despite the large reg-
ulatory role of these ethical concepts, the
gap between the individual and the public
consciousness remains traditional. Evidence
of this can be the existence of a dual ex-
istence in the East: daytime - public and
nightly - individual.

What prevails in their ratio is difficult
to say. This depends on the inclinations
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of each person, because some prefer
daytime, social being, while others prefer
nightly, individual being, trying in every
possible way to free themselves from the
futile vanity of the day and quickly plunge
into the night element of individual free-
dom” [10, p. 42]. To understand how this
tradition of thinking has developed, we will
make a short historical digression. To be-
gin with, what modern man creates within
the framework of the classical paradigm of
European culture? It is based on Aristote-
lian logic and the Cartesian dichotomy of
man - the world. The current (formal) log-
ic that underlies European thinking began
around 2500 years ago. Its creator was the
great ancient Greek philosopher from Sta-
gira Aristotle. It is known that during this
period in Greece there was a struggle be-
tween two opposing philosophical camps,
one of which was headed by Aristotle and
the other by Heraclitus. This struggle was
a struggle between two worldviews, two
logics - formal and dialectic, two methods
of cognition of the world - science-like and
intuitive-mystical, and two types of think-
ing - linear and nonlinear.

The greatest representative of Greek
philosophy, whose logic formed the basis
of European civilization, believed in a re-
ductionist approach: if you break some-
thing down into its component parts, you
can understand how it works. According to
the thinker, everything has its own bound-
aries; everything can be localized and cat-
egorized. Being the founder of formal logic
and the creator of syllogistics, Aristotle es-
sentially seduced the world, saying that if
you don't know something, ask those who
know. The opponent of Aristotle Heraclitus
held a different point of view the Dark of
Ephesus. He, in contrast to Stagirith, said
that the Universe is in constant motion,
that stability and homeostasis are not the
norm. One of the most famous and memo-
rable sayings states: “Everything flows and
everything changes. You cannot enter the
same river twice” [10, p. 42]. For example,
the roots of the educational system, when
the unquestioned authority of the teacher
dominates the personality of the student
in all aspects, sprout from Aristotle’s phi-
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losophy. Modern science is also based on
the logic and philosophy of this thinker. In
particular, following this philosophy, caus-
al concepts, laws of motion, conservation
of energy, and an increase in entropy were
developed.

Heraclitus believed that universal wis-
dom, the world logos, the fiery word spoke
with his mouth, and he was convinced that
he was open to the eternally tense and
disturbing rhythm of life that defines the
Law of life. In our opinion, it is important
to note, "Heraclitus presented his opinion
of the universe in the form of mystical rea-
soning based on priestly traditions. Here
he follows the example of the Pythagore-
ans, who organized themselves into mys-
tical fraternities like Orphics” [6, p. 103]. It
is quite obvious that the philosophy of this
thinker expresses a more holistic, more har-
monious and dialectical view of the world,
which, unfortunately, was not in demand at
the time, and only many centuries later re-
veals its huge cognitive potential, especial-
ly in the context of the latest discoveries of
modern science. It is now obvious that this
dispute between Aristotle and Heraclitus in
its consequences is much more dramatic
than a conflict regarding the structure of
the Universe. It was a struggle of two worl-
dviews, a struggle of two logics, a struggle
of two methods of knowing the world, on
the outcome of which, ultimately, the fate
of humankind was dependent. Since Ar-
istotle won this intellectual war, our life is
what it is today. If Heraclitus won, then we
would have a completely different civiliza-
tion. Almost all of our thoughts, any type
of analysis that we use is a consequence of
the influence of Aristotle [11, p. 351]. The
scientific method, inherited from Aristotle
and loudly proclaimed by Bacon, has be-
come the generally accepted method of
scientific research and discovery.

After the discovery of subatomic par-
ticles in quantum mechanics, our logical
world disintegrated. It turned out those
subatomic particles "behave” differently
than, according to scientists, they should
conduct. The basic principles began to
crumble. Therefore, for example, Aristotle
argued that an object could not be both



"A" and not “"A". Quantum science has en-
tered into a dispute with Aristotle. And
many experiments have shown that cer-
tain objects may not be something at the
same moment in time. It also turned out
that velocities significantly exceeding the
speed of light are possible. It was, for ex-
ample, proved that an electron, moving at
an incredible speed, could be in two places
simultaneously. If you follow the old logic
of Aristotle, it seems that there was a mys-
ticism here. The real world of elementary
particles and the Universe, it turns out,
does not obey the classical laws, so care-
fully formulated by scientists, and is not
explained by old, linear thinking. It is also
impossible to explain and describe with old
thinking the reality of such a plan as chaos
and turbulence. This requires a non-linear,
holistic, so to speak, more based on the
right hemisphere thinking, which is more
characteristic of the East.

The famous American scientist J. Glake,
in his book on chaos, writes that science
has been deceiving itself for centuries, ig-
noring the slightest deviations in the pro-
cess of collecting data and conducting
experiments. The phrase “measurement
error” was used whenever data did not fit
into the framework of a causal paradigm.
Scientists began to limit their research to
closed systems, even if they were possi-
ble only in artificial conditions, instead of
solving the problems of open systems, life,
and turbulence [9, p. 10]. A completely new
word in science in this regard is the con-
cept of the American scientist D. Bohm. The
main fundamental feature of his cosmolo-
gy is the assertion that reality is one, that
it represents the indivisible integrity that
underlies the entire Universe, the basis of
matter and consciousness, providing the
source material for all manifested entities
and events, generating and controlling ev-
erything through constant communication
with everything in the deep structure of the
whole [9, p. 7]. According to Bohm, every-
thing in the Universe is not only intercon-
nected, but in reality, it is the same thing.
According to his theory, consciousness and
life (and, in essence, everything in the Uni-
verse) are sets coiled up in the universe.

Some Features of Social Cognition

Such a vision has amazing consequences:
each piece of the hologram contains the
entire universe. This means that every cell in
our body already contains a coiled cosmos.
These fundamental discoveries of modern
science provide the basis for a deeper un-
derstanding of the nature of consciousness,
which cannot be explained by the old the-
oretical baggage of knowledge. Now it is
quite obvious that a new understanding of
consciousness is possible only on the basis
of a deep understanding of not only the lat-
est achievements of modern quantum - rel-
ativistic physics and psychology, but also a
creative understanding of the experience of
thinking and wisdom of the East.

This is especially important because the
modern picture of the world revealed by
quantum physics, according to physicists
themselves, seems to bring us closer to the
perception of the world, which is unusu-
ally similar to the picture of the world of
mystics of the East. Paying attention to this
feature, the director of the International In-
stitute of Theoretical and Applied Physics
of Russia, Academician A.E. Akimov writes
the following: "Everything that physics has
now come to, practically without formulas,
but in a meaningful way, is stated in the
ancient Indian Vedic books. There were
and still are two directions of cognition of
Nature. One is represented by Western sci-
ence, that is, knowledge that is obtained
on the methodological basis that the West
owns, that s, evidence, experiment, etc. The
other is Eastern teachings and practices,
that is, knowledge acquired externally by
the esoteric way, in a state of, for example,
meditation. Esoteric knowledge is not ob-
tained, it is given to man. It turned out that
at some stage, this esoteric path was lost,
and another path was formed, extremely
complex and slow. Over the past thousand
years, following this path, we have come
to the knowledge that was known in the
East 3,000 years ago” [12, p. 189]. Thus,
according to a Russian scientist, European
culture and science did not adequately as-
sess the most important aspects of human
life. So spirituality, which has always been
highly valued in the East, has not equalized
irrational methods of obtaining knowledge
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with rational ones, rejected non-traditional
ways of obtaining information, etc.

From here, it inevitably fell into a dead-
lock, the way out of which, according to
some scientists, is simple. It has long been
proclaimed the most wise and far-sighted
thinkers of the East and West: it is necessary
to combine intuitive and scientific knowl-
edge, to equalize in the rights to the criteri-
on of “truth” what is obtained as a result of
insight, trance or influx, and what revealed
an exact experiment and logical construc-
tion. Therefore, if the question is posed,
which way of knowing the World is more
correct - underlying the traditional sciences
or serving as the basis of religion, mysticism
or Eastern methods, then, according to Aca-
demician Akimov, there is reason to believe
that the advantage of traditional sciences
does not follow from anything. Moreover,
science has lagged behind the "unscientific”
worldviews. In the Western system of spiri-
tuality, the scientist-rationalistic and utilitar-
ian-economic consciousness of an individ-
ualistic sense, which functions on the basis
of the logic of not a holistic perception of
the world, but its discursive-analytical tax-
onomy in groups, classes, clans, etc., gained
predominant development. In this system,
there is no unifying principle that has a
spiritual and moral essence, because the
driving force of the West, the source of its
dynamism are the mercantile and economic
interests of the individual. The basis of their
implementation is the rivalry of individuals,
groups, states, etc. with the use of violence
aimed at crowding out or suppressing a
competitor. Of course, these aspirations are
combined with a focus on achieving high
efficiency and professionalism, which found
expression in the ethics of Protestantism,
and then secured, economic practicality.
Cold calculated rationalism combined with
high efficiency and professionalism allowed
the West to achieve a high level of econom-
ic development, which made possible the
success of Western liberalism and democ-
racy.

Such an effective and impressive de-
velopment of the West was accompanied,
however, by significant losses of many of
the universal human social and cultural
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heritage. The spirit of humanity and spiri-
tual self-realization has been removed from
this rational and individualized world, the
means of achieving which is not only prac-
tical economic activity, but also spiritual
aspiration, which is largely associated with
irrational, intuitively mystical ways of per-
ceiving being. Due to the one-sidedness of
the type of spirituality that has developed
in the West, which he himself is aware of,
he is constantly searching for those com-
plementary principles that could somehow
compensate for the limitations of their own
spiritual resources by including new di-
mensions of consciousness that have been
developed in eastern cultures [13, p. 547].
In the spiritual structures of eastern civili-
zations, irrational, contemplatively intuitive
methods of comprehending the world,
in which the unity of seemingly opposite
principles is realized, turned out to be sig-
nificant. A constant correlate of tendencies
towards the hypertrophy of individualism in
the East is the developed social conscious-
ness in the form of ethical concepts of Con-
fucianism, Taoism, and Buddhism.

Conclusion

The economic paradigm is an inevitable
product of historical and cultural heritage.
Since every culture has its own strengths
and weaknesses, its institutions cannot
change quickly and easily. Culture, world-
view, value system take a long time to form
and change for a long time.

Hence, success or failure in an econo-
my cannot be determined by culture alone.
Building or changing an economic system
based on progressive elements of culture is
the task of any society. And here the deter-
mining factor is not culture, but the desire
of people to turn their society into a pros-
perous one. In a globalizing world, this can-
not be done either in isolation from other
cultures, or at the expense of other cultures.
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AHHOTANI NS

Makanaga KasakCTaHAblK KOFaMHbIH KOfaMAblK CaHacblH
XaHFbIPTY ascCbiHAA CTpaTernanblk >ocrnapaay, 3THoCapasblK
KapbIM-KaTblHaC canacbiHAa MeMAekeTTik bafaapiamanapsb

icke acblpy YpA4ici  peTiHAe  KasakCTaHAblK — asamaTtTblk,
VATTbl  KaJbINTacTblpy Kejelleri KapacTbipbliagbl.  YATTbIK
KanbiNTacyAblH, Tapuxu Taxipubeci KepceTKeHZen pyxaHu

KaHFbIPY XaNblKTblH, YATTbIK CaHaCbIHbIH, ©3repiciHe OenceHai
TypZe biknan etegi. OcblifaH GanaHbICTbl aBTOpAap Kofamablk,
CaHaHbl XaHfbIpTyAbl 3epTTey bapbicbiHAa YATTbIK biperennik,
VATTBIK  Tapux, KOfaMAbIK KesliciM MeMm TaTynblK CUAKTbI
acnekTinepai >XaHFblpy YPAICIHIH ©3apa 6alnaHbICTbl KaxeTTi
Heri3i peTiHae KapacTtbipagbl. On ywWwiH 6apabik 3THOCTAp MeH
KOHdeccns ekingepi ywiH TontacTblpa anaTblH a3amaTTblk YT
YCTaHbIMbIHA HEri3fenreH yATTblK GiperennikTi KanbinTacTbipy
kaxkeT. XXannbIxanbIKTblK TOMTACy UAEACHI Ka3aKCTaHAbIK YATTb
KanbINTacTbIpyAblH, a3amMatTtblK GenrinepiHe Herisgenyi kaxet
ekeHgiri kepceTinegi. OcbifaH banaHbICTbl Makanaza KonblifaH
6acTbl MiHAeTTEpAiH 6ipi Ka3akCTaHAblK KOFaMHbIH pyXaHu
>KaHFbIPYbIHbIH, HEri3i caHanaTblH BipTyTac YATTbl KanbIiNTacTbipy
YPAICIHAE MeMNEeKeTTiK cascaTTblH, Herisri 6afbiTTapbiH 3epTTey
60/1bIN Tabblnagbl.
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MepcnekTnBa GpopMUPOBaHMA €AUNHOM Ka3aXCTaHCKOM HaLMKN B KOHTEKCTe
MogepHuM3aLmm o6LecTBeHHOro Co3HaHUSA

AHHOTaU,VISl. B cratbe paccMmaTpuBaeTCca nNepcnekinBea

dopmunpoBaHus

Ka3axcTaHcKom

Fpa)KAaHCKOI\/Il Haunnm Kak cneacteune npouecca ocylwecTBaeHna rocyaapcCrtBeHHbIX NporpamMmm
B cq)epe MeX3THNYeCKnX OTHOLUEHI/IVI, CTpaTernyeckoro naaHMpoBaHMA 3TUX Npoueccos B
KOHTEKCTE MOoAepHM3aumna O6U.I,ECTBeHHOFO CO3HaHMA Ka3axCTaHCKOro O6LLI,ECTBa. Kak noka3sbiBaet
I/ICTOpI/ILIECKI/IIZ onbIT q)OpMI/IpOBaHI/Iﬂ HaLI|I/II71, AYyXOBHaa MoAepHM3aLna akKTUBHO BOBAeVICTByeT Ha
npoueccbl UIsSMeEHEHNA HAaLLMOHA/IbHOro CO3HaHUA HapoA0B. B aTon CBA3U, aBTOPbI pacCMaTpuUBakoT
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KoFaM/1bIK caHaHBI )KaHFBIPTY

Takve acnekTbl GOPMUPOBaHUA HaLMOHaNbHON WAEHTUYHOCTU Kak HauWOHajbHas ucTopus,
naes obLLEeCTBEHHOrO COrfacus U Mypa B KauyecTBE B3aMMOCBSA3aHHbIX HEOBXOAMMbIX OCHOB
MOJEepPHM3aLMOHHbIX NpoLieccoB. COOTBETCTBEHHO, Ha 3TOM OCHOBE HEObXoANMO cHOPMUPOBaTL
HaLMOHaNbHYI WAEHTUYHOCTb, OCHOBAHHYH) Ha MpPUHLMME TpaXKAaHCKON MPUHAANEXHOCTY,
KoTOpas AO/KHa ObiTb KOHCOAMAVPYHOLWMM MOMEHTOM AN NpeicTaBuTeNell BCeX 3THOCOB
N KoHbeccuin. No3ToMy rNaBHBIM C TOUKM 3PEHUS 3ajay, MOCTaBNEHHbIX B CTaTbe, ABIAETCA
M3yYeHne OCHOBHBIX HaMpaBiEHWUI rOCyJapCTBEHHON NOUTUKM B chepe GOopMMpOBaHUS efuHON
HaLMK, KOTopas NpeAnonaraeTcs OAHUM U3 CNEACTBUIN JyXOBHOIO BO3POXAEHUS Ka3axCTaHCKOro
obuecTBa.

Knroudeeole cnoea: fyxoBHOE BO3POXAEHMWE, €AVHAN HaLMSA, HaLMOHaNbHasA UAEHTUYHOCTb, Uaes
«MaHfinik en», obliecTBEHHOE CO3HaHWe, OOLIecTBEHHOEe corjacMe U MUp, rocyfapCTBeHHas
NoanTUKa B chepe MEXITHUUYECKNX U MEXKOHPECCHOHaNbHBIX OTHOLLEHW.

The Prospect of Forming a Unified Kazakh Nation in the Context of the Modernization of
Public Consciousness

Abstract. The article examines the prospect of the formation of the Kazakhstani civil nation
as a consequence of the process of implementing state programs in the field of interethnic
relations, strategic planning of these processes in the context of the modernization of the public
consciousness of Kazakhstani society. As the historical experience of the formation of nations shows,
spiritual modernization actively influences the processes of changing the national consciousness
of peoples. In this regard, the authors consider such aspects of the formation of national identity
as national history, the idea of social harmony and peace as interrelated necessary foundations
of modernization processes. Accordingly, on this basis it is necessary to form a national identity
based on the principle of citizenship, which should be a consolidating moment for representatives
of all ethnic groups and confessions. Therefore, the main thing from the point of view of the tasks
set in the article is the study of the main directions of state policy in the field of the formation
of a single nation, which is assumed to be one of the consequences of the spiritual revival of
Kazakhstani society.

Key words: Spiritual Revival, United Nation, National Identity, The Idea of «Mangilik El», Public
Consciousness, Public Harmony and Peace, State Policy in the Field of Interethnic And Interfaith
Relations.

Kipicne asamarTblk, YATTbI KanbINTacTbIpbIm,
asamatTblK  YCTaHbIMJapfa  CyMeHreH
Kofam e3repiciHiH, Herisri ko3faywbl Mem/ekeTTi TabbiCTbl KypfaH Amepuka

KyLWi cafcu 3usanbl KaybiM ekingepi 6oabin
caHanajbl XaHe o/1lap KOFaMJblK, CaHaHbIH,
XaHFbIPYblHA epeklle yaec KocaTbiHbl
benrini.  Awblk Kofam CcaHanatblH
azamaTTblk VAT KajbiNTackaH enjepae
MemsieKeTneH KaTap KofamzaFrbl 3usbl
KaybIM eKingepi KofamMablk caHafa TepeH,
blKMan eTin OHbIH, ©3repiciH TyblHAATaAbl.

OfaH  Tapwxta  casacu  yATTapablH
KanblnTacyblHAa 3THOCTbIK, Heri3ge
KajbiNTackaH eypornanblk MEeMJIEKETTIH
yarinepi  mbican  6ona  anagbl.  Atan

anTkaHga, ¥/abl ¢dpaHLy3 peBOOLUACHI
HaTuxeciHae 6acbim BeniriH dpaHuy3sap
KypafaH GpaHLy3 YATbIHbIH, KaablnTacyblH
anTybIMbI3fa 6onagbl. An Kasipri Tanza
azamaTTblk KyKblK >X9He TeHAiK HerisiHae

Kypama wtaTttapbl aiikbiH yari 6ona anagbl.
AKL  cnakTel  3MUrpaHTTbIK, — engepae
azamaTtTblk VAT Mogeni MeH 6ankbiTy
KazaHbl TaCiNi ByKin anemMre KeH, TaHbIMan.

XKannbl KOfaM  JaMyblHblH, ~ Ke3-
KenreH CcaTbiCbiHA MeMJIEKETTIK  Casacu
bafrbiT-Oaffapnap  bykapa  XaibIKTbIH
KONJaybl MeH KapcCbliblfblHa Tam 60sybl
Tabufn 3aHAbIbIK. Ananga MeMaekeTTikK
nanga 6oaybl MeH JaMyblHa KaTbICTbl
CypakTap VATTbIK KYpPbUIbIC MEH YATTbIK-
M34eHN bBipereinik MaceneciMeH Tbifbl3

HainaHbICTbl  eKeHiH ecTeH  LublFapyfa
bonmanabl.  Ocbl  XeHiHAe  aTaKThl
amMepukaHablk  cascaTTaHylwbl  PpeHcnc
dykysMa  ©3iHiH,  TaHbIMan  «TapuUXTbIH

aKblpbl XXdHE COHFbl afaM» aTTbl eHberiHge
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nmbepanabl  femokpatus  HaTbic  engepi
YWiH MeM/eKeTTIK KYPbUIbIMHbIH, COHfFbl
dopmackl, KofamplK AaMyAblH aKbIpFbl
dazacol peTiHae kepceTtegi. CoHbiMeH bipre
Gipereiinik MaceneciH e TepeH, kapac-
ThlpaAbl, 9Cipece, HaCINAiK, AiHW, a3aMaTTbIK,
3THOCTbIK, VKbIMABIK, TOMTbIK >dHe T.b.
TYPAEPiH >KaH-XakTbl Tanzan 3epTTensi.
ABTOpPZAbIH, OMbIHLWIA YATTbIK OiperennikTin,
>Xannblfa opTakK a3amaTTblK Typi ak HacinAi
aMepuvKaHAbIKTapfFa Kepi acep eTKeHAIriH
avitagbl. CoHAbIKTaH onap 6iperennikTiH,
backa fJa TOMTapblHa e34epiHe Kapchbl
KOMbIN, OnapAaH e34epiHiH MyasenepiH
Tanan ete 6acTaraHbIH anTazbl [1].
KasakctaH Tayenci3zik anfaH yakbITTaH
6actan ynTThiK Oipereinik neH GipaikTi
KanbINTacTbipyAa, €H anAblMeH, XaabIKTbIH
2/1eyMETTiIK-3KOHOMMKaNbIK, XafaanbiH
XakcapTyFfa 6baca MaH 6epai. OHbIH MaHbI3-
Abl cebebi en iwiHAe yATapanblk TaTy/blk,
neH KeniciMAi OpHaTy MEeH OHbl AaMmbITy
TYPFbIHAAPAbIH,  ©MIp  CYpy  AEHrewiHin,
KepceTKiWiMeH  Tbifbl3  BalnaHbICTbI.
Ocbl  bafblTTa MeMmfekeT TaparblHaH
aTkapblifaH ic-Wapanap KasakCTaHablk
KOFfaMHbIH, TypPaKTblblfbl MEH AaMyblHbIH,

alKblH  Kenini  6oabin  TabblnaTbiHbI
ce3ci3. KasakctaH xankbl Accambresicbl
KypblbIM, KeprifikTi xepepaeri

3THOCapasbIK Hapa3blibIKTap MeH
KaKTbIfblCTapFa o H6epmey MakcaTblHAa

anapbiH ana HacuxaT  >KYMbICTapbl
MeH TypAai LWapanap KoJafa asblHAbI.
KasakcTtaHablKTapablH, MaTepuanablik

XOHEe oNeyMeTTIK >XaffalblH >KakcTapTy
YLWiH KenTereH MemMaekeTTik pebopmanap
MeH cTpaTerusanap icke acblpbingbl. Ocbl
opaniza, 3epTTenin OTbipfaH TaKblpbIn
anTap/ibiKTal ©3 ajnfblHa ©3eKTi >aHe
XaHawbl 6onbin  caHanagbl. CoOHbIMeH
bipre, Makanaza KasakCTaHblKTapAblH,
KOfaMZAbIK CaHACbIHbIH, >KaHFbIPybl MeH
BipTyTac YTThblH, KaiabiNTacybl MEMAEKETTIK
cascaTTbIH TabbICTbl iCKe acybl WeHbepiHAe
KapacTblpbliagbl.

90dicHamacel

Makanaga apTypAi fblnbiMU 3epTTey
aaic-Tacingepi KONAaHbINAbI. Atan
alTKaHAa, CanbICTbIpMasbl, TapuUXMU >XaHe
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Xynenik Tangay agicrepai, COHbIMEH KaTap,
NPUMOPAMAAN3M, KOHCTPYKTUBU3M >KoHe
WHCTPYMEHTaAN3M  Tacingepi  KeHiHeH
KONAaHbIC TanThbl.

Hezizzi 6enim

KasakcraHapblk yATTbIK bGiperennik neH
BipnikTi HblFaWTyFa apHanfaH, COHAaW-
ak, Kasipri KazakCTaHAblK  KOFaMHbIH
naeonornsacel  peTiHAe — KabblagaHfaH
KasakcTaHHbIH, TyHFbILW Mpe3naeHTi
H.o. Hasapbaes «MaHrinik En»
KanMbIXanblKTblK MNATPUOTTbIK  MAEACHIH
2016 >binbl 26 cayipae KazakctaH xankbl
AccambnescbiHbiH,  XXIV  ceccusicbiHAa
yCbIHAbI. byn Typanbl Enbacel e3i: «MeH
kofamaa Kasak eniHiH yATTbIK WAEsACh
KaHaan 6onybl Kepek?» AereH cayan >wui
Ta/Kblfa TYCETIHIH Kepin >XypMiH. bi3 yuwiH
bonawafbiMblzfa Oafpap eTeTiH, YATTbI
YMbICTBIPbIN, Ybl MaKcaTTapFa XeTenenTiH
naes 6ap. On — MaHrinik En wnpgescol.
TayencizgikneH bipre xankbiMbi3 MaHrinik
MypaTTapblHa koA XeTki3ai. bi3 enimizgin,
XKYPEri, Toyencisairimisgin, Tiperi — MaHrinik
Enopgambizgbl  TypFbi3ablk.  KasakTbiH,
MaHrinik  Fymbipbl ypnakTbiH, MaHrinik
BonawafblH 6GasHAbl eTyre apHanazbl.
EHairi ypnak, MaHrinik KasakTbiH [Mep3eHTi.
EHpewe, Kaszak EniHiH, ¥nTTbIK Vgescbl —
MaHrinik Enl» — gen atan aritagbl [2].

Mpe3naeHTTiH,  «MaHirin  En»  kasipri
Ka3akCTaHAblK KOFaMHbIH KypAesi fe 63eKTi
MacesieCiH KeTepin OTblpfaHbl akuKart.
KasakctaH ©3iHiH Tayencis MemsekeT
peTiHAe AaMyblHbIH XUbIpMa  XXblAbIK
TapuxblHAA NMOCTKEHECTIK KEeHiCTiKTe
6erbiTWwinik neH Te3IMAINIKTIH, ©e3apa
TYCIHICTIKTIH KEHICTiri peTiHAe TaHbbIM,
yATapanblk  >XaHe  KoHdeccuaapanbik
KeNiCIMHIH, ~ >apKbIH  YArICIH  KepceTin
kenepi. Kasipri TaHga yATTbik, Macenenep
TOHiperiHAe LUMEeNeHiCTi >KaHe Kayin-
Katepre TO/bl  XKafhah  KajbinTackaH
yakbITTa,  eniMi3  ©3iHiH  canuKanbl
casncaTblHbIH HaTUXeciHAe ©3iHiH,
NMOJIN3THOCTbI KOFaMAblK epekLUenikTepiHe
KapamacTaH yATapanblk —KeniciM  MeH
3THOCapanbIK ynecimMainikTi cakTam
OTbIpbIN,  MEMJEKETTIK  >XdHe  YATTbIK
KYPbUIbICTBI  AaMbiTyja  Ka3akCTaHAbIK,



KOFaMHbIH, YATTbIK BiperenniriH aHbiKTay bl
TUIMAI >Ky3ere acblpyja >ofapbiga artbl
aTanfaH MeMeKeTTiK AeHrengeri Ky>xaTtap
KOfaMfa TbiH, cepnific bepegs,.

Ocil opalisa, asamatTapablh,
©34€epiHiH VATTBIK GiperenniriH
aHblKTaya  KasakCTaHblk, Kofamga

Tapuxm TaXipnbe apKblabl KasbiNTackaH
Ke3kapactap, bafbiT-bafgapnap  MeH
KYHABUIBIKTAP >KMbIHTbIFbI Ka3akCTaHHbIH
Casicn  MOJAEHMETIHIH  KanbiNTacyblHbIH
6ip KblpblH awbin 6epeai. OfaH Kasipri
TaH4a KasakCTaHAblK KoOfamza YATTbIK
GiperennikTiH aHblKTanybliHa GalnaHbICTbI
bykapanblk  aknapat  KypangapbiHza
TyblHAAN OTbIpFaH KbI3y MikipTanactapibiy,
e3apa Tanacel fganen 6Gona anagbl
COHbIMEH KaTap YATTbIH ©TKEH Tapuxbl
MeH faMy Ke3eHAepiHe apHanfaH COHfbl
XblNAapbl XapblK KOpreH ipresi fblabiMu
eHbekTep MeH HacblibIMAAp FbUIbIMU XKaHE
Kenuwinik KaybIMHbIH, KeTepifin oTbipfaH
Macenenepre  Y/KeH KbI3bIFYLUbIIbIK
TaHbITbIN OTbIpfaHblH KepceTeai. bipak
OCbl ©TKIp Macenenepre TepeH VHiNCeK
9N Ae KenTereH mMaceneneppiH, MaHi MeH
FBIIBIMW  TaHbIMABIK, aYKbIMbIHbIH, TOJbIK
aHbIKTaAMafaHblH balrikaTazpl.

CoHbiMeH Enbacbl  >KanmbIxanblKTbiH,
KeNiCIMHIH, epekLe Ka3akCTaHablK
Mogeni petiHae «MaHrinik En» naescbiH
anfa >KblKbITa OTbIpbIN, 6HonalakTasbl
Ka3aKCTaHAblK YATTbIK JAaMyblHblH, 6eT-
6enHeciH aHbikTan 6epai. byn e3 kezeriHae
KapanambiM  Xaiblk TaparnblHaH >Kbljbl

kabbingayra uve 60AbIMN, KasakCTaHAbIK
Giperennik  neH  BipnikTi,  KenicimMai
HblFaliTyfa GafbiTTanfaH KyHAblIbIKTAP

Xyneci peTiHae kabbingaHabl. MaHrinik en
NAEACbIH XY3ere acblpyblH, Keneci Herisri
Kagamgapbl MemaekeT baclublibifbIMEH
«¥nT xocnapbl - 100 kagam bapluafa
apHasfaH Kasipri 3aMaHfbl MeMJIEKET» MeH
«MaHrinik En» naeacbiHblH, NaTPUOTTbIK
aKTICiH 33ip/siey MeH OHbIH iCKe acblpyablH,
HaKTbl Kajamzapbl AavibliHAanabl. Kasipri
TaHaa EnbacbiHbiH, aHbiKTan 6epreH en
eMIpi YLWiH cTpaTermnsanblk MaHi 6ap Kyxart-
TapAbl MeMJIEKET MeH kofam 60bin Bipirin
icke acblpy anja TypfaH 6actbl Macene.
Ocbl  oparga 6i3a4iH  TakbIpbINTbIH,
Herisri  e3eriHe  alHanbiN  OTbIpFaH

KoFaM/1bIK caHaHBI )KaHFBIPTY

KasakctaH PecnybankacbiHbiH [pe3naeHTi
H.©.Ha3zapbaeBtbiH KasakctaH - 2050
CtpaTtervscblH  >y3ere acblpyga «¥Aat
xocnapsbl - 100 kagam bapluafa apHanfaH
Kazipri 3aMaHfbl MeMeKeT» aTTbl anjafbl
yakblTTa >Ky3ere acblpbliyfa TuWicTi 6ec
WNHCTUTYLMOHaNAbIk, pedopmanapsbiH bipi
peTiHAe a3amMaTTblK KOfaMHblH, OyTiHAIriH
caKTay VLWIiH Ka3akcTaHAblk 6iperennikTi
HbIFaNTYAblH  MaHbI3AblAblFbIHA — epekLue
Hasap aygapbiagbl [3]. Ocbl  opaiga,
aTasMbIl  XXYMbICTbIH,  eniMi3geri yATTbiK
Macenieniepai XeTe TyCiHyae, YATTbIK Oipe-
rernikTiH aHblKTanyblHAA, CAsCU MOAEHMNET-
TiH, faMy AuMHaMuKacblH Honxayza >kaHe
6enrini Bip KoHuUenuumanapabl yCbiHyAa
MeMAeKeTTik HaffapiamanapMeH Tbifbl3
HalinaHbICbIH aTan 6TKEH MaHbI3Abl.

byn macenenep KasakcCTaHHbIH casacu
KYMeCiHIH, HblFatobl HapbiCbiHAA Ka3ak-
CTaHAbIK, KOFfaMAa YATTblK MacenenepsiH
TYbIHAAYbIHbIH, HEeri3iH ©TKeH KeHecTiK
Ke3eHMeH Tapuxu Typfblda CanbiCTbIpy
apKblibl  TepeH  TyciHyre  6onagbl.
KaszakctaHgafbl casicu  >KYyWeHiH 3amaH
TanabblHa Ccail  e3repici  HaTMXeciHAe
YATTBIK ~ BiperennikTiH,  KanbinTacyblHAA
NPe3nAEHT  MHCTUTYTbIHbIH,  pesi  MeH
OpHbl epeKlle €eKeHiH aTan OTKeH >XOH.
OHblH, 6actbl cebebi ocbl yakbITTap
apanblfblHAA KEHECTIK >XyheAeH TOAbIK-
Ta 6ac TapTy XOHe KOemn3THOCTbl Ka3ak-
CTaHAbIK, KOFaMHbIH, YATTbIK OiperenniriH
Ka/bINTacTbIpy, KEHECTIK CaHaHbl KYpPanTblH
paMmi3gepai KazakTblH TN MajeHVeTIMeH
aybICTbIpy Ke3-KeareH memaeket 6acLubiCbl
YWiH TabaHAbINbIK, NeH KaXblp-KanpaTTbl
KaxkeT eTeTiHi Genrini. OHbIMeH Oipre
MEMNEKETTIH  CbIpTKbl  reorpadusanbik
OpHanacy xaffaribl MeH XablKTblH KypaMbl
Ken >affanja YATTbIK cascaTTbl epKiH
XYprizyre MyMKiHZIK 6epe ©6epMenTiHi
TYCIHIKTI.

KasakctaH YATThIK Giperennirix
KanbiNTacTbipy GapbiCbiHAa YATTbIK XaHe
Tapuxn CaHaHbl KannblHa KeNTipy Maceneci
HasapgaH Tbic Kanmagbl. Ocbl Macene
TOHiperiHae 6i3aiH MeMAeKeT NOCTKEHECTIK
enfiepain Taxipubeci ecenke ana oTbIpbIM,
TaPUXTbIH, YATTbIK CaHaHbl XaHFbIPTyAaFbl
KbI3METIH KOFaMHbIH, Casic¥ MaAEHNETI MeH
YATTbIK,  BiperenniriHib,  KanbiNTacyblHbIH,
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aViKblH KOPIHICi peTiHAe AaMbITbiN Kenea,.
OHbIH,  iWiHAe Ka3aKCTaHAbIK  KOfaM-
HblH, YATTbIK OiperenniriHib, KanbinTacybl
WweHbepiHAe Kenbip Tapwuxu TyaFanap-
AblH  TOHiperiHae KanbinTackaH TypAi
Ke3kapacTap MeH nikiptanactap bykapa-
NIbIK aKknapaT KypanjapblHAa >XWi KepiHic
6epegi. byn ani ge 6onca Kofam iwiHae
OypblHFbl KEHECTIK Ke3KapacTblH,  >aHa
Ke3kapacneH e3apa  Kapama-Kapcbl-
NblFbl  TYPbIFbICbIHAA  XKafacblH  Taybln
OTbIpFaHAbIFbIH HankaTasbl.

KasakctaHablK  Kofamzarbl
VATTh BipTyTacTaHAbIpaThiH naes-
Hbl  33ipfeyre fJereH cypaHbiC MeH
KaXKeTTiNiK Typanbl MacCeneHiH, keTepinin
Kene >aTkaHblHa 6ipa3 yakbITTbIH >Xy3i
601abl. TOKCaHbIHLbI XblA4APbl KEHECTIK
KOMMYHWUCTIK ~ UAEONOTUSAHBIH,  Kylhpeyi
Ka3aKCTaHAblK KOfamMAa WAEeO00rUsNbIK
BaKyyMAbl TybliHAATTbl. OCbl TyCTa TYPAi AiHN
afbIMAafbl NAEONOrUANbIK BafbiTTap Nanga
60nybIHbIH, HaTUXKeciHAe b6i3aiH, Kofamaa
Tepic afbiMAafbl AiHW Ke3KapacTapZblH,
beneH, anybiHa fa cenTiriH TWrisai. byriHri
KYHI  Ka3aKCTaHAblKk KofaM  OipHelue
9/1eyMETTiIK-3KOHOMMKaNbIK e3repictep
MeH pedopmanapabl  bactaH eTKepai.
AsamaTTapiblH  AiHWM  cayaTTblAbIfbIHbIH,
apTybl  MEeH  XaJblKTblH,  d/1€yMeTTiK-
3KOHOMMUKANbIK >XafAaWblHbIH, >Kakcapybl
Kofamfa 6Oackalla >kaHawa uAesHbIH
KaxkeTTifiriHe anbin  kengi. CoHAbIKTaH
MaHrinik En wnaescbiHbIH, AyHWere Kenyi
Ka3akCTaHAblK, KOFfaMHbIH, Kasipri Aamy
CaTbICbIH HYCKAWTbIH UMAes TypFblCbiHAA
HacuxaTTanyza.

Ocbl opaiga «KasakcraH-2050» cTpa-
TErnsacbl KanbiNTackaH MeMIEeKeTTiH >KaHa
cascu barbiTbl» >aHe «MaHrifik en» naesa-
Cbl WeHbepiHae EnbacbiHbiH, KOFaM MeH
MEM/EKETTIK opraHfzap anfblHAa KoWfaH
TananTapbl GOWbIHLIA MaHbI3bl  OCbIHAA
eKeHiH aTan eTyre 6onazbl. COHbIMeH bipre
backa wngeanbik MaHi Hap TyXbipbiMAap
MeH cTpaTernsiap, MeMAEKEeTTIKTIH, YATTbIK,
casicat baffapnamanapbl, VATTbIK >KaHe
MEMEKETTIK  KypbIabICTbl  KaablMTacTbIpy
OafbITbl, COHbIH illiHAE enje a3amMaTTblK,
KOFaMAbl KYPY TYPFbICbIHAH KapacTblpfaHaa
XaHa VYAEepIiCiH OpHbIKTbIPYFa  FblibIMU
anfbiwapT 60naTbiHbl aHbIK,

o4 AJIAM OJIEMI
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XaHaaaH

2015 binbl 28 >entokcaH alblHAA
KasakctaH Pecnybaukacbl [Mpe3naeHTiHiH
Ne 147 JKapabifbimeH «Ka3akCTaHabIK,
biperennik neH OGipAikTi HbIFAUTY MeH
AaMbITY» Ty>KblpbiIMAamachk! 6ekitingi. byn
KyKaTTbl Kabbligaysafbl MakcaT enge
BipTyTac yATTbl KanbIiNTacTblpy cascaTbiH
ofaH api xeTingipe Tycy egi. JereHmeH
TYXbIpbIMAaMaZa anfa KOWblAfaH Herisri
MiHZeTTep «MaHrifik En» xannbixanbIKTblK,
NaTpUOTTbIK WAEACBIHbIH, KYHAbIbIKTAPbI
MeH a3aMartTblK yCTaHbIMAapbliHa Herizge-
negi, onap:

1) «MaHrinik En»  >XannbixaablKTbIK,
naTpuoTTblK  MAEACbl  KYHAbIbIKTApPbI
HerisiHae >XaHa Ka3zakCTaHablK
naTpMoTM3M, asamaTTblK yCTaHbiMAapbl

apKbIbl  Ka3aKCTaHAbIK Oipererinik neH
BipAikTi AaMbITy MeH Kylenty 6GownbiHLIA

asamatTblk KOfaM WHCTUTYTTapbl MeH
6apAblk, AeHrengeri MeMEKeTTIK
OpraHfapablH,  XXYMbICbIHbIH, ~ Giperen

XYMeciH Kypy;
2) >XaHa KasakCTaHAblK MaTpPUOTU3M,

KasakcTaHablk, biperennik neH  BipAik
yCTaHbIMZAPbl  apKblibl  TopOUeseHreH,
engi [aMybIHbIH, CTpaTernsnbik,
MakcaTTapbl TOHiperiHAe LWOofblpaaHFaH

«MaHrinik En» XacypnafblH KanbintacTbipy;

3) otbachl, fOCTbIK, GipAiK, COHbIMEH
KaTap eHbeKkKopbIK, afsanabik, Ginimainik
neH  anfblpAblK,  YWTIAZIAIK — CUAKTbI
KYHAbUIbIKTapFa HerisgenreH eHbek aHe
KaCibu Wwebepnep KOFaMbIH KanbINTacTblpy;

4) XaNbIKTbIH pyxaHn-MageHu
Mypacbl MeH TapWXW CaHaCblH HbIfanTyfa
bafbiTTanfaH MemekeTTik bafgapnamanap
MeH >obanapfbl OpTanblk MeMAeKeTTiK
XKQHe XeprinikTi atkapyLlbl opraHAapAblH,
icke acblpybl;

5) OipbiHfain  Honawak ~ yATbIH
KanbiNTacTbipy MeH TyXXblpbIMAaMaHbIH
ic-llapanapblH >y3ere acblpy OOWMbIHLIA
opTanblK MEMAEKETTIK >XSHe >KeprinikTi
aTkapy opraHZapbiHblH KbI3METIH ecernke
any MeH bakbliay, MOHUTOPUHT TETIKTEPIH
icke acbIpy KaxeT Aen TabblafaH [4].

Ocbl TyXbIpbiMZ@ KeTepinin OTblpfaH
YATTBIK, BiperennikTiH KanbinTacy
TakblpblObl 6i34iH KOFaM YLiH ©3eKTiAiri
alikblH €eKeHiH Kepyimire 6onagpl. byn
TakblpbINTbl 3epTTeyAe Heri3iHeH Kasipri



yakbITTafbl fblibiMAaFbl 6enrini 6aTbICTbIK
dficHaManblK  Tacinzepai  HacwblablkkKa
aNfaH>eH,atan anTKkaHaa3THOCMMBOIU3M,

KOHCTPYKTUBU3M, NPUMOpPAVaNn3M
TaCiNAepi Ke3-KeNreH yATTblK TaKblpbINTafbl
Macenenepsi  TepeH  TYCiHyAe  KeH,

KO/AaHbINaZbl. Ocipece, XaHa KasakcTaH-
AblK  KOFaMHbIH CasCcy  M3JEHMETI MeH
YATTbIK  BiperenniriHiv,  KanabinTacyblH
FbINBIMU TYPFbiZa apakaTbiHACkIH 6ATbICTbIK,
KOHUenuusanap apKbibl CanbiCTbipMabl
Tanzay apKblibl faHa >yneneyre 6onagpl.
OpaH engeri cascv >XYWeHiH Tapuxu
3BOJIFOLMACHI KOFaMHbIH, Casicu CaHaCbIHbIH,
XaHFbIpybl MEH KanbinTacyblHa epekLue
bIKMan eTKEeHZAIriH Kasipri yakbiTTa Kepin
OTbIpMbI3.  KaszakcTaHzafbl  KOfaMApblK
CaHaHblH >XaHFfblpybl >xahaHaaHy ypaiciHeH
TYbIHAAWTBIH  Kayin-katepsiepre  TeTen
6epy MeH KasakCTaHAblKTapablH, pyXaHu
KYHAbIbIKTAPbIH KanTa TyreHgeyre
apHasfaH.

KasakctaHaa MemaekeTTiK KYPblabICTbIH,
KajbiNTacybl ascbiHAafbl a3amaTTapzblH
©3/lepiHiH, yATTbIK OiperenniriH aHbIkTay
MaceneciHe Ke3Kapac XafbIMAbl XafblHaH
esrepyse. KasakcTaHAblk  KOfamzafbl
YATTbIK, ~ Biperennik  Maceneci  Kkasipri
KOFaMHbIH, >KaHa cascu MOAEHMETIHIH
6eniri  peTiHAe KapacTbIpblIbIM, OHbIH
KaabinTacyblHAa KasakCTaHAbIKTapabiH,
caHacblHZafbl ©TKEH TapuXTblH,  YJec
cafMafbl Ja KaTap aHbIKTanybl Kepek.
COHbIMEH KaTap MeMJ/IEKETTIH, dN1eyMETTIK-
3KOHOMMKaANbIK,  Xafaanabl >KakcapTyfa
bafbiTTaNfaH cascaTbl  efjeri  cascu
TYpaKTbi/blK MeH KeniciMAi  JaMblTyFa
Tikenen acep eTywi ¢akTop peTiHAe
caHayfa 6onagbl. Kasipri TaH4a yATTbIK
Gipnik  neH  Biperennikti  AambITyAbl
3epTTeyre apHasfaH fblIbIMU >KYMbICTap
Ka3akCTaHAblK KOfaM YLiH ©eTe e3ekKTi
XaHe TaXipnbenik TypFblga KyHAbl 606N
Tabblnagbl.

KasakcTtaHza aNeyMeTTiK-
3KOHOMMKasbIK, Aamy HaTUXKeCiHAe
Ka3aKCTaHAblK KOfaMHbIH >KaHa cascu
CaHacblHbIH,  KanbINTacybl MeH \ITTbIK
GiperenniriHib, HakTbl aHbIKTanybl Tapuxu
acnekT HerisiHae CeHiMMeH aiTa asambl3.
KeHecTik casicy MafieHWMeTTiH, 31eMeHTTepi
caHanatblH MypanapabiH GipTiHaen

KoFaM/1bIK caHaHBI )KaHFBIPTY

XKOMbINYbl Ka3aKCTaHAbIK KOofamza >KaHa
€PKiH CcaHaHbIH, Ka/ibiNTacybl MeH OHbIH
yakblT TanabblHa CaMKeC >KaHfblpyblHa
xon TapTTbl. COHbIH HeridiHge KasakcTtaH
MEMNEKETTIK >OHEe YATTbIK KYPbUIbICTbI
KanbINTacTbipya 3KOHOMMKaHbI casicaTTaH
XKOFapbl KOWbIN Kenesi.

Ka3sakcTaH Tayenci3gik XXbligapbl Tapuxm
MypanapblH >XWHamM, TapuxTa >a3sbliMaw
KanfaH GeTTepiH KarTa Xasyfa MYMKIHAIK
anabl. KazakctaH TapyixbiHbIH 3STHOMSZAEHN
CUMBOAAbIK M3HIHIH, apTybl KOFfaMAblK
CaHaHbl JambiTysa aHblK Hankanagbl.
MocTkeHecTik engepae YATTbIK HiperennikTi
KanbinTacTbipysa TaPUXTbIH, KarTa
XaHAaHy YPAICiHe Ka3akCTaHAblK Kofam
XafaarlbIMeH CanbICTblpy apKblibl  Ke3
XeTkizyre 6onagpl. Enimis azamatrapbiHbIH,
TapWxM CaHacblHbIH, AaMYbIHAAFbl TapUXU
TyNFanapablH,  OpHbl MeH peni YATTbIK
BiperennikTiH KaablNTacyblHbIH, KOPCETKiLi
peTiHAe aHbikTanagbl. Enimizge xyprisinreH
2NeyMeTTiK  cayanHamanap, ¢okyc-ton
dicTepiH KONAaHy apKblibl Ka3akCTaHAblK
KOfamgarbl TyblHAAM OTblpFfaH 3amMaHayw
NAEONOTNANBIK TY>KbIpbIMAaManapsbl
3epTTeyre 6onagbl. OHbIH HaTUXECI MeH
XaNbIKTbIH ~ >Kannbl  KapblM-KaTblHACbIH
capanTay HerisiHae YATTbIK GiperennikTiH
KanbiNTacyblH  >aH-XakTbl  KblpblHaH
awein kepe anambiz. CoHbIMeH Bipre ochbl
Macesie TEHiperiHae atkapblifaH FblabIMU-
TEOPUSANIbIK  XKYMbICTap MeH ONapAblH,
MOHZINIT peTiHAe aTa/MblLL cananapzarbl
WeTeNAiK  >XOHe  OTaHAblK  FblbIMU
TYCIHIKTEPAIH, epeKLlenikTepiH axbipaTbin
KepceTyre MyMKIiHAIK TyAbl.

TakbipbIn WeHbepiHAe KapacTbipblifaH
Macenenep Makana TakblpblOblH >KaH-
XaKTbl alblin KepceTyre OafbiTTanfaH-
AblFblHaH alikblH KepiHeai. Ocbl Takblpbin
6acblpblHAa  KYyprisinreH  3epTTeynep
>XKannbliaHFaH XaHe XyneneHreH
mMaTepuangap >kKoHe COHbIH HerisiHge
XacanfaH — TYXKblpbIMAap — MeMJekeT-
TiH, YATThIK cascaTblHa KaTbICTbI
Macenenepaid  TeopusaablK — HeriaepiH
KeHenTyre,  >XahaHAplK  >XaHe  iLKi
YAEPICTEPAI eCKepeTiH YATTbIK CasacaTTblH,
KOHUEMUMACbIH  Jaspiay MeH >y3ere
acblpyfa  aWTapabiKTall  yaeciH  koca
anagbl. CoHgan-ak cascaTTaHy, AiHTaHy,
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a/leyMeTTaHy MaMaHAbIKTapbl 6oWblHLIA
apHalibl KypcTap fJasphayfa Heris 6ona
anazbl.

XKannbl anfaHza Kasipri KasakcTaHAbIK,
fanblMZap  afbUIbIH  XdHE  OpbIC
TingepiHaeri agebuettepre Tangay >acan
OTbIPbIN XaHe 3epTTey Maceneci bonbiHLa
apTYpsi GafbiTTap MeH napagurmanapabl
KepceTe anafbl. Onemaik aaebuerttepre
Fbl/bIMU-CapanTamanblk wony GenimiHze,
3epTTey  Macenenepi  boMbiHWA  9p
XaKTbl XaHe ap AeHrenni 3eptreysnepre
TEOPUANBIK TanKblnay >KacanfaH >XaHe
XyprisinreH 3epTTeynepre XOfapbl
JeHrense fblAbIMU-TEOPUANDIK Herigeme
6epesi. ¥nTTbiK Biperennik TakblpblObIHbIH,
HEri3AiNiri >xaHe Aanenginiri agicHaMmanbIk,
>KaHe TeopusaNblK OaFblTTapMeH aHblKTayFa
6onagbl. Ocbl canaga 60AbIN  >aTKaH
e3repictep ToNblK AeHrere caacaTtaHy /bl
TYPFblAaH 3epTTeysi KaXKeT eTeTiHiH anTty
kepek. Kasipri kesge yntTbik Hiperennik
MaceneciHin, dunocopuanbik, XoHe
casicaTTaHyablK 3epTTeysnepi 6ip-bipimeH
@3apa Tbifbl3 GannaHbICTbl, Bip >XyliemeH
KypasifaH NaHapasblK Takblpbln caHanagbl.
CoHApbIKTaH onapAbl canbiCTbipa OTbIPbIN
9p OeNiMHIH, FbINbIMU HITUMXKENEpiH iLKi
GipnikTe basHAaN, HaKTbl TY>KbIPbIMAAPMEH
JaviekTeyre a6aeH 6onaabl.

YATThIK Giperennik MaCeNeCiHIH,
TeopuANbIK-aAiCHaManblk — Kblpbl — casacu
M3JEHMET MeH YATTbIK Giperennikti e3apa
6ip-6ipiMeH  GalnaHbICTbIpa  OTbIPbIN
TYKbIpbIMAaMablk dAicTep apKblibl ©3apa
6ip-6ipiMeH  ywTacaZbl, OHbIH, M3HIH,
KYpbUIbIMbIH, Manga 6ony cebentepi
MeH cunaTTamanapblH, Herisri ypaictepiH
Tangayfa MyMKiH 30p. KasakcraHzafbl
YATTbIK,  BiperernikTid,  KaabiNTacyblHbIH,
epekweniktepi MeH Ke3eHJepiHe >KaH-
XaKTbl capanTaMa >acayfa TaimblHbIC
apekeTTepi oTe MaHbI3abl. COHbIMEH KaTap
MOCTKEHECTIK efNfepAeri cascu >KyMeHiH
KanbinTacyblHAafbl  KOFaMAafbl  YATTbIK
Giperennik MaceneciHiH, nanga 6onybl MeH
AaMy  YpAiCTepiHiH epekLuenikTepiH 6ip-
6ipiMmeH balinaHbICTbipa KapacTblpy Kepek.

KasakctaHga yATTblK — Giperemnniriniy
KasbinTacybl ToXipubenixk Typfblaa
KOfamza TapwXTbl YATTbIK Oiperennikri
KanbINTaCTbIpyLUbI 3THOCMMBOJIAbIK,
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UBIHTbIK PETIHAE afbiM, OHbIH Kasipri
yakbITTa HaLMOHaNN3M WUAEO0NOrNACBIMEH
6anaHbICTbIpa OTbIpbIN apekeT
eTyiHe Tangay »>acayfa Oonagbl. ATtan
anTKaHAa, KasakcTaHHbIH, KEHECTIK
Ke3eHAeri TapuxblHa epeklue ToKTasblM,
CON  Ke3leHAeri Tapuxu  OKufanapsa,
Tapuxu Tynfanapfa HalnaHbICTbl Kasipri

KasakCTaHAblK  KOfaMAafbl  TyblHAAM
OTblpFaH nikipTanactapfa epekLle
MaH Hepy KkaxeT. CoHbiMeH Oipre

Ka3zakcTaHHbIH, casic XKaHe UAEONOTUANBIK,
KEHICTIriHAEr cascyn >Xyrhe MeH YATTbIK
BiperennikTi Kasbinracy Maceseci
9/eyMeTTiK ~ cayajHamanap KeMeriMeH
HaKTbl TyXKblpbIMAapFa KO/  XXeTki3yre
6onagbl.  Enbacel  H.9.HazapbaeBTbIH
H6acTamMacbIMeH COHfbl XblaZapbl Kofamaa
navja 60AbIN XXaTKaH VATTbIK WAEAHbIH
HerisiH KYpanTbIH NAEONOTUANBIK,
TYXbIpbIMAApP  3epaeneHesi. KasakcrtaH
PecnybavkacbiHbIH, ~ yATapanblk — >KaHe
3THOCapanblk KeniciM MeH TaTy/abIKTbl
JaMbITYAbIH, TUIMAI TETIKTEPIH PETTEeMTIH
HOPMAaTUBTIK-KYKbIK — aKTinepai fblabIMU
TanZay apKbUbl  KapacTblpfaH  >KeH.
OcbifaH 6arnaHbICTbl 6i34iH OMbIMbI3LLIA
YATTbIK,  Bipereinik MaceneciH fblibIMU
TYPAE XaHalla ke3KapacneH KapacTblpfaH
nangansb.

KazakcraHpafbl KeHecCTiK cascu
MSJEHVETTIH e3repy YpAicTepiHe KeHipek
TOKTany kepek. KeHecTik >aHe Kas3ipri
KasakcTaHHbIH, casicm M3AEHUETIHIH
KanbinTacyblHAafbl OalnaHbiCTapFa Hasap
ayjapbin, onapablH  epeklueniktepiHe
Xyreni Tangay xacay kaxert. Enimizgin
asamaTTapblHblH  YATTbIK >K9HE Tapuxu
CaHaCbIHbIH, KanblnTacyblH aHbIKTay
MakcaTblHAa >KYPri3iireH cayanHamaHbl
TeK YATTbIK epekLueniktepi 6oblHWa emec,
COHZalM-ak, >ac Menwepi 6oWblHWaLa
HaTUXKeNepiMeH TONbIKTbIpFaHAa cascu
MOAEHVETTIH  JaMy  epekLUenikTepiH
aHbIKTayfa MYMKIHZIK TybIHAANAbI.

XKahaHpaHy 3amaHbiHAa Biperenniktep
JafaapbICbIHbIH,  KyLletoi OCbl  Macenere
Hackallake3kapacneH KapayFa Lakblpagbl.
KasakctaH cusAKTbl  KOM3THOCTbI  enje
6onallak, 6ipTyTac yATThl KaabinTacTblpysa
NaeanblK 6arbIT-H6argapnap MeH
NAEONOTUANBIK KbI3METTI >XOfapblga aTbl



aTanfaH MemnekeTTik  Hafsapnamanap
MeH cTpaTerusnap atkapagbl. COHbIMeH
bipre KasakCTaHAblK KOfaMHbIH, 3dpbip

MyLLeCi MeH YAT 3UusANblNapbiHbiH, 6y
MaceneZie >KYMblaa aTcasbiCybl KaxeT.
¥n1TelH  Gocekere  kabinetTiniri  MeH

apbip KazakCTaHAbIK, a3amMaTTblH, Kacibu
webepairi, >xofapfbl HiAIMI, e Uriairi ywiH
eTKeH eHberi, Te3iMainiri MeH canayaTTbl
JLeHcay/blfbl YIKEH pen aTkapazbl.

KasakcTtaH e3iHe ToH epeklue YATTbIK
XAHE MeMIeKeTTIK KYPbUIbICTbl Kasbir-
TacTblpbIN,  3KOHOMUWKanbIK  AaMyAblH,
XaHa JeHreniHe kagam 6actbl. Angafbl
6onawakTa eniMi3giH ofaH apbl Aambim,
OpKeHZen KaHaTblH KeHre >arobl VLUIH
eH 6acTbl TbIHbIWTBIK MeH  TaTyablk
ayagarn kaxetr. On ywiH enimisge emip
CYPEeTIH TypAi YAT ekingepiHi4 6acbiH
6ip wWaHblpaKTblH, acTbliHa OipiKTipeTiH
XannblkasakcraHablk — biperennik.  Ocbl
MakcaTka KO >KeTKi3y YLiH >XOofapblja
atanfaH MemekeTTik  HaFfzapaamanbig
Ky>KaTTap MeH cTpaTtervsnapga Kowbli-
FfaH MiHAeTTepai OyiKbITNan oOpblHAAY
Ke3sek KyTTipMeWTiH Macene. bonawakra
GipTyTac KasakCTaHAblK YATTbl  Kasbin-
TacTblpyfa ajfblllapTTap peTiHAe a3amart-
TblK, yCTaHbIMAapfa HerisgenreH >annsbl
Ka3akCTaHabIK biperennik, >Xannbl-
XaNbIKTbIH, MaHi 6ap KyHAbINbIKTAP MeH
3aHHbIH,  9AINAIM, 3THOCapanblK >aHe
KOHdeccuaapanblK —KeniciM, YLUTYFbIp/bl
TiNAI AaMbITy >aHe Tafbl 6Gackanapzbl
aTtayfa 6onagpbl. KazakcraHablk Hiperennik
neH Bipnik enge MaAeHW, STHOCTbIK, TINZAIK
XOHe AiHW apanyaHAblIblkKa apka cyneyi
Ka>KerT.

Opbip azamart engin, 6onalarbiHa CeHin
apTbiN >X8He OHbIH, JaMybl YLWiH asHban
Kbi3MeT eTyi MaHbi3gbl. CoHbiMeH bipre
MeMEKET MeH KOFaMAblK MHCTUTYTTapablH,
KasakcTaHablk, biperernik neH HipaikTi
HblfailTa Tycyre asHb6an eHbek eTyi
kaxeT. OnapaplH, YATTbIK Giperennik neH
BipnikTi XeTingipy canacbiHaa 6GenceHai

XaHe TWMIMAI  KbI3MeTi ©3  Ke3seriHae
aypbiC  Wwewimgep  kabbingan - Hinyi
MeH 3THOCapaiblk Cajaja >kafgangbl

XakcapTyfa MYMKIHAIK >kacayblHa TypTKi
6ona anagbl. OTaH cyto cesimMiH apbip
azamatTblk, 6oWbiHAa Topbueney Xxanbik,

KoFaM/1bIK caHaHBI )KaHFBIPTY

uriniri ywid  asHbGan KbI3MeT kacayja
30p KbI3MeT aTKapaTblHAbIFbIH aTan aunty
kepek. On yLWiH >Xac ypnakTbl 6ana kesiHeH
©3 eJliHiH, TapuxblHa KYpMeTrneH Kapayfa
yripetyaeH 6actanatbiHbl Genrini xxaraan.
¥NTTblH, Tapwxbl Ke3 KeareH asamarttbl
e3iHiH, yATTbiK biperenniriHe 6ackalla
Ke3KkapacneH kapay KepekTiriH ankblH
HYCKanabl.

KazakctaHga asamaTttblk HiperennikTiH
KanbinTacybl enfe asamatTblk KOFfaMHbIH
BipTyTacTbIfbIH KaMTamacbI3 eTesi.
bisgiH, kOfamaa a3samatTblK TyTacCTbIKTbI
KanbINTacTblpy MIHAETTEPIH OpblHAayAa
kentereH ddakTopaapablH emip cypyiHe
HalinaHbICTbl ©Te Kypaeni ekeHairi 6enrini.
Anaiipa, 6ipTyTacTbiKTbl  KajblMTacTblpy
6oWbIHLLA KepiciHwe KafbIMabl
dakTopnapablH KOK eMeC eKeHJiriH fae
eCcTeH LWblfapmay KaxkeT. Atan anTkaHZza,
6i3se enge KasakTapMmeH Katap TaTy ToTTi
y3aK yakbITTap 6oWblHAa FyMbIp KeLuin
Kene >atkaH 6acka 3THOC ekingepiHiH

opTak TapuixbiHblH, 6ONYybIH anTnacka
6onmac. OHbIH iwiHae TapuxTta bipre
XKETKeH  XKeHicTep  MeH  XXeHinicTep,
TapVIXTblH,  KyaHbIWTbl  6eTTepi  MeH
KanfblNbl  OKWfanapbl  e3apa  biphik
NeH >KYMbUIABIPbITY — CE3iMIH  KyLuewnTe
Tycedi. COHFbl  yakbiTTapfa TapwXTbl

Kenbip KaybIMHbIH, HeEMece XalblKTblH
Xeke kewbacwbinapbl  ©34epiHiH, - anfa
KOWMfaH >eke MakcaTTapblHa >XEeTy VLUiH
navganaHbin  kenegi. Onap  KiWiripim
©3J€epiHiH 3THOCTbIK TapWUXblH 3JeMAiK
TapuxTaH 6enin anbin TapunxTa Ken 30pblK-
30MObINIbIK  KepreH Hemece KepiciHwe
epeklle 6aTblp yprnakTbiH 6ananapbiMbi3
Jen Tapuxy caHaHbl XaHFbIPTY YLWIiH Ae
KONZaHbINbIM XYP.

Kasipri KaszakCTaHAblK Kofamaa
TaPUXTbIH, CaaCU-UAEONOTUANBIK KYPECTIH,
opTacblHa aWHaNyblHbIH, HEri3i  YATTbIK
caHa MeH GipereinikTi KanbinTacTblpyablH
KaXkeTTifiriHae XaTbIp. CoHApbIKTaH
Kasipri  TaHga  yYATTbIK  BiperennikTi
KanbinTacTbipyAa benceHai Typae YATTbIK
3qMTanap TapuXTblH 9P  Ke3eHiHaeri
KOPHEeKTI Tynfanapibl ©3 MakcaTTapblHa
nanganaHagbl. CoHbIMeH 6ipre, yATTbIK
pyx MeH yATTbIK caHa-ce3im Hactay bynafbl
60sbIN TabblnaTblH KasakcTaH TapuxbiHAa
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aNi ae 6onca fa Cbipbl TOMbIK allblMafaH

TYWUTKINAI  Macenenep  XeTkinikTi. OHbl
KOFaMAaFrbl Kasak 3UANbIIAPbIHbIH, KM
TapuxTafbl Kenbip kauTTapibl CblHfa

anyblHaH baikayfa 6onaabl [5, 6. 137].

KasakctaHga  YATTbIK  KYPbUIbICTbI
JaMbITyAbIH, Kazipri Ke3eHiHAe
asMaTTapablH TapuxXu >KoHe KOofaMAblk
CaHacblH  KalWTa  >KaHFbIPTyAbl  KOJFa
angbl.  Ocbl oOpainga >akblHAa faHa
KasakctaH PecnybavkacbiHblH, — TyHfbILL
Mpe3naeHTi H.©.Ha3zapbaeBTbiH,
«bonawakka 6Gafgap: pyxaHu >KaHFbIpy»
atTbl GafgapnamManblk Makanacbl >apblk
Kepai. ATanmblll  Makanaga — pyxaHu
XKaHFbIPY Casich  >KOHEe 3KOHOMMKaNbIK
pebomManapabl icke acbipyMeH Koafa
anybiMeH 6acTanatblHAbIFbI HaKTbl
auTblNFaH. Makanasa SKaHFbIPYAb
KEH MafblHaja KapacTbipbIf, OHbI icke
acbipyAblH, Kblp-Cblpbl TO/bIK, GasHAaNFaH.
KasakctaH TapuxblH KaWTa TyneTy >XaHe
TapuUXM CaHaHbl OATY MeH AaMbITy HacTbl
anfbllaTTapAblH, 6ipi TYpFbICbIHAA
kepcetinreH. CoHbiMeH bHipre «kenellek
ypnakTbiH 6onallakka 30p ceHiMmeH 6et
anybl yWiH OipHelwe MaHbI3abl HafbiTTap
kepceTinreH. CoHbIH, 6ipi peTiHae 6i3aiH,
3epTTey  >KYMbICbIMbI3ZbIH, ~ TakblpblObl
YATTbIK Bipereiinik Maceneci KeTepiarex.
Enimizge ynTTbiK caHa MeH YATTbIK KOATHI
cakTalr OTbIpbIN YATTbIK biperennirimisai
KanbiNTacTblpy  MblHa  MacenenepmeH
ThIFbI3 KaHaCbIM XaTKaHAbIFbl aUTblNaZbl:

«BipiHWIici — yATTbIK KOA, YATTbIK,
MaaeHuneT caKTaamaca, eLlKaHAam
XaHFbIpy 6onMansbi».

EkiHwici — anfa 6acy ywWiH yATTbIH
JaMyblHa  Kegepri 60naTblH  ©TKEHHIH,
KepTapTna TycTapblHaH 6ac TapTy kepek»
— AeniHreH [6].

XKannbl [l. Pactoy casacu >KaHfblpyablH,
yw Herisri  mMogeniH 6enin kepceTte
OTbIpPbIN, OHbl Hap/bIK Ke3aepae FblibiMU
KaybIMAACTbIKKa VYCbIHbIM Ke/areH, onap:
1) yatTIK Bipaik; 2) TypakTbl 6umniK; 3)
TeHaik. Ocbl MakcaTTapablH, iWiHEeH on
eH, KONaWnbICbl peTiHae TypakTbl GUAIKTI,
COZaH KemniH — YNTTbIK, BipAiKTi, eH COHbIHaH
— TEeHAIKTI caHafaH [7, 6. 12]. LUbIHAbIFbIHAA

enfe  dKOHOMMKaNbIK  AaMyfbl  KoHe
XaNblKTblH ~ CaHacblH XaHa JeHrevire
08 AJTAM OJIEMI
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LWblFapaTblH XaHFbIPTYAbl >XYy3ere acbipysa
OCbl >XOfapblfa aTbl aTajfaH MaHbl3abl
beniktepci3 eluKaHaam HaTUXere
KOJIKETKI3re aaManTbIHAbIFbIMbI3 6enrini.
OWNTKEHI Ke3-KereH MeMAeKeTTiH XapKblH
6onawarbl  OHbIH  YATTBIK  BipniriHae,
TypaKTbl BUAIKTIH, KbI3METi MEH COJl MEM-
NeketTe  eMip  CypeTiH  ajaMAapAbliH
KYKbIHbIH, 9/1eyMeTTiIK-3KOHOMMKaNbIK
XOHe MaTepuanablk, >KafAanblHblH, Tere-
TEeHJiri OpbIH anfaH xepae 6oamak.
Kofamabik, CaHaHbIH, >KaHFbIPYbI
aNeMHiH,  Gapnablk  anfblHFbl  KaTapJbl
JaMblfaH MeMaekeTTepi 6acTaH eTkepreH
HemMece eTKepin >aTtkaH >ahaHablk ypaic.
OcblypaicTiH 6ip 6benweri 6onbin KasakcraH
MOCTKEHECTIK engepaiH iwiHae OGipiHwi
KeTepin oTblp. bipak Kofamablk caHaHbl
KAHFBIPTYFa LWbIH MAHIHAE iC XY3iHAEe KO
KETKI3y HOTUXKeCIH Tek capanibl yakbIT
faHa kepcetegi. Kenwinik caHacbIHbIH,
>KaHFbIPYbI TEK aybi3Lla KyWAe >Kaarnbliama
eTin KeTyi KofaM YLiH elkaHZan nanga
9Ke/NMeNTIHI agaH aHblK. OHbl TEK HaAKThbI
icTepMeH faHa MeMmJIekeT, KOfaM >XoHe
asamart 60/bIn XYMblbIN aTKaHfaHAa faHa
anfa XbIKUTbIH YPAIC ekeHi apbip engi
TypFbIHbl Binyi ThicTi. XXaHfbipysa 6actbl
WwapTrap ajaM KanuTablHblH LblHalbl
JeHreniMeH actacbin >atblp. COHAbIKTaH
€H, MaHbI3Zbl CTpaTernsabik, 6acbiMabiKTap
TYPFbICbIHAA aZaM KarnuTaiblHbiH apTybl
6iNiM canacbIMeH Tbifbl3 HaaHbICTbI.
Enpe  TypakTbuiblk,  neH  GipAiKTiH
MaHbI34bl WapTbl  60abiN  TabblnaTbiH
9/1eyMeTTiK-3KOHOMMKaNbIK ecimre
KON  >KeTKizy agam KanuTanbl  MeH
ajaM  canasbliblifFbIMEH  aHbIKTanagbl.
CoHppliKTaH HapluamMblzfa opTak OTaHbIMbI3
KasakctaHHbiH ~ 6GosawakTafbl  YATTbIH,
BipAiri MeH TaTyAblFbl BYriHHEH HacTanagbl.
¥nTapanblk anaybi3fblk MeH KaKTbIfbICKa
xon bepmey engiH, 6erbIT faMybIHbIH, €H,
6acTbl kenini 6osbIn Tabblnagbl. An OHbl icke
acblpy >KOfapblja alTblinfaH MEMAEKeTTiK
AeHreni  bap kenTereH cTpaTermsnap
MeH OafzapnamManapga anfa KowWblifaH
MaKcatTap MeH MiHAeTTepAi TabbICTbl
opblHZayZa >kaTblp. Tek COHZa faHa
Ka3aKCTaHAbIKTapAblH, YATTbIK Oiperemniri
caHanatblH a3amatTblk Oipererinik neH
opTak, TycCiHicTikke >xon 6actangbl. On



apbip azamaTTblH TyfaH XepiH kacTepaeyi
MEeH OHbl epekle KypMmeTteyi 6onfaH
Xepae faHa ic Xy3iHe acnak,.
CoHgpiKTaH 6y TakbIpbIn
yakbITTa  ©3iHiH ~ MaHbI3blH
Xofantnanabl.  KasakcraH
KOfaMblH  Ka/sbiNTacTblpy  GapbiCbiHAa
MeMAeKeTTiK  Buaik  >XaHe  >KeprifikTi
aTkapy opraHZapbl 3THOcCapanblK canaja
Xafjanabl >KakcapTyfa AereH yMTblbIChl
FbIIbIMM KaybIMAACTbIKTbIH MaCeNEeH] TepeH,

angafbl
eluKaLlaH
KOM3THOCTbI

Tanzaybl MeH OJapfblH, YCbIHbICTApbIHA
apKaLlaH cypaHbicTap TyblHAAM
OTblpaTbiHbl  XacblH emec. CoHAbIKTaH

enje TypakTbl 971eyMeTTiK-3KOHOMMKaNbIK,
AaMy MeH 3THOCapasblK KapbiM-KaTblHaC
canacblHAafbl TYPaKTbIbIK ©3apa apKallaH
6alinaHbICTbl ©p6in OTblpaTbiHbIH €CTeH
wbiFapmay kaxeT. OCbl MeMJIEKeTTiH en
iWwiHge yhnecimai cascat >Kyprisyi MeH
anemaik Kafvganapabl 6epik  ycTaHysbl
dpKaLlaH By/IKbITNAaM yCTaHybl KaxeT.

KopbimbiHObl

KasakcraHapblK Kofamaa >Kypin XaTkaH

XKaFbIMAbI 9/1eyMeTTiK-3KOHOMMKaNbIK,
e3repictep  AaMyablH,  TUIMAI  KOJbIH
TaHJayfa, ©3iHiH Kenwinik Mylenepi

apacblHAafbl MyasenepaiH 6ip apHafa
TOFbICYyblHa >X8HE TonTacyfa MYMKiHZAIK
bepesi. OneymeTTiK ypaicTepAiH OpbIH
anyblHa Ken afdalga ajamfapablH
e3jepi  Tikenenm  katbiCbiN  OTblpajbl.
O1eyMETTIK-95KOHOMMKabIK, ypaictep
KOfaM eMipiHiH MaHpI3abl 6ip canachbl
6onbin Tabbiagbl. byn ypaic e3 keseriHae
KOfaM  Mylwenepi  caHanatblH  TypAi
3THOCTap MeH backa fga apTypai Ton
eKiNfepiHiH, ©3apa WHTerpauusnaHybliHa
XafbIMAbl acepiH Turizesi. Kofamaa >ypin
>KaTaTblH XafbIMbl NE€YMETTIK e3repictep
JaMyAblH,  TUIMAI  >KO/bIH  TaHA4ayfa,
©3iHiH Kemnwinik Myllenepi apacbiHAafbl
MyaaenepaiH 6ip apHara TOfbICyblHa XaHe
TOoMnTacyfa MyMKiHAIK Gepegi. OneymeTTik
YPAICTepPAiH OpbiH anyblHa Ken >afaahja
ajaMaapablH,  e3epi Tikenelh KaTbiCbin
oTblpagbl. OHbIH 6osallakTa aneyMeTTiK
XoHe MaTepuaniblk >KafaalblHblH, 6acka
apHafa aybICybl OCbl yaKbITTa ©TiM XaTKaH
TYpAi  e3repicTepaid, HaTuxeci 60nbIn

KoFaM/1bIK caHaHBI )KaHFBIPTY

Tabblnagbl. COHAbIKTAH erep MemJ/eKkeTTiH,
9N1eyMeTTIK-9KOHOMMKaNblK  AaMmybl  ic
XY3iHZe icke acca, o MiHAETTI Kofamaarbl
3THOCapasblk, TONTacyfa UTepMeneni.

CoHbIMeH KaTap KasakCTaHablK bipe-
rennik neH GipAiKTiH, HEri3i MageHw, Tingik
XOHEe AiHW caH anyaHAblNblkKa CyMeHeTIH
>KannbIXaablKTblK, KYHAbLAIKTAP XWUbIHTbIFbI
Kypanabl. Kasakctanaplk 6Gipereinik neH
Bipnik — KazakcTaH XafiKblHblH, M3JAeHM
KYHAbINbIKTapbl, onap KasakcTtaH xepiHae
eMip CypeTiH >aHe 6onawafbliH OChl
enMeH HannaHbICTbIpaTbiH - aZamaapsablH
ypnakTapblHaH yprakTapbiHa 6epineTiH
6onagpl. XXannbl KaszakcrtaH TapuXbIHbIH
KEHEeCTIK Ke3eHi Ka3ak XaiKblHblH Tek
TapuXW TafAbIpbIH faHa e3repTin Koihmal,
COHbIMeH bipre 6onalafbiHa Aa 30p TaHba
Kanablpabl. AfHW, Kkasipri KasakcTaHHbIH
KenynTTbl MeMiekeT 00NybiHbIH, cebebi
KEHECTIK TapWXTblH, H3TUXeCi fAen awuTyfa
6onagbl.  Kazipri  ke3ge  aszamartrblk
GiperennikTiH Kypblaybl OCbl Xepae Kasipri
Ka3akKCTaHAblK ~ KOfaMHbIH, ~ MyAJeciHeH
Wbifa  OTbIPbIN  MEMJIEKeTTIK  XaHe
TeppuUTOpPUAAbIK  BipTYTacTbIKTbl  CakTay
TYPFbICbIHAA TOMTAC-ThIPY KaXeTTiAiriHeH
TybIHZAMN OTbIPFaH >auT.
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O CMELNDUKE BO3AENCTBNA KOMMYHUKATUBHbBIX
TEXHO/IOTMYECKUX MHHOBALLUN
HA NMOJIMTUYECKUE MNMPOLLECCHI
B PECNYBJIMKE KA3AXCTAH

®.K. KaceHoB

AHHOTAN S

KomMniekc pasnnyHbIX TEXHONOTUYECKNX MHHOBALWUIA, UMEIOLLNX
npexzae Bcero WHGOPMaLMOHHO-KOMMYHUKATUBHOE coaep-
>KaHWe, Ccpeamn KOTopbIX HEOBXOAMMO YNOMSAHYTb HOBOCTHbIE W
aHanuTMyeckme MHTepHeT-MopTanbl, MeCcCeHAXepbl, NOAOOHbIe
Whatsapp, rubpuaHble 1 KOHBEPreHTHble MeAna-cpeacTBa, Ta-
kune, kak Telegram n Facebook, cepBuchl BugeoxoctuHra u pe-
aaktnposaHus (Youtube n TikTok), cTpuMuHroBble naatdopmbl,
MHble MHOTOYMCNEHHbIE TEXHOJOFMYECKME PeLLeHMs, OKa3blBa-
0T Ha nosuTuyeckme npoueccbl B LleHTpanbHol A3nn 60sb-
Woe BO3zeWcTBME, TpaHchopMupys ux K nepedopmaTmpys.
Hanbonee BbiNykn0 X BAMsSHWE nposBaseTcs B KasaxcraHe, no
LesioMy pagy NpPUYKH, Cpeamn KoTopbix 6osiee BbICOKUA ypOBEHb
SKU3HW HaceseHWs 1, COOTBETCTBEHHO, MaaTeXecrnocobHOCTM
ayauTopuu, rnybrHa neHeTpaumm MHTEPHETa, Pa3BUTOCTb KOM-
MYHUKaLMOHHOM cdepbl U T.A.

B cBA3n ¢ 3tmm, cutyaumsa B KasaxctaHe npepgctaBaseTcs BO
MHOFOM KaK MoZe/bHas Ans BCcero pernora LieHTpanbHol Amn.
Bo3gelncTBMe KOMMYHUKATUBHBIX TEXHONOTMYECKUX MHHOBALIMM
B Pecnybnunke KasaxctaH npoaBasercs yepes MHTEHCUPUKaL Mo
COLUMaNbHO-MONANTUYECKUX MPOLLECCOB, MePecTPyKTypu3aLmto
counyma, Yepes MOSABAEHWE HOBbIX TPYMM BAUAHWA, a Takxe
Co34aHvie AnanoroBo-ANCCKYCMOHHBIX MAOLAA0K, 3a4acTyto He-
dbopmanbHOro niaHa, KoTopble CNOCOBCTBYOT Kak obbeanHe-
HUO, Tak U gnddepeHumaLnm obLLeCTBEHHOro opraHM3ama. 1o
MOPOXAAET Pas3/INUHble AWJEMMbI B BbIBOpE rocyAapCcTBeHHbIX
MOAXOAO0B K WMCMO/Ib30BaHUIO KOMMYHWKATUBHbIX TEXHOJIOrM-
YeckMX WMHHOBALMIM, KOTOPOE BbIPaXkaeTcs Kak B MOOLLPeHuUn
pasBUTMN MHPOPMALIMOHHO-KOMMYHUKALMOHHON cdepbl, Tak
M B MOMbITKAX OFPaHWYEHUS TPAXKAAHCKON aKTUBHOCTW, €C/n
OHa MAeT Mo KaHanam HOBbIX CPeACTB KOMMYHMWKauun. ABTop
npegnonaraeT, UTo B HGAMXKaNMLLIME rOAbl BO3AENCTBME KOMMY-
HWKaTMBHbIX TEXHOJOrMYECKMX WMHHOBALMM Ha MOAUTUYECKUe
npoueccbl B KazaxctaHe NpoiAeT nogd 3HakKOM ABYX YKa3aHHbIX
KOHTPaAUKTOPHbIX TEHAEHLMIA (CTPEMIEHMS K CBOBOAE M K KOH-
TPOJIKD), OCOBEHHO C YyYeTOM COCeACTBa C ABYMS Jep>KaBamy,
KHP 1 P®, c nx npenmyLLLecTBEHHO penpeccMBHOM NOTMKON B3a-
MMOJENCTBUA FOCyapCTBa C O6LLECTBOM.

Knroyeevie cnoea: KOMMyHVKATUBHbIE TEXHONOTMYECKUE WH-
HoBauwuw, Pecnybanka KaszaxctaH, B3anMogencTBme rocysapcraa
n obuectsa, Telegram, Facebook, nonntnyeckumii guanor.
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3mo uccnedosaHue nposodusace 8 pamkax uHaHcuposaHus KH MOH PK (TpaHm AP08856174
«KysiemypHele 0CHOBAHUSA HAYUOHAI6HO20 cmpoumesiscmea 8 KaszaxcmaHe»)

KoMMyHMKaTUBTIK TeXHONOIMANBbIK MHHOBauuanapabiH Kasakcran Pecny6ankacbiHaaFbl
casicu npoueccTepiHe TUrisin kaTkaH acepiHiH, epekweniri Typanbl

AHHoTaumsa. OpTanbik A3usgarbl Cascu NPOLECCTEPAI ©3repTin, TYpaeHaipin, kanTa dopmaTtrayFa
YLUIbIPaThIM, Y/IKEH acep Bepin >aTkaH >aHaiblkTap MeH capantamaiblk WHTEPHET nopTanjapsl,
Whatsapp cuskTbl MmecceHxxepep, Telegram meH Facebook-ke ykcac rubpuaTi )xeHe KOHBEPreHTTi
Meamna-Kypanaap, BUAEOXOCTUHT neH pegakumsanay cepsuctepi (Youtube, TikTok), ctpumuHr naat-
bopManapbl XaHe TaFbl backa KernTereH TEXHONOTUAbIK LELLiMAEP aKnapaTTblK-KOMMYHVUKATUBTIK
Ma3MyHbl Bap TEXHONOrMANbIK WHHOBaLMANAp KelleHiH KanbinTacTblpazbl. bipkatap cebentep
6onbiHWa 6ynapablH, biknanbl KasakcrtaHaa avikbliH 6iniHegi. CanbiCcTblpManbl TYpAe KapafaHia
KasakctaHia emip cypy [AeHreni >Kofapblpak, OCblfaH CIWKeC engiH, Tenem kabinettiniri ae,
WHTEPHETTIH, NeHeTpaLms TepPeHAIri Ae, KOMMYHUKaLMS CanacbiHbIH, XETiNYi Ae XaHe T.T. XOfapbl.
OcblfaH H6annaHbIcTbl KasakcTaHaarbl xarganabl 6ykin OpTta A3nsa aymarbl YIWiH MOAeNb PeTiHAe
kapayfa 6onagbl. KOMMYHVKATUBTIK TEXHONOMMS/IbIK MHHOBaLMANapAbIH biknaabl KasakctaH Pe-
cnybamkacbiHAa 91eyMETTIK-Cascy MPOLLECCTEPIHIH, KaPKbIHAbI KYLLENTINYI, KOFaMHbIH, KYPblIbIMbI
KaviTa e3repTiNlyi XoaHe KOofamfa bikMan eTeTiH XaHa TonTap narga 6onybl apkbiabl 6iniHe bacTa-
Abl.  KOMMYHWKaTUBTIK TEXHONIOTUABIK WHHOBaLMANApAbIH, 9CepiHiH, Tafbl Hip Genrici - avanor
aHe nikipTanac anaHzapblHbiH, Kypblaybl. KebiHece onap 6elripecmun cunatra 6onagbl, KoFamabl
GipikTipyre e, capanayfa fa cebenTecesi.

OcblfaH KOMMYHUKaTUBTIK TEXHONOTUA/BIK MHHOBaLMANApAbl KOAAAHY YLUiH MEMIEKETTIK TaCin
TaHAay KesiHAe AunemMMma TyblHAaRAbl. bip >afblHaH, MeMmieKkeT aknapaTTbik-KOMMYHMUKaL s
canacblHblH, AaMyblH KeTepMenensi, eKiHLi XaFblHaH, XXaHa KOMMYHWKaLMs Kypaajap apHachl
6oMbIHLLIA ©Cin Kene xaTkaH a3amMaTtTblk 6esceHAiNiKTI WeKTeyre Thipbicajbl.

ABTOpPAbIH NiKipi GOMbIHLLA, XYbIK XblAapAa KOMMYHUKATUBTIK TEXHONOTUA/IbIK MIHHOBaLMANaPAbIH
KasakctaHaafbl cascy npoLeccrepre acepi anTbiafaH eki KOHTPAAMKTOPAbI YpAicTep (epkiHAiKKke
Je Hakblnayfa fa yMTbIAbIC) bikNanbiHAa 6onaabl. Ocipece, eki anbin gepxasanap — Kpitah Xanbik
Pecnybaunkacbl MeH Peceit PesepaumacbiMeH KepLUifec 60FaHAbIFbIH XaHE OCbl Mem/IeKeTTepae
MEMIEKET MeH KOFaM apeKeTTeCTiriHAe kebiHece Xa3anay nornkackl 6acbiM eKeHiH eckepy Kepek.
Tyiiin ce3dep: KOMMYHMKATUBTIK TEXHONOTMANLIK WHHOBauuanap, KasakctaH Pecny6avkacl,
MEeMEKET NeH kofaM apekeTTecTiri, Telegram, Facebook, cascu ananor.

About the Specificity of the Impact of Communicative Technological Innovations on
Political Processes in the Republic of Kazakhstan

Abstract. A complex of various technological innovations, which, first of all, have information and
communication content, among which it is necessary to mention news and analytical Internet
portals, messengers like Whatsapp, Hybrid and convergent media tools such as Telegram and
Facebook, video hosting and editing services (Youtube and TikTok), streaming platforms, and
numerous other technological solutions have a great impact on political processes in Central Asia,
transforming them and reformatting them. Their influence is most pronounced in Kazakhstan, for
a number of reasons, among which a higher standard of living of the population and, accordingly,
the paying capacity of the audience, the depth of Internet penetration, the development of the
communication sphere, etc.

In this regard, the situation in Kazakhstan presented to be largely as a model for the entire
region of Central Asia. The impact of communicative technological innovations in the Republic of
Kazakhstan is manifested through the intensification of socio-political processes, the restructuring
of society, through the emergence of new groups of influence, as well as the creation of dialogue
and discussion platforms, often of an informal plan, which contribute both to the unification and
differentiation of the social organism.

This gives rise to various dilemmas in the choice of state approaches to the use of communicative
technological innovations, which is expressed both in encouraging the development of the
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information and communication sphere, and in attempts to limit civic activity if it goes through
the channels of new means of communication. The author suggests that in the coming years, the
impact of communicative technological innovations on political processes in Kazakhstan will be
under the sign of the two indicated contradictory tendencies (striving for freedom and control),
especially considering the neighborhood with the two powers, China and the Russian Federation,
with their predominantly repressive logic of interaction state with society.

Keywords: Communicative Technological Innovations, the Republic of Kazakhstan, Interaction
Between the State And Society, Telegram, Facebook, Political Dialogue.

BeedeHue

LnbpoBble TexHOMOrMM OKasbiBalOT
bo/bllOe BAUSIHWE Ha TeuyeHue obule-
CTBEHHbIX npoueccoB B LleHTpanbHoM
A31K, BO MHOIOM Cxoxee C MOoA06HbIMM
npoueccamun B CTpaHax TeXHONOrM4ecko-
ro nporpecca (CLUA, EC). Takme TexHo-
NOTUN KOMMYHMKaLIMK, KakK CoLManbHble
CeTU N MeCCeHAXepbl, YCKOPSAT B3anMo-
JAEeVCTBUE Pas3NNYUHBIX COLMabHbIX FPymn
mMexay cobon, obneryas nytm cossaHus
FOPV30HTaJbHbIX, @ NOPOW W BepTMKasb-
HbIX CBsi3en B obLlecTBe.

Ho ectb 1 60sbline OTAMUMA B Xxapak-
Tepe BO3AeNCTBUS LUDPOBBIX TEXHOIOTUI
Ha coumyM B LleHTpanbHOM A3nu, KOTopble
onpeaenstoT cBoe cneumbuyHoe Lo
3TOrO0 CAOXHOro npouecca. TeHAeHUUN
no 6onbliei YacTblo ABASOTCA OBWMMMK
ANA pernoHa, Ho Hambonee BbINYKIO OHU
nposeastoTcs B KasaxcraHe, KOTOpbIA 13
BCex cTpaH LleHTpanbHol A3um AsnseT-
Cs Hanmbosiee Pa3BUTON CTPaAHON B MaaHe
NMPOHNKHOBEHNS KOMMYHWKAaTUBHbIX Tex-
HO/IOrMYeCKUX MHHOBALMI B r1ybb obLe-
CTBEHHOrO OpraHum3ma.

Mo uenomy psay nokasatenen, Hanpu-
Mep, Mo rNybuHe neHeTpauum MHTEPHeTa,
no GUKCMPOBAHHOMY LUMPOKOMOJAOCHOMY
JOCTYNy WHTEpPHEeTa HaceNeHuto, a Takxe
no JOCTynHOCTW ueH KasaxcTtaH yBepeH-
HO 3aHVMMaeT nepBble CTPOYKN PEUTMHra
cpean ctpaH LieHTpanbHon Asmm. Tak, co-
rNacHoO rn06anbHOMY WHAEKCY CKOpPOCTU
WHTEpHeTa, Halla cTpaHa No nokasaTento
Fixed Broadband, 1.e. no ¢ukcnposaHHO-
MY LLUMPOKOMOJIOCHOMY AOCTYMYy B UHTEpP-
HeT Ha deBpanb 2021 roga 3aHMmana 66
MecTO, B TO BpeMsa kak Kbiprbi3ctaH npe-
6biBan Ha 77, Y36ekucrtaH n TaaxKMKNCTaH
- Ha 93 1 94 no3nunsax cooTBeTCTBEHHO[1].

Ha ceroaHsawHMN AeHb, cornacHo WH-
aexcy goctynHoctu VMiHTepHeta 2021 Coe-

AvHeHHoro KoponescTBa, onybankoBaH-
Hom cepBucom Broadband Choices, oxsat
HaceneHusa KasaxcTaHa WHTEPHETOM CO-
ctagnset 100%, npu 3TOM B MMPOBOM
perTuHre Hawa pecnybavka BXOAWUT B
TOMM-10 cTpaH ¢ caMbIM AeLLEBbIM UHTEP-
HeTOM, 3aHMMasn natoe mecto [2]. B apy-
rom pevtnHre — Worldwide Mobile Data
Pricing 2020 - onybankoBaHHoM Cable.
co.uk, cpepHsa ctommoctb 1 rurabariTta
MOBUBHbIX AaHHbIX B KasaxcTaHe Oblia
oueHeHa B 0,46 ponnapa CLIA, uto no-
CTaBWAO CTPaHy Ha LiecToe MecTo u3 228
CTpaH B penTuHre [3].

Takoe nnaupytoliee NoaoXeHWe cra-
10 BO3MOXHbIM BCNEACTBUW LLeNoro psaa
$aKkTopOoB, rNaBHbIMK W3 KOTOPbIX ABWU-
nnce 6onee OTKPbITas M TPaHCMAPEeHT-
Haf (HanpuMep, MO CPaBHEHWUIO C elue
HefaBHUM Y36eKMCTaHOM U HbIHELWHUM
TypkMeHncTaHOM) NoANTUKa rocyapcTBa
OTHOCUTENbHO WCMOJ/Ib30BaHNA CPEeACTB
KOMMYHMKaLMK, a Takxe bonee ycnew-
Haa 3KOHOMMKa (OTHOCUTEIbHO Kblprbi3-
cTaHa u TagxxukucTaHa), Kotopas o6y-
CNaBAMBana MOCTOSIHHbIA POCT 3aMpoCcoB
HaceneHus Ha NOAOBHOro poga ycayru u
npoaykuuto [4].

Kak otmeuaetca B goknage Bcemup-
Horo baHka nog Ha3aHueMm «Europe and
Central Asia Economic Update, Spring 2021:
Data, Digitalization, and Governance», B
KasaxcraHe, gaxe HecMOTps Ha nocnes-
CTBUWSA NaHAEMWM, HayaBLLUENCs B NPOLLIOM
rogy, CNpoc Ha KOMMYHWKaLMOHHbIe yCay-
I NPOJoIKaET yCToMUMBO pactu [5].

B Takom pakypce onbiT KasaxcraHa
ABNSETCA Hambosnee WMHTEpeCcHbIM WU 3Ha-
UAMBIM A/f MOHUMMaHWA TOro, MO KakuM
NNHWAM  MOXET MOUTW ObLLEecTBeHHOE
pa3BuUTME B PETVOHE, B YCNOBUSAX BO3AEN-
CTBMA KOMMYHUKATUBHbIX TeXHONOrn4e-
CKUX MHHOBALIUN.

https://adamalemijournal.com
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Memodosio2usa uccnedosaHus

[aHHas cTatbs Hblia HanucaHa, onupa-
ACb Ha METOAONOTNI MEXANCLUNANHAP-
HOro aHa/in3a, B KOTOPOM Ob6besMHAIOTCA
Teopun NMHPOPMaLMOHHOro obLLecTBa, B
nx coumnanbHo-bnnocodckom namepeHnu,
N NOAXOAbl KOHKPETHO-HayUYHOW Hanpas-
NIEHHOCTW, MpeXje BCero, MeToAbl Moaun-
TUYECKOW KOMMapaTUBUCTUKMN.

HeobxoAvMO OTMeTUTb, 4TO Teopuu
MHPOPMALMOHHOTO 0bLLecTBa, [AEMOH-
CTpMpya CBOKO OTHOCUTENBHYIO MpUeM-
NeMoCTb B 4acTW OnucaHua rnobanbHbIX
N3MEHEHWNIN, NPOUCXOAALLMX B MUPE, CBA-
3aHHbIX C pPa3sBUTMEM KOMMYHWKATUBHbIX
TEXHOJIOTMYECKMX MHHOBAUMUA U MX MpO-
HWKHOBEHMEM B TKaHb COLMYMa, 3a4acTyro
OCTaBAAOT 3a HOPTOM BHUMaHWA COBpe-
MeHHble MpoLeccbl TpaHchopmaLmm no-
JNINTNYECKON XWU3HU NOJ, BAUSHUEM HOBbIX
MEeANNHBIX CPeACTB, TakuX, Kak coumab-
Hble CEeTU 1N MeCCeHAXepbl, KOTOpble Cei-
Yyac HauyuMHaloT urpatb Bce bonee 3Hauw-
MYIO POJib.

B kauectBe ybeauTesnbHOro npumepa
noZ06HOro BO3pOCLUEro BAUSAHUA MOXHO
npuBecTn 6J10KMPOBaHNe B Hayane AHBa-
pa 2021 roga Bcex oduLManbHbIX akkayH-
ToB npe3ugeHta CLIA [A.Tpamna ycuamsa-
MU TEXHONOTNYECKMX TMIaHTOB, TakMX, Kak
Google, Facebook, Amazon n Apple, uto
bakTnyeckm NprBeso K UHPOPMaLMOHHOWN
N30/18LMN NMEPBOro /iMLia MOLLHENLWwen B
Mupe fepxasbl[6], [7]. Npuyem B cryyae ¢
Apple peub LWna He 0 NpsAMoN HAOKMPOBKE,
a 06 yaaneHun ns App Store coumanbHom
cetn Parler, HasbiBatoLLel cebs «coumanb-
HOW ceTbto ANs CBOHOAbI C/OBa», KOTO-
pOW aKTMBHO MOJb30BaNNCb CTOPOHHWKM
npesngeHTta CLUA, npourpasLiero Ha Bbl-
6opax. MNpunoxeHune Parler ctano cambim
cKkaumBaembiM B App Store nocne Toro, kak
Twitter 3abnokmpoBan akkayHT [oHanbaa
Tpamna [8]. B cBoto ouepesb Amazon npe-
KpaTua XOCTUHI couceTy, GpakT4eckn oT-
KNKOUMB ee OT nHTepHeTa [9].

B dokyce meTogonornyeckoro BH1UMa-
HWS Takxke HaxoaAaTcsa paboTbl BputaHcKo-
ro uccneposatens DHApPHO Yeasuka, ubd
Teopus rMbpuAHOM Meamna-cucTeMbl Npea-
CTaBAAETCA Hanmbonee peneBaHTHOW Mpwu
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N3yyeHnmn cneundurkm BANAHNSA KOMMYHM-
KaTUBHbIX TEXHOJAOIMUECKMX WHHOBaLMM
Ha NosMTUYECKME NPOLLECCh, B YaCTHOCTU,
npW OnucaHuM TOro, Kak CAUSHUE CTapbIX
1N HOBbIX NOrMK Meama-pecypcos n CMU
MOXEeT yrpoaTb Pa3BUTUIO AeMOoKpaTuK,
YTO BeCbMa aKTyasbHO ANS Halleh Aeu-
ctBuTenbHocTn [10].

O kazaxcmaHckoli cneyudgpuke

Mpexae Bcero, HEOHXOAMMO MOHAT,
KakK BO3AeNCTBYHOT LIMPOBbLIE TEXHONOTU
Ha KaszaxcTaHckoe obuiectBo. Peub unaer
06 WHTEHCUdUKALMM  COLMaIbHO-MONN-
TUYECKMX MPOLLECCOB 3a CYET MOSBAEHUS
HOBbIX KaHa/l0B KOMMYHMKaLMK, KOTOpble
BEAYT K MEPECTPyKTypM3aLmm obLLecTBeH-
HOro yK/iaja, BbIBOAS B aBaHrapg Te rpyn-
Mbl, KOTOpble 60Nee aKTUBHO MCMOJb3YHOT
BCE BO3MOXHOCTU LIMDPOBLIX TEXHONOTUN.
YcKopeHHast AMHaMurKa peaansaLlmm noam-
TUYECKMX aKTOB OOyC/iaB/iMBaeT BO3HUK-
HOBEHME HOBbIX FPYMM BAWUSHUS, KOTOPble
CTaHOBATCSA, 06pa3HO roBops, «BAACTUTE-
NAMU AyM» HacesleHus. DTO y3kas cTpaTa
610repoB, paNTepoB N XYpPHaNUCTOB, Ha-
XOAALWMX NYTb K LUMPOKOW ayAUTOpUM Ye-
pe3 coumanbHble CETH.

Takoke LndpPOBbIe TEXHONOMMM CO34at0T
HOBble, MOpon Hosiee AENCTBEHHbIE MJIO-
Waakn Ans e4MHOMbILLAEHHWKOB, MYyCTb
Jaxe B BUPTyaNbHOW MpocTpaHcTBe. Ha-
6t04aa 3a 3BOIOLMEN TaKUX MAOLAAOK,
MOXHO OTUETANBO HabaroAaTb, KaKMM 06-
pa3oM MPOUCXOAUT apTUKYAALWUA obLue-
CTBEHHbIX 3aMpoCoOB, UX YTOYHEHWE U Bbl-
Bepka. K ToMy e, UMEHHO B COLMabHbIX
ceTax MoNUTUYECKM aKTUBHbIE MOJb30Ba-
TEIM MOJyYatoT OMbIT MPOBEAEHUsA AUC-
KyCCuli N HanaxueBaHus Aunanora.

BmecTe ¢ TeM, UcCnosibyemble KOMMY-
HUKaTMBHbIE LNPPOBbIE TEXHONOTMN Be-
AyT He TOJIbKO K Ananory BHYTpU COLNYMa,
HO 1 K >XXeCTKOW Mosspuv3auns ayautopun
Ha uAeosorMyeckoM npumate. Hanpw-
Mep, HabtoaaTeNb MOXKET BbIYJIEHUTb Kak
CTOPOHHUKOB MPOPOCCUIACKOW MONUTUKU
B KasaxcTaHe, Tak M MOYBEHHMKOB, MNOA-
JAep>KMBatOLLMX KYPC Ha CaMOCTOsATeNbHOE
pa3BuTME CTpaHbl, 1MbepanoB N KOHcep-
BATOPOB, NMPOBJIACTHBIX M ONMO3ULNOHHbIX



aKTMBUCTOB. [laccmBHas 4YacTb obuiecTBa
(T.H. «6ONOTO») CyAUT O TOM, KTO aKTUBHee
N KOTO MOXHO MnoajepkaTb, UMEHHO Ye-
pe3 npu3My HOBbIX KOMMYHWKaLMOHHbIX
naowaaokK, Takmx, kak Facebook wau no-
nnTnyeckune kaHanbl B Telegram.

BTopoli BaxHbI/ BOMpPOC 3akntovaeTcs
B TOM, KaK CMOTPUT rocyAapcTBO Ha Mo-
fJ06Hble npoueccbl. C OAHOW CTOPOHBI,
OHO ABHO MOOLLPSET Pa3BUTUE KaHaiOB
KOMMYHWKaLMI, KOTOpble anpuopu HecyT
MHOrne 6nara, Hanpumep, akTUBHO MOZA-
Jep>X1Bas BHeApeHWe ceTeil CBA3M MOKO-
nenuna 5G, nepexos Ha KOTopble NAaHupy-
etca yxe B 2022 rogy [11].

Kpome Toro, B KaszaxctaHe Ha npoTsaxe-
HUWM MHOTWUX JIeT BeAeTcs MaclwTtabHas pa-
60Ta Mo pacLUMPEHNIO CETU OMTOBOJIOKOH-
HOW CBA3W, HaNpUMep, AWLLb 3a fBa roja, C
2018 no 2020 rog komnaHuen «Kasaxtene-
KOM>» (HaLMOHaNbHbIM ONepPaTopoM CBS3)
no BceW cTpaHe npoaoxeHo 14514 kuno-
MeTPOB ONTOBOJIOKHA. Kak oTmeuvaeT npea-
cegatenb npasneHus AO «Kasaxtenekom»
KyaHbiwbek EcekeeB, «3TO JOMKHO OKa3aTb
NO3UTMBHBLIN 3dEKT Ha 3KOHOMUYECKoe
pasBUTME Ka3axXCTaHCKOro cesfa — pPasBu-
TVe CeTW CTaHeT TPUITepoM ANA nonyns-
pu3aLmMm MOBUAbHBIX GUHAHCOBLIX YCAyr
N 3NEKTPOHHOW KOMMEPLUUN B pernoHax, a
TaKkXke ANA NPUMEHEHUA TEXHONOTUNIN «UNH-
TepHeTa Bellel» B CENbCKOM XO35IACTBE»
[12]. Kak coobuiaet oduLmanbHbIA Meama-
pecypc npembep-muHucTpa PK, B cTpaHe
nponoxeHo 6onee 20 TbiCAY KUNOMETPOB
OMTOBOJIOKOHHbIX Kabenewn, Ans cenbckmx
HaceneHHbIX NyHKTOB [13].

C apyroi cTopoHbl, B KasaxctaHe 6b1u
npeueseHTbl  6J10KMPOBKN  COLMANbHBbIX
ceTe, MeCCEHAXEPOB U PasInNYHbIX Me-
[AVa-pecypcoB, MO pPas/MYHbIM MNPUYn-
Ham. OAWH M3 NOCAefHUX MPUMEPOB, 3TO
6n1okmposka B anpene 2021 roga pecypca
Pinterest.com, u3-3a pacnpocTpaHeHus
NMPOTUBOMPABHOrO  KOHTEHTa, KOTOPbI
CBA3aH C peKknaMon MHTepHeT-KasnHo [14].

HeobxoaMMO npu3HaTh, YTO BO/bLUNH-
CTBO H/10KMPOBOK W OrpaHNYeHNn Koppe-
NVPYIOT C MWPOBOM MPaKTMKOW 3alumThl
npaB 1 cBobos rpaxzaH. Tak, B CEHTA-
6pe 2020 rosa «cekpetapb CoBeTa 6e3-
onacHocTn AceT VicekelweB nopyuun ak-
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TMBM3MPOBaTb PaboTy No 6JOKMPOBaHMIO
NMPOTUBOMPABHOrO KOHTEHTA, B TOM 4MC-
fle nocsAratoLlero Ha TpPajWLMOHHble ce-
MeliHble LLeHHOCTW, nponaraHAnpyroLLero
Ky/IbT HacU/Ws, a TakxKe NpPoBOLMpYHOLLe-
ro cyvmumganbHoe noseseHue, B 0CObeH-
HOCTW cpefu HecoBepLUeHHOAeTHUX» [15].

BmecTte c Tem, MexZayHapoaHble opra-
HM3aLMN MOHUTOPMHIOBOTO MaHa OTMe-
YaroT, UTO HeKOTOopble Clyyan BAOKMPOBOK
N OrpPaHUYeHNn nmenn cyrybo noamtude-
cKkyro nogoneky. Tak, B goknage ®prgom
Xayc 2019 ropa B rnase «[loantnku un rn-
nepnaptM3aHbl  MCMOAL3YHOT  LMbpPOBbIE
CpeACTBa ANl MaHWMy/MPOBaHWs Bblbopa-
MU» OTMeuaetcs, uto B KasaxctaHe 6biau
npo6iemMbl ¢ MOOUAbHO CBA3bIO BO Bpems
BbIOOPOB, TOraa e H6a0KMpPoBaNNCh Kpymn-
Hble coumnanbHble meama-naatbopmel [16].

CornacHo paHHbIM  NetBlocks, op-
raHusaumu,  3aHUMaloLWencs  MOHMUTO-
puHroMm pabotbl BcemupHoWn cetn, «He-
CKOJIbKO WHTEpHEeT-NpoBaliZepos B
KazaxcraHe 3abi0kmpoBanu 4ocTyn K no-
TOKOBbIM OHJIaH-CEPBMUCaM, a Takxxe No-
HOCTBbHO OTKJHOUMAN AOCTYN B VIHTepHeT
Ana 6oNbLUMHCTBA NOAb30BaTeNel NO34HO
YTPOM...B AieHb NPe3nseHTCKMX BbIOOPOB»
[17]. PaHee nopobHoe 6bin0 3aduKcnpo-
BaHO 9 Mas TOro e rofja, npuvyem npw
6/10KkMpOBKe MCMONb30BaCcA just-in-time
blocking - meTog 6bicTporo pearnposa-
HWUSA, KOTOPbI OBbIYHO KOOPAMHUPYETCH
N3 eANHOro LeHTPa, 1 UCMOAb3yeTca npe-
XJAe BCero Ana OCTaHOBKMW paboTbl COLM-
anbHbIX ceTen [18].

Mo3xe cxofHble 6NOKMPOBKM OTMeua-
nvck B dpespane 2020 roaa, korga B Ka-
3axcTaHe B TeUYEHUWN HEKOTOPOTrO BPEMEHMU
6blIM HEJOCTYMHbI MHOTME CaiThbl, @ TakXKe
nepectan pabotatb MecceHzxep Telegram
n Bce cepucbl Google, Bkaroyas Youtube
W 31eKTPOHHY nouty [19].

Hannuo annemma, Befb B LIeNOM ANs
rocysapcrea undbpoBble TEXHONOMMM — 3TO
npexsae BCEro WHCTPYMEHT Y/yudlleHus
cepBuca AN HacesNeHwus, BblpaXKaeMblil B
YyBE/IMYEHMM CKOPOCTU peakumm Ha ob6-
paLLeHna rpaxAaaH, BbIMOJHEHNA TeKYLLNX
3aMnpocCoB, WHbIX AENCTBUW, YCKOPSHOLLMX
bropokpaTnyeckme  MpoOLLecChl, KOHeu-
HOW LeNbto KOTOPbIX ABAETCA CHUXEHME

105

https://adamalemijournal.com
ISSN 1999-5849



Kacenos ®.2K.

YPOBHS COLMaNbHOM Hamnps>XeHHOCTU B
obuectBe. B 3ToM BUAHbI BeCOMble Mpen-
MYLLECTBa KaK AJ/is FOCyAapCTBa, Tak 1 Ans
obuecTsa.

B 1o e Bpems, OUYEBMAHO, 4TO ak-
TMBHOCTb [paxkjaH, Bblpaxaemas Mo-
CPEeACTBOM COLMa/bHbIX CETEW, He BCer-
iE] NpUBETCTBYETCS NONINTUYECKM
NCTEBNMILIMEHTOM, TaK KaK OAHUM U3
CNeACTBUIM TakoOW AeATENbHOCTU rpaxkaaH
ABNSETCA BblpaboTka MexaHW3MOB caMmo-
opraHv3auum obLLecTBa, Yepe3 ropusoH-
Ta/lbHble CETEBblE CTPYKTYPbI, GakTMUecku
6ECKOHTPOSIBHO OTHOCUTENILHO rocyAap-
CTBEHHbIX MHCTUTYTOB BaCTU.

3aecb 6OpHOTCS ABa KOHTPAAMKTOPHbIX
MOHATUS O POJW TOCYAapCTBa, TPaAWLIU-
OHHOe, Bepyllee UCTOKM B TOTaJIMTapHOM
MPOLU/IOM, U COBPEMEHHOE.

MepBbln  noaxon: [ocyaapCTBEHHBIN
annapat, MOHMMaeMblli Kak pernpeccuB-
Hbli MexaHW3M, OKa3blBaeT JaB/ieHWe Ha
rpaxzaHckoe obLLecTBO, MbITasiCb KOHTPO-
NMpOBaTh, OrpaHWuUMBaTb W HampaBAsATb
€ro, UCMoab3ys A/ 3TOro, B TOM UNUCAE, U
HoBelLWMe LNPPOBbIE TEXHONOTUN.

C Apyron CTOpPOHbI, B pamMKax BTOpPO-
ro noAaxoAa, B 0obLIeCcTBe CTAaHOBUTCS BCe
60s1ee NonyaspHbIM NpeacTaBAeHNE O ro-
CYyLApCTBEHHBIX Cy>6ax Kak CEpPBUCHBIX,
KOTOpble AOJIKHbI 0becneunBaTb BbIMOJ-
HeHWe 3anpoCcoB HaceNeHus, HO He Bonee
TOro.

TakuMm 06pa3oM, MOXHO TFOBOPUTb
O TOM, YTO COMNACHO YKa3saHHbIM TMpea-
CTaBJIeHWSM O POJIM U MecCTe rocyAapcTBa
B XXM3HW obulectBa, dopmMupytoTca ABe
MOZENN BO3MOXHOFO OTHOLUEHUS rocCy-
JapcTBa K pacTylleil MoJMTUUYECKOW ak-
TUBHOCTU HacesieHWsl, BblpaXaeMolr Mpu
nomoLm undpoBbix TexHosnorui. OgHa
— OUYEBMAHO 3aMpPeTUTENILHOIO XapakTepa,
B KOTOPOW YyNOp AeNaeTcs Ha KOHTpose U
OorpaHnWyeHnKn, 1 BTOpas, OCHOBaHHAasA Ha
Ananore v BCTPEYHOM JABUXKEHUU TOCY-
JapctBa v obLyecTsa.

MNMoka HesACHo, Kakas MOAEeNb W3 Bbille-
yKa3aHHbIX YKOPEHUTCS, HO OYEBUAHO, YTO
WAET NOUCK, Yepe3 KOMMPOMMCChI U, Yalle
BCEro, Yepe3 B3aVMMHOEe JaB/ieHMEe rpax-
JaHCKOro obLlecTBa U rocyapCTBEHHbIX
WHCTUTYTOB APYr Ha Apyra.

1 AJIAM OJIEMI
06 Ne2 (88) 2021, maycwM

B kauecTBe npumepa MOXHO npvBe-
CTW COOLITVA ABYXNETHEN AaBHOCTY, Kora
Mepbl HakazaHus AN rpaxAaHCKWMX aK-
TVBWUCTOB, 3aflep>KaHHbIX 3a pasMeLleHune
TpaHCNapaHTOB C NOJAUTUYECKUMU NO3YHTa-
MW B MYGANYHBIX MeCTax, Bblv CMArYeHbl,
C y4YeTOM OOLLECTBEHHOrO MHEeHUs, nocse
MacCOBOrO BbIPaXEHWs MOJb30BaTENAMU
HeZl0BOAIbCTBA B COLMabHbIX ceTax [20].

ObpaTHbIi NMpuMep — 3TO  MOMbITKN
BHEAPWTb T.H. HaLMOHaNbHbIA cepTudmKaT
6e30MacHOCT, OTHOLLEHWE K KOTOPOMY CO
CTOPOHbI rpaxzaHckoro obuectBa 6b10
KpalHe HeOAHO3HauHbIM. PacnpocTpaHeH-
HOW TOUKOM 3pEHUSA CTaNo TO, UTO AaHHbIV
cepTuduKaT ycuameaeT KOHTPOb Haj, ny-
HOW >XW3HbIO rpaxkjaH, a Takxke JaeT BO3-
MOXHOCTb MPOU3BOJIbHO HAOKMPOBATh UH-
TepHeT B C/lyyae HaZobHOCTY, B TOM umncie
NOAUTUYECKON. HecnyyaiHo, 4To B aBrycre
2019 rosa, nocne MepBOi MOMbITKM BHe-
ApPVTb faHHbIM cepTudumkaT B KasaxcTaHe,
yeTblpe MMWPOBBLIX MpousBoauTens 6pa-
y3epoB: Apple, Google 1 Mozilla, 3anpe-
TUAN ero ncnonb3oBaHue y ceba[21], [22].
OHM TakKe Bblan BbIHY>KAEHbI NPUOErHyTbh
K nofobHol Mepe, Noc/ie BTOPOW NOMbITKK
B sekabpe 2020 roga, nakoC K HAM MPUCO-
eanHuncs Microsoft [23],[24],[25].

B TO xe Bpems, xapakTtep U3MeHeHWn
TakoB, UTO, AaXke MbITasACb OrpaHM4MBaTh
MONINTUYECKYHD aKTUBHOCTb TpaxjaH B
BMPTYaNbHOM MIOCKOCTW, BAACTHbIE WH-
CTUTYTbl BbIHY>X/EHbl CYUMUTATbCA C HEW, U
celiyac nbiTatoTcAd BbipaboTaTb MexaHu3-
Mbl BAWAHWA Ha MaccoBOe CO3HaHue (U,
cnefoBaTeNbHO, Ha ObLiecTBEHHOe MHe-
HWE), aKTUBHO MCMOJb3ys BCE BO3MOXHO-
CTW, NpejocTaBaseMble UNOPOBbIMU TeX-
HO/IOTNAMMN.

Kak oTMeuanocb Ha pasnnuHbIX pe-
cypcax, 3aHMMatoWmxca pacciesoBaTtesb-
CKOW XXYPHaNNCTUKOW, BMECTO Myna aHra-
KMPOBAHHbIX aBTOPOB CO34atOTCA Mybl
6a0repoB 1 rpynnbl KOMMEHTAaTOPOB C
Maccou (eNKOBbIX akKayHTOB A/d Mpo-
MOYTUHIa HY>KHOM TOUKW 3PEHUs B COLU-
anbHbIX ceTax [26]. O TOM, YTO BMECTO He-
3bdeKTMBHOrO pasmelleHs mMaTepuanos
Ha HOBOCTHbIX MopTafnax v TeNeBUAEHWM,
KOTOpble He OXBaTblBatOT Heobxoaumoe
CerMeHTbl ayanTOpuK, B HacTosLLiee Bpems



BCE aKTMBHEE MCMONb3yrTCA KBa3W-He3a-
BUCUMble Telegram-kaHasbl, 0b6JeyYeHHble
opeosom cBO6OAbI, aBTOP paHee oTMeYan
B NpeablayLmx nybavkaumsx [27].

B kauecTBe npvmMepa pas3sBuTUS Mo Ao-
TOHAOLLLEN TPAEKTOPUM MOXKHO MPUBECTU
nocneAHve napiaMeHTCkne BbIGOpbl B
aHBape 2021 roga, kotopble, 06pa3Ho ro-
BOpPS, MPOWAN «MUMO WMHTEpHeTa», ecau
y4YmnTbIBaTb TOT GaKT, UTO COLIMaNbHble CeTU
M Npoyre KOMMYHWKaLWOHHbIE MOLLaA-
KW NpaKTUYecKn UrHOPMpPOBANUCL BCEMU
KaHAMAaTamK, OT NPOBAACTHbIX AO KBa3w-
OMMO3ULIMOHHbIX, KOTOpble He Cnewman
BECTW NpeABbIOOPHYHO arntaLmo nocpes-
CTBOM HOBbIX KOMMYHWKaLNOHHBIX TEXHO-
nornin, 6onblie onmpascb Ha TPaAULMOH-
Hble Meaua-pecypcbl, Takme, kak CMU wn
TeneBuaeHmne [28].

B 1O e Bpems, Hakas CNOPOB MMEHHO
Ha yKa3aHHbIX njoLaakax (coucetm n mec-
CEHAXepPbl, WHble TMbpuAHbIE pecypChbl)
6blN LOCTAaTOYHO CUJIEH, U B HEro BOBJle-
KaAncCb Maccbl MoOJb30BaTeNel, KOTopble
obcyxzanv Bce nepuneTmn NOANTUYECKON
60pbbbl, Mpuuem gaxe 3a npegenamu
obVLMaNbHON 31eKTOPasbHOW MOBECTKM.
MOXHO C YyBEPEHHOCTbHO MPOrHO3MpPO-
BaTb, YTO TAXECTb armtauuu Ha Bblbopax
npesngeHTa ctpaHbl B 2024 roay 6yaet
nepeHeceHa B COLMaNbHbIe CETH.

B Lenom, MOXHO OTMETUTb, YTO ceinyac
naet BbIbop NyTn, No KOTOPOoMy ByaeT pas-
BMBAaTbCA B3aMMOAENCTBME FPaXKAaHCKOro
obllectBa U rocyfapctea MoCpPesCTBOM
UMDPOBBIX TEXHONOMMIA, XOTA OH, CKopee
BCETO, Y>Ke npesonpeseneH uenbiMm pasjomM
3apOXKAAOLLNXCA TPEHAO0B.

3aksrodeHue

B 6amxanume rogbl gaBneHune obuie-
CTBa, HampaB/ieHHOE Ha TpaHchopMaLUIo
rocyapCTBEHHbIX WMHCTUTYTOB, OyaeT Ha-
pacTatb BCE CWJbHee, MpWu TOM, UTO Lieaun
3KOHOMWYECKOro Pa3BmUTUS, 3amycka «3KOo-
HOMMWKW YMHbIX BeLLel», U T.M. NOTPebyroT
KauyeCTBEHHOro Yyay4lleHUs KOMMYHMKa-
LW, HEBO3MOXHOro 6e3 macltabHoro
3a/leMCTBOBaHNA KOMMYHUKATMBHBIX TeX-
HOJIOTMYEeCKNX MHHOBauwWiA. Mpouecc no-
NINTNYECKON AEMOKPATU3ALLIUM, N3MEHEH WS
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dopMbl N cosepkaHus roCyAapCTBEHHbIX
MEXaHMU3MOB C PEMPECCUMBHbIX Ha CEPBUC-
Hble, ByseT npoTekaTb KpalHe CAOXHO U
HEOJHO3HAaYHO, HO MO3WTUBHbIA BEKTOP,
YyUYnTbIBas MMEHLLNECS BHYTPEHHUE TeH-
JEeHLMY, BeCbMa BEpOSTEH.

PervoHanbHoe COCeACTBO C TakuMMMU
cTpaHamu, kak P® n KHP, 6e3 comHeHus,
6yseT OKa3blBaTb CBOE HeraTvBHOE BO3-
[LencTBMe, NpPesoCcTaBsfs NONUTUYECKOMY
ncrebamwmenty KasaxctaHa cobnasHu-
Te/ibHble MpPUMepPbl MOMbITOK TOTaNbHOTO
KOHTPO/IA rocyfapcTBa Haz 06LLecTBOM,
6yab TO kuTarickas «Social Credit System»
[29], nMbo 3aKkoHOAATeNbHbIM 3anpeT Ha
paboTy rnobasnbHbIX COLMaNbHbIX CETEN B
Poccun [30], HO B TO >Xe BpeMs ACHO, UTO
KasaxcraH, B ero rocysapctBeHHOM U CO-
LManbHOM M3MepeHunn, byaet conpoTtms-
NATbCA NHOOBLIM NOMbITKAM 3KCTPANOAALMM
NoZOOHbIX MPaKTUK W3BHE, BCAEACTBME
pOCTa rpaxkaHCKOro caMoOCO3HaH1s 1 Mo-
JINTUYECKOM aKTUBHOCTW obLecTBa.
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SUFISM AS A TURKISH RENAISSANCE
'S.Filiz, 2L.Nurpens

ABSTRACT

The Turkish Sufis, who created the Turkish Renaissance for
centuries, should also be called Turkish philosophers. They
take a human-centered religion and worldview as their main | "Akdeniz University, Antalya,
point of departure. In their humanistic approach, Islam has Turkey

been adapted to Anatolian Turkish culture. Because Turkish
Sufism is the practical view of Turkish philosophy in Anatolia.
In addition, every Turkish philosopher has taken a philosopher,
a philosophical system or a gnostic view from the ancient times
and the Islamic world as a guide.

From Ahmed Yesevi to Otman Baba, the Turkish Sufism tradition
combined and reinterpreted Islam with all cultures that lived
in Anatolia, creating a Turkish-style world view. It is imperative | Author-correspondent:

to understand this four-hundred-year period in shaping the | S Filiz, sfiliz@akdeniz.edu.tr
way the Turks view people, life and existence. Turkish Sufism
is also the proof of the fact why the history of the Turks should
be based on centuries before Islam, when viewed from the
perspective of philosophy of history. Thus, historically, culturally
and religiously, Turkish Sufism, Islam that started with Farabi,
refers to an original Renaissance, not a transition period between
the Western Renaissance that started in Italy three years later. ) )
A Republic culture that keeps faith and secularism in consensus | Reference to this article:

for the two worlds has taken its spiritual inspiration from the | Filiz$., Nurpeus L. Sufism as a
Renaissance culture of Turkish Sufism philosophy. Turkish Renaissance // Adam
alemi.—2021. - No. 2 (88).
Key words: Turkish Renaissance, Turkish Sufism, Philosophy, | —p 112-121.

Enlightenment, Sufism, Human.

2Sakarya University, Serdivan,
Turkey

ConbiiblK mypkinik peHeHcaHc pemiHde

AHHoTaums. Facbipnap 60ibl Typik PeHeccaHCbIH KypFaH Typik conbliapbiH Aa TYpik puaocodTapsl
Jen atafaH >xeH. Onap AiHAi >XaHe ajamfa OafbiTTasfaH AyYHWETaHbIMAbl ©3A€epiHiH Herisri
6actaynapbl peTiHae Kabbinganabl. O3iHAIK r'yMaHUCTIK ke3Kapacbl 6oMblHWAa ncnam AHagosbl
TYpPik MageHuneTiHe 6enimaengi. Cebebi Typik conbliblK - AHaZONbIAAFbI TYPIK GUAOCOPUACBIHBIH,
ic Xy3iHaeri ke3kapacbl. COHbIMEH KaTap, ap Typik ¢unocobbl exenri AsyipAeH XaHe ncaam
anemiHeH draocodThbl, PUAOCODUANBIK XKYVEHI HEMECe THOCTUKAbIK K&3KapacTbl Heri3re aagbl.
Axmeg MaccaBngeH 6actan OtmaH babafa feliiH Typik conblablk A9CTYpi AHaf0blAa eMip cypreH
6apAblk, MaAEHMETTEPMEH McnamAbl BipikTipin, kanWTa TyCiHAIpIN, TYpPiK CTUAIHAEr AyHWETaHbIM
xacagbl. Ocbl TOPT XY3 XbINAbIK Ke3eHAI TYPKiNepAiH, agamaapFa, eMipre >kaHe TipLuinikke gereH
Ke3KapacTapblH KaabiNTacTbipyAa TYCiHy KaxkeT. CoHgali-aK, TYPiK COMblblfbl — Tapux Guaocodpumacel
TYPFbICbIHAH KapafaH Ke3je TYPKiNepAiH TapuxbiHbIH UCAaMFa AeRiHri facbipiapFa HerisgenyiHin,
aaneni. COHbIMEH, TapUXuM, M3AEHMN XaHe AiHW TYpiK conblablk AiHi, PapabugeH bactanfaH ncnam,
YW XblngaH KewiH Wtanuaga 6actanfaH batbic PeHeccaHcbl apacbiHAafbl eTneni keseHre emec,
anfalwkpl PeHeccaHcka xaTtazbl.

CeHiM MeH 3aibIpAbIIbIKTbI €Ki a1eMae yrnecimainikTe ycTaiTbiH pecnybankanbik MaAEHUET O3iHiH
pyxaHu WabbITbIH TYPiK COMblbIK, GrnocodburacbiHbIH PeHeccaHC MaAeHMETIHEH anadbl.

TyliiH ce30ep: TypiK peHeccaHchbl, TYPiK COMblNbIfbl, GU0codus, aFrapTyLbIAbIK, COMbIIbIK, aZaM.
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Cydpusm kak mypeykuli peHeccaHc

AHHoTauma. Typeukux cydureB, Bekamy CO3AaBaBLUMX TYPELIKMIA PEHeCcCaHc, ToxXe cneayet
Ha3bIBaTb TypeLkuMmn dunocodpamu. OHm BepyT B KauecTBe OCHOBHOM OTMPaBHOM TOUKN PEANUTUIO
1 MUPOBO33pPEHNE, OPUEHTMPOBAHHbIE Ha YesoBeKa. B cBoeM ryMaHMCTUYeCKOM nogxoge ncaam
6bl1 afanTMpOBaH K aHaTOJMNACKOW TypeLkon KysabType. [MoToMy uTo Typeukuin cydmsm — 310
NpPaKkTUYecknin B3rnsg Ha Typeukyro dunocoduto B AHatonun. Kpome TOro, Kaxablii TypeLKmi
dunocod B3An 3a ocHoBy ¢dwmnocoda, GUAOCODCKYHO CUCTEMY WAM THOCTUYECKUIN B3rNsg w3
JLPEBHUX BPEMEH 1 MCIaMCKOro Mupa.

Ot Axmega fAcaen go OTmaHa babbl Typeukas Tpaguums cydunsma obbesuHmuaa U nepeocMbicInaa
ncnam co BCEMU KyNbTypaMu, XMBLUMMY B AHATONNW, CO34aB MUPOBO33pPEeHME B TYPELLKOM CTUE.
KpaiiHe BaXXHO MOHATb 3TOT YETLIPEXCOTAETHUIN Nepuos B GOPMUPOBaAHUM B3rISA0B TYPOK Ha
Ntofen, X13Hb U CyllecTBOBaHWe. Typeuknin cydu3am TakKe SBAAETCA [0Ka3aTesNbCTBOM TOro,
noyemy MCTOpUA TYPOK AOJIXKHa OCHOBBLIBATbCS Ha BeKax 40 McCAama, ecin paccmaTpuBaTh ee C
TOUKM 3peHuns ¢unocodumn nctopmm. Takum 0b6pa3oM, UCTOPUYECKM, KYAbTYPHO U PEIUTMO3HO
Typeukuni cydusm, uncnam, KoTopbii Hadvanca ¢ ®apabu, OTHOCUTCA K MepBOHaYasbHOMY
PeHeccaHcy, a He K nepexogHOMyY Nepvody Mexay 3anaAHbiM PeHeccaHCOM, KOTOpPbIV Hayanca B
Wtanum Tpu roga cnycrs.

PecnybaunkaHckas KynbTypa, KOTopas MojAep>KMBaeT BEPY U CEKyAspU3M B COFlacuMm Ans ABYX
MWPOB, YepnaeT CBOe JyXOBHOE BAOXHOBEHWE U3 PEeHECCaHCHOMN KYAbTypbl TypeLKon ¢uaocodumm
cydusma.

Knroyesbie cnoea: TypeLKnin peHeccaHc, TypeLkuii cydunsm, dunocodums, npocseleHmne, cydumsm,

YyenoBek.

Introduction

Although the origins of some of our phi-
losophers are discussed in terms of attitude,
manner, speaking, understanding, interpre-
ting the world and shaping the worldview,
we need to emphasize that our thinkers
are Turkish philosophers. Because 12th and
16th century. It is a true Turkish Renaissan-
ce. From Hallac-1 Mansur to Ahi Evren, Se-
yit Nesimi, Yunus Emre, Fuzuliye, Pir Sultan
Abdal, Sheikh Bedrettin and Otman Baba,
many Turkish philosophers have experien-
ced 400 years of Turkish Renaissance has
made important contributions to The Isla-
mic world experienced a minor Renaissance
between the 9th and 12th centuries. Since
the beginning of the 9th century, the Isla-
mic world has met with ancient philosophy.
They brought many works of ancient philo-
sophy into Arabic, Syriac and then Turkish.
Ancient philosophy was revived in the Isla-
mic world. Now, the Islamic world has reve-
aled a brand new philosophy, a civilization
perspective and a world view. The Islamic
world has evolved from a god-centered, re-
ligion-centered view to a human-centered
view. Literary works began to be written.
Writers, poets, artists, masters of writing,
scientists, philosophers have emerged. This
has been called rebirth.

In the 12th century, the Islamic world fa-
ced many disasters both internally and ex-
ternally. This brought some confusion. With
the Seljuks, conditions such as opening up to
a Renaissance again emerged. It was Turkish
philosophers who perceived and evaluated
these conditions in the best way. In this pe-
riod, Turks started to ignite the Renaissance,
which the Islamic world had lost, from Ana-
tolia. The Anatolian Renaissance emerged
with the Turkish philosophers. Turks turned
this Renaissance into a human-centered Re-
naissance in Anatolia. The worldview of Tur-
kish philosophers is human-centered, while
they are based on inner purification, they
are also based on the struggle against the
evils within. On the other hand, they never
put forward a passive, withdrawn, lazy un-
derstanding of Sufism.

Among the common features of the Tur-
kish philosophers who created the Turkish
Renaissance between the centuries, there
is the Anatolianization of morality, human
and religion. In addition, every Turkish phi-
losopher has definitely taken a philosopher,
a philosophy system or an esoteric view
from the Ancient Age and the Islamic world
as their guide. The Turkish Renaissance in
these centuries formed the core of the es-
tablishment of the Ottoman Empire. It is our
prejudices about Turkish philosophers that

113

https://adamalemijournal.com
ISSN 1999-5849



Filiz S., Nurpeus L.

push us into the dark in our own history.
Unfortunately, most of these prejudices are
not scientifically based. It is not possible to
be enlightened with prejudices that are not
based on knowledge. And in this way, we
are faced with a figure buried in darkness.
While Westerners accept even the most or-
dinary people as the leaders of society, we
are doing ourselves the worst disservice by
always looking sideways at our own philo-
sophers, making unrealistic and hearsay cri-
ticisms and not giving them the value they
deserve. As we look at our own philosop-
hers with such stigma and conditioning, we
unfortunately face the danger of not being
able to pass on our own thinkers and the
many accumulations that our thinkers have
inherited to our future generations.

Methods

Within the framework of this method,
we determine that the period from the
12th to the 16th centuries is the Turkish Re-
naissance created by Turkish Sufism. Turk-
ish Sufism is a mystical continuation of the
Islamic Renaissance. From Ahmed Yasawi,
the spiritual teacher of the Turkish world,
to Otman Baba, all Turkish Sufis are prom-
inent figures of the Turkish renaissance.
Human love, humanistic understanding of
Islam blended with Anatolian Turkish cul-
ture and philosophical mysticism consti-
tute the basic features of this renaissance.
This understanding of renaissance, which
is at peace with people, life and nature, not
only Turkified Anatolia, but also inspired
the Republic founded by Atatiirk in 1923.

Phulosophical Background

Although not in equal sections, when
we divide the history of philosophy into
certain parts, each period is mentioned
with a new paradigm for philosophy. More
precisely, every period of the history of
philosophy has been marked by a domi-
nant paradigm, problem, problem, resear-
ch and investigation specific to that period.
However, there are periods in the history
of philosophy when it has experienced a
much more significant break. In fact, these
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ages are turning points in human history.
For example, not only Antiquity itself, but
also the post-Socratic period is a turning
point, a breaking age. Precisely for this re-
ason, the IX. Age philosophy left its legacy
to the Jewish, Christian and Islamic worlds.
The twentieth century has not been an or-
dinary history, but a set of defining values
of human thought and culture. The Middle
Ages, with all its positive and negative as-
pects, began to reveal itself in this century.

This heritage, which was taken from an-
cient Greek philosophy, was transferred to
the Islamic world with the translation of
philosophical works, especially works on
natural sciences, first into Syriac and then
into Arabic. History of Islamic philosophy IX.
With the beginning of the century XV. It is in
the century. The turning point in the 600-
year history of Islamic philosophy is the IX.
Age of Farabism [1] and X. Centuries. Ac-
cording to this two-century landmark [2], it
is also known as the “Islamic Renaissance”.

The Turkish philosopher Farabi (d. 950),
who was named after the Renaissance peri-
od, also deeply influenced the philosophers
after him as a rational mystic. We can say
that Farabi [3] who was the “Second Teac-
her” after Aristotle, was the father of Turkish
Humanism. Edward Said says that there is a
basis in Farabi's philosophy for the existen-
ce of humanism in Islam. Farabi speaks of a
universal policy that was inspired by or was
a prophet at the beginning of the administ-
ration. According to him, all subjects should
look to God for a thought process and et-
hical action. These are the tools of a society
that Farabi considers to be connected be-
yond the borders between peoples and na-
tions with the concept of “al-insaniye”, that
is, humanism [4]. Although “humanism” as
an abstract concept is never mentioned in
the works of the Western Renaissance [4],
the concept of “al-insaniye” is used as the
equivalent of humanism in the works of the
Islamic Renaissance [5].

The common interest of the Italian Re-
naissance and the Islamic Renaissance is
ethics. Cosmopolitan ideas about individu-
alism, human dignity, and humanity are a
continuation of the interest in ethics. Abu
Yakup Ishaq al-Kindi (d. 873), who was de-



emed worthy of the title of the first Islamic
philosopher, took the first step towards
humanism by naming the ancient sciences
and philosophies "Ulumu’l-Evail”, that is,
"Sciences of the Ancient Ones". According
to Kindi, the sciences of the ancients are
the common heritage of all humanity. Isla-
mic humanism will develop and systemati-
ze from this point on.

Farabi, "Achieving Happiness” (Tahsi-
lu's-Saade), Christian student Yahya b. Adi
(d. 974)'s "Training the Characters” (Tehzi-
bu'l-Ahlak), Abu Hayyan Tawhidi (d. 1023)'s
“Friendship” (Risale fi's-Sadaq and Sadik),
Ibn Miskeveyh (d. 1030)" in “The Improve-
ment of Characters” (Tehzibu'l-Ahlak), “The
Road to High Law” by Raghib al-Isfahani (d.
11th Century), (Ez-Zeria ila Mekarimi’s-Se-
ria), Clean Brothers (Ilhvan-i Safa)’s Resail
(Filiz, 2014) are the main classical sources
of humanism in the Islamic Renaissance.

Logic and reason connect humanity
and make every individual who worships
rational spirit and holy power, and all pe-
ople who share a rational thing, to perfe-
ction (kemal), friendship (mahabba), love
(tawaddiid), compassion (tahannun), kind-
ness (rafet) and goodness ( womb) com-
pels. Such humanism (al-insaniye) unites
all beings as one and the same community
belonging to the same family. It is neces-
sary to draw attention to the similarities
with the statements of the Italian humanist
Giovanni Pico della Mirandola. In 1486,
when he was only 24 years old, he wrote a
book on philosophical thinking as a way of
self-development and a universal bond of
humanity, entitled "The Word on the Dig-
nity of Man” (Oratio Hominis Dignitate),
which he emphasized as ethical [4].

Let us return to Islamic humanism.
The Islamic Renaissance has made a great
contribution to world civilizations. Joel L.
Kraemer takes this thesis further: “Islamic
translations are integral to the famous Ita-
lian Renaissance. If IX. And if it were not for
the Islamic Renaissance in the X. Centuries,
Xll. There would be no European Renais-
sance in the twentieth century. Again, wit-
hout this Renaissance, perhaps there would
not have been an lItalian Quattrocento
Renaissance. Ancient Greek culture had a
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profound impact on the development of
Islamic civilization. The Buyids Period is the
period of cultural resurgence. The Islamic
Renaissance is a conscious continuation of
the cultural heritage of the Hellenistic and
Greco-Roman era” [2]; also [6].

These humanist Islamic philosophers
have attributed new human-centered mea-
nings to the concepts of Islam, which is the
paradigm of the age and to which they ad-
here, through translations from the Ancient
Age. Kraemer brings this humanist approa-
ch together under three main headings [2].

Traces of Renatssance in Turkish Sufilish

The first is individuality. In addition to
being an educated, educated and useful
human being, a moral definition of be-
ing is developed. As a human being who
can survive with his own knowledge and
manners; He is an individual who should
strive to go beyond being “a servant who
has committed himself to religion and God
with everything”. For example, Tawhidi's
humanist attitude is worth mentioning
here: Tawhidi's humanism draws our atten-
tion as a mystical humanism. Undoubtedly,
he did philosophy of Sufism perhaps 217
years before Muhyiddin ibn Arabi. Tawhidi,
explaining that man can reach his Lord and
therefore eternal happiness by cleansing
his soul, did not content himself with sa-
ying that knowledge, which plays the main
role in establishing the human-God rela-
tionship, results in self-knowledge in the
mystical process. It philosophically deals
with how this knowledge is formed and ul-
timately refined in sufistic knowledge. He
establishes his relationship with God as an
individual. Religion is no longer an inter-
mediary between the individual and God,
with all its institutions and organizations;
religiosity is built in an individual-centered
manner without the need for any religious
bureaucracy. Turkish Sufism, which started
with Yusuf Hamadani (d. 1140), will deve-
lop this individuality with Yunus.

The second is cosmopolitanism. Bagh-
dad is the center of many different cultures
and civilizations. Muslims, Assyrians, Jews,
Zoroastrians and many other members of
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religion live together. “Civilization”, "urba-
nism” and "Medina” derived from the con-
cept of "religion” were embodied in Bagh-
dad.

The third is secularism. Translators
and philosophers developed a rhetorical
alignment with the dominant religion by
finding Greek equivalents to Islamic ter-
ms and translating them into Islamic in-
terpretations. For example, they met the
shari'ah with nomos, and the Va'di sharia
(i.e. the lawmaker) with nomothetes. Since
concepts such as “Sunnah”, “Shariah” and
“religion” are purely linguistic rather than
essentially religious terms, pairing them
with Greek concepts is not a big deal. We
can say that these and similar Arabic words
have regained their secular origins thanks
to these translations.

Secularization is interpreted not as the
abandonment of religious belief, but as
the confinement of “religion” to its “own”
sphere. God is not dead, but lives in his
own space, the city of God [7] .

Moreover, the humanisms of Tawhi-
di and lbn Miskawayh are clearly seen in
his works. Tevhidi's books and articles that
have reached us today are around 22. The
work of historian and philosopher Ibn Mis-
keveyh called “"Cavidanhired” builds a bri-
dge between the religious life of that age
and classical civilization.

Teaching etiquette-style ethics as edu-
cation and entertainment provides specific
guidelines for professionals. With this fe-
ature, Adab is basically secular, open and
pluralistic. Clerks are trained in manners.
Adab includes a broader humanistic edu-
cation. Elite culture is supported [9]. Isla-
mic humanists tried to spread education
without denying the value of religion; In
doing so, they sought to reduce the influ-
ence of religions in thought and practice.

The task they set themselves is not to
analyze people as Muslims, but to analyze
them in order to understand them. They
value pure reason, they strive to develop
self-confidence. They are interested in an-
tiquity with a common language. They ag-
reed on the ancient philosophy and scien-
ces, which Kindi called the Sciences of the
Ancients. They focused on philosophy and
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science on behalf of humanity without hi-
ghlighting a particular religion or sect.
Although there are important differen-
ces between the universality of the unai-
ded mind and the universality of Islam, Is-
lamic philosophers interpret religion with
a set of universal concepts and meanings
that will not hinder philosophy, based on
similarities (Daiber, 2003: 293-310). Simila-
rities include the subject of education and
etiquette, or paideia. Adab encompasses
the educational principles and processes
required to raise an elegant, kind, qualified
and cultured individual. Literature sup-
ports this education as a path to wisdom.
Wisdom literature includes aphorisms,
disparate evidence, stories, biographical
commentaries, commentaries on natural
phenomena. All of them are based on the
Ancient Greek influence. The task of the
philosopher is to establish philosophical
analyzes, not religious truths [8]. Indeed,
Islamic humanism has done just that. Is-
lamic humanism has created the “person”,
that is, the person: “"What is human? A per-
son by his creation is a being with his soul,
a god with his mind, wholeness together,
one in multitude, mortal with his body,
eternal with his self, dead with his mobility,
alive with his search for perfection, lacking
with his neediness, complete with being
demanding, insignificant in appearance,
having many news, the essence of the uni-
verse is a being. He has something of ever-
ything... Man has many news, secrets are
strange. Whoever understands it, unders-
tands the universe with everything...” [10].
According to the information Tevhidi
gave us, Sicistani's philosophy circle has
many features in common with the Plato-
nic Academy, headed by Marsilio Ficino.
Sicistani's philosophy circle, just like Fici-
no's Academy, consists of an unorgani-
zed, simple and unorganized school, and
a group of teachers around which vari-
ous groups and professional students are
clustered. More or less, it was shaped by
the views of the knowledge at the begin-
ning of the school, but it was composed
of students with different ideas and inte-
rests. While private and public discussions
were held, there were occasional discussi-



ons between students and visitors at this
school. This school followed programs of
philosophical study in the Islamic Renais-
sance. The programs included a wide ran-
ge of humanistic activities. As for the rea-
sons, it is the implementation of discussion
programs on a wide variety of fields and
subjects such as grammar, poetry, oratory
(speech), logic, philosophy, ethics, politics,
physics, mathematics and metaphysics.

Examples of the Leading Sufts of the
Turkish Renatsance

Ahmed Yesevi (1093-1196), who for-
med the first circle of the Turkish Enlighten-
ment and led this enlightenment, Ahi Evren
(1169-1261) [11]; [12], [13] and his His teac-
her and father-in-law were Sheikh Evhadud-
din Hamid al-Kirmani (1166-1238) [11]. We
can list his contemporaries and later Turkish
philosopher saints as follows: Haci Bektas-i
Veli (1209-1270) [14], Mevlana Celaleddin-i
Rumi (1207-1273), Barak Baba (d.1318),
Yunus Emre (1241-1320), Sayyid Nesimi
(1370-1418), Haci Bayram Veli (1348-1429),
Shah ismail Hatayi (1486-1524), Pir Sultan
Abdal (1480-1550) [15]. Sheikh Bedreddin
(1359-1420) [16], Fuzuli (1480-1556) [17],
Karacaoglan and Kul Himmet (beginning of
the XVII century), dozens of Turkish philo-
sopher saints whose names we have not yet
been able to mention, here are the XI. Cen-
tury-XVII. They are the names of the Turkish
enlightenment that took place between the
centuries, which still have not come to light
properly.

We will select only Hallac-i Mansur,
Sheikh Bedreddin and Kaygusuz Abdal
among these Turkish Sufi philosophers.

The Spinoza and Kierkegaard of the Tur-
kic World

Hallac-1 Mansur (d. 922)

The real name of Hallac-1 Mansur is Hi-
seyin. He was born in 858 in the city of Tur
in the Persian province of Iran. According
to Ibn Nedim, although there was a predo-
minantly Arab population in Beyza, to whi-
ch the city of Tur was connected, the po-
pulation of Tur was mostly Turks. It is said
that he received the title of “Hallac”, that
is, “the one who overturns”, because he

Sufism as a Turkish Renaissance

upset the mysteries in people’s hearts or
threw cotton. He was known by the name
of his father as Hallaj-1 Mansur in Iran and
the Ottomans and gained fame with this
name. The people of Melamet praised him
as the "Sultan of the Melamis”.

He met the famous Sufis of the period in
Basra and Baghdad and joined their conver-
sations. Among these Sufis, Sehl Tuster, Eb
Huaseyin Nuri, Amr b. We can count Osman
el-Mekki and Clineyd-i Baghdadi. However,
he fell out with most of these Sufis. He went
to Hejaz several times for Hajj and stayed
there for a while. He traveled around Ahvaz,
India, Khorasan, Talekan, Maveraunnehr,
Macgin, Turfan and Kashmir and gave very
impressive speeches in these centers.

Hallac-i Mansur is a hafiz. He took a
hafiz lesson among the Hanbalis in Wasit
and became a hafiz. He took lessons from
important Sufis such as Clineyd-i Bagdadi,
Amr bin Osman El Nuri and Ebu Hiseyin
Nuri. It is recorded that he went on pilgri-
mage three times. He took lessons from
Islamic scholars, generally known as Sunni,
and became Sunni students. Abdurrahman
Bedouin, one of the contemporary Arab
philosophers, likened Hallaj-1 Mansur to
Soren Kierkegaard, who died in 1855 and
is considered one of the pioneers of exis-
tential philosophy.

Here, we have caught a very important
clue about the Turks' perception of the
world and the religion of Islam. Turks per-
ceive the world not according to figh, but
according to the emotionality, morality,
civilization and enthusiasm of Islam. Turks
perceive Islam not as a community, but as
an individual. This is where his similarity
with Kierkegaard comes from.

Kierkegaard speaks of an abstract indi-
vidual religiosity. In other words, he tries to
get rid of Christianity, then makes a divine
discourse again and talks about an abst-
ract religious individual. We can see this
in Fear and Trembling and in many of his
works such as Either-Or. But our Kierkega-
ard is Hallaj-1 Mansur.

Hallac-1 Mansur traveled to many cities,
towns and settlements from the Arab, Per-
sian and Turkish worlds; He took lessons
from many scholars from every denomi-
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nation and denomination. Considering the
circumstances of his time, it is clear that he
was aware of very different people, places
and ideas. As such, it would not be right to
fit Hallaj into any religious or ideological
mold. As a Turkish Sufi and scholar, he has
made it his motto to see different places
and to breathe rich climates of thought.
This shows that he is a person of universal
thought and belief. Universal thought and
belief kept him away from dogmatism; It
has been appreciated by people from al-
most all walks of life.

Ahi Evren and Ahilik (Ahilik)

His real name is Mahmud b. Ahi Evren,
who is Ahmed el-Hoyi (d. 1261), is mostly
known as the same person as Nasreddin
Hodja, who is famous among the people
for his humor, quick wit and quick response.
Evren is a versatile Turkish philosopher who
established the intelligence organization
among Turks. Ahilik, which means genero-
sity and industriousness, or as it is famously
known, is the concrete example of the social
organization of the theory-action integrity
that Ahi Evren brought together in his per-
sonality. Ahi Evren is a deeper and more ver-
satile Turkish philosopher than the famous
Nasreddin Hodja profile. Ahi Evren, with his
comprehensive knowledge and world of
thought ranging from medicine to esoteric
sciences, from folk culture to philosophical
issues, has implemented the Awareness or-
ganization in line with these enlightened
thoughts in his mind; He has transformed
his theoretical knowledge into a practical
enlightenment of business and production
ethics that has become widespread at the
social level. This movement, which was car-
ried out both theoretically and practically
during the Anatolian Seljuk period, is a Tur-
kish enlightenment that can shed light on
us even today. Reason and belief, humanism
and Turkmen culture, business and morality,
philosophy and religion, zahir and batin are
in harmony in the Akik organization. Wis-
dom has created the Turkish interpretation
of the religion of Islam and Turkish philo-
sophy by establishing the theory-action in-
tegrity of Turkish philosophy.

"God has created man with a civilized
nature. This means that Allah has created
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humans in need of many things such as ea-
ting, drinking, getting married, and having
a home. No one can meet these needs on
their own. When this is the case, many pe-
ople are needed to carry out various pro-
fessions such as blacksmithing and car-
pentry, and since blacksmithing, carpentry
and all other professions and arts can be
done with a set of tools and equipment, a
large number of people are also needed to
supply these tools and equipment. In this
respect, it is inevitable to keep all branches
of art necessary for people (society) alive
and to direct enough people to this work.
they need to be busy with art so that all the
needs of the society are met” [18].

With these words, Ahi Evren established
the Social Contract theory written by Jean
Jacques Rousseau in 1762, exactly 462 years
ago. In the Ahilik Organization, he imple-
mented the moral-cooperation that allows
people to live together in peace, without
harming each other, in accordance with the
rules of cooperatives, social solidarity, ge-
neral morality and current law, in industrial
markets. The general moral rules of Islam
correspond to positive law, and the prin-
ciples of life of Turks in peace with nature
in Anatolia correspond to natural law. Ahi
Evren fuses these two laws with the spiritu-
al inner purification of Turkish Sufism. The
external world is experienced according to
the spirituality to which the purified soul is
connected, and in this way, it creates both
individual and social unity in the context of
nature-human-divinity theory-action. The
roots of the Anatolian Turkish Enlighten-
ment, which will live today and tomorrow
with the War of Independence under the
leadership of Atatlrk and the Republic he
founded, are the work of Ahi Evren and ot-
her Turkish philosophers.

Spinoza and Husserl of the East

Simavna Kadisioglu Sheitkh Bedreddin
(d. 1420)

According to the statement of the his-
torian Hammer, Simavna Kadisioglu Sheikh
Bedreddin Miladi was born in the Simav dist-
rict of Kiitahya in 1369. Ottoman historians
of the period generally agreed with the view
that this person’s birthplace was Simav [19].

The first religious thought that gained



a political identity in the Ottoman period,
XV. It is the current represented by Simavna
Kadisioglu Bedreddin at the beginning of
the century. Bedreddin has an active life. He
had the opportunity to meet with Timur. He
became the judge of Slleyman Celebi, son
of Yildirm Bayezid. When Bayezid's other
son, Musa Celebi, defeated his brother Si-
leyman Celebi, Bedreddin took refuge in the
isfendiyaroglu Principality because he lost
his support. This principality was afraid of
Celebi Mehmet. Therefore, Bedreddin could
not stay long under the auspices of isfendi-
yaroglu Principality. Celebi Mehmet defea-
ted Borklice Mustafa, one of the followers
of Bedreddin, who rebelled in Western Ana-
tolia, with Bayezid Pasha. Bedreddin, who
was brought to the presence of Celebi Meh-
met, who was preparing for a campaign in
Serez, was executed in 1420 with the fatwa
of Mevlana Haydar Novice, "his property is
forbidden, his blood is halal” [20]; [21].

Sheikh Bedreddin is the Spinoza of the
East and the Turkish world.

Sheikh Bedrettin has been the torch of
philosophy, law, mythology and a healthy
understanding of religion in Anatolia. Since
his execution in 1420, he has shed light on
the beauty, freedom, equality, law and jus-
tice for the Turkish people in Anatolia. She-
ikh Bedrettin was a good jurist, a mystic,
and a great Turkish philosopher who was
also interested in medical sciences, read
mythology, history and all human sciences
well in his own time, but whose rights have
been violated and ignored so far.

We can see Sheikh Bedreddin with diffe-
rent qualifications in the studies carried out
depending on the sources. Some sources
say that Sheikh Bedreddin was a commu-
nist. When we look at other sources, there
are rumors that Sheikh Bedreddin was an
apostate, an infidel and a heretic. In some
sources, qualifications such as a good reli-
gious, a sincere Muslim are made. We need
to clarify the distorted information about
Sheikh Bedreddin, which has remained in
the dark until today, and this image that
is blurred with prejudices. It is possible to
bring to light like Sheikh Bedreddin’s own
intellectual mentality, with knowledge of
history, correct knowledge and treatment.

Sufism as a Turkish Renaissance

The stigmatizing words about Sheikh Bed-
reddin are not information. To enlighten our
mind and soul also means to heal ourselves
with philosophy, knowledge and historical
science. If we continue to commemorate
Sheikh Bedreddin with these labels, with
these ideological labels, we do not have a
real light of knowledge about him in the
minds of each of us, but rather believe in
unreal information where there are labels,
ideological fights and conflicts and pretend
that Sheikh Bedreddin is a victim. We will
continue to monitor. This is a great darkness
and sickness. Whatever the lack of knowle-
dge, distorted ideology, prejudice, conditi-
oning is about, it is a disease of mind and
soul. We need to draw a general framework
about Sheikh Bedreddin without including
this unrealistic information.

Bedreddin and the people around him
wanted the people to be sovereign and
they fought for it. The details and tricks of
this struggle appear in his work called Va-
ridat and in the works he wrote about the
philosophy of law.

The Philosopher Who Made God Speak
Turkish

Kaygusuz Abdal (d. 1444)

“Tiirk dilin Tanrt buyurdt Cebrail

Tiirk dilince sélegil dur git digil

Tiirk dilince Cebrail"hey dur’didi

Durt gel ugmagtn terkin ur didi”

After talking about Abdal Musa, we
will examine his closest companion, dis-
ciple and dervish Kaygusuz Abdal. Kaygu-
suz Abdal is located in the tomb of Abdal
Musa, in a place that was originally loca-
ted without an inscription. Kaygusuz Abdal
came to Tekke village from Alanya. He is
the son of Alaiye Beyi. He is a very wealt-
hy person who has all kinds of possibilities
and has no worries about life. But he left all
these riches and came to Elmali Tekke vil-
lage and became attached to Abdal Musa
and soon became his disciple. He has been
serving Abdal Musa in Tekke for 40 years.
This should be seen as a great sacrifice.

Almost all of Kaygusuz Abdal’s works
have survived to the present day. For this
reason, we have extensive information
about Kaygusuz Abdal. Some of his very
important works such as Dilgtisa, Dolap-
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name, Sarayname were published by the
Presidency of Religious Affairs. Translated
into today’s Turkish and added footnotes.
It is possible to know the philosophy of
Kaygusuz Abdal by making use of all the-
se sources. He has 15000 poems and 12
works. These poems are an indication of
that enlightenment thought that was influ-
enced by Abdal Musa. There are many Ad-
vices. It will be much more useful if these
are examined separately, especially in ter-
ms of philosophical and religious interpre-
tation. Kaygusuz Abdal is a great Turkish
philosopher who was educated in all fields
of science of his time, was well educated
and provided the necessary equipment at
all stages of education. To give an example
of his works, his verse works; Divan, Gulis-
tan, Mesnevi Baba Kaygusuz, Gevhername,
Minbername, Budalaname, Kitab-1 Migla-
te, Vicudname. Mixed works in verse and
prose are Sarayname and Dilglsa. If we
look at his views based on his works; First
of all, the unity of the body is emphasized
in almost all Turkish Sufis and philosophers
who deal with the concept of unity of body.
In other words, this whole universe, which
is the Creator and the created, the truth
and its attributes and shadow, is one. All
these variations we see are the manifesta-
tions of a single absolute, right, and god in
the unity of the body. Appearances have
no basis. Its origins and principles are God
himself. Wahdet-i-wudu specifically expla-
ins this. Not only does God talk about the
unity of the universe, in fact, the reflection
of this is the whole universe of existence,
in which all humanity is one, and the mani-
festation and appearance of a single right.
Therefore, unity is determined and we see
that it corresponds to unity in political, so-
cial, civil, religious and philosophical sense.

If we look at the path of the sect that
Kaygusuz Abdal said, it is a path without
provisions, blessings, profits and rank. To-
day's sects have the exact opposite of the-
se. As Kaygusuz Abdal expressed in the old
times, the main way of sect is a way that
does not allow any worldly conversation to
settle in people’s hearts because it is the
way of truth. In the way of truth, food is ne-
ver sought, no profit is expected, no politi-
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cal, economic or social interests are expec-
ted. When the opposite happens, the sect
will cease to be the way to truth. Another
view of Kaygusuz Abdal; Man is a contradi-
ction that contains all kinds of contradicti-
ons in his own existence. God has created
all kinds of contradictions in man. Here hu-
man existence is the existence of contra-
dictions. It is a unity in which your desires,
wishes, mind, intelligence and body cont-
radict each other. This contradiction crea-
tes man. When Kaygusuz Abdal, who died
in 1444, says this, his existentialism does
not come to mind, but 19th-20th century.
In the 19th century, French philosophers
or writers become the philosophers of the
world when they say one word from it. This
is an injustice. Kaygusuz Abdal wanted to
tell how a creative being is based on the
contradictions of man. It is the manifes-
tation of a creator. In other words, since
man is the manifestation of the god who
created him, he has to be a creative, acti-
ve, self-sacrificing creature who does not
expect any benefit. God is a disinterested
and resourceless being. God is an absolute
right from corruption, immorality, theft. A
Sufi or Kaygusuz Abdal, who is his mani-
festation, has to be disinterested, he has to
resemble God. To resemble God means to
be “creative”. Being creative means using
the potential of one’s brain. And Kaygusuz
Abdal proved this to the end by collecting
all the sciences of my time.

Conclusion

In the 12th century, the Islamic world fa-
ced many disasters both internally and ex-
ternally. This brought some confusion. With
the Seljuks, conditions such as opening up to
a Renaissance again emerged. It was Turkish
philosophers who perceived and evaluated
these conditions in the best way. In this pe-
riod, Turks started to ignite the Renaissance,
which the Islamic world had lost, from Ana-
tolia. The Anatolian Renaissance emerged
with the Turkish philosophers. Turks turned
this Renaissance into a human-centered Re-
naissance in Anatolia. The worldview of Tur-
kish philosophers is human-centered, while
they are based on inner purification, they are



also based on the struggle against the evils
within. On the other hand, they never put
forward a passive, withdrawn, lazy unders-
tanding of Sufism.

In this respect, Turkish Sufism is diffe-
rent. Sufi interpretation is unique to Anato-
lia. The philosophers of Turkish mysticism
are also enlighteners. Wherever there is in-
justice, wherever there is oppression, whe-
rever there is injustice and other forms of
inhumanity, they have opposed this situ-
ation. They devoted themselves to justice
and humanity, and since they saw man as
the reflection of God, they did not hesitate
to sacrifice their blood for this cause.
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THE PHENOMENON OF ISLAMIC IDENTITY
IN THE RELIGIOUS AND CULTURAL CONTEXT
OF ISLAMIC PHILOSOPHY

TM.K. Bektenova, 2N.L. Seitakhmetova, 3L.N. Toktarbekova

ABSTRACT

The authors of the article, through the prism of the formation
of Islamic identity in traditional Islamic society, try to identify
the main cultural, philosophical and religious concepts of the
phenomenon of Islamic identity. The 21st century is becoming
a century of global changes. The world of Islam and the world
around Islam are changing. Wars, revolutions in the Islamic world,
mass migrations of Muslims to Western Europe, the promotion
of radicalism, terrorism, the development of a zero degree
of tolerance in open societies, inter-confessional and intra-
confessional intolerance once again served to open up in the
humanities the problem of modernizing Islamic consciousness,
Islamic philosophical and cultural thought, and also the main
issues of the relationship between Islamic tradition and modern
conditions. Islamic identity as the main component of the Islamic
worldview today must be correlated with the new conditions
of political, socio-economic and cultural transformation.
Nevertheless, for an adequate understanding and knowledge of
Islamic identity, it is important to conceptualize its foundations
associated with the religion of Islam itself and the Islamic
tradition. Islamic consolidation around the Islamic system of
values forms the Muslim ummah, which is one of the main
components of Muslim self-identification.

Keywords: Islamic Identity, Muslim Philosophy, Ummah, Quran,
Islamic Consolidation.
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Ucnam pnnocopuacbiHbIH, AiHN-MIAEHU KOHTEKCTiHAEeri nucnamm 6ipereinik peHomeHi

AHHOTauma. Makana aBTopJsiapbl
KanbINTacTbipy MpW3Machbl apKblbl

AscTypai

ncnam  KofamblHAa
ncnamaplK  Biperernik  KyObINbICbIHbIH, - HETI3ri

ncnamablk  biperennikTi
M3 eHN,

durnocoduanblk XaHe AiHN TYCiHIKTepiH aHbiKTayfa Tbipbicagbl. XXI facbip xahaHablk e3repictep
facblpblHa aWHanyga. Wcnam anemi MeH WCNamHblH TeHiperiHaeri anem e3repyze. Vcnam
aNeMiHAeri CofbICTap MeH peBoAtOLMANap, MyCbiIMaHAapAblH baTeic Eyponara >annan KOHbIC
ayjapybl, pasvKanusamzi, TeEpPOPU3MAI HacuxaTtTay, allblk Kofamzapza Te3iMAINIKTIH Henzik
A9pexeciH AamMbITy, KOHdeccuaapanblk xaHe KoHpeccusapanblk TO3IMCI3ZiK TafFbl 6ip peT alwbigbl
ryMaHuTapAablK fblbIMAAP WUCNAaMABIK CaHaHbl, Ucnamablk GUNOCODUANBIK XXOHE MIZEHU oAbl
MoZepHu3auuanay npobiemachl, cOHAan-aK ncaaMm ACTypi MeH Kasipri 3aMaHfbl Xafjarnap
apacblHAafbl GalnaHbICTbIH Heri3ri Macenenepi. Vicnamabik bipereinik kasipri kesgeri ucnamabig,
JAYHWETaHbIMHBIH, HEri3r KOMMOHEHTI peTiHAe CasfcK, dNeyMeTTIK-SKOHOMUKAbIK XXoHe MaJeHU
TpaHCcPopMaUMAHbIH, >XaHa LWapTTapbiMeH 6arnaHbiCTbl H6oaybl kepek. OcblfaH KapamacTaH,
ncnamablk bipereinikTi TyTac TyCiHy XaHe 6iny YLiH OHbIH MCAaM AiHIMEH XaHe ncaam AscTypiMmeH
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6alNaHbICTbl HETI3ZEPiH TYXKbIPbIMAAY MaHbI3Zbl. VIcnamabik KyHAbIAbIKTAP XYAECiHiH aiHanacbiHAa
ncnamablK KOHCONMAALIMSA MYCbIIMaHAbIK ©3iH-63i biperelinenaipyAiH, Heri3ri KOMNOHEHTTepPIHIH,
6ipi 6osbIN ecenTeneTiH MyCblIMaH YMOETIH Kypaiabl.

Tyiiin ce30dep: vicnamu biperennik, MycbiiMaH dunocoduscel, ymmet, KypaH, ncramm 6ipiry.

®eHOMEH UCAaMCKOM UAEHTUUHOCTU B PE/IMTMO3HO-KYJIbTYPOIOTMYECKOM KOHTEKCTe
ucnamckon punocodpumn

AHHOTauMA. ABTOPbI CTaTbW CKBO3b MpuU3My (OPMUPOBAHWA WCNAMCKOW WAEHTUYHOCTU B
TPaAMLIMOHHOM MCAaMCKOM ObLLLeCTBE MbITalOTCA BbIABUTb OCHOBHblE KyabTypdunocobckme u
pPenurnosHble KOHLLEeNTbl GeHOMeHa NCNaMCKON naeHTUYHocTU. XXI cToneTne CTaHOBMTCA BEKOM
rnobanbHbIX M3MEHeHW. MeHaeTca MUp Mcnama 1 MUpP BOKPYr ncnama. BolHbl, peBoaoumn B
NCAaMCKOM MUpe, MaccoBble MUrpaLm MyCybMaH B CTpaHbl 3anagHol EBporbl, npogBuxeHne
pajukanu3ma, Teppopr3mMa, pasBuUTME HY/NEBOWN CTEMeHW TePNMMOCTU B OTKPbITbIX OOLLeCTBax,
MeXKOH(bEeCCHOHanbHaa U BHYTPUKOH(ECCMOHanbHasA HETePnMMOCTb BHOBb  MOCAYXWIN
OTKPbITVIO B TYMaHUTapHOW Hayke nNpobaeMbl MOAEPHMU3ALMM UCTAMCKOTO CO3HaHWS, NCIaMCKOM
$UNocodPcKo-KybTYPONOrMUECKOM MbICAM, @ TakKe OCHOBHbIX BOMPOCOB B3aVMOOTHOLLEHMS
MCNaMCKOW TpaauLMM U COBPEMEHHBIX YCNOBWI. Vcnamckas WAEHTUYHOCTb Kak OCHOBHOM
KOMMOHEHT NC/1aMCKOTro MUPOBO33peHNA CerogHa AO0JI>KHa ObITb COOTHECEHA C HOBbIM ycnhosumam
NOANTUYECKOW, COLMaNbHO-3KOHOMNYECKOW W KyIbTYPHON TpaHchopMaLumm. Tem He MeHee, Ans
aZleKBaTHOro MOHVMaHMA W MO3HaHWA UCIaMCKON MAEHTUYHOCTM BaXKHa KOHLenTyanaMsaums ee
OCHOB, CBfA3aHHbIX C CAMOW pesurnen nciaMm u MCNaMckom Tpaguument. Vicnamckas KoHconmaaums
BOKPYT MCNaMCKOW CUCTEMbI LieHHOCTel 0bpasyeT MyCy/IbMaHCKyt0 YMMY, KOTopas ABASETCA Of-
HWM 13 OCHOBHbIX KOMMOHEHTOB CaMOUAEHTUOUKALUK MYCyIbMaH.

Knrodesnie cnoea: vicnamckas MaeHTUYHOCTb, MyCyabMaHcKasa punocopus, ymma, KopaH, ncnam-

CKaa KoHcoanaauuna.

Introduction

The development trends of the modern
historical and philosophical process are
determined by socio-economic, political,
technogenic and civilizational factors. They
actually "provoke” some new techniques
for understanding this process itself. In
modern Muslim philosophy, striving to
acquire its independent status, there
are also many problems that need to be
reconstructed and re-actualized. Among
such problems at the junction of the social
sciences and humanities, the phenomenon
of Islamic identity should be highlighted.
Muslim or Islamic identity is one of the
main mechanisms of socialization through
a person acquiring the value orientations
of Islam. Muslim identity is diverse and
dynamic; it should be viewed both as a
state and as a process. In other words,
Muslim identity, like any other, is not a static
phenomenon, and it is subject to change,
since it is in the sphere of interfaith relations
that religious norms and behavioral models
are modified [1, p. 233].

Nevertheless, it is not always easy
to understand the use of the analyzed

term; as a rule, one must proceed from
the general context of the work in which
this concept is used. The ambiguity of the
category of Muslim identity is explained by
the complexity of its genesis. It seems that
the problem of conceptualizing Muslim
identity is of particular importance. This is
especially noticeable in the conditions of
secular states of the post-secular world.

Methodology

The problem of Islamic identity is
complex, ambiguous, multidimensional,
to reveal its phenomenological content,
conceptualization, significance in the
context of modern  socio-political
processes, methodological foundations of
such humanitarian sciences as philosophy,
religious studies, cultural studies, political
science, and Islamic studies are needed.

In this connection, the use of various
methods and methodological attitudes in
the article was justified, including: methods
of historical and logical reconstruction,
phenomenology of religion, religious and
philosophical comparative studies, Koranic
methods (tafsir).

https://adamalemijournal.com
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Main part

With the development of national self-
awareness, the search for identity, the
identity crisis, a radical turn towards their
spiritual roots and spiritual source for
Muslims, the need to comprehend and
reconstruct the main ideological constructs
of Muslim philosophy has become actual.

From the very beginning, identity in
Islam was directly related to the Islamic
ummah and the observance of Islamic
principles of life, the main of which was
the principle of Islamic ethics. Ethical
laws, which were conceptualized on the
fundamental principles laid down in
the Quran and Sunnah, formed Islamic
jurisprudence - figh - and extended it to
the entire structure of human life.

Since the Islamic legal aspect was a
moral aspect, therefore, a person who
considered himself a Muslim followed
them. The legal consciousness of a Muslim
is a moral consciousness that is based on
the observance of norms that are also
considered moral.

Linking law and morality in Islamic
identity is a distinctive feature among
identities: cultural, national, political, etc.

So, Islamic identity is formed on the
moral and legal laws of Islam, moreover,
individuality and collectivity in Islamic
society are an organic whole, since a single
moral law prevails over them.

The identification of a Muslim s
identified with such moral principles in
Islam as piety, mercy, patience, repentance,
adherence to the basic fundamental
principles: shahada, salat, saum, zakat, hajj,
and most importantly, faith in one God.
Halal and haram phenomena also draw
ontological boundaries of Islamic identity.

Islamic communication or Islamic
solidarity is defining in Islamic identity. If
in the Christian religion there is a provision
that communication with other people,
relatives leads away from the fulfillment of
the commandments [2], then in the Islamic
tradition family ties and their maintenance
is a godly deed. Perhaps that is why Islamic
solidarity in dialogical communication
forms an idea of family values, and a
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Muslim from social institutions perceives
the institution of the family as an institution
that has the most favorable influence on
the formation of Islamic identity.

Islamic identity is revealed, in general, in
Islamic life attitudes and their observance:
Islamic rituals, Islamic holidays, Islamic
education, Islamic enlightenment. Islamic
identity in the Middle Ages was universal
at its core, but we should not forget that it
appears at the beginning as based on Arab
identity, but since Islam is a universal faith,
transnational, it lacks the question of God's
chosenness, since Islam opens up to all
who wants to follow the laws of the Quran.

In the historical and cultural space of the
Arab Caliphate, multiculturalism prevailed:
the various peoples inhabiting it lived by
their own religious traditions, observing
the norms and rules of life. There was
adat - a codified legal constitution uniting
members of a society. Identifying himself
according to social laws, spiritual and
cultural tradition, a person who has not yet
become a Muslim honors his own laws, the
laws of the tribe, family, etc.

With the advent of Islam, the picture
changes: from an anthropocentric person
he turns into a completely different person
who correlates himself with Islam. If
during the formation of Islam identity was
determined only by belonging to the Islamic
ummah, then later, it is determined by many
factors and provisions of a doctrinal nature.

Islamic theologians-mutukallim were
the first to talk about Islamic identity
as a problem, and they elevated it into
a metaphysical discourse. In relation to
Islamic laws and their observance, Islamic
identity is conceptualized and constructed.
The fact that there were many schools
of thought dealing with Islamic issues in
the Kalam played a role in the relatively
universal interpretation of Islamic identity.

Probably, it is necessary to understand
the historical reality of those centuries in
order to separate concepts such as Islamic
identity and ethnic identity, this also
applies to traditional society.

What is traditional Islamic society? First
of all, a traditional Islamic society is a society
that has not only been formed under the



influence of Islamic tradition, but also one
that forms Islamic traditional identity.

The problem of Islamic identity is
connected in general with the problem of
the formation of Islamic consciousness and
the processes in which the Islamic world is
involved today.

The most difficult thing is to
conceptualize the phenomenon of Islamic
identity today, in a society that we call
post-secular, since Islam plays a very
significant role in it and despite the fact
that post-secularity will be the main trend
in the near future, its influence, i.e., Islam,
will increase...

Islamic identity is the identification
of a person, a society with an Islamic
cultural, religious tradition and an Islamic
society - the ummabh, in general with the
Islamic world. It should be noted that
Islamic identity is collective, since its
ontological characteristic is the awareness
of identity through the ummah. However,
the transformations that are taking place
in society today show that there are also
personal development of the identification
process by the Islamic tradition, especially
this can be traced in the phenomena of
religious conversion: the transition from
one confession to another (traditional,
non-traditional, etc.).

A traditional society is a society in
which adherence to tradition is considered
unshakable: spiritual, cultural, religious.
There are a lot of definitions of traditional
society in the scientific literature. For many
years, the definition of traditional society
took place only from the standpoint of
modernism, in which traditional societies
were understood as rigid, conservative
societies that did not strive for progress
and innovations. However, today the
understanding of traditional society has
radically changed. Scientists such as Z.
Bauman, R. Putnam and others believe
that it is the adherence to tradition that
has a positive impact on the formation
of modernization projects, and the
institutions of tradition are ready for an
organic balance with innovative projects.

Throughout the history of the
development of societies, transformational

The Phenomenon of Islamic Identity

processes took place that required changes
in the way of life, breaking traditions, etc.
However, tradition and modernization
are in constant unity, while rejection of
tradition is fraught with a change in value
paradigms. Today the traditional society
is developing in different political and
socio-cultural conditions. The historical
experience of traditional societies shows
that modernization results can be achieved
precisely as a result of preserving one’s
own tradition: religious, cultural, etc. As
examples, one can point to the traditional
experience of Japan, China, and a number
of countries of the Islamic world.

The Islamic world and the problem of
transformation of traditional society is a
complex topic, we are interested in it in
this study because it was in the traditional
society that the formation of religious
or traditional identity initially took
place. Outside of tradition, it is generally
impossible to pose this problem, which is
why it is necessary to make an excursion
into historical reality, where the process of
identification of a person and society with
the Islamic tradition took place.

Ummah or society, nation means
an Islamic community that has evolved
historically and was sealed by the tradition
of the Islamic faith. It is believed that the
formation of the ummah is completed in
622. The texts of the Koran speak of the
social and cultural significance of the
Ummah as a unifying force, moreover, the
expediency of uniting into a community
is associated with the fulfillment of the
main pillars of Islam. In the beginning,
the Ummah was understood only as
the Medina union of the first Muslims
and Jews, where the laws of joint social
residence were formed, later only Muslims
are considered the Ummabh, it becomes the
Islamic Ummah

Gradually, the Islamic mind is identified
with the concept of “dar al-Islam” and
becomes a marker of the Islamic socio-
cultural space. | would like to draw
attention to the linguistic subtlety of the
terms “ummah” and “al-ummah”, where the
first was used to refer to the community in
general, and the second to the community
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of Muslims, although the non-Muslim
community is also called “dar al-harb”.
The Ummabh is still used today in different
senses: a nation, a religious community:
umma arabiyya, ummah islamiyya, etc.,
in the global cultural space the ummah
today bears the meaning of the Islamic
community.

The Ummah and its identification as a
Muslim society is determined through the
Islamic tradition, and an Islamic traditional
society is a society in which Islamic values,
laws prevail, and an Islamic way of life is
cultivated. In such a society, the process of
the formation of Islamic identity is taking
place.

In the suras of the Koran: "Al-Anam”,
“Al-Anfal” 8:72, "An-Nahl” 16: 120, “Hood"
11: 48-50, "Al-Imran” 3:68, “"Muhammad”
47:11, "An-Nisa” 4:75 and others, there are
conceptual definitions of the ummah and
its meaning for the formation of an Islamic
way of life, in principle, an Islamic identity.

Ayat 38 of Surah Al-Anam (Cattle)
reveals the meaning of the Ummah for
man: "There is no animal on earth and
a bird flying on wings that would not be
communities like you. We did not miss
anything in the Book, then they will be
gathered to your Lord”. Thus, living in
society, according to the Koran, is an
ontological necessity, since only in society
can a person realize himself as a person,
realize his own abilities. Surah "An-Nahl”
substantiates the doctrine of justice, which
should be basic in the ummah, through
which the people of the ummah unite, trust
each other, respect each other, recognizing
different points of view and opinions.
The principles of ijtihad and shura clearly
operate in the ummah.

litihad, as the ability to reflect on the
Qur’anic precepts, is a way of rationalistic
comprehension by a Muslim of the most
complex issues, including those related
to issues of Islamic identity. Shura, as the
realization of ijma, expresses the unity
of the ummah. The concept of “ummah”
meant at the beginning of the spread of
Islam, like the word “millat” - religion, and
only in the Meccan period of the Prophet
Muhammad'’s activity does it acquire a
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social, cultural, religious meaning, that is,
polysemantic, becoming an expression
of spiritual strength and bearer Islamic
tradition, Islamic way of life.

And if at the beginning the ummah had
alocal meaning, i.e. meant belonging to the
community of Medina, then later, locality,
belonging to a tribe is deconstructed in it,
the unity of those who believed in Allah
and the prophetic mission of Muhammad
is constructed in it.

Today the Ummah is defined as a
transnational Muslim community. Islamic
identity is formed in the ummah, since
it is a social organization that translates
the principles and norms of the Islamic
tradition. Islamic identification occurs in
accordance with the implementation and
observance of the basic provisions of
Islam, which form the foundation of the
Islamic tradition:

- Belief in Allah and recognition of
the mission of the Prophet Muhammad
(shahadah).

- Salat (namaz) - five times prayer.

- Saum (fasting).

- Zakat (tax in favor of the poor).

- Hadj (pilgrimage to Mecca) [3, p.
413].

Actually, the observance of these
five pillars of Islam is the quintessence
for the formation of Islamic identity.
However, it is necessary to note the role of
cultural and ethnic traditions in this issue,
which introduce the problem of Islamic
identity into the discourse of national
traditionalism.

First of all, we are talking about the
division of Islam into Sunnism, Shiism,
which appears in 632 in connection with
the death of the Prophet Muhammad.
The division itself had a purely political
significance and concerned more of the
discourse of power, the issue of the legal
inheritance of power in the Ummah, rather
than sociality. Nevertheless, this was the
very first split of the ummah, but which did
not have a cardinal impact on the change
of Islamic identity.

It should be noted that precisely from
this period - the first split of the Ummah,
a theological discussion begins on



various problems of man and society. The
formation of madhhabs in the 10th century
contributed to the formation of an Islamic
identity corresponding to the madhhabs.
If in Sunnism the “closing of the gates of
ijtihad” contributed to the formation of
traditional Islamic identity, then in Shiism,
where there was no “closure of ijtihad”,
identity was defined in the context of “ahl
al-beit”. The Kharijites, who had already
opposed the followers of Ali, initiated
the second split in the Ummah. Later, the
Kharijites advocated the election of power
and the formation of an Islamic identity,
which should be carried out in opposition
to those who profess tolerance towards
dissidents.

The well-known concept "At-takfir
wa-I-hijra” — "accusation of disbelief and
withdrawal from the world”, which was the
ideology of representatives of the radical
movement “Muslim Brotherhood” in the
person of Seyid Muhammad Qutb [3, p.
1143] appears to be a partial restoration
of Kharijism.

Islamic  culture, cultural Islamic
formation, is a condition for the
development of Islamic identity. Its
formation in the cultural tradition is
associated with the social and spiritual
transformations that are taking place and
were carried out in the process of the
Islamization of the regions and the ethnic
groups living in them. So, Islamic identity
is the identification of a person and society
with the Islamic tradition. However, ethnic
groups were already carriers of their own
cultural tradition and language, therefore,
they were already identified. Islamization
took place gradually, “evolving” under
those traditions that did not fundamentally
contradict the Islamic system of values.
This, for example, happened with the
Turkic traditions. The Tirkic identity does
not undergo a radical change, but the
Islamic tradition changes the religious
consciousness. Turkic identity and Islamic
identity are distinguished by religious
tradition, but they are united in moral
priorities: freedom, humanism, solidarity,
mutual respect. As an example, we can
cite the history of the formation of Islamic
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identity during the rule of the Karakhanid
dynasty in the Turkic regions of the Arab
Caliphate.

The rule of the Karakhanids influenced
the formation of Islamic identity as stable,
since the identity paradigm itself was
formed during this period. It is known that
the era of the Karakhanids, on the one
hand, contributed to the development of
the Turkic identity, on the other hand, it
implemented the traditional values of Islam.

Defining the Tirkic identity as
identification only with the Tirkic tradition,
we do not achieve the completeness of its
understanding and representation. Tirkic
identity is defined through Tirkic culture.
With regard to the Turkic identification
process, a number of examples can be
cited when acculturation took place in the
Turkic tradition and vice versa. However,
the history of Turkic culture has shown that
the stable components of Turkic culture
- language, customs, art, religion - have
preserved their Turkic identity, which has
not changed dramatically even in the
process of Islamization.

The Islamization of the Turkic
consciousness was carried out gradually,
without causing radical resistance. The
struggle for the preservation of the Turkic
language and Turkic traditions begins, for
example, on the territory of Kazakhstan,
later. Let us consider the phenomenon of
Turkic identity, its genesis, transformation
in the context of Kazakh culture, since in
this region there were processes that, on
the one hand, were common, but on the
other hand, they were unique, since they
became possible only in the cultural space
of Kazakhstan. For this study, the topic of
Turkic identity is relevant, since outside
of its consideration it is impossible to
comprehend and identify the essence
of the phenomenon of Kazakh Islamic
identity, since it was formed under the
direct influence of the Turkic tradition.
The experience of the development of the
Turkic tradition shows that tolerance and
ethical imperatives have become basic
in the Turkic identity, they then fit into
the Islamic content and form the Kazakh
Islamic identity.
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The traditional Turkic society on the
territory of Kazakhstan was nomadic,
therefore, the value worldview principles
corresponded to it. One of the important
components that contributed to the
formation of the Turkic identity was
communication, the  communicative
capabilities of the Turkic culture. It became
an indicator of the freedom and openness
of the nomads. Communication with other
religious traditions contributed, on the
one hand, to the openness of the nomads,
but on the other hand, to closeness, it is
in this relationship that the Turkic identity
develops. Islamic identity in the realities of
the Turkic world contains the traditions of
the culture of the Turks, on the example
of Kazakhstan, we can see this in such a
phenomenon as “Kazakh Islam”.

The development of identity is
influenced by social factors, psychological,
personal. The alternativeness of identities
and their acceptance lies not only in
historical conditions, but also in something
else, the presence in them of a similar
spiritual content.

Islam is not originally ethnic, unlike,
for example, Hinduism, Judaism, it was
positioned as a universal teaching, a
universal message "from God, therefore,
the distinction by ethnicity was not the
most significant for the Islamic faith, much
more significant was the understanding
of the exclusive “universalism” and on the
basis of this identification in the context of
the universalism of Islam. The traditional
society of the Turks with the adoption
of Islam is universalized in the spiritual
tradition. The Caliphate, which fulfilled not
only the role of a geopolitical and religious
association, was transnational until
1258, i.e. before the Mongol expansion.
Since 1258, the process of “ethnic
traditionalization” of Islamic identity
begins again, but in different historical
conditions. Actually, Islamic identity in
different regions of the Caliphate always
contained ethnicity, ethno-traditionalism,
but, nevertheless, the desire to universalize
Islamic identity prevailed, and from the
13th century this process will be more
pronounced. Today, Islamic identity is
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presented in the Islamic world as an ethno-
identity, since the process of Islamization
is still carried out as a process of national
identity in the countries of the Arab
East, Africa, Asia, Iran, Turkey, India, etc.
However, it should be noted that despite
ethno-traditionalism, nevertheless, Islamic
identity is universalized in the context of
Sunnism, which makes up about 90% of
believers and Shiism, the remaining 10-
15% of Muslims are ranked among them.

So, in the traditional Islamic society -
the ummah - identity was defined by:

—adherence to the five pillars of Islam
(shahadah, salat, saum, zakat, hajj);

—recognition of the main fundamental
primary sources: the Koran and the Sunnah;

—modeling of Islamic life in relation
to Islamic law: figh, which constitutes the
doctrine of laws - sharia;

—recognition of madhhabs and
reckoning to one of them (Hanafi madhhab,
Maliki, Shafi'i, Hanbali) [4, p. 162-163].

The issue of the formation of Islamic
identity in a traditional society would not
be entirely clear without considering the
history of various trends in Islam, which
have influenced and continue to influence
the development and formation of Islamic
identity in traditional societies.

The trends or trends in Islam developed
mainly as intellectual and scientific (falsafa,

adab, mutazilism) and intellectual and
theological (kalam, figh), in addition,
intellectual and mystical (Sufism). All

these areas united around the problems
that were raised by representatives of
madhhabs, theology, figh, philosophy,
philology. In addition, there were different
trends within Islam. Pluralism in the
interpretation of the rights and freedoms
of a Muslim was not the privilege of
any madhhab, but a common attitude,
since thinking about everything that was
conveyed by the Prophet Muhammad had
to be meaningful.

Rationalistic methods of understanding
were recognized even by well-known
representatives of the Kalam, the founders
of the madhhab, for example, such a
representative is Abu Hanifa, the founder of
the Hanafi madhhab, to which the Muslims



of modern Kazakhstan refer to themselves,
positioning themselves in Islamic identity
as the Sunnis of the Hanafi madhhab.

By the way, the well-known statement
of the Prophet Muhammad that pluralism
in opinions is the grace of Allah played a
positive role in the formation of Islamic
tolerance and recognition of the legitimacy
of all the madhhabs that have developed
as Islamic schools of law. Of course, the
differences betweenthe madhhabs of Islamic
law from each other played a significant
role in the formation of Islamic identity in
a particular socio-cultural area. T. Ibrahim
notes that the Hanbali school-madhhab
has played and is playing a significant role
in the formation of Islamic identity based
on a very “rigid, literal” interpretation of
the Qur'anic text, intolerance to various
innovations,  dissidents,  exceptionally
strict implementation of Islamic rituals,
observance of Sharia norms; the adherents
of the Hanbali madhhab include the
Wahhabis [4, p. 163].

Nevertheless, in its true understanding,
the Qur’anic picture of cognition is, first
of all, the cognition of human nature
through the diversity and unity of things.
The ontological question of the Qur'an is
essentially a question of the unity of the
world. It is from the principle of monism
that the tawhid teaching, Islam, is derived.
Islam is sent to man as his salvation on
Earth. Thanks to this teaching, a person
becomes that essence of himself, which
means the concept of “person” [5, p. 16].

The personality of a Muslim in modern
society is strikingly different from the
personality of a Muslim in the Middle Ages,
and even in the twentieth century, since the
dynamically developing world forms mobile
communication connections. Integration
into scientific, educational, political, socio-
economic processes contributes notsomuch
to “collectivization” as to individualization. A
Muslim today lives in the space of different
cultures and worlds, dominated by other
religious traditions, neoliberal-democratic
values, he is embedded in the era of life
ideals of post-secularism.

However, the dynamics of Islamic
identity shows that there is a stability of
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Islamic identification, which if it changes,
then only in the direction of the past, to
the return of the classical ideologemes
of Islamic identity, and even Muslim
modernism in the person of Muhammad
‘Abduh [6], Afghani [7], Tibi [8], Sardar [9],
and Ramadan [10], with all their aspirations
to enter an open society, modernized
Islamic consciousness as a set of classical
Islamic identities and modern ones, ready
for dialogue with the new time and its
ideological constructs.

The well-known course of the renewal
of Islam - Euro-Islam has become a
new concept for the development of
the integration of Muslims in European
societies. There is a need to conceptualize
the problems of Islamic consolidation,
trust, solidarity, cooperation, security,
and the formation of an information and
communication space.

Appearing asaconceptinthe XX century
“Euroislam” has become a phenomenon
of modern life and postmodern dialogic
strategy. Today Euroislamic passion s
determined, on the one hand, as clean
demarcation line Islamic and European
values, on the other hand, as non-linearity
of dialogical paradigm, which is important
to identify as Euroislamic. Discursively of
Euroislam is in line with the philosophical
reflection on Islamic and European theme.
What, exactly, can offer Euroislam? The
most important and urgently needed
is a dialogue. By installing the dialogic
general line Euroislam is not just tolerant
plant, but a positive way of life existential
understanding of communication practices
of modernity [11, s. 99].

It is necessary to note the contribution
of the famous scientist Olivier Roy to the
development of this problem, who raised
the issue of promoting post-Islamist
ideologies, neofundamentalist, the
theory of globalized Islam, inhibiting the
processes of Islamic revival [12].

Conclusion

The phenomenon of Islamic identity
today has no categorical clarity, and
an integrated approach is required
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to  understand this  phenomenon.
The problematic issues of this area of
knowledge are not yet clearly defined,
the conceptual apparatus is in the stage
of formation, and the main directions of
research will range from dividing concepts
to integration and dialogical concepts of
scientists and politicians.

An analysis of the problematic field of
research related to Islamic topics shows
that in recent years the question of Muslim
self-identification has become especially
acute. The very understanding of Muslim
identity is being transformed along
with the socio-cultural conditions of the
existence of Muslims.

The appeal of socio-humanitarian
science to the concept of Muslim identity
is associated with the growing role of
the Islamic factor in the political life of
modern states. In this connection, interest
in the global problems of Islam will remain
relevant for a long time. And only religious
studies, philosophical, as well as conceptual
and methodological identification of
its meaning and meaning is relevant to
modern humanitarian discourse and praxis,
allowing deeply reveal Islamic identity as
a spiritual and cultural identification of a
person and society with the Islamic world
(Islamic tradition, culture, consciousness).
And the possibilities of preserving Islamic
identity are in the organic connection of
the Islamic tradition, Islamic upbringing,
education and integration into the post-
secular society (socialization, demand for
the Islamic tradition, Islamic worldview).
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BipiHWici AiHHIH M8HI, LWbIFy Teri >oHe 3BOMOLMACH Typanbl 6enrini 6ip AyHWeTaHbIMABIK,
MoZanbAinik peTiHae mMacene ketepesi. [iHHIH Heri3ri TyCiHiKTepi TanjaHbin, ONapAblH, >KafbiMAbI
>KIHE XKaFfbIMCbI3 >KaKTapbl HakTblaHadbl. [iHTaHy fblbIMbIHAA ASCTYPAI TYPAE AiHHIH anfallkpl
dopmanapbl peTiHAe aHbIKTanaTblH KyOblIbICTap eMec eKeHairi aHbikTanabl. CoHAan-ak, AiHHIH,
KOFaM MeH M3JEHUETTIH KaablnTacy Ke3eHiHeH eMec, TeK asfallkbl MOAEHUETTIH, 3BOHOLMACHIHbIH,
eTe Kell Ke3eHiHAe nanga 6onfaHAablFbl aHbiKTanabl. [iH Kypzesni, ken geHreini kybbibic peTiHae
KapacTblpbliagbl. Herisri geHrelinep cunatranagbl. Kes-kenreH AiHHiH e3eri - 6y KYHAbIbIK-epik-
XirepAik HueT XaHe KacueTTi bactamaHbiH, Kusa-faxkarbin 6elHeciH yCbiHYFa AereH YMTbIbIC,
on backalla Typze apHalbl AiHW CEHIM peTiHAe aHbikTanazbl. [iHHiH TyTacTbIK AeHreriHiH, 6acka
AeHrelnnepi — npakcuc AeHrewi (KyabT) XXoHe yMNbIMAACTIPYLUbUIbIK AEHTeNi TangaHakbl.

TyiiHai ce3pep: AiH, AyHWETaHbIMAbIK MOAanbAblK, AiHHIH anfalkbl opmanapbl, Mudoaorus,
CEeHIM-CeHiM, CEHIM-HaHbIM, KM (Kkusan), 6iniM, aHTponomopdmsm, coLmomopdmam.

132 AJIAM OJIEMI
S Ne2 (88) 2021, maycwM



deHOMEH pesUrno3Ho# ¢pusocoduu

PHENOMENON OF RELIGIOUS PHILOSOPHY
Article one. Religion as a World-Relationship Modality

Abstract. A series of articles is devoted to clarifying the essence of the phenomenon of
religious philosophy. The first raises the question of the essence, origin and evolution of religion
as a specific world-attitude modality. The basic concepts of religion are analyzed and their positive
and negative aspects are clarified. It was found that those phenomena that are traditionally defined
in religious studies as early forms of religion are not. It was also established that religion did not
arise from the moment of the formation of society and culture, but only at a very late stage in the
evolution of primitive culture. Religion is viewed as a complex, multi-level phenomenon. The main
levels are characterized. It is shown that the core of any religion is the value-volitional intention
and striving for the imaginative image-representation of the sacred Beginning, which is otherwise
defined as a specifically religious faith. Other levels of religion as integrity are analyzed — the level

of praxis (cult) and the organizational level.

Key words: Religion, World-Attitude Modality, Early Forms of Religion, Mythology, Faith-Belief,
Belief-Belief, Imagination, Knowledge, Anthropomorphism, Sociomorphism.

BeedeHue

Mpobnema cywHOCTU peanrnm, eé npo-
NCXOXAEHUS, €& COOTHOLeHMs ¢ dunoco-
duein N HayKoM NPoAONKaET OCTaBaTbCA He
OKOHYATE/IbHO PELUEHHONW 1 MOTOMY aKTy-
aJbHOW. 3a MocnefHWe fBa CTOJEeTUs Ha-
KorJieH 6o/bLIon hakTuueckmin Matepuan,
Ha OCHOBE KOTOPOro paspaboTaHO MHO-
KECTBO KOHLIEMLMI, He TOJIbKO MIOXO CO-
rnacyroLLMXCa Mexzy coboi, HO 1 B3aUMHO
ncktovarowmx apyr apyra. OaHu KoHuen-
LMW MOCTPOEHbl UCXOAA W3 KOHKPETHOW
penurun, apyrme — Ucxoas n dunocodun
NN HayKW, a HEKOTOpPble — UCXOAA U3 aTe-
NCTUYECKOW YCTaHOBKW. [Mpobaemy MOXHO
6onee nan MeHee afleKBaTHO PeLUNTb, UC-
XOAS Y3 MO3ULMN BHEHAXOAMMOCTU MO OT-
HOLLEHWIO K MPeAMEeTY NCCIEA0BaHMS.

Memodosio2usa uccnedosaHus

B ctaTbe nmpumeHeHa AuanekTnuyeckas
mMeTofon0orMa. B yacTHOCTM MprIMeHeHb!
NPUHUMMA  LEeNOCTHOCTM, MPUHLMN  KOH-
KPETHOCTX, MPUHUMA  KYJAbTYpPO-UCTOPU-
3Ma W HekoTopble apyrve. [MpuMeHéH
TakxKe NpeanoXeHHbln M. M. BaxTWHbIM
MPWUHLMM BHE-HaXxO4MMOCTH.

1. Obwas cumyayus ¢ ebisiCHeHUem
cyuwyHOCmMu pesiuauu.
OCHOBHbIe NOAXO0AbI K ONpeAeeHuIo
CYLWLHOCTU pennurnm

B cBoé Bpemsa Jxxermc Jxopax Ppazep
nucan [1, c. 62]: <HeT Takoro npegmerta, B OT-

HOLLEHWW KOTOPOro MHEHWS PacXxoAnanch
6bl Tak CUIbHO, KaKk B OTHOLUEHUW MPUPO-
Abl peanrnum. HeBo3MOXHO aaTb onpesene-
HWe pennruun, KoTopoe yA0BAeTBOPANO Obl
BCex»'. OnpeaeneHnin peamrnm Hakonmaoch
MHOrO. BOMIbLWMHCTBO M3 HMX MJIOXO (a TO U
HWKaK He) coriacyrorcs Mmexay coboir. U
«TOT GaKT, UTO 3TMX ONpPeAeNeHNN TaK MHO-
ro, U YTO OHW TaK OTAUYHbBI APYr OT ApYra,
— oTMeuaeTt Y. xehmc [2, c. 37], — nocay-
>KUT... JOCTAaTOYHbIM 0Ka3aTe/IbCTBOM TOTO,
YTO C/IOBO pesieusi CaesyeT paccmaTpuBaThb
ckopee Kak cobupaTtenbHoe Mms, YeM Kak
0603HaueHne OAHOPOAHOIO W Le/IbHOTO
ABneHns». C 3TUM, KOHEYHO, COrNacuUTbCs
Henb3a. CywHOCTb y peanrnn ectb. Tpya-
HOCTb e€ onpegeneHvs obycioBaeHa Mo-
MWMO BCEro MpouYero, eweé u Tem, 4Yto A0
CWX MOP He BbICHEHO Jaxe 3Ha4yeHue mep-
MuHa «peavrma». Kak otmevaet J1. H. Mu-
TPOXMH [3, . 436. MNpaB. cT6U], «<3TMMONorns
TepMKHa ocTaéTcs crnopHol. Yalle Bcero
BbIBOAAT U3 NaT<MHckoro>religio — “6naro-
yecTune, CBATbIHA, NpeaMeT KyabTa’; Linue-
poH (I B. O H.3.), O4HaKO, CBA3bIBaN €ro C
naT<uHcKMM>religere — “cobupatb, BHOBb
obaymbiBaTh, 6Hnaroroeetb, cobatogath”,
a NaktaHuui (IV B.), ®eliepbax, dHresbc ¢
religare — “cBs3bIBaTb, coeanHaATh"..» B. [.
MueoBapos [4, c. 738. JleB. cT6L] nepeBo-
ANT NaTUHCKUIA TepMuH religio kak «Boc-
CTaHOBJIEHVE WAN BOCMPOU3BOACTBO JINTW,
cBA3n..»2. Ho, mexay npounm, cioso liga
B 3HaYeHWWN CBA3b — He NaTUHCKOe, a uTa-
NbSHCKOE.

Ctano 6bITb, CYLLHOCTb PENTUN Cesy-
eT NpogokaTtb uckatb. M. A. dnopeHckuin
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3aasnan [5, ¢. 139]: «oBonbHO durnocod-
CTBOBa/IV HA0 PENUTNEN N O PENUTUN: TOT-
Ji@ MOXHO 6b1/10 flaBaTb onpeseneHuns, — n
WX AaHO CAULIKOM MHOro. Heyxenun MHe
npunbaBaaTb K pAjy HeyAauHbIX onpesene-
HWU ewwé oaHo? Hago dunocodcTBoBaTh 8
penurmm, okyHyBLUWCb B €€ cpeay». YTo e
KacaeTcs AaHHoOro TpeboBaHus, TpeboBsa-
HUA CYAWUTb O PEeNUTUN U3HYMPU PEeNvNrnu,
TO OHO 6b1710 6bl peneBaHTHbIM, ecin Obl
penurus bbina yem-To Honee eAMHbIM MO
CPaBHEHWIO C TeM, YeM OHa bblna uctopum-
Yeckn 1 Yem ABAfeTCA Tenepb. B otanuve
OT Hayku, ¢unocodmm 1 NCKycCcTBa penu-
rMsa HUKOrAa He Oblna NoANPOHUYECKOW
LLeNOCTHOCTbIO. B nctopun cywecrsoBano
W B Halleli COBPEMEHHOCTW MpPOAOAXKaeT
CyLLEeCcTBOBaTb MHOXECTBO KOHKPETHbIX
penurui, Kaxgaas u3s KoTopbix npeaesbHO
CBOELeHTPUYHa, CBOEMEpPHaN CBOE3aKOH-
Ha. Kak oueHb TOUHO oTmeyaeT Mapkc [6,
¢. 10], «kaxkpas penurvsa nonaraert, Uto OHa
OT/INYAETCA OT BCEX OCTaJIbHbIX — OCOOBbIX,
MHUMBbIX — PENNTNIA CBOEW 0cObeHHOU Cyuy-
HOCMbIO VN YTO MMEHHO OHa B 3TOM CBOEMN
onpedenéHHoCMU N SABASETCA UCMUHHOU
penueueli». Kaxpaas KOHKpPeTHas penurus
noumtaetr ceba Penueueli parexcellence.
Mo3ToMy onpesensiTb Peaurnto UsHympu
pPenurMm — 3HauuT onpenenstb eé N3Hy-
TPW KOHKpemHoU pennrnn, abctparnpysach
OT BCEX OCTaNlbHbIX KOHKPETHbIX Pennruim
MPOLLIOro 1 HaCTOSLLLEro Kak OT K8asu-pe-
JAueull. BblpaboTaTb KOHKpPETHO-BCeobLee
MOHATME PenurMM, ocCTaBasiCb Ha MNouyse
KOHKPETHOM  pennruv  MpuHLMNnaIbHO
HEeBo3MOXHO. «/IMeHHO oTaeneHne obLLmx
NMPUHLAUMOB Penurum ot eé nosvTMBHOTO
coZep>KaHusa 1 OT eé onpeaenéHHon Gop-
Mbl MPOTUBOPEUUT yXKe OBLUM MPUHLK-
nam peauruun..» [6, c. 10], T.e. npuHUMNam
CBOELLEeHTPU3Ma, CBOE3aKOHHOCTM, CaMo-
3aKkpbITOCTW, cBoemepus. Onepaums He-
OCO3HAHHOM MOACTaHOBKM Ha MecTo pe-
Ju2uu 8oobuje Kakom-1mbo KOHKPETHOW
penurmm vatle Bcero ABASETCA MOACTaHOB-
KOW McroBeayemMol ucciesoBatenem uUam
Hanbosee n3BecTHOM emy. «[Tomexow nto-
60OMy 0BCYyXAEHWIO penurim, — otMeyaet
3. ®pomm [7, c. 157], — aBasatoTCA TEPMUHO-
Nornyeckmne HeACHOCTU. XOTS Mbl 1 3HAEM,
YTO KPOME MOHOTENCTUYECKUX CYLLEeCTBO-
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Ba/llo W CyLLeCTBYEeT MHOXECTBO ApYrux
pennruii, Ho BCE Xe CBA3bIBAaEM PEUTMIO
C CUCTeMOW, NoMeLLatoLLein B LieHTp Hora
N CBEPXbeCTeCTBEHHbIE CU/bI; Mbl CKAOH-
Hbl CUMTaTb MOHOTEUCTUYECKYHD PESUTUIO
MEPWIOM A/1 MOHUMAHWS N OLLEeHKWN BCEX
LPYrUX penvrum».

Taknm 0b6pa3oM, HEeB03MOXHO pac-
KPbITb CYLLHOCTb PEeUrMM Kak penauruu,
OCTaBasACb Ha No4Be peanrnm. HeBo3mox-
HO AOCTUYb 3TOrO, KOHEYHO, U C NO3ULUIA
TeosornMKn, Tak Kak, BO-nepsblX, 3Ta Gop-
Ma AYyXOBHOTO MPOV3BOACTBA MOPOXAEHA
TONbKO MeucmuyeckumMu PeanrnsaMm n ot-
CyTCTBYET B HE-TEUCTUUECKUX, BO-BTOPbIX,
TEONIOTNs BCerga KoHKpemHo-KoHgeccuo-
HasibHO onpepjeneHa (Katoam4yeckas, npo-
TecTaHTCKasi, NpaBOC/iaBHas, Mcaamckas U
T.4.). Be3HaaéXHbI TakKe CTpeMaeHus pac-
KpbITb CYLIHOCTb PEAUrnKU KakK TaKOBOMW,
NCXOAN U3 TakK Ha3blBAeMOW pesiueuo3HoU
dunocogpuu, B cuny TOro, UTo He cylie-
CTBYET penurnosHon ¢unocodum kak ma-
kogol, T.e. KOHPeCcMoHaNbHO Helimpab-
Hol. Bcakas penvrvnosHas ¢mnocodus, kak
N BCsAKas TEOJIOMMs, KOHKPETHO-KOHdeccu-
OHa/NIbHO dH2aXXUPOBAHA.

BoTt npumep onpegenenuns peavrum c
nosvumi pesnrnosHon punocodpun: «Pe-
anrus, — nnwet B. C. ConosbéB [8, c. 5], —
roBops BOOOLLE 1 OTBJEUYEHHO, eCTb CBA3b
yesoBeka M MUpa C 6e3yCNOBHbIM Haua-
JIOM 1 CPeAoTOUMEM BCErO CyLLLeCTBYHOLLE-
ro». [lpeTeH3na Ha BCeOOLLHOCTb 1 OTBJE-
YEHHOCTb OT KOHKPETHbIX GOpPM peanrum
34ecb He peann3oBaHa, Tak Kak B HeW
UMMIMLMPOBaAHa meucmu4eckas mno3u-
uma: «6e3ycoBHOE Havano n cpegoToyme
BCErO CyLLero», mo ecmos aHTpO-noMopd-
Hbl1 Bor, BbIHECEHO He TO/bKO 3a rpaHu-
Lbl YesioBeka, HO U Mupa. Ecam 66l aBTOpP
3TOro onpegeneHns ynotpebun caoBo
«MUpP» C MPEeANKATOM «NPOABAEHHbIU», ero
nosvums 6bina Obl He-TeucTMyeckon. Ho
nocneAHss No-nHOMy TPaKTyeT CBA3b Ye-
NoBeKa W MPOABJEHHOrO MMpa C MUPOM
HenposBaeHHbIM.HecnocobHa  packpbiTb
CYWHOCTb PEeAUrnn U a-meucmudeckas
nosuums, Tak Kak aTensmM ecTb NMopoxze-
HWe Tem3Ma, HeuTto Hanogobue «najge-
ro aHrena» (CaTaHbl) MO OTHOLUEHWUIO K
bory. CornacHo atemsmy, peavrms — 310



«0AHa 13 dopm 0bLecTB<eHHOro> Co-
3HaHWA, OTpaXKeHue AelCTBUTENIbHOCTU B
WNNKO30PHO-daHTacTUY <eckmx> obpasax,
npeactaBneHuax, noHatuax» [9, c. 420.
MpaB.. ct6U]. Ecm Tenctnyeckoe onpege-
NleHVe anosoreTM4eckm-no3nTUBHOE, TO
aTencTnyeckoe — HUIMANCTUYECKM-Hera-
TUBHOE; BTOPOE UCTOPUYECKU N JIOTUYECKM
npedno/siazaem NepBoOe N NAPA3UMAapHONO
OTHOLLIEHWIO K HEMY.

WTtak, nogxos K oOnpeseneHuto CyLu-
HOCTU pennrnu JOMKeH b6blTb penueuos-
HO HelmpasibHbIM — Kak B MO3UTVBHOM,
Tak n HeraTMBHOM nnaHe. VccnepoBaHve
penurmm AOoMKHO ObiTb CBOOOAHO Kak OT
PENUTMO3HON, TaK U OT aHTU-PESIUTMO3HOM
aHraXXMpoBaHHOCTY, T.€. AOKHO OCYLLEeCT-
BAATHCA C NO3ULNIA BHEHAX00UMOCMU.

2. Kynemypo-ucmopusm e peuwieHuu
npob6siemol onpedeneHus
cywjHocmu penuauu

b. K. ManunHoeckuin nuuwert [10, c. 19]:
«HeT obwecTs, kKakMMu Bbl MPUMUTUBHbI-
MU OHW HW Bblan, 6e3 peanrnn n Marum».
Be3 marum — ga. A Bot 6e3 peanrnn?

PenuvrveBeabl TPAAVLIMOHHO BbIAENAIOT
paHHUe GopMbl PEANTUN, CyLLLECTBOBaBLLME
B rpaHMLax apxamyeckon KynbTypbl. [pwu
BCEX Pa3/Mumax cTabumabHO YNMOMUHAOTCH:
aHUMU3M, momemusmM, hemuiusm, Mazus
W wamaHu3mM. HekoTopble aBTOPbI BK/IOYa-
tOT 1 Apyrve GeHOMeHbI, Hanpumep, BeJ0B-
ctBO. A BOT C. A. ToKapeB BbiAenseT LienblxX
15 Takux dopm (cm.: [11, c. 50]). He mHoro-
Bato m? K npumMepy, noyemMy 3HaxapcCTBoO,
KyNbT NPEAKOB, KY/bT BOXAEN U LIeNblin psj
APYTUX OH cUMTaeT UMeHHO dopmMamm pe-
nvrumn? OTBETOB Y laHHOro aBTopa HeT. Mbl
OCTaBUM /INLLIb Te, KOTOpble COXpaHATCA
BO BCEX MEPEYNCNeHUsX W MNpoaHanv3u-
pyeMm ux. Ho ans 3toro Heobxoanmo 06-
paTUTbCcA K OCOBEHHOCTAM apXam4yeckoro
CO3HaHMA 1 MUPOBO33PEHNS.

MepBOObITHLIV YeNoBeK M B 3MOXY He-
onnTa (C KOTOPOM, Hayancs BypHbIA Mpo-
rpecc KyabTypbl), W, KOHEYHO, A0 Heé
BOCMPUHMMan mup crneumndunyeckn. Bo-
nep.blX, KaK MHOrokpaTHO 06 3TOM nuca-
NOCb, TPaHWLA MeXAy MUPOM KybTypbl
M MUPOM MpPUPOAblI B Te BpemMeHa Oblia
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JOBOJIbHO HEUETKOW W CTO/b XXe HEeUeT-
KUM OblN10 AN NepBOOLITHOrO CO3HaHWS
pasnnumne Mexzay 4esoBeKOM (He TOJIbKO
C €ero TeNecHOCTbH, HO U C ero NCUX1KOWn)
M LapCTBOM >XXWMBOTHbIX. Bcé B co3HaHmm
nepBOObITHLIX NHOAEN CAMBaNOCh B eAu-
Hoe Lenoe. «4enoBeyeckas XU3Hb 1 Npu-
poaa, — nuwet M. M. baxtunH [12, c. 457],
— BOCMPUHUMAIOTCA B OAHMX M TeX Xe Ka-
Teropuax». YenoBek eLLé He pa3Bu CBOHO
[eATe/IbHOCTb HaCTOJ/IbKO, UTOObI OHa CO3-
Jana Takyto COLMOKYNbTYPHYH AEeNCTBU-
TeNIbHOCTb, KOoTOpas Obl Mo3Bonana emy
YCMOTPEeTb AUCTaHLMIO MeXAy Coboin U
LLapCTBOM XMBOTHbIX, MEXAY MUPOM KyJib-
TYPbl U1 MUPOM MpPUPOAbI. Apxanyeckomy
YesIoBeKY MPUCYLL HaUBHBIA aHTPOMOMOp-
¢dm3m: Kak oTmeuvaet A. H. AdaHacbes [13,
c. 306 — 307], «ApeBHWI 4enoBeK MOYTU
He 3Han HeOoAyLIEBNEHHbIX MPeAMETOB;
BCHOAY HaxOAWA OH W pasyM, U YyBCTBO, U
BOJIFO». ITO 1 €CTb Ta OCOBEHHOCTb NepBO-
6bITHOrO CO3HaHWA, KOTOPYH penurnese-
Jbl Ha3blBalOT aHMMM3MOM (TEPMUH BBEN
3. b. Tannop). Kpome TOro, apxanyeckomy
YesIoBeKY MPUCYLL CTONb XK€ HaUBHbIW CO-
LMOLEHTPM3M: OKPY>KatoLLas ero AencTeum-
TENIbHOCTb, He pa3gensemMas UM A0 Mopbl
O BPEMEHW Ha MWUP MPUPOAbI U MUP
Ky/IbTypbl, BOCMIPUHUMAETCSH U OCMbICASET-
€A KaK Hekas obLMHa POACTBEHHWKOB, HO
TO/IbKO MHOFOKPaTHO MPeBOCXOAALLaA Mo
MOLLW OBLLUMHY Ntoaer, o YéM B CBOE Bpe-
ma nucan J1. K. Haymenko. OH nuncan [14, c.
28]: «Bce Belwn — pOACTBEHHUKM, NOTOMY
UYTO OHW €CTb CUJ/Ibl. ICTOUHUMK 3TOW CUbI
KOPEHWTCS He B NPpUpoae caMOn BeLm uan
CTMXNW, @ B €€ POACTBEHHbIX CBA3AX, HE B €&
noruke, a B eé reHeanorum». Ctano ObiTb,
aHUMK3M He Assidemca GOPMOU penunrnu.
Apxanuecknii GeTUWIN3M 3aKkio4aeTcs B
NPUNUCbIBaHUN NPUPOAHBIM GeHOMEHaM
aTpubyToB M CNOCOBHOCTEN uyenoBeka.
Jlornyecku oH npeanosaraeT aHMMuU3Mm. /1
TOXE He ABAfeTca GOPMOW penunrnm.

H. A. bepases nucan [15, c. 22]: «Cy-
LLleCcTBOBaHME JIMYHOCTM MNpegnonaraeT
CyLLECTBOBaHME CBEPXINYHbBIX LLEHHOCTEN.
JInyHOCTN YenoBeka HeT, ecin HeT BbITus,
BbllLle eé CTOA Lero, eCanm HeTt TOro rop-
Hero Mypa, K KOTOPOMY OHa J0JIKHa BOC-
XOANUTb». KOHEYHO, HM O KaKOW JNYHOCTU
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B 3MOXy Apxavkv He MOXEeT BbiTb 1 peun
(Ho n bepasieB nuwet He 06 Apxauke). B
anoxy Apxaunku, ocObeHHO Ha €& paHHUX
CTagunax, y 4enoBeka JAOMWHMPOBaN He
paccysok, a aMouun 1 BoobpaxkeHue, He
ratio, a imaginatio. V13 counomopduzma
6narosaps paboTe BOOOpaXkeHUs POX-
JaeTca npeAcTaBJeHne 0 POACTBE AaHHOM
yesioBeYeCkon Ob6LHOCTM C BOObGpaxae-
MOW MPUPOAHOW OBLLHOCTBHO (KMBOTHOM,
pacTUTENbHON U pexxe — C HEOAYLUEBNEH-
HbIMW OBbeKkTaMu U faxe C NPUPOAHbIMU
ABNEHVAMMW TUMNa BETPA U T. MN.), OT KOTOPOW
3Ta nepsas Akobbl npoucxoauT. [aHHas
dopmMa npegnonaraet ABe oxapakTepu3o-
BaHHble Bbllle, HO B Hell POXAaeTcs WH-
TeHUMA Ha ocoboe OTHOLLUEeHWe K ToTeMy.
OgHako 370 ewé He dopMa peanruu, 3to
eé npeAnocblaka.

Ocratotcs Marvs 1 Wwamanmsm. Marus
npeanonaraeT aHUMU3M W ABASETCA He
TOJIbKO CMCTEMOW OnpefenéHHbIX BepoBa-
HWUW, HO U OCOBLIM MPAKCMCOM, OCHOBAH-
HbIM Ha 3TUX BepoBaHuax. CyllecTByrOT
camble pasz/snyHble GOpPMbl Marmm, HO BCe
NX 0OBEANHSET TO, UTO B MarM4yeckom npak-
TVKE 4YeNoBeK FABASETC CyOBEKTOM 3TOMN
npakTukn. Ctano 6biTb, Marusa He ectb Gop-
Ma peauruun. LllamaHmam Takxke sBasieTcs
bopMOM NpaKkTUKKM, OCHOBaAHHOW Ha H6onee
CNOXHbIX BEPOBaHWAX, YeM Marus. B 3ton
npakTnke (KamaaHuM) LWamaH BbIHYXAeH
norpy>atbCs B W3MEHEHHble COCTOSIHUSA
CO3HaHMA N MUCMbITbIBaTb TPAHCNEPCOHab-
Hble nepexwuBaHua. KamnaHue oH cosep-
LUAEeT OAMH, NMPUCYTCTBYIOLLME XKe MPU 3TOM
NIOAW CyTb N CBUAETENN, NEPEeXMBato-
Lme 3a ncxog npoueaypbl. CnegoBaTenbHO,
W 3TO He ecTb hopMa pennrnu.

YTo Ke Torga Takoe penvrus B eé npo-
cTeliwem onpegeneHnn? Ix. [x. Opazep
nucan [1, c. 63]: «...Mog penurven a no-
HUMar YyMUIOCTUBAEHME N YMUPOTBOPE-
HWe CWA, CTOA LUUX Bbille YesioBeKa, CWUJ,
KOTOpble, Kak CYMTAeTCs, HanpaBAsfOT W
KOHTPOJIMPYIOT XOA MPUPOAHbIX ABNEHUN
N YeNoBeuUeCcKon Xn3HW». CTano bbiTb, pe-
Anruns ectb Gopma AyxoBHOM 3aBUCUMOCTU
OT MMarnHaTUBHbIX CU. BO3MOXHOCTb Ta-
KOM 3aBUCUMOCTU COAEPXKMUTCA B TOTEMU3-
Me, U B PesUrMM OHa Moay4vaeT AenCTBuU-
TeNIbHOCTb, KOHKPEeTM3aLuuio 1 passBuTme.

1 AJIAM OJIEMI
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Mo Mepe pa3BUTUA ODBLLMHBI MPOUCXOAUT
anddepeHymauma obLLECTBEHHbIX OTHO-
WEeHUM ncneunanmsaums  AedaTesbHOCTY.
Obpa3 TOoTEMa NOCTEMEHHO YyTpaumBaeT
CBOKO 3HAUMMOCTb HacTyrmaeT Ha 3aZHWi
niaH (M Co BPeEMeHeM Wcuye3aeT BOBCE),
a ero Mecto HauvHaeT 3aHuMMaTb 0bpas-
npeAcTaBJeHNe HeKoero cyuiectesa, OT
KOTOPOro sKob6bl 3aBUCUT cyabba 1 6aaro-
noslyune Kak OBLUMHbI B LIeJIOM, Tak 1 eé
OTAENBHOrO YneHa. TOT MMarvHaTUBHBbIN
06pa3 1 nonyyaet HazBaHue «6or». C HUM
BCTynaroT (pasymeeTcs, B O4HOCTOPOHHWE)
UMIMHATMBHbIEe OTHOLLIEHWs, OKa3blBatoT
noyect, BCAYECKM YMWUIOCTUBAMBAIOT
(NpuHOCAT >XepTBbl U T. 4.). VimeHHO 6or
€CTb TO 6bITWE, BbIlLEe KOTOPOro ANs Yeno-
BEKa HUYEro He CyLLLeCcTBYyeT U K KOTOPOMY
OH LIEHHOCTHO YCTPEeMIEH.

ObpatMmcs K elé OAHOMY acnekTy
apxavyeckon KynbTypbl. [ns Heé xapak-
TEPHO pa3gefieHre Mo unepapxmyeckomy
NpvHLMNY, T.e. MO BepTUKaaW, BCEi Aei-
CTBUTE/IBHOCTU — U KOCMUWNYECKON, N Ky/b-
TYpPHON — Ha cdepy cakpanbHOro (CBALLEH-
Horo) n chepy npodaHHOro (MMPCKOro).
V3BecTHbIA cneumannct no AaHHbIM BO-
npocam M. Snvagse otmeuaert [16, c. 19],
UTO «CBSLLLEHHOE U MMPCKOe — 3TO ABa 06-
pa3a 6bITUs B MUpe, ABE CUTyaLmu Cylie-
CTBOBaHWSA, NMPUHYMaeMble YeNOBEKOM B
xope ncropum». Chepa cakpanbHOro cyu-
Tanacb LEHHOCTHO Bbille chepbl NpodaH-
Horo. bonee TOro, cumtanoch, UTo BTOpas
BCeL,en0 Npor3BogHa OT nepsol 1 obpa-
30BaHa B COOTBETCTBMM C eé obpasLamu.
C Halwen COBPEMEHHOM TOUKW 3peHMs,
apXxan4ecknin YenoBeK XKW B YABOEHHOMN
AEACTBUTENBHOCTU: CakpaibHOW W Mpo-
daHHon. Kaxaas ns HUx NnpeabsBasna eMy
CBOU COBCTBEHHbIe TpeboBaHUsA, Npeanu-
CblBafa cnocobbl U HOPMbI MOBEAEHNE U
[LeNCTBUA COOTBETCTBEHHO €€ TpeboBaHM-
M, UMnNepaTnBam u T. 4. Ho apxanyeckuin
YesiOBEK HE pa3fNnyan 3TOW YABOEHHOCTU
W nosarai, Yto XWBET N AeACTBYeT B OA-
HOM-€4VUHCTBEHHOM MWUPE, B OAHOWN 1 TOW
e COLMOKYNbTYPHOW U NPUPOAHON Aei-
cTBUTENbHOCTU. VIMEeHHO B chepy cakpasib-
HOro nomeLyanmce 6oru.

Bonpekn pacnpoctpaHéHHOMY MHe-
HUHO penurneBesoB, Beaylien Gopmon



ObLLECTBEHHOrO CO3HAHWA Ha MpPoTAXe-
HWMW NouTK BCe Apxavkun Gblnia BOBCE He
penvrus, amudonorus, npeacTaBasBLUAs
cobon cmcTeMy pas3ivyHbIX MUPOB. B cBo-
el COBOKYMHOCTU MUbI NPeACTaBAsANN CO-
601 cucTemy, CBOero pofga KOHKPETHOCTb
B AMaNeKTM4eCkOM CMbIC1e JaHHOro mno-
HaTua. CoaepykaHne OCHOBHbIX MUGOB fB-
NANOCh cofepkaHnem pumyasnos. Putyan
€CTb CUCTeMA AENCTBUA U NOBEAEHUNS Nto-
Jeli — UNeHOB laHHOrO coLyma (OBLLMHBI),
— B KOTOPbIX peasbHO, MpaKTUYecKun-aemn-
CTBEHHO OCYLLIECTBAAETCA (pa3birpbiBaeTcs,
€CN CMOTPETb Ha Hero C COBPEeMeHHOWN
Nno3numMM, a C TOUKU 3PEHUA TeX BPEMEH,
npoxueaemcs) 3TO CakpaibHOe CofepxKa-
Hue-cobbITWe, noBecTByemoe B Mude. Mud
W puUTyan B apXam4yeckowm Ky/abType Mnpea-
CTaBAstoT cobon eanHoe Liesoe B MUPO-
BO33pEHYECKOM, PYHKLMOHANIbHOM 1 Jaxe
B CTPYKTYPHOM OTHOLLIEHMSX.

B otanume ot mudbonorum penvrus
HaxoAmna MNpakTUYecKn-ObITUNCTBEHHOE
BblpaXeHWe He B puTyanax, a B COOT-
BETCTBYHOLLMX 0bpsgax n crneunduyeckm
PennrnosHblx KynbTax. KOHEUHO, B KyJib-
Type Apxavku MMenn Mecto U WHble, He
penurnosHble, KyabTbl. Hanpumep, KynbT
Mnosopoansa. ITU KyAbTbl TakXe Oblau
aKTamun CBALLEHHOAENCTBUA, HO Cakpasb-
HOCTb MUdONOrmyeckas M cakpasbHOCTb
penvrnosHas — 310 pasHele GeHOMEHbI.
PennrnosHbli KyabT eCTb CpesoToune pe-
JNINTNO3HOrO OTHOLLEHUSA YenoBeka K MUpy.
B omivume oT mudonormyeckoro puty-
ana, KOTopbli NUlb Aenaet 3pUMbIM Y
YYBCTBEHHO-JOCTOBEPHbIM  COZep>KaHue
MUda, PEAUrNo3HbIA KyabT eCTb 3puMoe
W UyBCTBEHHO-OCTOBEPHOE U  OAHO-
BPEMEHHO MMarvHaTMBHOE OTHOLLEHWE
yyacTByHOLMX B HEM K HEKOTOPOMY ca-
Kpanu3oBaHHOMY Hauyany (B TeHAeHLMWW-
npegene — K, Bblpaxasacb TEPMUHOIOTVEN
M. Terispa ae LWapaeHa, Touke Omera, nau,
no-punocodpckn — Kk AbContoTy), KoTopoe
CTONb XK€ MMarnHaTMBHO, Kak W repow
mMuda. Mo cBoet rNybUHHOM CyLHOCTL pe-
TS — 3TO HE NPOCTO MMarnHaTUBHOE OT-
HOLLEHME «MOPOXAEHHOTO» K «MOPOAMNB-
LwemMy», HO elé 1 OTHOLUEeHWe 3aBeAOMO
HU3We20 K 3aBefoMO sbicuieMy. Penvruns
NoABAAETCS NLb Ha OYeHb BbICOKOW CTa-
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AWV Pa3BUTUSA NepBOOBLITHOM KYAbTYypbl, Ha
TOM 3Tare, KOr4a BO3HWKaeT TO CoLab-
Hoe obpa3oBaHue, koTopoe Mapkc Ha3sbl-
Ba/l 3eM/eeNbYecKor ObLLHOWN.

3. CywjHocmeo u apxumeKmoHuUKa
penuauu

Penurna ponxHa 6biTb B3siTa U MOHSA-
Ta KakK MHO20ypOsHesbIl W MHO20MepHbIl
deHomeH. OgHako npwu 3TOoM Heobxoawn-
MO YuMUTbIBaTb TakXe U OHMoJo2u4eckuli
acrnekT penaurun, KOTOpbIA y4UTbIBAETCA
NpeACTaBUTENSIMU CaMUX PESIUTUIA, TeoN0-
ramu 1 peanrnosHbiMmn dunocodamm u, kak
npaBWIO, HE YYMTbIBAEeTCA TeMU, KTO MblTa-
€TCS MOHATb CYLHOCTb PEeNUrnn U3sHe, U3
UppennrnosHor nosuumm. Heobxoanmo
Taikoke ncxoauTb 13 Yenoseka, Mupa n mx
B3aWMOOTHOLLEHUS Kak MHOFOMEpPHbIX W
MHOrOypOBHEBbIX. TOrga co3zgafyTcs ycao-
BUS ANA TOro, YToHbl MOMEHTBI UCTWH, CO-
JAepXKalmxcs B PeSUTMO3HBIX U UPPennrm-
O3HbIX UCTONIKOBAHMAX CyLLLHOCTW Pesnrnm,
MOT/IN BbICTPOUTLCS B LIENOCTHYHO KapTUHY.
Bcskas penurus, paxe camas NpUMUTUB-
Has, KaKk MVHUMYM, ABa ypoBHs. Oba oHu
HemnocpeACcTBEHHO CBA3aHbl PEAUTMO3HbIM
cosepxaHuem. MNepBblii BkAtoUaeT obpas-
npeacTaBieHne MMarvHatmeHoro Ceepx-
Hayana (bora) n OCHOBHbIX ero aTpubyToB,
a Takke LEeHHOCTHO-BOJEBYIO UHMEHUUHO
Ha HEero 1 COOTBETCTBYHOLLYHO LIEHHOCTHYHO
ycmpemaéHHOCMb K HeMy. ITO U eCTb pe-
INFMO3Has MUPOOTHOLLEHYeCKass MOAasb-
HocTb. B IV B. nucatenb n dunocod Jlyuni
Leunnnn Gupmmnan flaktaHumin (ok. 250
— ok. 320 rr.), Ha3BaHHbIN B 3noxy PeHec-
CaHca «xpuctnaHckum LinuepoHom», BBEN
TepMuH «religare». B knaccuueckon natbl-
HW Takoro TepmuHa Het. Mimeetcs TepMuH
«re-ligamen», o3HavatOWMi «CBA3b» (CM.:
[17, c. 866. JleB. cTbL]). Bcsakasa penvrus
KOHKpEeTHa: MieMeHHas, MNOAUITHUYecKas,
MUPOBas, KOHPECCMOHANbHO W UHCTUTY-
uManbHO odopmaeHHas v T. 4.). B aton
cBA3N Ans dmkcaumm KOHGEeCCMoHanbHO U
TOMy NOZOGHO onpeaenéHHON pPennrnos-
HO OnpeaenéHHON MWUPOOTHOLLIEHYECKOM
MOZaNbHOCTN BMECTO «PesIMTMO3Hasn» Mbl
6yseM NPUMEHATb TEPMUH «pesiueapHas».
AAPOM AaHHOW MOAANbHOCTU ABASETCS TO,
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ytd OOLIYHO OnpesenseTcs Kak sepa. dTa
BEpa MMeeT BeKTop W agpecart. «Het, — oT-
meuaet M. M. Tuaamx [18, c. 139], — Bepsbl
6e3 coseprKaHns, K KOTOPOMY OHa Hanpas-
NeHa. Bcerga ectb UTO-TO, UTO OCMBIC/SET-
CA B aKTe Bepbl». B 3TOM cMbic/ie Bepa ecTb
ncrnosegaHue. iMeHHO Tak onpeaensemyto
BEPY W COMOCTaBAAT-MPOTUBONOCTaBAA-
0T pasyMy M 3HaHWto. Ho faHHas Bepa He
€CTb KO2HUMUBHbIU PEHOMEH (T. e. He ecTb
0Cco60ro poja 3HaHue Wn K8asu-3HaHue).

B 3ToM cBA3M BecbMa YMECTHbIM W
KOHUEeNTyaNbHO OnpaBAaHHbIM SABASETCA
npegnoxeHHoe /1. B. NueoBapoBbiM pas-
NnyeHune aByx TunoB Bepbl: faith-Bepbl 1
belief-Bepbl. MpaBaa, ¢ TPAKTOBKON UM NX
BCELeN0 Cornacutbca Henb3s. OH nuwet
[19, c. 463]: «Faith-Bepa ecTb ocoboe ay-
XOBHOE€ 3HaHWe, a belief-Bepa He aBaseTcs
3HaHneM». «Belief-Bepa, — npogonkaeT oH
[19, c. 464], — eCcTb BCETO MNLLb OANH N3 MO-
MEHTOB ABWXXEHWS YMa K OnoCcpesoBaHHO
dopmupytoLLemMycs 3HaHUIO, HO BOBCE He
paLyMoHanbHOe 3HaHMe Kak TakoBoe. Ha-
npotus, faith-sepa (npebbiBaHve Aywn B
ayxe) ecTb obnafaHne BaKHEULWUMU Ay-
XOBHbIMW UCTUHAMU, TPYAHO BblpaXkaeMbl-
MW B CNOBAX W MOHATUAX>.

Halum yTouHeHns 3Tvx NMOHATUIA COCTO-
AT B cnegyrowem. Cybbektom kak faith-
Bepbl, Tak 1 belief-Bepbl aBnseTcs Tonbko
WHAUBUAYYM, HO, pasymMeeTcs, UHAVBUAY-
YM B ero obLecTBEHHbIX B3aVMOOTHOLLe-
HUAX C Apyrumn unHamemayymamu. Obe
OHW YKOPEHEHbI B €ro CYLLIHOCTY, HO B pas-
HbIX MUPOOTHOLIEHYECKUX MOJANbHOCTAX:
faith-Bepa kopeHWTCA B penurapHomn, Tor-
4a kak belief-Bepa — B KOrHutTMBHOWM. Pasy-
MeeTcs, 31eMeHTbl TOW 1 APYroi B TON Uan
WHOW cTeneHwn cosepxaTtcs B obeumx. . B.
MNunBoBapoB NpaBuabHO onpesenser faith-
BEpPY Kak AyXOBHYyHO Bepy. JTa Bepa, Kak
CKa3aHo BbllLie, BOBCE He eCTb 3HaHue (He
no ¢opmMe, KOHEYHO, a MO CO-AEepP>XKaHUIO);
3T0 — Qopma 3MOLMOHANIbLHO-BONEBOW
YCTPEMAEHHOCTM K MPOAYKTY WMarumHa-
TMBHOIO KOHCTpyMpoBaHua CBepxHayana.
Ho korga /. B. lNnBoBapoB yTBEep>XAaeT,
yto belief-Bepa He aBnseTca 3HaHWEM, TO
COrNacuTbCA TYT C HUM Henb3s; OH Mpo-
CTO He pasanyaeT 3TUX MUPOOTHOLLEH-
YeckuMx MOAANbHOCTEW — pPEeNuUrapHom u
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KOrHUTVBHOIA. 1. . TuaamMx coBepLueHHO
cnpaBegamBo otMmeuaeT [18, c. 154], uto
«Bepe MPOTUBOCTOUT BEPA, a HE 3HaHMe»?,
KoHkpeTHOW Bepe MpPOTMBOCTOUT Apyras
KOoHKpeTHas Bepa. OH, Npasja, B oTnune
ot . B. NMunBoBapoBa, He pa3nunyaert faith-
Bepy u belief-Bepy.

Faith-eepa BmecTe cobpasom-npes-
CTaBJeHWeM MMarmHatmsHoro CBepxHaya-
na (bora) N OCHOBHbIX €ro aTpMbyTOoB, a Tak-
Xe LLeHHOCTHO-BOJIeBasy CMpemIEHHOCMb
K HEMY 1 COCTaBAsieT nepsuyHsili, 6a3oBbI
ypoBeHb Penvrum kak cneuudumyeckoro
JLyxoBHOro deHoMeHa. B 6bonee pa3BuTbIx
dopmax penurum faith-sepa BbipactaeT B
gepoucnogedaHue u gepoyyeHue (LOKTPUHY
Kak cucteMy ao6rmatoB). VIMEHHO AaHHbIV
YPOBEHb AIBAAETCA, Tak CKa3aTb, CUCTEMOO-
6pasyroLLMM ANS PeSNTUN KaK LieNOCTHOCTY.
VIMeHHO OH npuaaét cyrybo pesnueuosHsbili
(OTHOLLEHYEeCKNN) XapakTep BCEM ApPYrvM
€€ CTPYyKTYpHbIM ypoBHaAM. Faith-Bepa kak
LeHHOCTHO-BO/IEBaA  YCTPEMIEHHOCTb K
UMmarnHatvBHoMy AbcontoTy (TepMuH .
2. TonocoBkepa), NpeaCTaBAAOLLEMYCA B
MUWPOBbLIX aBpaaMUUeCcKnX Peanrmsax AUl
TPaHCUEHAEHTHBIM, NOMY-CTOPOHHUM, U
chOPMUMPOBaAHHBIN MMarMHaTMBHbLIN 0bpa3
€ro BJeKyT 3a Coboi BbIpaboTKy CTPOro
ONPeAeNéHHbIX peIaMeHmuUpo8aHHbIX W
opmManu308aHHbIX AENCTBUA U MNOBeje-
HWSA, MMEHYeMbIX B CBOEM COBOKYMHOCTU
pPennUrMo3HbIM  Ky1emom. 3T0 — 8mopol
OCHOBHOW CTPYKTYPHbIA YPOBEHb PENNrnm
Kak LleNocTHOCTU. KyibT BK/IKOYaeT 1 06b-
enHAET puTyanbl, obpaabl, LepeMoHUN U
WHble AEeNCTBUA, MounTatoLmeca ceawjeH-
HO-0elicTBMAMM, TaK Kak nonaraetcs, 6yaTo
UMEHHO B HUX W 4epe3 Hux OelicmeeHHO
ocyujecmesisiemcsa OTHOLLEHWE K (MMarnHa-
TMBHOMY) ABContoTy.

Mo3ToMy Ky/nbT BO BCeil CBOeW TOTasb-
HOCTM €CTb — C TOUKW 3PEHUA PENUTNO3HO
HelimpaseHoU MNO3NLMN — cUCTEMa CUM-
gosiuyeckux akumi. «Kynbt, — otmeyvaet 1.
A. ®nopeHckun [20, c. 51], — nocturaetcs
ceepxy BHU3, @ He CHU3Y BBepX. <..> CHU3y
BBEPX paccMaTpuBaeMblli, Ky/abT eCcTb He-
KoTopas deamesbHOCMb YenoBeka, VMeH-
HO BWJ KyNbTypHOW €ro AesTeNbHOCTH,
CyLecTBytOLLEeA Hapsgy C apyrummn». Kak
JEeATeNbHOCTb OH  MCMOoAb3yeT crneundu-



yeckme opyamns n cpeactea. Ho cmeicn ero
mpaHczpedueHMeHM OpyANAM, U SMNNPU-
yeckn GUKCUPYEMbIM AEUCTBUAM, U MoBe-
aeHunto. KynbT npeanonaraeT OCHOBaHHbIN
Ha Bepoy4YeHun cBog npednucaHudl, coaep-
XallMi MMnepaTMBbl U MNpaBuia noseje-
HWA BepyoWwmUx OTHOoCMTeNbHO AbBcontoTa
(OKepTBOMPMHOLLEHWNSA, 3aKJVHaHWUA, Me-
AMTaLMs, MOUTBA U T.N. — B 3aBUCUMOCTU
OT XapakTepa Bepoy4yeHus), K Yenoseky, K
MNpupoge, K eaMHOBEpPL,AM, K MHOBepLIaM, K
NPOTVMBHMKAM PEAUrMK, K PeIUrMO3HO WUH-
AnddepeHTHbIM NHOAAM 1 K JHOAAM BOOO-
we. To ecTb BCAKaA Peamrnsa CogepxuT Ha-
pALY C NPOYUM TaKXKe 1 0B smuyeckuli
KoOeKc, YTO 1 NPUAAET ell CTaTyC UHTUMHOM
611M30CTW K NOBCEAHEBHOW XM3HEeAeATeb-
HOCTU Ntozen. B HekoTopbIx peanrusax (Ha-
npvmMep, B WyjavsMe u nUciame) penunrus
nesjaHTUYHO pernamMeHTMpyeT BCE, A0 Me-
JoYel, acneKTbl 3TOW >KMU3HEeAEeATeNbHOCTY
B TEYEHMe BCeX CYTOK.

YKaxkeM v Ha mpemull BaXXHbI ypo-
BeHb Pennrun. 310 — eé op2aHu3ayuoHHs.IU
ypoBeHb. OH BO3HMKaeT U3 Heobxoau-
MOCTW YMpaBAeHUA PeanrMo3HbIM Mpo-
ueccom. Bcskoe penvrvosHoe coobue-
CTBO pasfensercs no eepmukanu Ha a)
60/1bLLUYIO YacTb, B KOTOPYHO BXOAAT, Tak
CKasaTb, psSAOBble BepyroLlue («nactea»)
1 6) 3HaUNTEIbHO MEHbLLYI, B KOTOPYHO
BXOAAT OTNpaBuUTenn KyabTa («nacTbl-
pw»). B NPUMUTUBHBIX pennrnax GyHKLms
YrpaB/ieHNA MOXET BbINONHATLCH OAHUM,
cneunanbHO Ha TO YNOJHOMOYEHHBIM UH-
aveuaom (kpeuom). OfHako B pa3BUTbIX
penurmax BO3BbILIAKOLLAACA Ha «MacCuB-
HbIMW» BEPYHOLUMMM OBLLHOCTb MOXET
Jocturatb 6oabluMx 06bEMOB, NMPU 3TOM
JaHHbI KOHTUHIEHT Cam BblCTanBaeTCs
no snoruke cybopgnHauuu. lMossastoTca
cneuuvanbHble MecTa OTMpaBAeHUsA Ky/b-
Ta (Kanuwia, CBALLEHHbIE POWM U T. 4.), a
TaKKe yupexaeHuns (LepkoBb, MeYeTb, CU-
Harora, xpam, cobop u T. 1.) 1 3aKpennéH-
Hble B HUX CreunanvM3npoBaHHble rpymn-
nbl NtoAei (AyXOBeHCTBO). B HekoTopbIX
pa3BUTbIX peanrnsax paspabaTbiBatoTCs
cneuyvanbHble TeKCTbl, B KOTOPbIX M3nara-
FOTCA OCHOBbI KOHKPETHbIX BepOoyYeHWi
N MaKCUMbl, NPSMO WAN KOCBEHHO Mpes-
nucbiBaeMble CBOVM MNacTBam npasuia u
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HOpMbI NoBeAeHMA (ABecCTa B 30p0OacTpms-
me, Tpunwu Taka B byaamsme, TaHax* B ny-
Aan3me, bnbausa, Bkatouatowas Betxuii n
Hosbiln 3aBeTbl B xpucTnaHctee, KopaH B
ncname). B tencrmyeckmx peaurusx, a 3to
chopmmpoBaBLLMECSH B CEMUTCKOM apeasne
NAeMeHHblE PENUTNW — FreHOoTeNCTMYecKas
penurus nyaavsm, a Takke KOHCTUTYUpO-
BaBLUMECSH B MUPOBbIE PEUTNN XPUCTUAH-
CTBO W UCNaM — BO3HMKaeT ocobas oTpac/b
JYXOBHOTO MNPOW3BOACTBA — TEOJOrWS,
npu3BaHHas ¢ MoMoLWpbl Gunocodcko-
NIOTUYECKOW, a MHOTAa W Hay4yHOW, apry-
MeHTaLMn O0BOCHOBBIBaTb CoAepXKaHue U
CMbIC AOTMaToOB BepoyuyeHus. Ho o Heé
peyb NOWAET B CNeAyHOLLEN CTaTbe.
Obpatumcs Tenepb K MHOMY acnekTy
beHoMeHa penmrum (CTaHeM OTHbIHE Mu-
caTb Aj@aHHOE C/IOBO CO CTPOYHOWN OYKBbI).
BoBsieuéHHoro B eé opbuty nHAMBMAYYyMa
OHa 3axBaTbiBaeT 8ce20 yesnukom. Cwno-
Bble JIMHUWN NOAS PENNTMN MPOHNU3bIBAKOT
[O-AeATeNIbHOCTHbIE, AEATeNIbHOCTHbIE U
Haj-AeATeNbHOCTHbIE ero YpoBHW. Yeno-
BEK y4acTByeT B peaurum ecem cgoum bel-
muemM — 3HaeMbIM 1 He 3HAeMbIM, akTyaaun-
30BaHHbIM M BUPTYa/bHbIM. STUM Penunruns
OT/INYaeTCs OT WHbIX MUPOOTHOLLEHYe-
CKMX MoganbHoCTel. Tak, B chepe Hayku
y uenoBeka 3afelcTBOBaHbl Mpenmylie-
CTBEHHO UYYBCTBEHHbIN WU paLOHaNbHbIN
YPOBHW CO3HaHUsA. Bpems oT BpemeHu y
NMPOABUHYTHIX YUYEHbIX B MO3HaBaTE/bHYHO
[eATeNbHOCTb BK/IHOYAKOTCH CO3epuaHune
C ero atpmMbyTom — NPOAYKTUBHbLIM BOOG-
paxkeHWeM U UHTynumMA. Y XyAoXHUKa (B
LUIMPOKOM CMbicie ci0Ba) 3aAeNcTBOBaH
NPenMyLLEeCTBEHHO YPOBEHb CO3epLaHus
N NPOAYKTMBHOE BoobpaxkeHwe. Peanru-
03Has e XW3Hb TpebyeT scezo 4yenose-
Ka, 8cex ero CrocobHOCTEl WU CyLYHOCT-
HbIX cua. Ho mpw 3ToM nmMeeTcs eLwwé ogHa
cneunduyeckas ocobeHHocTb. [esTenb-
HOCTb YYEHOro N XyAOXXHMKa MpoTekaeT
B paMKax KOHKPETHbIX COLMOKY/IbTYPHbIX
XPOHOTOMNOB — B chepe Haykm v B chepe
MCKYCCTBa. Y TOro 1 ApYyroro ectb eLé BHe-
HayuHas ¥ BHe-XyjoXecTBeHHas 06uxo0-
HO-06bI0eHHas chepa >XM3HW, B Npesenax
KOTOPOW OH He 0653aH, He Jo/IXKeH (a NoA-
Yac 1 He MOXEeT, ecn Bbl 1 3axoTen) pyKo-
BO/ACTBOBATbCA HOPMaMu, UMnepaTnBamy,
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a TO N KOHUENUMAMM (HayYHbIMU U XyAO0-
>KECTBEHHbIMW). B pesnrnosHom xe >ms-
HU feno ob6CTOWT MPUHLMNNANABHO WHa-
ye. OHa, Tak WK MHaye, B TOW UAN UHOM
CTENEHW perlamMeHTUPYeT U KOHTPOMpPYEeT
8CH0 XXUN3HEAeATENbHOCTb YeNoBeka, a He
TONIbKO COBCTBEHHO pennrnosnyto. Kak ot-
MeuaeT Ba. C. ConoBbéB [8, c. 5], umarm-
HaTMBHbIM ABCONOTOM (OH VMIMeHyeT ero
«b6e3yCNOBHbIM HayanoM U CpefoToYMEM
BCErO CyLLECTBYHOLLEro») «A0/KHbl onpe-
AenaTbC BCE MHTEPECHI, BCE cofepykaHune
YesI0BEYECKON XU3HU 1 CO3HAHWS, OT Hero
JOJKHO 3aBUCETb M K HEMY OTHOCUTbCS
BCE CYyLLEeCTBEHHOE B TOM, YTO YesioBeK Je-
NaeT, MO3HaET 1 NPom3BOAUT. ...Bce TouKM
>KW3HEHHOrO Kpyra JAOJXKHbI COeAWHSATH-
€Sl C HAM paBHbIMW Ay4amu. TONbKO TOr-
4a (notabene: ¢ Touku 3peHuns peanrnm un
pennrnosHoro venoseka. — A. X.) AaBnsaetca
€[MHCTBO, LIeIbHOCTb U COracue B XXM3HU
M CO3HaHWW YenoBeKa, TONbKO Torja BcCe
€ro fena v cTpaZaHns B 601bLIOW 1 Manoin
XU3HM MpeBpaLlatoTcs M3 becLenbHbix
N H6ecCMbICNEHHbIX A8/1eHUll 8 pa3yMHble,
BHYTPEeHHe HeobxoauMmble cobeimus». K
MMarmHaTMBHoMy ABcCoNTy pPennrnos-
HbI yenosek, homo religiosus obpalyéH
BCEM CBOWM CYLLECTBOM W BCEM CBOVM
OMbITOM, KOTOPbIN OCMbICASETCH U MHTEp-
NpeTUpyeTcs B CBETE 3TON OBpaLLEHHOCTU.

3aksro4yeHue

Mbl BbISICHUAW, 4UTO, BO-MEPBbIX, Te
beHOMeHbI, KOTopble B penurmeBeseHnn
TPaAVLIMOHHO OMNPeAensAtoTCa Kak paHHWe
bOpMbI pennrum, TakoBbIMU He ABASIOTCA.
Bo-BTOpbLIX, BbIACHUAW, UYTO COBCTBEHHO
penurua BO3HMKAeT Ha AOBOJbHO MO34-
Hel CTaZuM apxanuyeckom KynbTypbl, OT-
TECHAA Ha 3ajHWiA naaH Mudonoruto, a ¢
nepexosoM K MOCTNEpPBOOLITHON KyAbTy-
pe NOAHOCTbHO BbITeCHAeT eé. Hanpaiuu-
BaeTca BbIBOA, UTO C dunocoduer nmeet
CMbIC/1 COOTHOCUTb He BOODbLLE pennruto,
a Wb eé AAPO, a TakXKe TEONOTNH, KOTO-
pas cbopMumpoBanacb B Tpéx aBpaammye-
CKUX Penunrnsx.

AJTAM OJIEMI

14
0 Ne2 (88) 2021, maycwM

Cnucok numepamypeol

1. ®p3zep Ax. Ax. 3onoTtas BeTBb. Viccne-
AOBaHMA Marum n peavruun. - M., MoanTmzaar,
1980. - 831 c.

2. Ixxemcb B. MHoroobpaise PesnvriosHaro
Onbita. - M. W3paHie >xypHana «Pycckas
Mbicab», 1910. - 418 c.

3. MutpoxuH /1. H. Peaurna. Hosasa duno-
codckan sHumkaoneams, B 4-x 7., T. Illl. - M,
Meicnb, 2001. — 436 c. MNpaB. cT6L, — 442. Jles.
cTbu,

4. Mueosapos [. B. Pennrus. CoBpeMeHHbIi
dunocodckmnin cnosapb. M3a. 2-e, ucnp. n gon. -
JloHaoH; PpaHkdypT-Ha-MaiHe; Mapwx; JTrok-
cembypr; MockBa; MuHck, 1998, MAHIMPUHT.
— 738 c. leB. c16L, — 744. MNpaB. cT6L.

5. ®nopeHckuin M. A. Pasym n avanektuka.
BctynutensHoe cnoBO nepes 3almUToro Ha Cre-
neHb marucrpa kHuru: «O [yxosHon WcTuHe»
Mocksa, 1912 r., ckasaHHoe 19-ro maa 1914
roga’. OH xe. CoumHeHus, B 4-x T, T. 2. - M,
1996, Mbicab. - Ce. 131 - 142.

6. Mapkc K. 3ameTku 0 HOBeliLLIen NpyCccKom
LeH3ypHOW NHCTPYKUnn // Mapkc K.& SHrenbc
®. CounHeHus. N3a. 2-e, 1. 1. - M., 1955, Monu-
Tm3gat. - C. 3 - 27.

7. ®pomm, 3. lMcuxoaHanus u penvruns //
Cymepku 6oros. - M., 1989, Monuntmsgar. - C.
143 - 221.

8. Conosbés B. C. YteHunsa o boroyenoseue-
ctBe. OH xe. CoumHeHus, B 2-X T, T. 2. YTeHuna
o borouenoseyectse. dunocodckas nyd6aAMLM-
cTuka. - M., 1989, «[lMpaga». - C. 3 - 172.

9. Atenctnyeckunin cnosape. - M., 1983, lMo-
anTtmsaar. - 559 c.

10. ManvHoBckmii b. Marus, Hayka, penu-
rma. - M., 1998. - C. 19-37.

11. Tokapes C. A. PaHHve dopmbl peanrmu.
- M., 1990, Monauntunzgar. - 621 c.

12. baxtnH M. M. ®opMbl BpeMeHu 1 Xpo-
HoTona B pomaHe. Ouyepkn NO UCTOPUYECKOU
noatuke. OH xe. CobpaHne COUNHEHNI, B 7-MU
T, T. 3. Teopus pomana (1930 — 1961 rr.). - M,,
2012, A3bikn cnaBsHckmx KynabTyp. - C. 341 —
510.

13. AdaHacbeB A. H. [lpeBo XW3HW 1 nec-
Hble ayxu. OH >xe. Mudbl, noBepbs 1 cyese-
pua cnaesH. MNo3Tnyeckne BO33peHWA ClaBAH
Ha npupogy, B 3-x T, T. 2. - M., 3KCMO; CMM6.:
TERRAFANTASTICA, 2002. - C. 266 — 333.

14. HaymeHko J1. K. MOHM3M Kak npuHLMN
AnanekTnyeckomn nornku. Aama-Ata, 1968, «Ha-
yka» Ka3zCCP. - 327 c.



15. bepases H. A. O pabcTee 1 cBoboge Ye-
noseka. OnbIT NepcoHannCTUYeckon Gpuaoco-
¢umn. OH xe. Lapcteo [yxa n uapcteso Kecaps.
- M., 1995, Pecnybauka. - C. 3 - 162.

16. Snnage M. CBfiLleHHOE U MUpCKOe. —
M.: N3a-Bo MI'Y, 1994. — 144 c.

17. Asopeukuin . X. JlaTUHCKO-pyCCKUia
cnoBapb. V34, 2-e, nepepabot. n gon. - M,
1976, «Pycckuin a3bik». - 1096 c.

18. Tunnunx M. uHamuka Bepbl. OH xe. W3-
6paHHoe. Teonorusa Kynbtypbl. - M., HOpucts,
1995. - C. 132 - 215.

19. Mueosapos [. B. dunocodua peanrnu.
YuebHoe nocobue. - M., 2006, Akagemmnuecknia
MpoekT; EkaTepuHbypr, [lenosas kHura. - 639 c.

20. ®nopeHckmin . A. CobpaHne counHe-
Hu. dunocodua kynbTa. (ONbIT NpaBoCcAaBHOM
aHTponoguuen). - M., 2004, Mbicab. - 686 c.

Transliteration

1. Frjezer Dzh. Dzh. Zolotaja vetv'
Issledovanija magii i religii [Golden branch.
Studies of magic and religion]. - M., Politizdat,
1980. - 831 s. (in Rus)

2. Dzhems# V. Mnogoobraize Religioznago
Opyta [Diversity of Religious Experience]. - M.:
Izdanie zhurnala «Russkaja Mysl'», 1910. - 418
s. (in Rus)

3. Mitrohin L. N. Religija [Religion]. Novaja
filosofskaja jenciklopedija, v 4-h t, t. lll. - M,
Mysl’, 2001. — 436 s. Prav. stbc — 442. Lev. stbc.
(in Rus)

4. Pivovarov D. V. Religija [Religion].
Sovremennyj filosofskij slovar’. lzd. 2-e, ispr.
i dop. - London; Frankfurt-na-Majne; Parizh;
Ljuksemburg; Moskva; Minsk, 1998, PANPRINT.
— 738 s. Lev. stbc — 744. Prav. stbc. (in Rus)

5. Florenskij P. A. Razum i dialektika [Reason
and dialectics]. Vstupitel'noe slovo pered
zashhitoju na stepen’ magistra knigi: «<O Duhovnoj
Istine» Moskva, 1912 g., skazannoe 19-go maja
1914 goda’. On zhe. Sochinenija, v4-ht, t. 2. - M,
1996, Mysl'. - S. 131 - 142. (in Rus)

6. Marks K. Zametki o novejshej prusskoj
cenzurnoj instrukcii [Notes on the latest
Prussian censorship instruction]// Marks K.&
Jengel's F. Sochinenija. Izd. 2-¢, t. 1. - M., 1955,
Politizdat. — Ss. 3 — 27. (in Rus)

7. Fromm, Je. Psihoanaliz i religija
[Psychoanalysis and Religion]// Sumerki bogov.
- M., 1989, Politizdat. - S. 143 — 221. (in Rus)

8. Solovjov V. S. Chtenija o
Bogochelovechestve [Readings about God-

deHOMEH pesIMrio3HoN duIocoPpuun

manhood]. On zhe. Sochinenija, v 2-h t, t. 2.
Chtenija o Bogochelovechestve. Filosofskaja
publicistika. - M., 1989, «Pravda». - S. 3 — 172.
(in Rus)

9. Ateisticheskij slovar’ [Atheistic Dictionary].
- M., 1983, Politizdat. - 559 s. (in Rus)

10. Malinovskij B. Magija, nauka, religija
[Magic, science, religion]. - M., 1998. - S. 19-37.
(in Rus)

11. Tokarev S. A. Rannie formy religii [Early
forms of religion]. - M., 1990, Politizdat. - 621
s. (in Rus)

12. Bahtin M. M. Formy vremeni i hronotopa
v romane [Forms of time and chronotope in the
novel]. Ocherki po istoricheskoj pojetike. On
zhe. Sobranie sochinenij, v 7-mi t., t. 3. Teorija
romana (1930 — 1961 gg.). - M., 2012, Jazyki
slavjanskih kul'tur. - S. 341 — 510. (in Rus)

13. Afanas’'ev A. N. Drevo zhizni i lesnye
duhi [The tree of life and forest spirits]. On zhe.
Mify, poverja i sueverija slavjan. Pojeticheskie
vozzrenija slavjan na prirodu, v 3-h t, t. 2. - M,,
JeKSMO; SPb.: TERRAFANTASTICA, 2002. - S.
266 — 333. (in Rus)

14. Naumenko L. K. Monizm kak princip
dialekticheskoj logiki [Monism as a principle
of dialectical logic]. Alma-Ata, 1968, «Nauka»
KazSSR. - 327 s. (in Rus)

15. Berdjaev N. A. O rabstve i svobode
cheloveka. Opyt personalisticheskoj filosofii [On
slavery and human freedom. The experience of
personalistic philosophy]. On zhe. Carstvo Duha
i carstvo Kesarja. - M., 1995, Respublika. - S. 3
- 162. (in Rus)

16. Jeliade M. Svjashhennoe i mirskoe
[Sacred and secular]. — M.: Izd-vo MGU, 1994.
— 144 s. (in Rus)

17. Dvoreckij I. H. Latinsko-russkij slovar’
[Latin-Russian dictionary]. Izd. 2-e, pererabot.i
dop. - M., 1976, «Russkij jazyk». - 1096 s. (in Rus)

18. Tillih P. Dinamika very [Dynamics of
faith]. On zhe. Izbrannoe. Teologija kul'tury. -
M., Jurist#, 1995. - S. 132 — 215. (in Rus)

19. Pivovarov D. V. Filosofija religii
[Philosophy of religion]. Uchebnoe posobie. -
M., 2006, Akademicheskij Proekt; Ekaterinburg,
Delovaja kniga. - 639 s. (in Rus)

20. Florenskij P. A. Sobranie sochinenij.
Filosofija  kul'ta [Collected Works. The
philosophy of the cult] (Opyt pravoslavnoj
antropodicei). - M., 2004, Mysl'. - 686 s. (in Rus)

https://adamalemijournal.com

ISSN 1999-5849 141



Xamupmos AA.

lMpumeyaHus

1. «ABTOp, — fobaBnser dpazep, [Pp3azep
1980, c. 62 — 63] — MOXET AWLLb, BO-NMEPBbIX, Bbl-
paswTb, YUTO OH MOHWUMAET MO PESUTMEN, U, BO-
BTOpbIX, BO BCel paboTe NocnesoBaTesIbHO Yro-
TPebAATb 3TOT TEPMUH B YKa3aHHOM CMbIC/IE>.

2. Cm. Takxe: [Mnsosapos 2006, c. 16 — 21].

3. «<Bepa npotusoctout Bepe» [Tuanmx 1995,
c. 150], a «6opbby € BEPON MOXKHO BECTU TOJLKO
BO UMs apyrov Bepbl» [Tuanmx 1995, c. 215].

4. Mocne Toro kak TaHax 6bln nepeBeséH
Ha rpeyeckuin (CentyarvHTa), B nyZansme cran
COUMHATBLCA Tanmys, He NpejHa3HayYeHHbI Ans
nHosepues (roes). CyuiecTByeT gBa Taamyga —
Nepycanumcknin n BaBunoHckui.

CBEAEHUA OB ABTOPAX

AnekcaHOp AnekcaHoposuy Xamudos

AnekcaHop AnekcaHoposu4 Xamudos

Aleksandr Khamidov

npodeccop, AOKTOP GUNOCODCKUX HayK, TNaBHbIN
HayYHbIN COTPYAHVK, NHcTuTyT dunocodum,
nosavtonoruu n peanrnosegenna KH MOH PK, Anmartbl,
KasakcraH

npodeccop, duaocoPus FolnbiMAaPbIHbIH JOKTOPBI, Hac
FblnbiMu KbidmeTkep, KP BFM K ®unocodus, cascatrany
XHe AiHTaHy MHCTUTYTbI, Anmatbl, KasaxcraH

Professor, Doctor of Philosophical Sciences, Chief
Researcher, Institute for Philosophy, Political Science and
Religius Studies of the CS MES RK, Almaty, Kazakhstan



20X 2 https://doi.org/10.48010/2021.2/1999-5849.14

KA3IPT1 AIHTAHYNbIK 3EPTTEY/IEPAETI
SAUDBIPNbINBbIKTDbIH Y/TI/IEPI

A. AnTainKbi3bl

AHHOTANI NS

fouibiMM  Makana  3aMaHyn  aiHTaHyablk  3epTreynepgaeri | KP BfM K ®unocodus,
3aMbIPAbIIbIKTbIH, TYXKblpbIMAaManapbl MeH YATiIepiH aHbiKTayFa | cascaTTaHy >XXaHe AiHTaHy
apHanfaH. ABTop bipkaTtap fanbiMapablH TeopusaapbiH Tangan, | UHCTUTYTbl, Anmarsl,
CeKYNAPU3MHIH, >KaFbIMAbl XXHE XaFbIMCbI3 TypaepiHe aHbikTaMa | KasakcTaH

6epyre Tbipbicazbl. COHbIMEH KaTap 3epTTeyze Kelbip engepaeri
JiH MeH MeMJ/ieKeT apacblHAaFbl KapbIM-KaTblHACKa 9/1eyMeTTiK-
rymaHuTapAablk 6iniM TypFblCblHaH capanTamMa >acafaH.

ABTOP-KOPPECMOHAEHT:
A.ANTanKbi3bl,
aikerim.altaikyzy@gmail.com

Tyiiin ce3dep: 3alibip/blIAbIK, 3aMblpAbl MEMAEKET, CEKYNAPU3M,

AiH, MEMNEKETTIK KYPbINbIM, KYHABLIbIKTAP. MakanaHblH cintemeci:

AnTarikbizbl A. Kasipri
AiHTaHYNbIK 3epTTeynepAeri
3albIPAbIILIKTBIH, YArinepi //
Aznam anemi. — 2021.
- N2 2 (88). —b. 143-150.

byn sepmmey KP BfFM fK-HiH KapxelaaHOblpy asceiHOa a3ipneHdi (MpaHm AP09260036
«Ceemckue u pesuauo3Hble YeHHocmu e cogpeMeHHoM Kasaxcmae: 83aumodelicmeue u 8ausiHUe
Ha nosnumuky PK e cchepe penuzuu»)

Mop,enu CBETCKOCTU B COBpPEeMEeHHbIX pesimrmoeeayeckmx mccsiegoBaHunax

AHHOTaumsa. HayuHas cTaTbsi MOCBsLLEHa ONPEeAeNeHN0 KOHLEMNUUIA 1 MOAeNeln CBETCKOCTH
B COBPEMEHHbIX PEUIMOBEAUECKMX UCCAEA0BaHUAX. ABTOP aHaNU3MpyeT TEOPUU PAZA YUEHbIX
W AenaeT MombiTKy OMpPeAeNeHnNs MONOXMTENbHbIX U OTpULATeNbHbIX GOpM cekyaspusma. B
NCCNeL0BaHNM TakKe PACCMOTPEHbI OTHOLLEHWS MEXAY PEUTEN U FOCYAapCTBEHHbBIM anmnapaTom
HEKOTOPbIX CTPaH C TOUKM 3PEHUS COLMOTYMaHUTAPHOTO 3HAHWS.

Kntoyeeole cnoea: CBETCKOCTb, CBETCKOE IOCYAAPCTBO, CEKYNSAPU3M, PEJIUTNSA, TOCYJapCTBEHHOE
YCTPOWCTBO, LIEHHOCTW.

Models of Secularity in Modern Religious Studies

Abstract. The scientific article is devoted to the definition of concepts and models of secularity
in modern religious studies. The author analyzes the theories of a number of scientists and makes
an attempt to determine the positive and negative forms of secularism. The study also examines
the relationship between religion and the state apparatus of some countries from the point of view
of socio-humanitarian knowledge.

Key words: Secularity, Secular State, Secularism, Religion, State Structure, Values.

Kipicne asamaTtTblk Kafuganap HeriziHae pette-

nepi. 3aHHamMa ascblHAA AiHW CeHiMiHe

3alblpaibl MEMAEKET JereHiMi3 — AiH  KapamacTaH 6apJsibik asamaTtrapfa Oipaei
MacenesnepiHae pecmun 6enTapanTblibiKTbl  KYKbIKTbIK Keningik 6epesi.

6ingipeTiH, KOfamabl  YMbIMAACTbIPYAbI Anamsat TapuxXbIHAAFbI 6acThbl

KO3AEUTIH cafcn yAarinepdin, 6ip Typi. >KeTicTikTepaiH, 6ipi - 3aliblpabl MeM-

MyHZaalh MeMAEKETTIK KYPbIIbIM AiHN eMeC,  JieKeT uzeschl, cebebi on MeMaekeTTiH
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WwipkeyseH 6esniHyi, Ol, ap-oXAaH >XaHe
AIH  OOCTaHAbIFbIHBIH,  Kenini  CUAKTHI
TY>KbIPbIMAAManbIK, H6acbiMAbIKTapsbl
Kamtuabl. ByriHri  TaHaa  3alblpAbIabIK
3aMaHayn aneMAiKk  AaMyablH,  Herisri
KafnganapbiHblH, - Bipi  peTiHae Kapac-
Toipbliagbl. OcbifaH HalnaHbICTbl 3ablp-
bl MeMaeKeT uAeAcbiHbIH 6acTaynapsl
MEH OgfaH 8pi JAaMy >XOAZapbliH, Kasipri
anemgaeri 3avblpAblblK YAFNEPIH Tapuxu-
KYKbIKTbIK Tangay >aHe CanbiCTbipMabl
3epTTeynep apKblibl aLlibin KOPCETY KaXeT.
3epTTey HblCaHbl pPETiHAE 3allblpbl-
NblKKa  AereH  fbUIbIMU  KbI3bIFYLUbUIbIK,
KasakcrtaHga pa, 6ykin anemze ge aptbin
keneai. bisgiH, enimizge 6yn ypaic 3anbipabl
MeMJEKET KYPY >KIHE eNfiH, pyXaHuW >KaH#fbl-
pybIMeH Tikesier 6ainaHbICTbl. 3aMibIPAbIbIK,
neH asamatTblK KOfaMfa AereH YMTblIbIC
KOFaMAblk, ©MIpAiH, WAEONOrUANbIK >KaHe
AIHW cananapblHAafbl TEPEH ©3repicTepaeH
TyblHZAMN OTbIp. OTKeH facbipAblH, 90-Lbl
XbligapblHaH 6actan KasakcraH atemncrik
naeonorvagaH anlakran, AiHMeH >XaHe
Ke3-kenreH AiHAap/ablK — KepiHicTepiMeH
KypecTi TOKTaTblIM, 3aliblp/bl MEMAEKET KYPY
>KaHe a3aMaTTbIK KOFaM/bl aMbITy XO/bIHa
TyCTi. [iHre KaTbiCTbl MEMNIEKETTIK cascaTTbl
nnbepanusaumsanay kaHa AeCTPYKTMBTI
AiHV afbIMAApPAbIH TaHbIMan 60Mybl CUAKTBI
XaHa Macenenepi TyAblpAbl, Onap AiHw
Heri3ge >KaHXanjap MeH JAafaapbicTap
TYAbIPYbl, TEPPOPUCTIK >KSHE IKCTPEMUCTIK
KbI/IMBICTbIK TOMTapAblH, KbI3METIH bIHTa-
NaHAbIPYbl  MYMKiH. MyHbIH  68pi  AiHK
WHCTUTYTTap MeH MeMJIEKET apacblHAafbl
KaTblHacTapAbl KYpyAblH KOJAJaHbICTaFbl
TocinZepiH KalTa Kapayabl Tanan eTegi,
COHbIMEH KaTap 3aWblp/blAbIK YATNEPIH
aHbIKTay YLUIH ipresi 3epTreynep kaxer.

90dicHamacel

fbiabIMM Makanaga ap TypAi faibiM-
JAapAblH, 3aMbIpAblabIK Typabl TY>KbIPbIM-
JaManapblH Xyheney 6GapbiCbiHAA HEri3ri
94iC peTiHAe KOMMapaTUBMCTMKa KoAja-
Hblnagbl. COHbIMEH KaTap MeMAeKeTTePAiH,
AiH MeH YKiMeT apacblHAafbl 6ainaHbICbIH
KanbINTacTbIpy Ke3eHAepi MeH TaxipubeciH
3epTTeyse TapwXu-CanbiCTbipMabl TaCin
narnjanaHblnfaH.
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Hezizzi 6enim

HuxHWI Hosropoa 6ackapy
WHCTUTYTbIHbIH fanbiMAapbl LndpaaHabipy
Kasipri aneymeTTiK vyaepictepaiH 6eniri

peTiHae AiHM canafa  YJKeH acepiH
Turisai pen  caHamabl.  CoHpam-ak,
ofap  «CaHAblK, ~ TEXHOJOrvsiap  MeH

3NEKTPOHAbI Ky>KaTTapabl epkiH kabbingay
azamMaTTblH, ©3iHiH Tya 6iTKEH KYKbIfbl MEH
KeningeHaipinreH Tabusn  KyKbIKTapbl
MeH 60CTaHAbIKTapblH XXy3ere acblpyablH
anfbllapTblHa alHasMaybl Kepek» Jen
atan kepcetesi. byn Tacin pyxaHu >xaHe
ajamrepulinik  KaxeTTifikTepre  >kayan
bepesi .., atan anTKaHzAa, asamaTTapiblH
ap-oXzaH 60CTaHAbIfbl MeH AiHW CeHIM
60CTaHAbIFbI KyKbIKTapPbIH XY3€ere acblpy/bl
KamTamacbiz etegi» [1, 3 6.]. CaHabIk
TEXHONOTUSANAP  3alblpiibl  XaHe  AiHK
KYHAbINBIKTAP  >KYWECiHiH, Tene-TeHAiriH
KaNbINTacTbipya MaHbl3bl Pea aTkapasbl,
ONlapAblH 1eyeTTiH AiHW axyanblH MblfbiM
TYPaKTbINbIFbIH  KamTaMacbi3  eTy  YLiH
nanganaHy Kaxer.

®paHuy3 LWbIFbICTaHY >aHe adpuka
3epTTeynepi  MekTebiHiH  npodeccopsbl
BuHceHT [eneH [2] 3alblp/blabIKTbIH,
Keneci yarinepiH ankblHAaNAbI:

3anlblpabinblk,  pedopma  peTiHAe.
Byn yari GoMbiHWA 3aMlbIpAbIAbIK AiHHIH
SNeyMeTTiK PesiHiH, TemeHAeyi peTiHje
faHa emec, OHblH KOfamzafbl, COHAaN-aK
KYKBIKTBIK YXOHE Casich CaxHajafbl POAiHiH
KaHa TyCiHiKTeMeci peTiHAe aHbiKTanysbl
Tnic. fanbim 6acka dpaHuy3 npodeccopsl
MoHoHbIH,  [3] 3epTTeynepiHe cinteme
Xacal oTblpbIin, 6y TyXblpbiMAaMara
COVIKeC 3albIp/blNbIKTbIH, €Ki TypiH 6esnin
KapacTbipagbl: cekynspusauma pedopma

peTiHAe, OfaH HeMmiCc yArici >KaTajbl
XaHe cekynapusaumsa peBoatoLMA
peTiHae - &paHuy3 wMogeni. MoHo
3aibIpAbl XaHe AiHW O6unik apacbiHAaFbl
alikblH ~ aHTaroHW3MMeH cunaTTanatbiH
«KaToAunkTik  Eyponafa» >kaHe ykimeT

AIHHIH, KOFaMAblK eMipaeri peniHe kebipek
berimaenreH «npoTtecTtaHTTblk Eyponara»
Jla KapcCbl Kapcbl NiKipAi ycTaHaabl.

3aiibIpAbInbIK, anddepeHumayms
peTiHze. KasaHoBa [4] cekynapu3aumaHbIH
MOHI  AiHM >XoHe 3alblp/abl  cananap



apacbiHaafbl  anddepeHumaums  gen
caHahgpbl. backawa aWTkaHAa, cekyns-
pu3aumns — AiHHIH TY/IFaHblH XXeke eMipiHiH,
iciHe alHanyblHa 9KeneTiH yAepic, fFHU
3alblpabl  MeH  AiHunaiH  auddepeH-
LMaLmacel Xy3ere acajpbl.

3aibIpAblIbIK OHTaMaHAbIPY (pauuo-
Hanm3aums) petiHge. On NPOTECTAHTTbIK,
ceKTanapAblH ackeTU3Mi MblCaNbiHAA AIHHIH
paunoHanm3aLmachl YAepiciH cunaTtTanasl,
OyN AiHHIH >KOMbIIBIN KETYiH eMecC, OHbIH
2NeyMeTTiK peniHiH, e3repyiH b6ingipes.
Cekynapusaumsa MyHAa pauMoHanmsaums,
AFHU JiHre JereH CUKbIpAbl Ke3kapacTaH

paunoHanibl  TypiHe aybicy peTiHae
aHbIKTanaAbl.
Pecennik npodeccop OcTtaHuH

«MeM/IeKeT >aHe KyKblK TeopusacbliHAA
KanbINTackaH YATTbIK KYKbIKTbIK Kyie-
nepre, MaAeHW JASCTypAep MeH JjeT-
FypbINTapfa, KanbinTackaH MeMJeKeTTiK-
KOHdeccusblK KaTblHacTapFa balinaHbICTbl
MeMJIEKETTIH, 3aibIpAbl YAFICIHIH, KenTereH
@3apa  Kapama-Kaunlbl  XikTenimgepi
6ap» aen ecentenai [5 c. 105]. Ananga
3aMbIPABIIBIKTBIH,  Herisri  yArifnepiHin,
apacbliHAa YW TMATI 6enin KapacTblpagbl:
Knaccukanbik TN, 3aliblpAblabIKTbIH
6yn Typi MeMaekeTTiH  AiHM  >KaHe
KOHdeccusanblK OipnecTikTepMeH  TbifbI3
@3apa  apekeTTecyiMeH  cunaTTanajbl.
Ocbl yAri weHbepiHAe MeMaekeTTiKk buaik
neH fiHW  GipnecTikTep  apacbiHAafbl
CEepiKTeCTiK KaTblHacTap AiHW Heri3geri
MaeHMeTapasnbIK, KaKTblFblCTapsbl
peTTeyre >aHe KOfamablK  KeniCimMAi
KanbINTacTblpyfa biKnan eTefi, COHbIMEH
KaTap ap Typ/i KOofamZablk KaTblHACTapAblH,
AaMyblHa OH, acepiH Turizeai. KentereH
3epTTeyLlinep  3alibipAbl  MEMAEKETTIH
KNaCCUKaNbIK YAFICi eH OHTal/bl LeLlim
fen caHaubl; ON 3albIpAbINbIKTbIH, 6acka
Typ/aepi apacbliHAa ©3iHiH,  MO3UTUBTI
H6araapbiMeH epeklueneHesi. Knaccvkanbig
TN 3aWblp/bl >XBHE AiHW  KUbIHTLIKTHI
6ingipesi, CoHbiIMeH Oipre onapgblH
SPKaNChIChl yCTeMAiK eTyre TbipblCakbl.
Mbican petiHae ®paHums, Pecein cusaktol
engepai kentipyre 6onagbl.
NHanddepenTti  (Bertapantsl) mun.
3albIpAbINbIKTLIH,  Byn  yarici  6oMbiHLWa
MeMaekeT HapsblK AiHW WMHCTUTYTTapAaH
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benceHai Typae asnwakrayfa TbipbiCaibl,
Ke3-KeireH JiHre Hemece KoHbeccusaFa
APTLIKLWbIbIK 6epyaiH 6apabik
opekeTTepiHe GelipecMn TbiibIM Canagbl.
Kenbip  fbinbiMn  eHbekTepae  Oyn
TYP «3avblp/ibl» Hemece «a3amaTTblK
AiH»  gen  aTanagbl. Amepuka Kypama
Ltatrapbl  TypfblHAAPbIHbIH,  KOMLAIF
NPOTECTaHTTbIK AiHaeri ceHyLinep
ekeHairi 6enrini. Ananga, XX facbipablH
eKiHWi  >kapTbiCblHaH  bactan  enge
LEXpUCTUHM3aUMS yaepicTepi Bankanagbl.
Mbicanbl, onap MekTente cabakTbiH,
anabliHAa  MiHAETTI  BonfaH  CblbIHY
paciMiHeH 6ac TapTTbl, COHbIMEH KaTap
AMepuKaHbIH, MeMAeKeTTIK pami3gepiHae
6nbanansik beiHenemenepgiH 6onybiHa
TbIMbIM ~ CanblHAbl. ByfaH kapamacTaH,
Kenbip MeMIeKeTTiK aTpubyTtapaa
XPUCTUAHABIK, pamisgep caKTanfaH:
KoHrpecc  >KMHanbICbIHbIH,  allbLlybIHAA
XpUCTWaH giHbacbinapbl  XXypeai XoaHe
Amepuka Kypama LUtaTTapbiHbIH,
Mpe3naeHTi Kbi3MeTiHe Kipicep anablHAa
Bubnusra Kon Konbin aHT 6epesi. 3alibipbl
MeMaekeTTiH 6eltapanTtbl TuniHe AKLL,
JKanoHus xataabl.
MpedepeHumanpl
apTbIKLbIABIKTBL)  TUM.
HblH  «praeferens» ce3iHEH  LWbIKKaH,
SFHU  «@pTbIKWbIALIKTLI,  Tayipaey, eH
KONalnbl» fereH MafblHaHbl bingipesi.
3alblpAbINbIKTbIH, apTbIKLLbIABIKTbI
yJIriciHe calikeC MemJsiekeT bip Hemece
GipHewe  AgiHaepre  apTbiKLWblbIKTAP
bepesi. OaeTTe, MeMAeKeTTiH, bGenrini
6ip A4iHre JereH epekwe KaTblHaChbl
OHblH  M3JEHM-TapuUXM  MaHbI3bl  MeH
AOCTYpAi  TamblpfapblHa  HalnaHbICTbI.
Tapux KepceTKeHAen, nypcaTTbl TUMTETI
engepse AiHv bGipnectiktepre 6acbiMablK
OHbIH, OYypPbIHFbI MeMAEKETTIK MapTebeci
HerisiHge  GepinreH.  byHaan  pengi
Ntannsaga PumM-kaTonumk Wwipkeyi aTkapFfaH.
Twicti  akupa i3bacapnapbl, COHAaN-akK
OHbIMEH M3JeHM TypfbldaH bGalnaHbIChl
6apnap MeMJEeKeTTIK  OopraHAapAblH,
KbI3METI  apkacbiHAa  apTbIKLWbUIbIKTAP
MeH MapTebere e 6osaabl, onap ap TypAi
KOJIMEH XKy3ere acybl MYMKiIH — Ca/blK
KEHINAIKTEPI, AIHW MHCTUTYTTbl 6rOaXKeT
KapaxaTbl — ecebiHeH  Kap>XblnaHAbIPY.
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Mypcattel  Tunteri  engepre  Wranwms,
W3pawnnb, Tepmanns, [lMonbwa, WMcnaHwa
Kipeai.

Typik 3eptreywici KeBcep X.Akzemunp
[6] AyHMeXy3inik o4ebueT neH FblabiMU
eHbekTep HerisiHAe 3arbipAbIbIKTbIH, anTbl
YATICIH  aHbIKTarabl, ©6yn Teopusnapibl
Typkus  Pecny6avKacbiHbIH,  MblCaiblHAA
KapacTblpasbl:

Anbdpes CrenaHHbIH, Kocapbl
Tezimainik yarici  [7].  3alblpAbIAbIKTbIH,
TabufaTbl  aZlaMHblH,  Hemece  TyTac
enfiiH 9neyMeTTiK, Tapuxu, JAiHW >XaHe
3KOHOMMKAbIK, LWbIFy TeriHe HGannaHbICTbI.
CrenaH eo3iHiH «/iH, AeMoKpaTtns >XaHe

Kocap/ibl  Te3iMainik»  aTTbl  3epTTey
XKYMbICbIHAA AiHW a3amaTTblK TOMTap+a
fJereH  Eypona  engepiHiH  KapbIM-
KaTblHacblH  Tajjai  OTbIPbIN, OHAAFbI

3aibIPAbINBIKTBIH, YAMINEpiH KapacTbipagbl.
On bateic Eypoma  pgemokpatusanbik
MeMJ/IEKETTEPIHIH, a3aMaTThbIK >XoHe
cascu KofamgapblHAa JAiHW  yibiMAapFa
60ocTaHAbIK, bepreH «kKocapbl TO3iMAiNiK»
naescbl Typanbl avtagbl. On «wipkey mMeH
MeMIeKeTTi»  6eny  «3alblpAblabIKTbI»
cunatTaManabl  XKeHe  AeMOKpPaTUSAHbIH
aXblpamac beniri emec gen caHangbl. On
©3 3epTTeynepiHae OypblHaH OpPHbIKKAH
Wwipkeynep Typanbl, COHAan-ak Kenbip
XPUCTUAH-AeMOKPaTUANbIK NapTUANapAbIH
BYY-HblH, KeWbip enaepiHAe, Mbicanbl
FepmaHus, WNtanma >xeHe backanapblHAa
Kanau bunik eTkeHi Typasbl anTagbl.
CoHbIMeH KaTap oOn BY¥-HbIH
Tafbl G6ip eni [opTyranva Ke3s-kenreH
AiHN aTpubyTMKaHbI nanganaHysaH
6ac TapTaTblHbIH  aillTa  Kejin,  OChl
TYKbIPbIMFa MYJIZEM Kapama-Kapcbl YriHi
cunattargbl. CTenaH yuWiH MyHZan >xyne
- AeMOKpaTUANbIK eMecC LeLiM >XaHe
3aMblp/IbINbIK AE€TEHHIH He eKeHiH TyCiHbey,
Typkus cuakTbl engepae 6onfaHzan AiH
MeH MeMAekeTTi 6ip-6ipiHeH TO/bIFbIMEH
axeblpaTyfa ThIPbICY. HaTtuxeciHge
MyHAal enjep Aaffapbicka ylibipanabl;
1997 >xbinbl Typkusga TeHKepic 6onabl.
AzamaTtTapgablH faybic 6epyi HaTUXecCiHAe
ncnamfa  Heri3genreH  KOHCepBaTWBTI
NapTUAHbIH calinaHyblH BrOpOKPaTUANBIK
annapat  enjeri  AemMokpaTus  MeH
3albIpAbliblkKa Kayin gen  Kepai, con
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cebenTi LeMoKpaTUAAbIK >KO/IMEH
calinaHfaH yKiMeT TeHkepicke Tan 6oaabl.

Anbbpes CrenaH Kocap/bl
TONIEPaHTTbINLIK ~ Keneci  >Kafharnapaa
KanbinTacagbl Jen caHalAbl: 3aiblpiibl

MemnekeT, bipak AiHre meripiMai keskapac;
3alblp/bl emec, bipak AemokpaTtusiFa OH,
KapbIM-KaTblHaC; 9/MeyMeTTiK  KeHeTTeH
TyblHA@faH 3alblpAbliblK. A KocapAbl
TO3IMCi3AiK JereHimis; >KaFbIMCbI3
3alblp/blIbIK;  MEMAEKeT  cascaTTafbl
AIHHIH, KaXeTTi Aspexeseri aepbecTiriH
(aBTOHOMMA)  XXOKKa LblFapajbl; YKiMeT
aTeucTik  Cekynapu3MAI  >KaHe  yKimeT
6akblnayblHAAFbl AiHAI MIHAETTENAI; YKIMeT
casicaTbl canaHbaFaH AiHu Kellbaclibiiap
MEH TeoKpaTUANbIK aHTUCEKYAspU3Mre
TbIbIM canagpl; AiHn TonTap
AEeMOKPaTUANbIK  YKIMET  YLiH  KaXXeTTi
AepbecTik AapexkeciH XokKKa LblFapabl.
CrenaHHbIH, 6yn TyCiHiriH KazaHoBaHbIH,

3aMbIpAbIbIK XA faHa  XpPUCTWUaH
AIHIHIH ~ e3repicke  ylblpaybl  JAereH
naesanapbiMeH  TONbIKTbIpyFa  6onagbl.

Byn TpaHchopmaumsHbl baTbic engepiHiH,
MblCa/iblHAa KapacTblpcak MyHJAal yaepic
XPUCTMAH AiHIHIH cabakTacTbifbl eKeHAIr
TYCIHIKTI 6onagbl xaHe Oyn engepae AiHAi
MeMeKeTTeH benyre ThlbIM canbiHOanabI.
CoHZAbIKTaH 3albIPAbIIbIK AIHHIH
MeMAekeTTiK Bropokpa-TuagaH 6eniHyiH
Gingipmelnai  gen anta  anambis.  byHbl
XeTe TyciHy 6i3gi CTenaHHbIH Kocapbl
TO3IMAINIK MeH Te3iMCi34iKk TeopusChiHa
okeneai. CrenaH Kkocap/abl TO3IMAINIKTI
JAEeMOKPaTUANBIK, MeM/IEKETTEPMEH,
an  Te3iMCI3AiKTI  AeMOKpaTUAAbIK, eMecC
MeMaekeTTepMeH balinanbicTbipagbl. Ceky-
napusmMre 6eriMm  emec MemaekeTTepae
canbICTbipManbl TYPAE TypakcCbi3 Xynenep
bankanagpl. [Jemokpatunanbik, emec
KYpbIIbIM  TypAepi, aAeTTe, eki caHaTka
beniHeai: MeMnekeT cascatra AiHHIH, ©3iH-
©3i  aHbIKTayblHblH, KaXeTTi AeHreliHe
TbIbIM ~ Canafbl Hemece JAiHWM ToMTap
LeMOKpaTUANbIK YKIMET YLLUIH KaXeTTi 83iH-
©3i aHbIKTay JAeHreniH >OKka LWblFapasbl.
BipiHWi caHaTka MeMAeKeTTiH, eki Mogeni
XaTagbl:  YKIMET  MiHAETTereH  aTenucTik
3albIPAbIIbIK XXHE YKIMET baKblaayblHAaFbI
AiH; KOHCTUTYLMS TypFbiCbiHaH >KapTblial
AemokpaTusanblk — >kyWhe. EkiHWi  caHaTt



backa eki MemIeKeTTIK YAri XaTazbl, onap
calnayfa TYCNEWTIH AiHW KbI3MeTKepaep
XoHe TeoKpaTUs/bIK aHTU-3albIPAbLIbIK
TapanblHaH BeTO KOWblIfaH CalilaHfaH

YKIMETTIH ~ casca-TbiMeH  6alnaHbICTbI.
Op caHaTTblH aHblKTamanapblHa Caukec
TypKusIHBbI eKi  >KakTbl  Te3iMCi3zik
Ti3siMiHAe OpblIH  anaTblH  MeMAeKeTTiK

YAri petiHae XikTeyre 6onagbl. Typkusaaa
3aMbIPAbIILIKTBIH, 8P TypAi yArinepi ap
TYPAi Xafdahnapaa KoAjaHblAAbl >KaHe
TypkusHbl 6enrini 6ip caHaTka >XaTKbI3y

KMbiH.  CoHAbIKTaH  TypKusaHbI OCbl
TYKbIPbIMAAP afACblHAA 3epTTey eTe O3eKTi.
[Ossug BappertTin, yArici [8l:

MeMIeKeTTIK AiH. BappeTT MeMnekeTTepAiH,
KOHCTUTYUMANAPbIH - AiH Maceneci Typfbl-
CblHAaH  3epTTerdi >XaHe onapabl >XiK-
Tenai. OHbIH TYXblpbIMAapbiHa CAMKEC,
Oyn caHaTka pecMn MEeMJEKeTTIK AiH
MapTebeciH bepeTiH XaHe AiHHIH, Hacka
Typ/iepiHe TblbIM cafnatblH, COHbIMEH
KaTap yKimeT 6enrini 6ip AiHAI KONJANTbIH
KOHCTUTyuMsiap  >aTajbl. Meicanbl,
yKimeT MekTen bafsapiamanapbiHa
MIHAETTI  AiH cabafblH  KOCybl MYMKIiH.
MeMnekeTTiH, KOHCTUTYLMANBIK,
MapTebere ue paiHi 6osmaca pga, Genrini
6ip AiH Hemece «koHdeccna en  YLWiH
apTbifblpak  60aybl  MyMKiH.  Mbican
peTiHAe, KaTOAMKTIK MeMJIeKeTTiK  AiHi
b6ap Wrtanma ™MeH VicnanusaHbl aiTyfa
6onagbl. byn enge 6ip faHa MemMnekeTTiK
AIH 601ybl MYMKIH aereHai Gingipmensi.
Bappet kelibip >xafpannappa 6ip enge
GipHelle MeMNeKeTTiK AiH 60ybl MyMKiH
Aen caHanabl, Mbicanbl Kunp, Benbrus,
Bpasuausa xaHe backa engepae CUsKTbI.
®okc neH Cangnepain, yarici [9]: aiH
MEH MeMJeKeT apacbiHAafbl bHarnaHbiC.
®okc neH CaHanep - MemsiekeT MeH
AiHHIH, ©3apa OalnaHbICblH 3epTTEreH eKi
3eptTeywi. OnapablH, 3epTTeyi MemsekeT
neH AiH  apacblHAafbl  GalNaHbICTbI
TOPT HEri3ri TonkKa >XIiKTenai: «AiH MeH
MeMeKkeTTiH, 6esniHyi; AIHW a3WbIbIKTbI
KEMCITY; KenTereH JAiHaepre KaTbICTbl
lweKTeynep; AiHW  3aHHama». OnapablH
nikipiHWe, AIH MEH MeMAeKeT apacbiHAaFbl
KapbIM-KaTbIHaCTbIH, Heri3ri yw mogeni
b6ap: enge kanbinTackaH 6ip AiH 6ap,
HeMece bipHelle AiHAep HeMece OHbIH,
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azamatTblk AiHi 6ap, oHbl ®okc neH
CaHanep 6enpecmMun MeMaekeTTiK AiH Aen
KapacTblpazbl.

®ant bagepaiH, [10] 3anblpAbIBLIKTHI
XiKTeyi: AiHn naropannsm. Kasipri 3amaHfbl
MemneketTepae bipHelwe AiHHIH  6ony
MYMKIHAIMH 3epTTereH Tafbl Oip fanbiM
- ®ant bagep. On AHMAMAHBI Mbicanta
KenTipe oTbIpbIn, Kasipri MeMaekeTTepaeri
AIHW  nAOpanvM3aM  MeH  3alblp/blbIK,
apacbiHAafbl aliblpMaLlblabIKTbl 3epTTeRs|.
OHblH, 3epTTeynepi AHIVAHBIH, 3aiblpbl
€1 eKeHAIriH  Janenaengi,  OUTKeHI
XpUCTUAH AiHi TaXOeH, AfHW yKiMeTneH
Tikenen bannaHbiCTbl bonFaHbIMeH, H6acka
AIHAEPAIH KbI3MEeTiHe TbibIM CanbiHOaFaH.

®okcTblH, [11] Teopuschl: OiH MeH MeM-
nekemmi 6esy. On AiH MEH MEMNEKETTIH,
6eniHyiHIH alblpMallblibiKTapblH Teopus
MeH Taxipunbe >y3iHAe yw yAari ascbiHAA
Tanganabl.  BipiHWI yAri  MemaekeTTiH,
AIHW  Macenenepre KaTbiCy TeOPUACbIHA
HerisgenreH, on yKiMeTTiH AiHW icTepre a3
apanacybl agampapfbliH diHgap 6onyblHa
oKeneai aereH naesHbl ganenaensi, cebeobi
3aH, Oy3ylbiAbIKTap OpbIH anajbl Aen
HemMece MeMeKeTTIK TOHKepiC Kayni TeHIn
TYP A€en KOpbIKMnanabl.

EkiHwi yari — memneket KoHcTuTyLmA-
CblHa HerizgenreH Teopwus. KenTtereH
MeMEeKeTTeP KOHCTUTYyUMANapbIHAA ©3iH
3alblp/bl Aen >XapusiafaHbIMeEH, pecMmu
AIHHIH 602ybl MeH iCKy3iHAEeri MemMaeKeTTiK
CascaTTblH apacblHAaFbl KOPPENALMS dACI3
60/1ybl MYMKIH.

DOKC KepCeTKeH YLUIHLWI >XdHEe COHfFbl
yAri — wpeangapgaH bac Tapty. 3epTtTey
HapbiCbiHAA MeEMIEKETTIK Cekyasapu3aLms
YArinepiHix, aliHbIManblnapsl MeH
enwemMaepi TangaHazbl, COHbIMEH KaTap
AeMoKpaTus  3alblpibl  MeMJIeKeTTiK
XYMeHi KypyablH 6acTbl kaxeTTiniri 6osca
Za, bapabik AeMokpaTuanapsa 3anblpibl
MoZenb 6Gosna GepMenTiHAiriH,  aemo-
KpaTvs  MeMaeKeTTeri  3aliblpiblIbIKTbI
KYPbINbIMAAYAbIH, >Kanfbl3 LWAPTbl emec
eKeHAiriH ganengengi.

Op TypAi Tapuxu keseHaepae Typkusaaa
ap Typ/li 3aiblpbl ko3FanbicTap 6onabl. Oc-
MaH umnepuscbl Typkus pecnybamkacbiHa
alHanfaH Ke3ge AiH MeH MeMmJekeT
apacbiHAafbl epexenep MeH Liekapanap
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e3repin, onap kataH cunatka ve 6oagbl.
XaHagaH kabbligaHfaH 3aHAapFa calikec,
avienzepre emipgaiH apTypsi cananapbliHa
KaTbiCyfa pyKcaT eTiAreHimeH; engeri
avengepain, 6acbiMm Heniri opaman Tafyabl
XanfacTblpFaHAbIKTaH  XoHe  ofapfa
WbIHaMbl MaH BepMereHzikTeH, onapabiH,
KOFaMAblK, X9He casacu emipre KaTbiCybl
ic y3iHAe >y3ere acblpbliMagbl. byfaH
Xuaxab, opaman Hemece backa Ja
XaMblIfbllap KWK >KaHa KaibinTackaH
YATTbIH, 3aiibipAbl ©MipiHe Kayin TeHAipyi
MYMKiH fereH nikip ceben 6oaabl. binim
TYPFbICbIHAH  aenfep TeK >KbIHbICTbIK
peniHe caikec Ginim TypaepiH faHa ana
anAbl; AFHW avenfepai meabuke, Myfanim
Hemece acnasiwbl KblblN  AasApAanTbiH
6inim bepy xyneci KanbinTacTbl.
3uxHuornyabiH,  [12]  3epTtTeynepiHe
colikec, 6ip Ton avengep 1924 >binbl
XaHa  oWMenfdik  COWKEeCTIKTI  AaMbITy
YAEpiCiHe KOCbINy YLWiH Duenep ofafbiH
KYPAb!, CONTIN onap cascaTTbiH, Hip Geniri
b6onyfa OipHelle peT apekeT >Kacagbl,
6ipaK Genrini cebentepre 6HannaHbICTbI
6yn bOactamara YyKiMeT kezepri 6oaabl,
enTKeHi Typkus aengepaiH casacu emipre
KaTbICyblHa JalblH emMec egi. YKIMeTTiH,
Tepic peakuMACbl canjapblHaH KenTereH

avengep Ke3kapacrtapbIH e3reprin,
MEMJIEKETTIK KYPbUIbIMAbI Konzan
bactagbl. XXypHanuctep Here genytat

60/MagblH Aen cyparaHAa, anensep ofafbl
MyLlenepiHiH bipi 6blnan >xayan 6epai:
«OHbIH cebebi — KOHCTUTYLMSA XOK. [lemek,
aVienfepain, yakbiTbl i keareH >xkok» [13].
Ocbl ke3eHAe TYpiK XanKbl AiHAI epKiH
TaHZay KYKblFblH  MaiganaHbin,  OHbl
ToxXipnbese >xysere acblpAbl XaHe 6y
yKimeTTe BipHelle napTus 6oafaH KkeseHae
KepiHic TanTbl. byn Xafgal KOHCepBaTUBTI
napTusnapablH,  AaybICTapblHbIH,  ©CYyiHe
acep etTi. Ananga onapabiH, benceHginiri
6ropokpaTtuanblk, annapaT MeH AiHHIH
apacblHAafbl KaTaH, Lekapafa 6annaHbICTbI
Aypbic  kabblngaHbasbl XaHe oONapablH,
SpekeTTepi MeEMNEKETTIK TOHKepIC XXacamak,
6onabl fereH kayinneH TokTaTbingbl. Ke-
MaNn3M UAEONOTMACHI AiHU Macenenepai
peTTeyre >kaHe Oakbliayfa TblPbICTbl,
oCblNaiiwa cynep 3arblpAblibIK ascblHAA
AEMOKPATUANbIK KOFaM KypyAbl Ke3aea,.
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[emokpaTtuanblk, NapTUsAHbl  cannay
yakbiTblHaH 6Hactan >annbl  Typkusaja
3alblpP/bINBbIKTbIH, €KiHLI Ke3eHi bacTansbl
Aen caHanagbl. [iHMeH 6aWnaHbicTap
KaWTagaH  Kywene  6actagbl,  A3saH
KavTagaH apab TiniHae anTblna bactagbl,
AIHW  MekTenTep awbingbl. XKaHna  yAri
Anbbpeari Kocapbl Te3IMAINIK
TEOPUACbIMEH COWKeC Kenedi, OWTKeHi
XKaFbIMCbI3  CEKYNAPU3M  MoZeni BipiHLi
KeseHre ToH 6onabl. [iH Kofamablk
opTaja KeHiHeH Tapana 6actagpl. [J3Bua
BappetTiH caHaTka 6esny TeopuACbIH Aa
KonjaHyfa 6onagpl, cebebi Typkus 6ip
napTusAabl Xyrnese MeMAeKeTTiK AiHi >KOK

KOHCTUTYUMABIK  3alblp/ibl  CUMATTafbl
MemsiekeT 60bIn KaabinTacTbl.
An  OOKCTbIH,  TEOPUACBIH  AEMOK-

paTuANbIK >KyWezeri e3repictepsi >koHe
GipHelwe napTUAAbIK  Ke3eHre  eTyai
TYCIHY VYWiH KoAZaHyfa 6onagbl, 6yn
TYXbIpbIMAamMa afcbiHAa TypkuMa MeH
®paHUMAHbIH  3alblpAbIALIK  YATiNEePiH
Mbican peTiHAe KapacTbipyfa 6Gonagbl.
CoHbimeH kaTtap [pxoHaToH Pokc Typkua
KOHCTUTYLMACBIHAA ©3iH 3alblpbl
MemMaekeT  Aen  >kapusanaugbl,  6ipak
iC >Ky3iHAe OHbIH Kafuganapbl TOAbIK
opblHAa/MaFfaH Aen caHafbl.

CoHbiMeH KkaTap AxmeT KypyabiH [14]
TYPIK  3aMbIp/bIbIFbl  Typasbl  >acafaH
3epTTeynepiH Ae eckepin, Tanjay Kaxer.
Kypy XXI facbipablH, 6acbiHa geriH Typkus
arpeccuBTi 3aMbIp/bIIbIK, YATICIH YCTaHAbI
faen caHangbl. LllekTeH TbiC cekynspu3am
KOfamablk — (MeMIeKeTTiK) >KaHe >eke
cananapabliH kataH 6eninyiH 6ingipesi, aFHN
AIHHIH, KOFamZabIK KeHiCTikTe 60ybIiHa X0
6epinmengi. On coHpar-ak «OaineT xaHe
JaMy»  MapTUACbIHbIH, ~ CaliaynapbliHaH
H6actanatblH Ke3eHAi kKapacTbipafbl >oHe
MapTusAHbIH KenyimeH MEeMEKETTIK
6elriTapanTblk NEH AiHW CEHIM 6OCTaHAbIFbIH
YCbIHATbIH MacCMBTI  3albIpAbIabIK,  TYPiK
TapuxblHAA anfall peT OPHbIKTbl  Aen
caHanabl, TinTi MapTnsa 6enTapanTblK MeH
AiHW ceHiM BOCTaHAbIFbIHA TONbIKTalM XeTe
aAMafaH Ke3ge Je Jen nanbiMAangbl.
MyHbIH 6api  AiH MeH 6GHOpPOKpaTUANBIK,
annapaTt apacblHAafbl KaTaH allaKTblK
[JemMokpaTtunanbik NapTus canaHfaH Kesge
BipTiHAEN XXOWbIFaH EKEHAITH TYCiHAIpeAi.



KopbimbiHosi

3alblpAbinblK  yArinepi  Typanbl  ap
TYypAi  Teopusnapabl  3epTTer  Kedain,
«3aMbIpAbIIbIK» TEPMUHI apbip
XekefereH enge ap TypAi aHbIKTanazbl
Aen  TyXblpbiMgayfa  6onagpl.  TinTi
aHblkTaManap 6ip engiH, ap TypAai Tapuxwu
KeseHAepiHAe ©e3repin OTbIpybl MYMKIH.
OfeTTe 3albIpAblibIK AiH MeH OWAIKTIH

6eninyi peTiHae KapacTblpbliagbl;
JereHmeH, 6yn  GeniHyaiH cebenTtepi
MEH LUeKkTepi enfiH TapuXu-MaAeHM

epekLleniktepiHe 6HalnaHbICTbl dp Typai
60nybl  MyMKiH.  Mbicanbl, AHraunsza
AiH YJKEeH pen aTtkapmaca fJa, OHblH,
YKIMET  KypblJbIMbIH  Ka/biNTacTblpyFa
KaTblCaTbIHAbIFbl XOHEe KOFamAaCTbIKTbIH
Jaybic 6epy apkblibl canaHbIn, YKiMeTTe
TeKk LUeKTeyni ajaMAap faHa pen aTkapa
anaTtblHAbIFbI Benrini.

TeopusAnbIk TypFblAaH 3aNbIPAblIbIKTbIH,
6enrini G6ip Typnepi MeH yarinepi 6ap,
Gipak, op MemaekeT ©3iHiH M3AeH!,
3KOHOMMKaJbIK, CasCh KOHTEKCTIH >aHe

KYHAbBIbIKTAPbIH eckepe OTbIpbIM,
3aMblp/bINbIKTBIH,  ©3iHe  call  KeneTiH
yAaricimeH yhnectipyre  Tblpblcajbl.
SMAMprKanbik Bapvauusnap Ken

6oNFaHABIKTaH, 3albIPAbIIBIKTIH,
3aHAbINbIKTaPbl MEH YArNEpPiH aHbiKTay
KMbIH JereH KOpbITbIHAbI Xacayfa 6onagbl.

90debuemmep misimi

1. TonoewuH E.I, Bonblwakosa B.M., HaymoBsa
J1.}0. ObecneyeHune npas 1 cBobog rpaxzaaH u
puckn umdposusaumm // Matters of Russian
and International Law. — 2020. - V. 10, Issue 2A.
- P.3-10.

2. Depaigne V. Secularisation and secularism
in Asia: constitutional models // 4th Congress
of the Asia & Pacific Network. — Paris: Belleville,
2011.-P. 2-9.

3.Monod J.-C. La Querelle de Ia
sécularisation, de Hegel a Blumenberg. — Paris:
Librairie philosophique J. Vrin, 2002. — 317 p.

4. Casanova J. Public religions in the modern
world. — Chicago: University of Chicago Press,
1994. - 330 p.

5.OcrannH AB. CeeTckoe rocyaapcrso
n  pemokpatma // BectHuk  Tomckoro
rocyAapcreeHHoro ynmsepcuterta. — 2009. - N
325. - C. 104-107.

Kasipri fiHTaHyJIbIK 3epTTeyieperi

6. Akdemir AH. Analyzing Secularism
Models: the Case of turkey // Journal of
Civilization Studies. — 2019. = V. 4, Issue 1. — P.
61-73.

7. Stepan A. Religion, Democracy and the
Twin Tolerations // Journal of Democracy. —
2000. N2 11(4). - P.37-57

8. Barrett D. B., Kurian G. T., Johnson T. M.
World Christian Encyclopedia. — Oxford: Oxford
University Press, 2001. - 1730 p.

9.Fox J, Sandler S. World Separation
of Religion and State in the 21st Century //
Comparative Politics. — 2004. — N2 37(3). — P.
317-335.

10. Bader V. Religious Pluralism: Secularism
of Priority for Democracy // Political Theory. —
1999. — N2 27(5). — P. 597-633.

11. Fox J. Separation of Religion and State
and Secularism in Theory and in Practise //
Religion. State and Society. — 2011. = N2 39(4).
- P.384-401.

12. Zihnioglu Y. Kadinsiz inkilap (Revolution
without Women). - Istanbul: Metis Yayinlar,
2003. - P. 120-212.

13. Tekeli S. Women in Turkish Politics. —
Leiden: EJ Brill, 1981. — P. 208.

14. Kuru A. Reinterpretation of Secularism
in Turkey: The Case of the Justice and
Development Party. — Salt Lake City: University
of Utah Press, 2006. — P. 136-159.

Transliteration

1. Golovin E.G, Bol'shakova V.M,
Naumova L.Yu. Obespechenie prav i svobod
grazhdan i riski czifrovizaczii [Ensuring the
rights and freedoms of citizens and the risks
of digitalization] // Matters of Russian and
International Law. — 2020. - V. 10, Issue 2A. - P.
3-10. (in Rus)

2. Depaigne V. Secularisation and secular-
ism in Asia: constitutional models // 4th Con-
gress of the Asia & Pacific Network. — Paris: Bel-
leville, 2011. — P. 2-9. (in Eng)

3. Monod J.-C. La Querelle de la sécularisa-
tion, de Hegel a Blumenberg. — Paris: Librairie
philosophique J. Vrin, 2002. — 317 p. (in Eng)

4. Casanova J. Public religions in the mod-
ern world. — Chicago: University of Chicago
Press, 1994. - 330 p. (in Eng)

5. Ostanin AV. Svetskoe gosudarstvo i
demokratiya [Secular state and democracy] //
Vestnik Tomskogo gosudarstvennogo universi-
teta. — 2009. — N2 325. — S. 104-107. (in Rus)

6. Akdemir A.H. Analyzing Secularism Models:
the Case of turkey // Journal of Civilization Stud-
ies.—2019. — V.4, Issue 1.—P. 61-73. (in Eng)

7. Stepan A. Religion, Democracy and the

149

https://adamalemijournal.com
ISSN 1999-5849



AnTalKbI3bI A.

Twin Tolerations // Journal of Democracy. —
2000. N2 11(4). = P. 37-57. (in Eng)

8. Barrett D. B., Kurian G. T., Johnson T. M.
World Christian Encyclopedia. — Oxford: Oxford
University Press, 2001. - 1730 p. (in Eng)

9. Fox J., Sandler S. World Separation of Reli-
gion and State in the 21st Century // Comparative
Politics. — 2004. — N2 37(3). — P. 317-335. (in Eng)

10. Bader V. Religious Pluralism: Secularism
of Priority for Democracy // Political Theory. —
1999. - N2 27(5). — P. 597-633. (in Eng)

11. Fox J. Separation of Religion and State

and Secularism in Theory and in Practise // Reli-
gion. State and Society. — 2011. — N2 39(4). — P.
384-401. (in Eng)

12. Zihnioglu Y. Kadinsiz inkilap (Revolution
without Women). - Istanbul: Metis Yayinlar,
2003. - P. 120-212. (in Eng)

13. Tekeli S. Women in Turkish Politics. —
Leiden: EJ Brill, 1981. — P. 208. (in Eng)

14. Kuru A. Reinterpretation of Secularism in
Turkey: The Case of the Justice and Develop-
ment Party. — Salt Lake City: University of Utah
Press, 2006. — P. 136-159. (in Eng)

ABTOP XXAN/Ibl AKMAPAT

Alikepim Anmalikbi3bi PhD, >xeTekwi

fblIbIMWU  KbISMETKEP,

KP BfM fK ®unocodus,

cadcaTTaHy XoHe AiHTaHy NHCTUTYTbI, Anmarbl, KaBaKCTaH

Alikepum Anmalikei3bl PhD, Bepywuii

HayuUHbIN

cotpyaHuk, WHctutyT  dunocodum,

noavtonorun n peanrnosegexHma KH MOH PK, Aamarel, KasaxcraH

Aikerim Altaikyzy

PhD, Leading Researcher, Institute for Philosophy, Political Science

and Religious Studies of the CS MES RK, Almaty, Kazakhstan



020X 21.21.31 https://doi.org/10.48010/2021.2/1999-5849.15

NAHKECTIK TONTAPAbIH KAJIbINTACYbI

'H.C. A6xxeTtoB, 2)K.A. XXymawosa, *A.P. AaibmyxameToB

AHHOTANI NS

Makanasa naHkecTik TonTapAblH, nanga 6osy Tapuxbl, OHbIH
JaMybl, MakcaTbl >XOHEe KOJAaHFaH TacingepiH cunaTTaifbl.
Conpaii-ak exenri AdyipAeH Kasipri keseHre AeifiHri ap-Typai [ 123Hyp-My6apak Erunet
KeseHZepAeri aneymeTTik MHi Typanbl Kbickalla MONIMET | ,cpay mageHmeri
kenTipinreH. Ocbl  MacenemMeH alHanbiCkaH fanbiMAapPAbiH,
eHbeKTepi NaHKeCTIKTiH KayniH OHblH, Kofamza 6osfaH OpHbIH
KaH-XaKTbl KapacTblpbil >9HEe NaHKecTiKTiH, bykin anemre
TapanyblHblH, HETi3ri acnekTinepi, OHbIH, ILLKi XaHe Xaiblkapablk,
npoLiecTtepre Kepi 9CepiH aLlblbIM, NAHKECTIKTIH MAEONOTUANbIK,
Heri3gepi cunattanagpl. Lbirapmagafbl 3epTTey TakbipblObl —
KapacTblpblibiN OTbIpFaH Adyipaepre ToH TYXKblpbIMAAaMaHbIH,
KaanblHa KeNTipiAreH MafblHanapbl MeH cesimaepi XaHe onap-
Zbl Kabbinzay npoueaypanapbl MeH canfapbiH KapacTbipagpbl.
KoHuenuus oHbiMeH 6enrini 6ip MakcaTTa >KYMbIC KacahTbiH
a/1eyMeTTIK AWNCKYPCTapAaH TbiC eMip cypmeiiai. COHAbIKTaH | ABTOp-KOppPecroHAeHT:
6i34iH Ha3apbIMbI3abiH,  Takbipblbbl  YHeMi  KofamAafbl  9p | H. AGxeTos,

TYPAi ANCKYPCTapAbIH, S/1€YMETTIK-Casicn KypeciHe aiiHanfaH, | nurlan.abzhet@mail.ru
aneymeTTik canagarbl Genrini 6ip nAeoONOrMANBIK NO3MLUA-
napApl, COHAan-ak NaHKeCTIiKTiH, Ty>XXblpbIMAaMablk KeLlleHiH
TYCiHAIPY >XaHe Bafanay apKblibl OCbl KypecTeri peagi bingipesi.
Ocbl  TypfbldaH anfaHAa, bi3giH,  KbI3bIFYLIbUIbIFbIMbI3ZbIH, . .
eH, Tepéﬁ Takblpblbbl — Oy KyObIbICTbI K,{)ﬂ,ﬂ,aHaTblH XoHe MakanaHbiH cintemeci:
TYXbIPbIMAAManaliTbiH  aNeyMeTTiK  kylwTepaiH Auckypcustik | AOKeTos H.C,
CTpaTernanapbiHblK,  HerisiHgeri aaeymeTTik  nparmatvkackiH | AlbMyxameTos AP, '
KapacTblpagbl. Kymawosa X.A. JlaHkecTik
TOoNTapAblH Kaabintacybl //
TyliiH ce30ep: NaHKecCTiK, TEPPOpP, 3KCTPeMU3M, Teppopbik | Agam anemi. — 2021.
YMbIM, NAEONOTNS, CEKTa. - N22(88). —b.151-162.

yHuBepcuTeTi, AmaTbl,
KazakcrtaH

O6pazoBaHue TEPPOPUCTUUECKUX FpynT

AHHOTaumsa. B cratbe pacckasbiBaeTcs 06 WCTOPWM TEPPOPU3MA, €ro PasBUTUW, LEeNsx u
ncrnosiblyemblx Metozax. OH Takxke AaeT KpaTKuMid 0630p COLMANbHOrO 3HaueHWs pPasz/IMyHbIX
nepuojoB C APEeBHUX BpeMeH A0 Hawwx AHel. B Tpyaax yueHblX, 3aHWMAatOLLMXCA 3TOM
npobnemow, [faeTcid BCECTOPOHHMI 0630p yrposbl TeppopuaMa B oO6LecTBE M OCHOBHbIX
acrnekToB PacrnpocTpaHeHnsa Teppopu3Ma B MUpPE, ero HeraTMBHOro BAVAHUA Ha BHYTPEHHWE U
MeXAyHapoaHble NMPOLLEeCChl, @ TakKe OMUCbIBAOTCA NAE0NI0rMYeckme OCHOBbI TeppopusmMa. Tema
nccnesoBaHns B paboTe — PEKOHCTPYMPOBaHHbIE 3HaUYEHWS U OLLYLLIEHUS KOHLLEMNTA, XapaKTepHble
ANAa pacCMaTpMBaeMbIX 3MOX, a TakXe npoueaypbl U NOCNEeACTBMA X BOCMPUATUA. KOHLLEI'ILJ'I/IFI
He CyllecTByeT BHe COLMalbHbIX AMCKYPCOB, KOTOpble paboTatoT C Hell C ornpeseneHHoM
uenbto. [Mo3TOMy npeAMEeTOM Hallero BHUMaHWA SBAAETCA pPo/ib B 3ToW 6H6opbbe, KoTOpas
BCerga CTaHOBWAaCb COLMaNbHO-MOANTUYECKOW BOPbOOM pPasNnuHbIX AWUCKYPCOB B ObLLeCTBe,
0O BACHAOLLMX M OLLeHUBAKOLLMX ONpPeAeNeHHble NAE0I0rMyYeckme No3nuum B coumansHol chepe, a
Tak>Ke KOHLIeNTyaAbHbI KOMMeKc Teppopu3ma. C 3TOM TOUKM 3peHmns Hanbonee rnybokon TeMon,
KOTOpaAa HaC UHTepecyeT, aBaaeTcAd COLLVIaﬂbeIﬁ nparmMaTtmka, OCHOBaHHaA Ha ANCKYPCUBHbIX
CTpaTernsax CoumanbHbIX CU, KOTOPbIE MPUMEHSIOT U KOHLENTYaNU3NPYHOT 3TO SBAEHUE.

Knroudeewvie cnosa: TeppopusMm, Teppop, 3KCTPEMU3IM, TEPPOpUCTMYECKas OpraHv3aums,
NAeoNorus, cekTa.
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A6xetos H.C., AnbmyxameToB A.P., XKymamosa X.A.

Formation of Terrorist Groups

Abstract. The article describes the history of terrorism, its development, purpose and methods
used. It also provides a brief overview of the social significance of the various periods from ancient
times to the present. The works of scientists dealing with this issue provide a comprehensive review
of the threat of terrorism in society and the main aspects of the spread of terrorism around the
world, its negative impact on domestic and international processes, and describe the ideological
basis of terrorism. The research topic in the work is the reconstructed meanings and feelings of
the concept typical of the epochs under consideration and the procedures and consequences of
their perception. The concept does not exist outside of social discourses that work with it for a
specific purpose. Therefore, the topic of our attention is the role in this struggle, which has always
become a socio-political struggle of various discourses in society, through the interpretation and
assessment of certain ideological positions in the social sphere, as well as the conceptual complex
of terrorism. From this point of view, the deepest topic of our interest is the social pragmatics
based on the discursive strategies of social forces that apply and conceptualize this phenomenon.

Keywords: Terrorism, Terror, Extremism, Terrorist Organization, Ideology, Sect.

Kipicne

Bi3giH, ~ 3aMaHbIMbI3fblH ~ €H  Ken
TasKblNaHFaH MacenieNepiHiH, 6ipi
— Teppopusm 6HonfaHbiMeH Aae, 6yn

Macesie 9N Ae TO/bIKKaHAbl 3epTTeysep
Xacayabl Tanan eteni. OHbIH  COHfFbI
Kesgeri kepiHicTepi bipwama eHbekTepae
3epaeneHin, KapacTblpblayaa. Mbicanbl,
A. KenxebekoBa meH AK. batbipbaes
«TeppPOPU3MMEH KYpecTe MeMIEKETTIH TeK
kaHa >a3anay QyHKLMsanapbiH XaHe Hbacka
4@ YMbIMAACTBIPYLWbUIbIK,  Llapanapabl
KYLIEeNTiyMEH LUEKTeNMeyi KaxeT», — Aece
[1, ¢ 115], M. WwnbytoB «KasakcTtaHaa
TEPPOPUCTIK Kayin Tek Kylleneni >oHe
Baxxabunepain caHbl a kebenegi» aen
caHanapl [2].

Byn, eH 6acTbl GafbiTbl, TEPPOPUIMHIH,
anablH anyfblH anfblluapTTapbiH, Tapany

cebenTepiH HeliTapanTaHabIpyFa
bafbiTTanybl  kepek».  byn  makana
napTM3aHablK  COFbICTbI 3epTTeyAeH
WbIKKAH >KdHE KajajblK TEPPOPU3M

napTU3aHAblK COFbICTbIH XaHa Ke3eHi emec,
6ipak, ofaH MaHbI3abl 6enrinepi bolibiHWa
epekweneHesi. CoHbIMeH KaTtap, on backa
A9CTYpAiH  Myparepi 6osbin  Tabblnasbl
JereH TYXKbIpbIMfa Kengi. 3epTTeyaeri
Heri3ri MakcaT NlaHKecTikke Kapcbl apekeT
npobaemManapbiMeH Kypecy Hemece ap
TYPAi  COHFbl NaHKECTIK KO3fanblCTapAbl
erken-Terkenni cvnarray emec, Herisri
GafblT OCbl Ke3re JeWiH HazapgaH TbIC
Kanbln Kene XaTkaH acnekTinepre — Xyreni
NaHKEeCTIKTIH, JOKTPUHACbIHA, NlaHKeC Torn-
Tapbl  9/JeyMeTTaHyblHa,  JIAaHKeCTIKTiH,
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Kasipri kesgeri MHTepnpeTaumanapbiHa,
OHbIH Xambl 3aHAbINbIKTapbIHa, cebenTepi
MEH MakcaTTapblHa >XoHe JIaHKeCTIKTIH
TMiMainirine 6GafbiTTanagbl. Teppop MeH
TEPPOPU3MHIH, 3amaHayu TYpAepiH
canaTtray  >kaHe OHbIMeH 6GalnaHbICThI
KyObUIbICTapAbl  3epTTey  apacbiHAafbl
aNLlaKTbIKTbl eCKepe OTblpbIM, OyriHri TaHAa
TEPPOPUCTIK NapagnrMa «Teppop» yfbiMbl
narviga 6onfaH ¥nbl ®paHLy3 peBoNtoLnACh
JoYipiHeH 6acTtay anfaHbl aHbIK. OpPUHE,
PEeBOMOLUMANLIK  KO3FaNbICTblH, ~ HGapJibik
TapviXwebliapbl, aTtan antkaHza opaHLuy3

PEBONOLUACHI TapuUXLWblAapb! ocCbl
Tapuxu  TyXKbIpbIMAaMaHbl  TYCiHAipY
npobnemacbiHa Tan 6onabl. OnapablH

iwinaeri en ipinepi [®. Munbert, T. Kapnaiin,
A.peToksuab, O.KoumH, A.Onapg, A.Cobyn,
®. DypeT xxaHe T1.6.] TeppOopPAbIH KanbinTacy
XyneciHe VYiKeH KkeHin 6engi. Analiga,
COHbIMeH Oipre, Tapuxu eHbekTepgeri
TY>KblpbIMAaMaHbI TYCiHAIpYyae
TaPUXLLbIHbIH, naeANblK-34iCHaManblK,
nosmumsacbl kapactbipbliagbl. CoHbIMeH
Katap npobiemaHbl FblNbIMU  TypFblaaH
TanfayAblH, ©3eKTiNiri ipi MeMaekeTTepain,
YATTbIK >aHe OipneckeH TaxipubeciHae
>y3ere acblpbliaTblH  >Kannblfa Oipaen
Herisri Kafuaanapabl, XanblKapanbik,
TeppopuU3Mre Kapcbl KYpecTi 9N1eMAiK XXaHe
aiMakTblK JeHrenze yMbIMAACTbIPYAbIH
ToCiNAEpi MeH 3AiCTepiH aHblKTayAa XaTbIp.
AHTUTEPPOPABIK Heri3ze MemeKeTTepain,
MemaeKeTapanblk  bIHTbIMAKTaCTblFbIHbIH
9p Typ/i acnekTinepiH >Xaanbl TyCiHyre
acep eTeTiH Xanblkapasblk Teppopu3M
dheHOMEHIHIH, KETKINIKCI3 FbIAbIMM



Jamybl TEOPUANBIK, 3epTTeynepain
canacblH XKoHe MeMIeKeTTePAIH,
YATTbIK  KaYinci3giriH KamMTamacbi3 eTyre
GavnaHbICTbl  NpaKTUKaNblK MiHAETTEPAI
wewyai kapactblpagbl. Ocbl >aHe bHacka
Xafpannap 6i3aiH 3epTTey TakblpblObIH
XOHe 3epTTeyAiH Mep3iMiH aHbIKTakbl.
XX-XXI facblpablH, 6acbl anemae kyTnereH
JNIAHKECTIH, aKTiNepain, KyLLetoiHe
GavinaHbICTbl KeNTereH enfepai e34epiHiH
YATTbIK, Kayinci3giriHe TOHETIH KaTepsiepdi
KaviTa kapayfa Maxoyp eTegi.

9dicHamacel
3epTTeyaiH, dJliCHaManbIK HerisiH
Kofamaa ylbiMaachin KasblinTacKaH
TONTapAblH,  Tabufatbl Typasnbl — cascuy,
SNIeYMETTIK, NCUXONOTUANBIK XKaHe
VATTBIK, aNMaKTbIK, Xasblkapanbik,

xahaHgaHy dopmanapbl Typanbl Kasipri
3aMaHfbl napagurmanap Kypagabl.
COHbIMEH KaTap KapacTblpblibln OTbIpFaH
3epTTeyseri NaHKecTiKTiH ©3ekTiniri MeH
FBIIBIMA  MaHbI3AbUIbIFbl, TEPPOPUIMHIH,
TaMbIpfapblH, Heri3gepiH, narga 6ony
XONZapbl XaHe OHbIH TapaiyblH 3epTTey

KaXeTTiNiriHeH  TyblHAanabl.  CoHpau-
aK Makanaga Tapuxu, CanbiCTbipMabl,
3IMNUPUKANBIK, TEOPUANBIK, aaictep
KON AaHAbI.
Heziz2i 6esim

«Teppopusm»  XaHe  «TeppopucT»
yFbIMZapbl CanbICTbIpMasbl TYpAE
KapafaHZa >kakblHAa navja bonfaH

TEPMUH; TEPPOPU3IMHIH, M3HI 1798 Xblbl
®paHcywaiH  akageMuanblk  akagemus
CO3AIrHAE KOChIMLUA XYMENiNiK PEXUMHIH,
6eniri peTiHae kenTipreH [3, p. 101].

1796 >xbinbl  wbikkaH — dpaHUy3Lwa
ce3gikke cavkec AkobuHAep By TepMUHAI
e34epi Typasibl >XafblMAbl MaFblHajafbl
ce3 bHapbicblHAa XaHe >a3balwa TypiHae
Ae KonjaHfaH; TepmugopabiH,  9-wibl
Ke3eHiHEeH KeWiH «TepPOPUCT» KbIJIMbICTbIK
canjapbl 6oMblHWA Tepic NakjanaHy
MafblHacbliHa aWHangbl [4, p. 236]. byn
Xanfgali bputaHuara TapanyblHa Ken
YaKpITTbl  KaXeT eTKeH >KOK, ©MNTKeHi
1795  >bIAbl  >KasbIfaH BepkeHiH,

JlaHKeCTiK TONMTap/iblH KaJbIITACYbl

aurini  y3iHgiciHae «Teppopuctep aen
aTanatblH MblHAafaH To3ak YHiHAINepi»
Typanbl Xanblkka >XapuanafaHblH >Ka3abl.
1793 XblngblH,  Haypbi3 ailbiHaH 1794
XbliFa  AeRiHri  apanbikta  PpaHuy3
PEBONOLMACBIHAAFLI KE3eHAEe TepPOPU3M
KEHIHEH aWTblNAbl XoHEe O/ «TeppPOpPAbIH
6uniri» gereH CMHOHMMFa e 6onabl.
KeiHHEH On TeppopbIK Xyie peTiHae
ce3zikTepAe KeH, MafblHafa ue 6onabl.
TeppopwCcT AereHimi3 — 3 ke3KapacTapblH
MaXOYpey  KyMeci apKblibl KOPKbITYFa
ThIPbICKAH Ke3 KenreH ajam caHangbl [5,
p. 47]. KewiHri ke3gepi, «Teppopu3m»
TEPMUHI  MapTU3aHAblK COFbIC  CUSAKTHI
CasCu 30PAblK-30MObINbIKTbI KAMTbIMacasa
Ke3 KenreH Jepnik MafblHacbl3 ap Typai
Xafpanga kongaHbina 6Gactagbl. Cascu
TEPPOPU3MAI 3epTTeYre XMiKONAaHbINATHIH
aprymeHTTepaiH, bipiHe calikec, Tapwx
KOMHayblHAa KenTereH agamzap entipingi
>K9He oslap TEPPOPU3MHIH, TOMEHHEH repi
YKIMETTEH  >acafaH  KbIMbICTApPbIHbIH,
canjapblHaH kebipek  >KOMblAFaHbIH
kepyre 6ongbl. byn 3epTrey >kannbl
casicn  30pAblK-30MObIbIKKa — Hemece
TUPaHWAHBIH,  TEHCI3ZiKTepiHe  KaTbICTbl
eMeC eKeHZIriH anTa KeTcek, AereHMeH byn
HakTbl KyOblablCKa KaTbICTbl HaFblTTanagbl.
Teppopun3MHiH,  aHblKTamacbl  TapuxTa
naviga 6osfaH Gapablk TypAepiH KamTybl
MYMKiH €eMeC: Liapyanap COfbiCbl >XaHe
eHbeKk Jaybl MeH KapakLblablKTapablH
BapablFbl XyWeni Typae Teppop apkblibl
XYPri3ingi, >aHe ocblfaH 6alinaHbICTbI
asamaTtTblk ~ COfbICTap, PEBOIOLUANDIK
COFbICTAp, YAT-a3aTTblK >KSHe Kapcblaacy
COFbICTAapbl  WeTensik backblHWbIIAPFa
Kapcbl Xana xaby apkblabl >y3ere acrbl.
Anainga, oCbl XafAannapablH, KenwiniriHae
TeppopusM  bipHelle  cTpaTerusiHblb,
bipeyiHeH aca aAManTbiH XaHe ON ajeTTe
BafblHbIWTEI H6onatbiH. Ocbl 3epTTeyaiH
iWwiHAeri eH, anaHAaTbin OTbIpFaH Macene
— OypblH onapAbl Herisri kapy peTiHae
KONZaHaTblH  KO3fasnbicTapablH,  bipi  on
XyWheni Teppopwu3am, an bHackanapbl Tek
etneni awtblnatelH  60onagpl.  Kannbl
anfaHja, >Xyveni cascum Teppopusm  —
OTKEH facblpfa navja OoNfaH COHFbI
KyOblabIC. Byn inim «6oMbaHbIH
dunocodusacbl» peTiHAE CcanbiCTbipMasbl
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TYpAe >KaHa JereH MafblHaHbl KaXeT
etesi. [lereHmeH 6apsblk  TapuxTafbl
cascu  AyWinaHaapaelH  kyleni  Typaeri

KacTaHAbIKTapblH ecKe TYCIPYAiH, KaxeTi
Wwamanbl. bypblH npo3amMeH cenneckeH
MonbepgiH, Byp>kyasuacbl cusakTbl [avant
la lettre] TeppopuctTepi 6onraH. KentereH
enjep CULMAMANBIK Melpam  Hemece
CeHT-bapTonomenn  TyHAepiH  HacTaH
KewWTi, Xaynap LWblHaMbl >XdHe anjamLibl
Pum  mmnepatopnapbiMeH,  OcmaHnbl
Cy/NTaHAapbIMEH, OpbIC naTlwanapbiMeH
XaHe e 6ackanapMeH >XXOMbIbIN OTbIPAbI.
Teppopusm «TeMeHHeH» apTypAai popmaga
nanga 60n4bl >X8He AiHW Hapasbliblk,
cascyM XaHe aNeyMeTTiK KeTepinictep
CUAKTBI  TypAi  KO3fanbicTapZaH 6Hactay
anazbl. JTaHKeCTiK KO3FanbICTbiH, anfallkbl
6enrini MblcanzapbiHbiH, 6ipi 0N - cukapui,
ManectnHasafbl 3eN0T KypeciHe BenceHyi
KaTblCKaH TOMEHTI Aapexeni agamzapaaH
TypaTbIH XOFapbl yMbIMAACKaH AiHW cekTa.
OnapablH, ic-apekeTTepi Typanbl aknapat
Ke34epi cMpek XaHe Keje KapaMa-KanLlbl
kenepi, 6ipak VMocnd dnaBungin, anTybiH-
La, CMKapuiinep Melipam KyHaepi Nepyca-
NMMAe Xanblk, Ken >XuMHanaTblH Xepaepae
©3/epiHiH, AylwinaHaapblHa KyHAI3 Wwaby-
blJl Xacay CUSKTbl ASCTYPAi eMecC TaKTu-
Kanapabl kongaHfaH. OnapablH, — CyMIKTi
Kapybl - ManbTO acTblHA@ >KacblpblifaH
KblCKa Kblabll (cMKkka) 6oagbl. e KBuHCK

KNyObIHbIH, CapanLbICbIHbIH, anTybl
boMbIHWa, on Kici enTipyai 6eliHeney
eHepi Topi3gec paen caHauabl: «YsKeH

TOOBIPAbIH, ThIfbI3 KbICbIM apKblibl ©3iHAIK
KapaHfblablk, 60abIN  TabbliaTbIHAbIKTAH
>KOHE COKKbIHbI KiM >acafaHblH aHblKTay
MYMKIH  eMecTiriH  eckepcek,  osap
XaNbIKTbIH apacbiHAa ap xepae 6onabl. Kici
ONTIPYLLI KiM >X9He OHbIH, Kalja ekeHAiri
CypanfaHja, TeK «Here», fJereH >ayan
kanatblH. «Onap 6ac AiHM KbI3METKep
AHaHUsHbIH, YWiH, coHpal-ak [epopaus
dyNeTTepiHiH, capannapbiH KnpatTbl. Onap
MeM/IeKeTTIK MyparaTTapibl epTen, aKlia
obavraumanapbiH  >KOMbIM, Kapbi3gapabl
KavTapyfa >xon 6epmeyre TblipbICTbl. Onap
acTblk KOMManapbiH epTen, Viepycaanmaeri
Cy KOWManapblHa KacakbliblK >acafaHbl
XeHiHAe TaumnTTiH XXaHe pabBuHAIK bunikTe
auTbiAbIin  KeTkeH. Onap 3KCTPEMUCTIK,
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VAT, aHTU-PUMAIK NapTUs 60abl XaHe
onapablH kypbaHzapbl [lanectvHa MeH
Mbicblp  AnacrnopacbiHiafbl  Hancangbl,
eBpennepgid,  6enbiTwinik  napTMAckl
6onabl. Kenbip 6uniktiH nikipiHwe, onap
TOPTIHWI  dunocodus agen  atanaTtbiH
KypAeni fokTpuHanapbl 6onfaH, BipTyTac
eBpeli NPOTeCTaHTU3MIHIH, cMnaTbl CUKTbI,
Tek Kyaal faHa Vewmi3 gen caHanfaH; kes-
KenreH xxepgaeri bunikke caacv aganjbiktaH
6ac TapTbin; AiHW Kbi3MeTKepsaep Aengan
peTiHae  kabbingaHbagbl.  backanapbl
cMkapunai kepennepai 6arinapfa Kapchbl
KeTepinyre uTepmesney  MakcaTblHAafbl
9/1eyMeTTIK HapasbliblK, KO3fa/biCbl Jen
caHagbl. [>xo3edyc onapiblH, UAEANNCTIK
yaXiHe KyMaHJAaHbIM, ofapAbl >Xeke 6ac
nangacbl YLiH >acanfaH >dHe CbIPTKbl
KyLTepre GafbIHYyLLbI, nuctannap,
Kapakbinap, peTiHAeri  MaTpMoTnsMm
MeH epKiHAikke JereH Tanantapbl ke3
bosywbinblK, Aen manimaesi [7, p. 43].
Nocnd PnaBuingin e3i onapablH apacbiHaa
AIHW  KYTYZeri  LWeKTeH  LUbIFYAbIKTbIH,
6onfaHblH  MOWbIHAaNAbl,  Wepycanum
Ky/slafaHHaH KeWiH a3an Lweryzi KyaHbIWwTbl
KyOblNbIC Aen caHajbl >KdHe KyHakap
PEXMM  eHAi OUNIKTeH  KeTKEeHAIKTEH,
pUMAIKTePAi  XeHy  MYMKIH  6osabl
COHbIMeH kaTap, Kyaan XxankbiHa ©O3iH
awbin, onapabl KyTKapaTblHblHA CeHA.
MyHzal KacneTTep KaZiMri inctannapapbit
apacbiHaa 6onfaH oK. MeccmaHablK yMiT
neH casacy Teppopfa ykcac asngekansa
TaHbIMaa CeKTaHblH, KOPHEKTI epeKLUeniri
— AccacvHgep 6ongbl. X| facblpga nanjga
6onfaH WUCMaUAUTTEPAIH, TapMakTapblH
OH YLiHWI facbipja MOHFOAJAPMeH faHa
6acbiigpl.  AccacvHaep batbic  GuniriH
y3aK yakblT 00Mbl TaHAaHAbIPAbl >XOHe
OyN  KbI3bIFYLWbUIbIK ~ COHFbl  Ke3Zepi
apTa TyCTi, OWTKeHi Oya KO3fa/bICTbIH
Kenbip epekLeniktepi Kasipri 3amMaHfbl
TEPPOPUCTIK KO3fasblCTapabl ecke
Tycipeai. Nepcusfa HGarbiTTanFaH accacCuH-
aep Cvpwusfa fa Tapasbl, npqueKTinep,u,i
rybepHaTopaapabl, XxanndTepai xxaHe TinTi
Wepycanumaeri Kpect >KOpbIfbiHbIH, MNaT-
wacbl MoHdeppat KoHpaatbl sa enTipai.
Onap CanaxagavHgi entipyre eki peT Tbl-
pbicTbl, Gipak caTci3 6ongpl. OnapablH
GipiHWi >eTekwici XacaH Cuban ©3iHiH



TOObIHbIH, allblK LlanKacTa KayFa Kapcel
TYPY YWiH TbiM a3 eKeHiH, Gipak KiLiripim,
TapTII‘ITI KyLMeH XyprisinreH >kocnapiel,
Xyneni, y3ak mMep3iMfi TeppPOPUCTIK YibIM
eH TMiMai cascn kapy 60aybl MyMKIH eKeHiH
epTepek TyCiHreH cuakTbl [6, p. 21].

Onap spkaLllaH TOAbIK KyNUAAbIIbIKTa
XKYMbIC iCTesi; TeppopucTik capba3gap
[PnpgavHaep] 6GentaHbiC Hemece  TIMTI
XpUCTMaHgap peTiHge Je >KacblpblifaH
6onatbiH [15, p. 66]. AccacuHaep apaaribim
KaHXap  KOAJaHAbl,  ewkalaH  OHbl
yNaHAbIpMaZbl  Hemece  3bIMbIPaHMeEH
KonsaHbaabl. Onap KaHXapabl Kkayincis
Kapy Aen caHafaHAblKTaH faHa emMec: onap
YLWiH Kici enTipy kacuneTTi ic 6oagpbl. Kasipri
3aMaHfbl  Aepekkesaepae AccacuHaepai
ackeTUKanblK TOPTIM peTiHAe cunaTTangbi
onap eniM MeH a3an LWeryaiH, >osblHAa
6onabl  XKOHE  KaHa  MbIHXbIAAbIKKA
6epik ceHai. Tapuxu TypfbldaH anfaHaa,
AccacuHZepaiH, ~ TEPPOPUCTIK  KYypeci
canbICTblpMarnbl Typae KillkeHTal AiHAap
CeKTaHblH,  ONapAblH, ~ aBTOHOMMWACHIH
6acbin  anfbiCbl KeAreH Cemxykrapfa
KapCbl TYPYAbIH, HOTUXECI3 apeKeTi 60/4bl.
Bipak onap kongaHfaH kypangap 6ipas
yakbIT 60Vbl TUiMAI 60AAbl XaHe Tayaafbl
KapT Typanbl aHbi3gap 3amMaHAactapbiHa
XXKQHe KeWiHri yprnaktapfa KaTTbl acep
eTTi. Op TypAi Kynua kofamgap YHAicTaH
MeH Kwublp LUbifbicTa facblpnap 60ibl
6onfaH. KapaklublnapablH, 6apblH KanuTaH
(keniHHeH reHepasn-marop) Ynnbam
CnMmaH  ocbl  TakblpbINTbl  3epTTen,
aKblpblHAA CeKTaHbl >OWfaHfa  AeWiH
OpuTaHAbIK YHAI BuAiri XKoKka LblFapbin
kenai. Kapakwbinap o3 KypbaHaapbiH
Xibek ranctykneH 6Gannan  enTipeTiH,
EyponanbikTapfa  onap  ocep  eTe
KolfaH >oK. bipak oliTnece onapablH
KypbaHaapabl TaHAaybl eTe katan 6oagbl.
OHbIH, TabblHyLbINAPbl  TYHLbIKTbIPAbIH,
weiFy Teri Kanu kyaanbiHa KypbaHAbIK
Wwany  opekeTiHeH  TyblHAafaH  Jen
ovnagbl. byHbIH KkaTepni acepi 6ongbl.
®epreHaHblH CO3iHLUE, yCTaNfaH KapaKLbl:
«Kimge-kiMm  KypbaHAbIKTbIH, 6yn  «roop»
KaHTTbIH, AdMiH TaTca, ananja on 6apabik,

KacinTepai  >XoHe  anemgeri  GapAabik
balinblkka uve 6osncaga on  KapakLbl
6onagbl. MeH ©3iM >XOofapbl KbI3MeTTe

JlaHKeCTiK TONMTap/iblH KaJbIITACYbl

6onabIM XHe Kal Xepae >Xypcem Jae,
XKEHiCKe XEeTTiM, COHAbIKTaH MeH >Oofapbl
NnayasbiMfa XeTyre ceHimai 6onapiM. MeH
TOObIpbIMHAH ~ anbiCTan KeTceM, ©3iMJi
9pAaibiM  Hawap Ce3iHeTIHMIH  aHe
Txarvre kanTyfa MaxOyp 6ongbim» [9,
p. 103]. Kapakwbliap eniMai yHatnagpl.
Erep onapgbiH cascv Makcattapbl 6oafaH
6osca, oHal balikanmagbl, onap yKiMeTTi
HemMece xanblKTbl KOPKbITYAbl Kasamagbl.
Casicm  Teppopwamre  >KyprisiareH
cayanHamaga 6y KyOblabIC Tex
eckepTrnezeH aca anMagbl. byn Keitangasbl
©3eH KapakLibliapbl >XaHe TaynapAarbl
KbIIMBICTbIK ~ 9peKeTTepre,  COHAan-ak
KYPMeTTi  Kana TypfblHAAPbIHbIH — apa-
CblHAa  OonfaH  CcofbickymMap  Kynus
ylbiMZapfa KaTbiCTbl efi. 9p KofaMAa
©3iHiH, aTKapyLUbICbl, 9AETTE, AalblHAANFaH

KypecyLici 60/14bl. Kenbipeynepi
KbI/IMBICTbIK ~ BOMncanaymeH awHasbICTbl.
OnapablH, apacbliHZa >angamanbl  Kici

enTipywinep 6onabl, onap e34epiH eH
XOfapsbl bafafa cataTbiH. Kofam kymap oi-
bIHAAPMEH >XdHe KOHTpabaHAanblK Ty3Abl

6ackapabl. Kenbip Kofampgasbl MaHbl34bl
yibiMaapablH, - ga  6enrini 6ip  cascu
MakcatTapbl  6oagbl.  Onap MaHbUXyFa

XaHe meTenp,lkTepre Kapcol e,ql [13, p. 75].

Onap KypecyLli KeTepiniCiHiH, apTbiHAA
60onabl xaHe CyHb AaT-ceHre MaHCcabbIHbIH,
anfawkbl KyHaepiHAe kemekTecti. 1920
Xblngapaafbl «Kbi3bln Hazanap» 60-Lwbl
Xblnjapaafbl M3JeHMeTKe yKCaWTblH ca-
ACaTTbl TePEH, ThbIHbIC any XOHEe CUKbIPJbI
dbopMynanap  CuMAKTbl  XKaTTbIFyNapMeH
GipikTipai.  bipak, ~ cascat  onapablH
KenTereH apekeTTepiHiH, bipi 6onabl xaHe
ocblfaH GainaHbICTbl onap Kasipri cas-
CN TEppOPUCTIK afbiMAapfa KaparaHza
Madusara kebipek ykcanabl [10, p. 118].
Ky-knyKkc-KnaHHbIH, cascaTka JereH
KbI3bIFYLUbUIbIFbl, 9PUHE, arKkblH 60a4bl,
6ipak, 01 9/1i TEPPOPUCTIK KO3FasblCTapAblH,
Heri3ri afbiMblHAa 6onMaabl. byn Xanfbi3
KnaH H6osMaFaHAbIFbIH dpAanbiM ecke ana
6epmengi, bipak onapablH 6ip-6ipimeH ken
KaTbICbl XOK, ywWw Ton eai. Anfawkbl KnaH,
Kavita Kypy Ke3eHiHiH 6HiMi, >aKblHAa
6ocTaHAbIkKa ne bonfaH Herpaepre Kapcol
6osFaH >acblpblH, KaTbires yiibiM 60a4bl.
ExiHwi KnaH (1915-1944 >.) akTapablH,
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ycTemMairin - kongazbl. bipak,  CcOHbIMeH
Gipre on naTpuoTU3M CUAKTbI KemnTereH
backa cebenTep YLWiH Kypec >Xypriai
XaHe KOHTpabaHALbINapFa, Kymap
OMbIHWbINAPFa >XaHe TINTi alengepre
wabybln  >xacaabl. YAbl  CUKbIPLUbIHbIH
alHanacbliHAAFbI 6apablk cant-
XopanfbllapMmeH Hipre Oy KeprifikTi
KAHE MEMNEKETTIK AeHreneri OHTyCTiKTe
casicattbl kypy beniriHe anWHangbl. Onap
COHbIMEH KaTap 3MyabcusnaHFaH achanbt
KON KYPABICBIH >KYPri3y CUAKTbI  TYpPAI
6u13Hec xobanapfa kaTtbiCTbl. EkiHwWi KnaH
ic >y3iHAe ObipikTipinreH kKofam 6oazbl,
OHbIH TapWXbl, NOANLNAMEH KYpPecTeri aTblC
emMec, XanfaH TabbiC canbifbl BoMbIHLWA
685 000 AKLU ponnapbl ywiH degepangbl
COT iciMeH 1944 xbinbl cayipae asakTansbl.
HaTtuxeciHae, OHbIH, >apfbicbl bHepinyi
Kepek eai >xaHe KnaH 6W3HecTeH KeTTi
[11, p. 116]. Cukapwviinepai, accacuHaepai,
KapakLublnapAbl,  KbI3bll  Havi3anapsbl
XaHe Ky-KkayKc-knaHabl canbiCTbipFaHaa,
Kasipri Teppopuctik Tontap Mysage 6acka
Typiiepre >kaTafbl. 3amMaHayn  caacu
TeppopusMai 3epTTeyaiH 6actankbl HYKTeC
yWwiH 6acka xepaeH Kapay kepek, an 6yn
Bunbrenbm  Tenn cuMHAPOMbIHA  KalTa
opanybl kepek. AbBCONOTU3IM AdyipiHae
KEeTeKWi MemseKkeT  KahpaTKepaepiHin,
Casicn KacTaHAbIKTapbl, AIHN KaKTbIfbiCTap
©3iHiH OTKipAiriH >OofanTkaHHaH KeWiH
cupek  6onabl. MoHapxTtap apacbiHza
@3apa Myjdenep KakTbIFbICbIHbIH, >KeKe
aliblpMalUblablKTapblHa KapamacTaH,
bIHTbIMaKTacTbIk, 60A4bl; 94eTTe onap bip-
6ipiH enTipyai onnacTeipMac egi. MNatwaHbl
eNTipy NAenAChl fa yakbITLLa COHHEH KeTKeH
eni. byn dpaHuy3 TeHkepici MeH Eyponaza
YATWBIIALIKTBIH, KeTepiNyiHeH KeWiH faHa
e3repgi. EyponagaH Tbic Xxepae cascu Kici
enTipy okufanapbl bypbiHHaH H6epi 6onfaH,
BipaKk eKiHillKe opal, ayNeTTiK XaHxanzap
Hemece OWAIK YLWWIH KypeceTiH Kapcblaac
TOMNTap apacblHAafbl KaKTbIFbICTAap HEMECe
9CKepu TeHkepiciMeH Hemece daHaTTap

MEH aKblICbI3JapAblH,  dpPeKeTTepi TbiM
apTbIK, eai.
XKyneni Teppopusm XIX FacblpabiH,

eKiHLWi >apTbiCblHaH 6acTay anafbl XaHe
OHbIH ajfallkbl 6actamacbiHia OGipHelle
epekwe Kateropusaapbsl 6oaabl. Opbic
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peBontoLmoHepnepi  1878-1881  xbin
apanblfbiHAa XaHe XX FacbipAblH anfallKbl
XblnjapblHAa Tafbl Ja aBTOKPATUA/bIK
yKiMeTrneH KypecTi. WpnaHpbikTap,
MakeAoHAbIKTap, cepbTep XaHe apMaHAap
CUAKTBl  paguKkanabl  yATWbIA  TOMTap,
aBTOHOMWS HeMece YATTbIK Tayenci3gik
YWiH KypecTe TeppopuUCTIK aaicTepAi
KongaHabl. AkbipbiHAa, 1890 >bingapsl
®paHuuaza, WNtanusapa, NcnaHnaaa
xaHe AKLL-Ta aHapxucTik «ic 6olbIHLLA
yrit» 6onabl. ®paHums meH Wtanuagarol
GipHelle KacTaHAbIKTapbl OyKin >XypTka
Xapwusa 6oaabl, bipak onap >kannbl Xyrenik
cTpaTerunsiHblH,  6eniri  6oamagbl.  AKLL
neH Vicnanwsgarbl Teppopv3m KavTagaH
e3rewe cunatbl 60/4bl , ©NTKEHI OHbIH
6enrini 6ip Geniri xanblk, apacbiHaH konzay
Tantel. Amepuka Kypama LUtatTapbiHaa
Monnn Maryaipnap, KeiiHipek batbic
KEeHLUiNep KacinoAafbl XacafaH >KYMbICLUbI
TeppopwuaMi 6onabl. VicnaHmsga arpapibik
TEPPOPU3M Ae, OHAIPICTIK Teppopu3m
ae 6ongbl. Tapuxm ke3kapac 6GOWMbIHLIA,

TEPPOPU3MHIH,  JPTYpAi  KepiHicTepiH
KepeMi3, oOnapablH MakcaTTapbl  MeH
Casic¥  KOHTEKCTTepi  KaHLWasbIKTbl  ap

Typsai OoNFaHbIMEH, ONapAblH, LUbIFY Teri
opTtak 6onagbl, onap AemMokpatus MeH
YATWBINABIKTBIH, epaeyiMeH 6alinaHblCTbl
6onabl. HapazbibIKTbIH, 6apabifbl
bysaH OypblH Aa 6oafaH: asLblibIKKa
KbICbIM >Kacanybl, YATTap TayencCi3zikTeH
avblpblaybl,  aBTOKpaTUAablK,  Hackapy
XyhneciHe Heri3 6ongbl. bipak,
afapTyLUbINbIK NAeaNapAblH Tapanybl XaHe
YATLWBINABIKTbIH TaPTbIMAbIbIFbI KYLIENreH
callblH  facblpnap 60Mbl  KabblngaHfaH
Xafparnnap agam Tesriciz 6onabl. Ananiga,
Kapybl Hapa3bl/iblK KO3fasblCTapbl
COTTINIKKE >KeTyre MYMKIHAIK angbl, Tek
XOFapfbl TanTafbliap >aHa epexenep
6oMblHWa OWHayfa AalblH 60AAbl XoHe
byn KaTan penpeccusiHbl 6onAbIpMagbl.
Bip ce36eH aliTkaHAa, TEPPOPUCTIK ToNTap
Ke3-KesreH  Japexene  CeHiMainikneH
TEPPOPUCTIK emeC YKIMETTepMeH faHa
Kypecyre yMmiTTeHe anagpl. byn kasipri
3aMaHfbl TEPPOPU3MHIH NapajoKChbl 6oaabl
XoHe Oyn LWbIHABIK ecKi aBToOpuUTap/bl
pexXumMaepiHiH, penpeccuscbiHa KaTbICTbl
6onfaHbIMeH, uTapusH  aBTopbl, XX



FacblpAblH XaHa CTUAIHAEr TOTaAnTapbIK
Xynere KoNAaHbIAAbI.

Ocbl KO3Ffa/blCTapAblH, iwiHae
HapogHas Bosra eH MaHbI3Abl
KO3fasblcTapablH, 6ipi 60a4bl, Hipak OHbIH
XKyMbICbl Tek 1878 >XblnablH KaHTapblHaH
1881 XbINgblH Haypbi3biHa AeWiH CO3bIAbI.
Kapysnbl Kypec OHbIH MyLluenepiHiH, 6ipi
KoBanbckmigiH  TyTKblHAAyfa  Kapcol
TypyblHaH 6actangbl; on Bepa 3acynnutin,
CaHkT-lNeTepbypr reHepan-rybepHaTopbIH
aTybiMeH >anfacein, 1878  >bligbiH
Tambi3biHAa YWiHWi 6eniMHIH naTwanbik
cascu  noavumsa  6acTblfbl  reHepan
Me3eHueBTiH enTipinyimeH GipiHLI
WwapblkTay weriHe >etti. 1879 >biabl
kbipkyekte Il AnekcaHgp HapogHas
BonsHbiH, peBONOLUANBIK TPUOYHaNbIMEH
aTy >as3acblHa Kecingi. ConoBeB OyfaH
JeWiH fie, CON XbIAbIH CaYipiHAeE, MaTWaHbl
entipMmek bonfaH, Gipak 6yn caTci3 Xeke
bactama 6osifaH. Opi Kapalfbl apekeTTep
bysaH opi caTtTi H6onMaabl; onap naTwa
casxaTTafaH MoOWbI3Abl >apbin Xibepy
dpeKeTiH XaHe Kbickbl capafa MUHaHbIH,
XapblyblH KaMTblgbl. Tabbicka xeTy 1881
Xbiabl 1 Haypbi3ga, TOM MyLUenepiHiH,
KOMLWINiriH NONVLMA yCTan anfaHHaH KewniH,
napagokcanbabl 60a4bl. byn TeppopablH
anorelii 6on4bl, COHbIMeH 6ipre OHbIH
XKUbIPMa XblZaH acTaM yakbITTaH KeniHri
askTanybl eai.

Teppopun3MHiH, eKiHLWi YJIKEH
TONKbIHbIHA  971€yMETTIK-PEBOOLMANBIK
napTvsa gemMeyLlinik >acagbl >xoHe 1902
XbIAbl iWKi icTep MWHUCTPI  CUNArVHAI
banmalueB enTipyMeH awbiigbl. AnAbiHFbI
Xblibl  >Kac AopaH Kaprnosuy  6inim
MUHUCTPI boronenosTbl atkaH. Couuan-
pesoatoumoHepaep 1903 >binbl Tek yLu
Heri3ri wabybin yhbiMAACTbIPAbI (COHbIH
iwiHae rybepHatopnap O6oneHCKMI MeH
BoraaHoBuuti entipy) >xaHe ekeyi 1904
Xblabl, 6ipak onapapiH, caHbl 1905 >biabl
eny TepTke XeTTi (KanoHWsMeH COfbIC
Xblabl) 1906 >KblNbl CEKCEH €Ki >XaHe
1907 >blibl xeTnic 6ip 6onabl. OcblaaH
KeliH onapablH CaHbl Te3 KblCKapabl:
yweyi 1908 >xbinbl, ekeyi 1909 >bisbl,
6ipeyi 1910 >xbiabl [12]. 1904 Xbiabl [Me-
Tepbypr KelleciHAe ilKi icTep MUHUCTPI
XKOHE PEXMUMHIH, KyWTi agambl [nexBeHiH,

JlaHKeCTiK TONMTap/iblH KaJbIITACYbl

ONTipyi €eH TaHkanapablk Okufa 6on-
abl. Keneci >xbinibl KanseB ¥abl [epuor
Cepx AnekcaHaposuugi entipgi. 1911
Xblnbl KneBTiH, onepa TeaTpbiHaa 6osfaH
CTONBINWHHIH  eH,  Y/JKeH KacTaHAblfbl
KavTaZaH >eke aZlaMHblH apekeTi 6oaabl,
MYMKiH oflap KOC areHT 60/ybl MYyMKiH;
on Couwnan-peBontoLnoHepaepaiH
>aybIHrepaiK YMbIMbl SKYMbICbIH
TOKTaTKaHHaH KelriH opblH angbl. Kelbip
ycaK-Tynek okufanapgaH 6enex, 1911
XblgaH KeriH Xeke Teppop OoaFaH XOK.
1917 XbiFbl Kapawaga 60/blIEBUKTEP
TOHKepICIHEH KeliH , anjekanga a3 cascu
TEePPOPAbIH, YLWIHWI TOAKbIHbI 6014bI; ON
iWiHapa KOMMYHWCTIK Kelbaclblnapbl
- Ypuuku MeH Bonogapckuin entipinin,
JleHuH >xapakaT anfbl — COHbIMEH KaTap
Peceli meH lepmaHunsa apacbiHAafbl 6enbiT
Keniccesgepre ipiTki cany MakcaTblHAa
HeMiC  AunaomaTtTapbl  MeH  ackepu
KonbaclbliapbiHa  Kapcbl  HafbiTTanfaH
60natbiH. KOMMyHUCTIK 6unik 3 buniriHe
JereH 6yn MaceneHi YAKEeH KMbIHAbIKCbI3
6acagbl. VipnaHausanblk, TepPPOPU3MHIH,
XKETICTIKTepi anTapabiKTan a3 6oaabl, bipak
O/ y3aK yakbIT 6OMbl Xasnfacbin, ewipinin
OTbIpAbI.

17971 bInbl BipiKKeH MpAaHATbIKTapAbIH,
nanga 6onfaH caTTeH 6actam, arpapibik
TO/IKyNapblHa 6arinaHbICTbI CaHCbI3
XKETICTIKTEPI MeH Kyaablpaynap 6oaabl.
1860 >bingapAafbl alblK Kyl caacatsl
— byn kyTnereH caTtci3gik eni. 1870-1880
Xblagapaafbl AMHAMUT >KacaylubliapAblh,
apekeTi, CaTTi onepaumsaHbIH, 6ipi — PeHunkc
napkiHgeri  Kici  enTipynepiHe  akeni.
OcblzaH KeliH BipHelle oHAafaH Xblagap
6oMblHa ThIHbIWTLIK opHan, 1919-1921
XbINAapbl eKiHWI AYHUEXY3iNiK COFbICKa
JeviH kanTa 6Gactay angbl, kewiH 1970
XblIbl KaliTa KepiHic 6epai.

ApMsAHABIK  TypiK  e3riciHe  Kapchbl
Teppopmam 1890 >xbingapbl 6actangbl,
bipak y3aKKa CO3blIMajbI XoHe
anatneH asKTanAbl, OWTKeHi apMsaHzap
npnaHAnsaAbIKTapFa kapafaHja a3
WhlAaMAbl >K9HE aKKeHin >kayfa Tan
6onabl. OpaH api  Teppopusm 1890
XblAgapbl OPbIH anbin xaHe 1918 xbingaH
KeMiH OBipiHWI AyHWEXY3iNiK COFbICTafbl
KblpFfblHFa  KaTbiCKaH  Kenbip  TypiK
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nvaepnepiH enTipy TypiHae 6onabl. byn
TEPPOPUCTIK ABCTYP ASCTYPAI TYPAE OYTiH i
KYHre JeWiH >kanfacbil Kenegi; casacu
kewbaclublnap MeH LWipkey karpatkepiepi
KapcbliacTapbiHblH, KOJbIHAH Ka3a TanTbl
aHe 1975 xbinbl BeHaga xaHe Mapuxaeri
TYPIK enwinepiH xaHe benpyTtTarbl Typik
eWiNIriHiH, GipiHLWI XaTWbICbIH ©ATIpYMeH
TEePPOPU3MHIH, XXaHa epLuyi 6oa4bl.
ApMAHABIK, naHkectep e3
onepauusnapbiH bacrafaH Kesgae,
TypikTepre kapcbl bGafbiTTanfaH Tafbl Oip
cenapaTucTik yWbiM  6eneH, angbl. On
[JamnaH MpyeB backapfaH MakefoHUAHbIH,
NaHKeCTIK yMbIMbl efi. AnAbIMEH acTbIPTbIH,
azamaTTblK YriT-HacuxaT Kofambl BipHelue
XblNAaH KeRniH xyneniTeppopFa Aa, xanna
KeTepinicke Ae JalblHAANbIN,  dCKEpPWU
KO3fanbicka aviHanapl [16, p. 146]. XXannaw
ketepinicte WnbuH [eH onat 6054bl,
JEereHMeH MakefoHAbIKTap apMsaHAapAaH
KapafaHza Kebipek xosbl 6onAbl, ©NTKEHI
onapiblH  ojaktactapbl  60aAbl  >KoHe
MakefoHUs Typik OpTanblfblHbIH, Geniri
emec egi. bipak MakefoHusa Tayencigikke
KO XeTkize anmagbl. 1912-1913 xbingapsl
Ipeuus, bonrapwms xxaHe Cepbus apacbiHaa
6eniHin keTTi. MakesOHUANbIK, YAbIM ©3iHiH,
KypeciH bonrapusaHbiH MNeTpuy aysaHbiHaH
6acray angbl; OHbIH Kebip onepauusnapsbl
FOrocnaBusra kapcel HafbiTTanfaH, bipak,
ic Xy3iHae 6yn bosnrapusa ykiMeTTepiHiH
Kypanbl  6ongpl.  1924-1934  >xbingap
apacbliHAafbl OH XbIAAbIKTa LUK KypecTe
KypbaH 6o/nfaH ©3 MyLllenepiHiH (kaHe
6onrap  ONMNO3MLMOHEPAEPIHIH)  caHbl
KaynapblHaH KenTipreH LWbIfbIHAAPAAH
efdyip acbin TycTi. bonrapusHbiH >kaHa
ykimeTi 1930 XblngapablH, —OpTacbiHAA
MaKeAOHUANbIK YMbIMFa TbIAbIM CanfaH
Ke3zeH, OHblH, ocblgaH 40 >b1 OypbiH
KypblifaH yAbIMMEH >annbl aTbl faHa
6onabl. bBipiHWi AyHWeXy3iniKk cofbicka
JeViH  naiga 6bonfaH Gacka  YATLbIA
TEPPOPUCTIK  TOMTapAblH,  KaTapblHAA
NnonskK coumanucTepi MeH Kenbip yHAi
TonTapbl 6onabl. byn ypaic acipece
BeHrannsaga epekwe kepiHic Tantbl [17,
p. 180]. Exi >affavja Aa TeppoOpUCTIK
JASCTYP TOYeNCi3fik anfaHHaH KeliH jae
XanfacblH TanTbl. Hepy >aHe 6ackanapsl
TEPPOPU3MHEH  CaKTaHAbIPAbl  >KaHe

1 AJIAM OJIEMI
58 Ne2 (88) 2021, maycwM

TEePPOPAbIH CEeKTaHTTbIK cunaThbl
Kenemi  >afblHaH  lWekTeyni  bosca
aa, KaybIMZacTbIKTap apacblHAafbl

KaTblHacTapAbl ogaH api ynan, 1947 xbinbl
YHAiCTaHHbIH,  GeniHyiHe bIkMnan eTKeHi
paycbi3.  [Monbliaga yMbIMAACTbIPbLIFAH
Teppop bBipiHWI AyHMEXY3iNiK CofbICTaH
KeWiH LWbIFbIC TeppuTopuanapaa batbic
yKpaunHaap apacblHAaa >KanFactbl,
onap aBTOHOMMWA Typanabl TananTapbl
eckepinvereH ke3ge BaplaBa ykimeTiHe
KapCbl LWbIKTbI.

XKeke Teppopuam EkiHWI AyHMEXY3iNiK
COFbiC Ke3iHAe EyponaHblH Kapcblnacy
KO3FaNblCblHAA BaFbIHbIWTLI PO aTkapabl.
Yex npotekTopaTtbiHbIH, ~ rybepHaTOpb!
Fenapux entipingi; Ak, Pecenain, dpawumncrik
rybepHaTopbl  Bunbrenbm  Kybe  meH
Kenbip kiwiripim dpaHuy3 apinTectepi je
conain 6ongbl. bipHewe 6omba [Mapwmx
KWHOTeaTpapbliHa OpHanacTbIpblagbl.
XKannbl anfaHga, HeMiCTepaiH,  COfbIC
apekeTTepi Hemece conpaTTapablH
MOPpanbAblK-1aHKECTIK 9pEKETi acep eTKeHi
Typanbl ewkaHAan ganen xok. CofbiCTaH
KEWiHr KenTereH >blngapaafbl Kananblk
Teppop KbiTalgarbl CcUAKTbl  ayKbIMAbl
napTU3aHZAbIK COFbICTapAblH KONeHKeCiHae
bonabl. Ocipece [lanecTuHa, KeniHipek
Knnp>xaHe AfeH cMAKTbI HETI3IHEH Kanablk,
aiMakTapfa  TeppopwucTiK  cTpaTterus
6acbim 6oaabl. by aybingblk napTusaHaap
Kerge xay baclbliapblHa Wabybln Xacan,
onapAbl entipmensi gen autyfa 6oamanabi;
Manangafbl  ¥nblbputaHna  reHepan-
rybepHaTopbl c3p TeHpwu TypHuai entipy
Ke34eNCoKTbIK 60aybl  MYMKiH. EkiHLWi
XafblHaH, 1950-wwi XbligapablH, asfbl MeH
1960-wbl XblngapablH, 6acbiHaa OHTYCTIK
BbeTHaMHbIH ~ MbiHAafaH  baclublnapbiH
ONTIPY,  eKiHWIi  >KafblHaH,  COATYCTIK
BbeTHaMAbIKTapAbIH, XYNeni apekeTi XaHe
onapAblH, XXannbl CTPaTErnACbIHbIH, Heniri
6onabl.

Kananbik TEeppPOpUCT, ayblNabIK
napTu3aHgapaaH anbipMaLlblibifFbl, LAFbIH
Wwabybln XacakTapblH MOJIKTepre Hemece
TINTI AMBM3UANapFa alHangblpa anamagsbl,
YKIMET >XYMbIC iCTEMEWTIH e©Te cupek
Xaffannapabl KocnafaHaa - bocaTblifaH
aiMakTapibl Kypy ajblHbiM  TacTaiabl.
Tenb-ABuB (1945-1947), Huko3ma (1955-



1958) xaHe AgeH (1964-1967) vyuwiH
Kypectep YW >Xbiafa co3blagbl. EBpel
XQHe Trpek JfaHKecTepiHiH, wWwabybingapsl
afbliWbIHAAPFa Kapchl bafbiTTanfaH, bipak,
apab >oHe Typik KaybIMAACTbIKTapPbIHbIH
60/ybl YAKEH KMbIHABIKTAPAbl TYyAbIPAbI.
1947 XbinablH, asfbiHAa [lanectvHaaafbl
asamaTtTblk COfbIC Y3ifin, ofaH KeWiH
apab oackepnepi 6Hacbin KipreH ke3ge
TeppOopUCTIK ToNTap M3panab apMusacbiHa
cinin ketTi. EOKA «kbiameTi 1957 >binbl
KaybIMZAbIK, TopTIiNCi3gikTepre aken
COKTBIPABI XoHe onapabiH Teppopu3Mi
Kunpgeri keWiHri kalfblabl OKWFanapfa
blkNan eTkeHiHe KYMaH >ok. lManec TuH
MeH Kunpgeri naHkecTik apeKeTTepaiH,
canjapbliHaH 6onfaH  WbIFbIHAAP — MeH
3apgan  WekKeHAepAiH caHbl eTe a3
6onabl. EKiHWI AyHMEXY3iNIK COFbICTbIH,
HaTUXecCiHAe  ancipereH  ¥/ablbpuTaHus
Ke3 KenreH >afjanja 3 VMMepuACbiH
blAbIPaTKbIChl Kengi >aHe 6yn npouecTi
Te3neTy YLWIH 30pAblK-30MObIAbIK KaXeT
emec esi. AgeH YnblbpuUTaHUsAHbIH, COHFbI
dopnoctTapbiHblH, - Bipi 6onabl,  6Bipak,
YHAICTaH >KOfanfaHHaH KeWiH  Taxaik
KOJNIOHUS EeHAI CTpaTeranblK MaHbl3abl
6onmagbl. AzeHre Kapcbl Kypec a3
menwepge 1964 xbiibl Hactangpl XsHe
1967 XblNbl KanaHblH €H KeHe 6eniri
KpaTep avimafblH 6acbin anymeH asKTansbl.
BpuTaHablk KywTep eki antagaH KewiH
OHbl el KWbIHABIKCbI3 KalTa WeneHa,
bipakK KkeTepiniclWwinepaiH Mepeni ycTem
6onabl  con XKbAAbIH  KapallacbiHAA
6puTaHAbIKTaPAbIH, KeTyiHe anbin KeareH
casicu xeHic egi [8, p. 658].

OcblgaH OH bl BYypbIH An>|<|/1pm|<
COFbIC  KaHLWaNbIKTbl  y3aK  KaHTericTi
LWankacTa Kasanblk ayfaHabl 6acbin anbin,
ycTan anyfa TbipbiCTbl. 1956 XXblAAblH,
opTacblHa kapah AMKMpAIH fNalbiKTapbl
(Kacbax 6enimi) onapablH  KOAbIHAA
ceHimMai bongbl, bipak aHTUTEPPOPAbIK, ic-
apekeTTepai GpaHuUy3 apMusacbl bacTafaH
catTe (1957 x. kaHTap( KeTepinicWinepaiH,
Tarablpbl  wewingi. CofblC  afKTanfaHFa
JeViH enopfagafbl NO3ULMACIH KaarblHa
kentipmesi. bipak >xyveni TeppopuaMmeH

XyWeni asantaymeH Kypecyje reHepan
Maccy [apacTblH  KOAjaHfaH  KaTaj
daictepi  6ykin  anemae  Hapasblablk,
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TyAbIpAbl. MapTU3aHabIlk, COFbIC AKMPAIH,
ayblNAbIK XepaepiHae Xanfactbl;
CafiCn >KdHE 3KOHOMWKa/bIK TypFblAaH
®paHumara kapcbl Typy oTe KbimbaTka
TYCTi, aKblp COHbIHAa dpaHLy3 ackepaepi
KeTyre Maxoyp 6ongabl.

Byn  EKiHWI  AyHWeXY3inik  COFbIC
asikTafaHHaH KeWiHr  >XublpMa bl
iWiHAZe Kananblk TEPPOPWU3MHIH, Heri3ri
okufanapbl 6ongbl. byn yakbitta 6ykin
anemfe KenTereH NapTusaHablk CoFbICTap
Xypin KatTbl, 6ipak Herisri ic-Kumbin
caxHacbl ayblnga 6ongbl, ewTkeHi Mao
10 Kactpo MeH leBapafa seWiHri 6apsbik
TeopeTnKTep KesnickeHzen 60n4bl.
Kananbik Teppopm3m, eH xakcbl Xafaanaa,
KOCbIMLLIA COfbIC Typi peTiHAe, an eH
>KaMaHbl Xafaanaa KayinTi ayblTKy peTiHae
Kapactbipbingbl. Kactpo MeH eBapa 6yn
Kana peBOMOLMANBIK OOCTaHAbIK —YLUiH
Kypecywinepre  «masap»  6oafaHbiHa
HblK ceHimai 6ongbl [14, p. 81]. 1960
XblNgapAblH oOpTacbiHAa faHa Kajasblk
TeppopusM 3 anabiHa narga 6onabl.
HerisiHeH JlaTbiH AMepuKacbiHAafbl aybin
napTM3aHAapblHbIH, XXEHINICI HOTUXKECIHEH,
CoHbIMeH kaTap Eyponagafbl, ConTycTik
Amepukagafbl XXoHe KanoHusafbl
Kanasnblk TEPPOPWUCTIK TOMTapAblH MNansa
6onyblHaH [Hemece kenbip >xafparnapsa
KaWTa XaHAaHyblHaH] KeWiH KepiHic TanTbl.

Xannbl anfaHga, kofaMaarbl HeneH
anbiM  >aTkaH  OCblHAAW  JlaHKecCTiK
KO3fanblCTapAblH epicteyiHe ceben

6onaTblH Heri3ri pakTop engik aneymeTTik
Xafaanbl eKeHiIH KOPbITbIHAbINAYFa
6onagbl.  AfHM  BysaH  aNeyMeTTiK
3epTTeyNepaiH MaHbi3bl Ofapbl eKeHiH
Tafbl 6ip peT ganengeHin otblp. COHAbIKTaH
2NeyMEeTTIK 3epTTeynepmeH HarnaHbICTbI
oKy baffapnamanapblH >acayda >anarbl
KOFaMZacCTbIKTbIH, ~ GipairiH - apTTbipaTbiH
KYHAbINbIKTapFa MaH bepinyi Tnic. Jemek,
onapAblH  MasMyHbl  CyHiCreHLUinikke,
TYCIHICTiIKKe, TO3iMAiNIKKe XaHe aMnaTusFa
bIKMan eTeTiH AOCTbIK >aHe 6enbiTwwinik
KaTblHaCTapblH cu—upyre baffapnaHFaH,
Xac ypnakTblH, KeHin- KYI/IIHe KaFbIMblAbl

>KafblHaH blKMan eTeTiHaeN eTin
KypacTbipblifaHbl  >eH [18, p. 163].
Cebebi >acTapfblH KOHin Kyh TYCiHKI

6onfaHaa, onap nucnaM MemaekeTi CUAKTbI
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CbIPTKbI MCAaM KYLUTEPiHiH, MyCbIIMaHAbIK
GiperennikTi MaHunyasumanay biknaabiHa
TyCin Kanybl MyMKiH. OHZaN CbIPTKbI KYLLTEP
ncnamablk,  paMmisgepai, Meapecenepai
XKOHE  XKeprifikTi  wueneHictepsi o3
MakcaTTapblHa >eTy YLWiH narjanaHagbl
[19, p. 13]. KnoubroxepaiH, amMnmpurKanbIk,
Tanzaybl KEpPCeTKeHAEN, TanTblK O6AIHICTIH
cebebiHeH nanga 6GonfaH  NaHKeCTIK
TonTap kebiHe 3KOHOMUKaNbIK, TeHCI3AiK
neH  aNeyMeTTiKk  >Kafjalbl  TeMeH
conTapAblH,  CafcuM  Hapa3sbliblfbIHbIH
cebeiHeH 6onaTbiHbIH aHbIK, KOPCETKEH
[20, p. 20]. Tapuxu TypFblAaH kapacak, 6yn
9NeMHiH, KkenTereH 6GeniktepiHae OypbIH
KONJAHbINbIN  KENTeH Cascn  30PAblk-
30MObINbIKTbIH, 6enrini 6ip TypaepiH KaiTa
XaHZaHablpy faHa emec. byn agictep
Ke3-KenreH TypfbljaH KeH, cunaTTanbim,
TanAaHbin, nikiptanacka TyckeH. bipak
afamM3aTTblH,  YMbITWAKTbIFbIH  eckepe
OTbIPbIM, COHFbl Ke3jepi TEPOPU3MHIH,
KaiTa nanga 6oaybl My/n4eM  XaHa
KyObINbIC peTiHAe Kapanybl KepeK efi XaHe
OHbIH, cebenTepi MeH OHbIMEH KYpecyaiH,
XOongapbl Typanbl elwTeHe alTnaraHian,
6ypblH cOHAbI BonmaraHAal TanKblaaHybl
Kepek.

KopbimeiHoel

JlaHkecTikTiH  ©e3iHaik  Tapuxbl  6ap,
NaHKEeCTIKTIH, WbIFy Teri MeH npakTuKacbiH
TYCiHY KMbIH €KEHIH eckepcek, Kasipri Tep-
popu3M ©3iHiH OypbIHfbl WAEOJOrUAChHI
MeH BafblTblH  XOfanTTel. MemnekeT
npaKTUKanblK, NlaHKeCTIiKMneH betne-
6eT Kesgecin, Kypec cTpaTerysacbl MeH
TaKTMKaCbIH >acayfa Maxbyp, Oyn yuiH
WbIFy Teri Typanbl 6iniM KaxeT. COHbIMEH,
NaHKeCTIK KOFaMAblK XaHe Casacu eMipgiH,
epekile KybbIbICbl peTiHAe ©3iHiH y3ak
TapuxblHa ue, Oy Typanbl NaHKeCTIKTIH,
naga 6onybl MeH NpakTUKacblH TYCiHY
KUbIH,  AereHMeH  Kasipri  3amaHfbl
TeppopusaM  OypbiHFbl  POMaHTUKaNbIK
NAeONOrNANbIK  KabbifblHA Me  emec.
Kasipri 3amaHfbl laHKeCTiK yNbIMAAPAbIH,
TOMTapAblH ~ >X8He  ajamAapablH  ic-
SpeKeTTepiHiH, cebenTepi «BuiK
MypaTTapgaH» eTe anbiC. J1aHKeCTIKTiH
Herisri cebebi aneymMeTTiK-3KOHOMMUKANbIK,
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KOHe Cascy TEeHCI3AiK, YATTbIK, HaCinAik
XOHe [AiHW KeMCITYWiNiKTeH TyblHAAKAbI.
XIX  facblpAblH,  eKiHWi >KapTbiCblHaAH
6actan, on agam3saT emipiHe XXI facbipfa
asak, bOackaH KOFaMAbIK-CaaCh  >XKoHe
MopanbAblk npobaemManapaplH, ayKbiMbl,
60/15KaMCbI3AbIFbl XXaHe cangapbl OOMbIHLLA
eH kayinTi dakTopfa alHanbIn, KoFaMAblK
eMipaiH, TypakTbl dakTopblHa anHaabl.
Kasipri anempaeri >keke  NAHKECTIKTIH,
KkemerimeH, 6acTbl cascum Macenenepgi
KanafaHaan wewy MyMKiH 6onmMagbl. OHbl
navpanany 6Genrini 6ip engeri asaTTblk
AEeMOKpPaTUANbIK, KO3fa/blCKa 3UsH
KenTipesai, Kofamabl Typakcbi3faHablpasbl.
[an con >eke NaHKeCTIKTIH, ap-HaMbICbl
asalifaHMeH, Keize o eTTeri Kbl/IMbICKa eTe
XakKblH 6onagbl. AKCUONOTUANBIK TaCiNA
KONZaHy Heri3iHae ANaHKecTiK apAanbiM

afemre gereH 6enrini AaMouUMOHanAbI
KaTblHAaCTbl  KasjbiMTacTblpaTblH  >KaHe
LLIOFbIpAAHAbIPATbLIH 6enrini 6ip

baffapsblk  >Kylere HerisgenreH pJereH
TYXbIPbIM >Kacayfa 6onagpl. Xeke agam
MEH MeMJ/eKeT Hemece OfaH >KaTaTblH
2/eyMeTTiK  TOM  apacblHAafbl  cascu
KYHABUIbIKTapAblH, COMKeC Kenmeyi MiHes-
KYNbIKTbIH, 9pTypAai dopmanapbiHa akenyi
MYMKiH: nmaccuBTi 6ac TapTyzaH 6acrtan,
TeppopusMae KepCEeTIITeH 3KCTpemMangpl
TYPAEH, KOAJaHbICTaFbl pexXnMMeH
KaTan Kypecke aeniH Kamtuabl. [ucco-
HaHCTapAbl KO  KaXKeTTiNlir  >OMNKbIH
60Nybl >KBHE KYHAbINbIKTAaPAbIH >aHa
KYMECiIHIH, KanbiNTacyblH bIHTaNaHAbIPYbI
MYMKIH. MyHAan >afganga Teppopabl
KONZaHbICTaFbl 91eMAiK TapTINTi e3repTy
ToCiNi peTiHAe aKTalTbiH WAEONOTUAHBI
KanbINTacTblpyfa 6onagbl. «O3imi3
— e3refep» JereH Keskapac 6acka
KYHABIBIKTAP >XYMECH Kabblngay Hemece
KabblngamayzblH, MCUXONOTUANBIK,
KaTblHaCTapbIH KanbINTacTbipaabl,
IKCTPEMM3MHIH, LUEeKTEH LbIKKaH TYpPiH
TYbIHAAWTBIHBIH KepeMi3. Casacu, yATLWbIA
XOHEe AIHW 3KCTPEeMU3IM MAeoNorvanapsl
TeppopusmM NAE0NOTUACHIHBIH,
aKCcMoNorusAnbIK Kypamaac 6Geniri 6onbin
Tabbinagbl. Kayin-katepnepai 6apbiHwa
asanTyfa bGafblTTanfaH Tybereini esrepty
YLLIH KaxeTTi bipkaTap AepekTep YCbIHAbI.
KopbITbIHAbINAN Kene, TeppopusM



«Bapsiblk, GpopManap MeH KepiHicTepae
6enbiTwWinik neH Kayincisgikke eH YJ/KeH
KaTepaiH, 6ipi 6oabin TabblnaTbIHABIFbIH»
Tapuxuy, 9NeyMeTTIK-SKOHOMUKAbIK >KaHe
reocasicm  affannapfa  GalnaHbICTbl
9NIeMHIH, Kelnbip ocan anmakTapbl YLUiH
faHa emec, HByKiN ©pKeHMeT YLiH Ae, OHbI
Tek BipikkeH >ahaHAblK aHTUTEPPOPIIbIK
MalZiaH faHa >XeHe anajbl.
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NCNAM 3KOHOMUKACBIHbIH AIHN-3TUKAJbIK

HETI3AEPI

H. Crambakues

AHHOTANI NS

MakanaHblH MakcaTbl >aarnbl 3TMKa MEH 3KOHOMWKaHbIH, ©3apa
HannaHbICbIH arikblHAAM, UC1aM S3KOHOMUKACIHbIH, MOpasbablK-
3KOHOMMKa/bIK HOpManapfa KaHLWanblkTbl MaH 6GepeTiHairiH
aHbIkTay. Makana kipicre, eki Herisri 6eniM XaHe KOpbITbIHAbIZAH
Typasbl.

MakanaHblH, ~ GipiHWi  6eniMiHge >ananbl  3KOHOMMWKaMEH
3TMKaNbIK, HOpPManapAblH, apacblHZafbl KaTblHaC 3epTTey-
re anbiHAbl. XIX facbipgasbl XaH-batuct Cal, JleoH Banbpac,
Anbdpes Mapwan cbiHAbl 6aTbICTblK, 3KOHOMWUCTTEPAIH 3KO-
HOMMWKA  FblNbIMAAPbIH  MOpafbAblK-3TMKaAblK  HOpManap-
fAaH 6enin kapacTblpy OafbiTblHA CbIHU Tanjay >Kyprisingi.
MycbinmMaH aneymeTTaHywwbicbl MIBH XangyH MeH dpaHuy3
onwbinbl XKaH-XKak PycCOHbIH, 3KOHOMMKanbIK LIeLWiMAEPAIH,
MSHIH TO/bIK TYCiHY YLIiH agamabl TeK 3KOHOMWKanblk 6ipaik
peTiHAe KapacTblpMaii agamMHbIH 6acka Aa KbipaapbliH 3KOHOMM-
Ka fblIbIMAAPbIHbIH, 3epTTey ascblHa KOCYAblH MaHbI3Abl1bIFbIH
anfa TapTKaHgapbl anLlblKTansbl.

EiHLWi 6enimae WCNaMHbIH, ~ 3KOHOMMKara KaTbICTbl
TafblbIMAApbIHAA  3TWKaNblK  HOpManap KaHLaNbIKTbl
JeHrelifie Ha3apfa anblHFaHAbIFbI 3epTTendi. Makanaga ncnam
3KOHOMMKACbIHAAFbl 3TUKA/NbIK HOPManap MeH MpUHLUNTEp
6ipiHWi ke3ekTe KypaH »xaHe CYHHET AereH eki KaHap Ke3zeH
6actay anatblHAbIFbl aliKbIHAAMbLIM, AIHW KalHap Ke3aepaeH
anblHFaH 3KOHOMMKabIK MPUHLMNTEPAIH, 3TUKaAbIK Kblpaapbl
3epaeneHyi. Atan anTkaHza nciaM 3KOHOMMKACh! agan KacinmneH
aliHanbICy, 3KOHOMUKasbIK TEHAIK, 9NeYMETTIK TeHAiK >XaHe
MEHLUIKTI kOopfay AereH 6acTbl MPUHLMNTEPre Heri3genreHAiri
aliKbIHAANbIM, ONapFa Xeke->eKe Tanjay xacanibl.

3epTTey HOTUXKECI MOpPasbAblK-3TUKaNbIK KYHAbIIbIKTaPAbIH
>Kannbl 3KOHOMMKA FblbIMAAPbIHAA aWbIpbIKLLa OPbIHFa We
EKeHZIrH Aanensen, wucnam JAiHiHIH 3TVKanblK HOpManapabl
3KOHOMMKabIK LWeLliMAep MeH apekeTTepiH axbipamac 6eniri
peTiHAe KapacTblpaTbiHAbIFbIH KOPCETTI.

Tyilin ce3dep: Vic1aM SKOHOMMKAChI, AiH, S)KOHOMUKA, 3TUKA, MO-
panb, d1eyMeTTiK TeHAIK.
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PennrnosHo-s3tnueckne oCHOBbl UC/TAMCKOW 3KOHOMMUKM

AHHOTaU‘VIil. LLeﬂbPO pa6OTbI ABNAETCA onpejeseHne B3aMOCBA3U 3TUKU N 3KOHOMUKWK, a
TakK>Ke poin MopaJibHO-3TUYECKNX HOPM B ncaamckom akoHoMuke. CTaTbs COCTOUT 13 BBeAEHWUA,

ABYX OCHOBHbIX yacTen 1 3aKHUYEHUS.

B nepBoi yactu cTaTby UcciefoBaHa CBA3b MeXAY SKOHOMUKOM U 3TUYECKUMU HOPMaMaMu.
MpoBeseH KpUTUUECKMiA aHann3 Ha paboTbl 3anasgHbix 3koHoMmucToB XIX Beka Xan-batuct Can,
JleoH Banbpac, Anbdpes Maplian o pasjeneHvn 3KOHOMUYECKON HayKu OT 3TUUECKMX HOPM.
YCTaHOBNEHO, YTO MYyCYy/JbMaHCKMn coumonor M6H XanayH n dparuysckmin dunocod Xan->Kak
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CrambakueB H.OK.

Pycco paccmatprBani BakHOCTb BKIHOUEHWS APYTrUX acrekToB YesioBeKa B U3ydeHre SKOHOMUKM
AN ONHOTO MOHUMAHUA CYTU 3KOHOMUYUECKUX PELLEHWUN, @ HE YesoBeKa Kak 3KOHOMUYECKON
eANHWLbI.

Bo-BTOpOM pazzene nccinesoBaHa CTENEHb BAUAHUSA 3TUYECKMX HOPM B MCIaMCKUX YYEHUNAX MO
3KOHOMUKE. B cTaTbe NccneayroTcs 3TMyeckme acnekTbl 3SKOHOMUYECKMX MPUHLMMOB, BbITEKAOLLNX
U3 PeNnrno3Hbix NCTOYHNKOB KopaH v CyHHa, KOTopble ABASKOTCS NMEPBOMCTOYHUKAMMN STUYECKINX
HOPM U MPWHLMMOB B UCNAMCKOM 3KOHOMUKE. bBblno ycTaHOBAEHO, UTO MCaamMckas IKOHOMMKA
OCHOBaHa Ha BeeHUN YecTHOro B13Heca, SKOHOMUYECKOM PABEHCTBE, COLMAbHOM PaBEHCTBE U
3aWWMTbl COBCTBEHHOCTM, KOTOPblE MPOaHaAN3NPOBaHbI MO OTAENbHOCTY.

B pesynbtate uccnefoBaHMs AOKazaHa 3HAYMMOCTb MOPaNbHO-3TUUECKMX LeHHOCTeW
3KOHOMMKW M NOKa3aHa HePa3pbIBHOCTb 3TMUYECKMX HOPM UClama B SKOHOMUYECKMX PELLEHUSIX.

Knroueewie c/ioea: vicnamckas 3KOHOMUKA, PEAUTUs, SKOHOMMKA, 3TUKA, MOpaJb, CoLMaibHOe
paBEHCTBO.

Religious-ethical Framework of Islamic Economics

Abstract. The article studies relation between ethics and economics to what role moral and
economic principles play in Islamic economics. The article includes introduction, two sections and
conclusion.

The first section discusses a relation between ethical norms and economics. We attempted to
critically analyze moral and ethical norms proposed by the western economists such as Jean-Bap-
tiste Say, Leon Walras, Alfred Marshal in XIX century. Muslim social scientist Ibn Khaldun and
French thinker Jean-Jacques Rousseau proposed not to consider an individual only as economic
unit but develop his other aspects and potential as part of their economic research.

The second section considers how far ethical norms of Islamic economics were researched.
The article emphasizes that norms and principles of Islamic economics derive from Quran and
Sunnabh, researches ethics of those economic principles. To be exact, we will determine that Islamic
economics is based on fair trading, economic equality, property protection and scrutinize each
that aspect.

The research results will prove that moral and ethical norms play a crucial role in general eco-
nomic science, ethical norms of Islamic economics consist an integral part of economic decisions
and actions.

Key words: 1slamic Economics, Religion, Economics, Ethics, Moral, Social Justice.

Kipicne enwemMaepaeH Toyenci3 e3AiriHeH

JaMblfaH Kap>Kbl CEKTOPbI TYNTEN KereHae

CoHfbl eKi OHXbIIABIKTA  KOFaMHbIH, 2/1eyMETTiIK-9KOHOMMUKAbIK
Kap>KblAaHAbIPY, NHBECTULMSA cany >KaffaublHbIH, TYPaKTblAblfbIHA Kepi
YPAICTEPIHAE  3TMKaNblK, HOPMaiapAblH, 9CEPiH TUTI3ETIHAIMNH anfa TapTbin Kenbip
caKTasyblHblH  MaHbI3AblbIFbl  Typasbl  Kap>Xbirep MaMaHAap alHaibiMAa XXypreH

3epTTeynep MeH Taakblaaynap apTa TycCTi.
2007-2008 xblnsapbl OpbIH anfaH anemMaik
JaFAapbiC KapXKbllaHAblpy TeTikTepi MeH

dAicTepiHAe  3TUKaAblK,  MPUHUMATEPAI
BacLbliblkka any Typanbl Taakbliaynapabl
TyAbIpbIn, >Xannsl 3KOHOMMUKaAafbl

3TUKaHbIH pPeniH KalhTa >XaHZaHAblpyFa
JereH cypaHbic 6ingipai. XXannbl 3TMKanbIk,
HOpManapablH KOFaMAblK ©MipAiH Kes-
KeAreH canacblHAa MaHbI3Abl EKeHAiri
opTak, KeficiareH yCTaHbIM. JTUKanbIK,
HOpManapablH cakTanybl acipece Kap>bl
Hapblfbl >akCbl JAamblfaH enzepae aca
MaHbI3Zbl PeJire ne ekeHgiri Typasbl Kbi3y
TafKbliaynap OpblH anfaH. ITUKa/bIK
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bipkaTap Kap>KbIblK Onepauusfa LiekTey
Korofa wWakbipysa [1, p. 2-3]. Byrinri
TaHAafbl BU3HeC NeH SKOHOMMUKafFa, acipece
KanuTan HapblFbl MeH 6aHK CcekTopbiHa
3TUKaNbIK eJseMAEPAI UHTerpauusiayFa

WaKbIpyLWbl  YHAEy/ep OcCbigaH  Kenin
TyblHAAWAbl.  BaTbiCTblK yArigeri  Kapxbl
XyneciHge — ae  apTblK  KOpJapablH,
SNIeyMeTTIK-M3leHM, KOpllafaH opTafa

nanganbl >Kobanapfa >ymcanybl absan
caHanagbl. KapxblnaHablpy — KOpaapbiH
3TMKaNblK, HOpManapablH, LweHbepiHae
KONAAHbINYAbIH 3KOHOMMKAHbIH,
TypakTbl JAaMyblHa Kocap VyJaeci 30p
eKeHgiri MorbiHAanaabl [2]. Xannbinama



HcnaM 3KOHOMUKACBIHBIH, AiHU-3TUKAJbIK HeTi3zaepi

anfaHja, ASCTYpAi Kap>Xbl >yneci MeH

ncnamaplk  KapXKbllaHablpy — KyneciHe
opTak ~ 3TWKanblK  KYyHAbUIbIKTAp — 6ap
eKeHairiH  avTtyra 6onagbl. [ereHmeH
ncnaMm  3KOHOMMKACbIHAAFbl  3TUKabIK
HOpManapablH  ayKbiMbl  KamWTaaUCTiK
xynere KapafaHza anekanaa
ayKbiMablpak.

Vcnam 3koHOMMKacbiHa ToH 3TUKaNbIK,
HOpMasap MeH npaKTUKablK Kafuzganap
6ipiHWi ke3ekTe KypaH >xaHe CyHHeT
JereH eki KalHap Ke3re Herisgenegi.
DKOHOMMKaMEH 3TUKaNblK HOpPManapAblH,
apacblHAafbl GalinaHbICTbl  Tasjayfa
b6afbiTTanfaH Oipkatap 3eptTeynep bap.
OnapabiH apacbiHga Wilson [3] akoHoMKKa,
AiH XoHe 3TuKa apacbiHAafbl 6alinaHbICTbl
3epgenei  Kene  MOHOTEUCTIK  AiHAep
KaTapblHa >kaTaTblH WyZan3Mm, XpUCTWaH
XKOHe McnaM AiHAepiHAeri 3KOHOMUKaNbIK
apekeTTepre KaTbiCTbl aWlTbIIFaH  AiHW
TafblIbIMAApPFa >KeKe TOKTasblM KETKEH.
Umer Chapra [4] AiHM  TaHbIMHbIH
aflaMHbIH, 3KOHOMMKaNbIK dpeKeTTepi MeH
WweLimaepiHe acepi Typanbl 3epTTen, 6aTbIC
KOfaMmblHAa KabblnjaHfaH CeKyaspusM
KafuaaTTapblHbIH HITUXECIHAE d1eYMETTIK
FbIIbIM  CafanapbiHblH,  AIHA  3TUKaNbIK
HopManapaaH anblCTaTblIFaHAbIFbIHA
Tangay >yprisreH. Boutayeba, Benhamida
xoHe Guesmi [5] wcham  AiHiHAETI
3KOHOMMKA MEH 3TUKaHbIH apa-KaTblHACbIH
3epTTen, AiHW 3TUKa/bIK eaWeMaep nciam

3KOHOMMUKAChl MeH KapXbl >YMECiHiH,
axblpamMac  bGeniri  gereH  HaTuXKere
KETKEeHAIriH  alTagbl. Apab  TiniHze

Xa3blnFaH eHbekTepaeH al-Qaradawi [6]
3TMKa MeH Mopasb eJlleMAepiHIH nciam
3KOHOMMKACbIHAAFbl Pei Typanbl XasfaH
KiTabblH atan eTtyre 6onagbl. Kitanta
ncnam 3KOHOMMKAChIH epekLIeNenTiH TepT
TYPAI Kblpbl 6ap eKeHAiriH anfa TapTKaH.
Onap: 1) [iHn TafblibiMAapFa Herisgenyi;
2) ITuKanblk HopManapAbl HaclibliblkkKa

anatbiHAablFbl,  3) >Kannbl  agam3atTbiH,
urinirine  GafbiTTanfaHgbiFel;  4)  Oprta
XONAbl  YCTaHy epekwweniri.  AtanfaH
epeKLenikTepre  Xeke-Xek  ToKTasblim,

OHbIH, iWiHAE WNCAaM 3KOHOMWKAChIHbIH,
AIHW  3TUKaNbIK  KblpAapblH  KEHiHeH
TafKbifa anfaH. icnam 3KOHOMUKAChIHbIH,
TabbICTbl TEK afZan >KOJAMEH Taybin agan

KONMEH  >KymMcayfa OyiMblpaTbliHAbIFbIHA
Hasap ayjapTa OTbIpbif, WUCAAMHbIH
Tabbic Taby >XOAblHAA aZamMWn 3TUKaNbIK
KYHAbINbIKTapAbl  KypbaH eTyre Kapchbl
eKeHgirine epeklue ToOKTanfaH. Mansour
oaHe Ben Jedidia [7] ncnamaplk 6aHKUHT
canacblHa ToH 3TUKaAblK HOpManapabl
alikblHAan, Kasipri - yakbITTafbl  MC1aMm
HaHKTEpiHIH ~ 3TUKanblk  eawemaepre
KaHLLaNbIKTbl CONKEC eKeHAiri TypacblHAa
3epTTey XyprisreH. Xananbinama anfaHga
3KOHOMMWKA canacbiHAa Tasamn eTiNeTiH
9AEeNTepAiH, Herisrinepi — MenipiMainik,
WbIHAMbIALIK, ajanAblK, TOJEPaHTTbIAbIK
MeH aAiNAik ekeHairiH atan etegi. R. Gerald
[8] >kannbl ncnam AiHiHAEri MOpanbAbIk,
KYHABUIbIKTapAbIH, peniH 3epTTeyre
bafblTTaFraH  MakanacbiHAa  3TUKaHbIH
aHblKTaMacbl MeH TapuxblHa KeHipek
TOKTanfaH. ©3 3epTTeyiHie WHAYW3M,
6yaamsM, wyaavsMm, KOHOYUM3M  cekingi
AiHZepre opTak 3TUKaNblK eseMaepaiH,
6ap eKkeHAiriH anfa TapTafbl. JTUMKaHbIH
TapuXblH KeHe  Jdyip, opTa facblp
XOHe XaHa J4ayip Jen ywke 6enin
kapacTolpfaH. KeHe pgayipre exenri rpek
bunnocodTapblHbIH, 3TMKa MEH Mopasbfa
KaTbICTbl OW  TO/MfaynapblH  XaTKbI3Ca,
opTa facblp Ke3eHiHe XPUCTMaHAbIK MeH
NCNaMHbIH, KeH TapanybiMeH 6ainaHbICTbl
HacuxaTTasfaH 3TUKanblK, KYHAbIAbIKTapAbl
TonTacTblpFaH. An  >XaHa Jdayip Aen
XVII-XIX  facbipnap apanbifblHAa o4en
neH 3TWKafa KaTbiCTbl  KajblMTackaH
Teopuanapabl kapactbipfaH. H. Furgani [9]
ncnam 3KOHOMMKACbIHAAFbl Tayapiap MeH
KbI3MeTTepi TyTbiHy 9aebiH 3epTTereH.
Wcnam enwemi 6oibiHWa Tayapiap MeH
KbI3METTEPAI TyTbiHyAafbl TyMKi MakcaT
alaMHbIH, O ETEN TS KaXkeTTifiriH
oTeyMeH LUeKTesIMey KepekTiriH —asfa
TapTa OTbIPbIM, OHbIH, aPTbIHAA XKEKE XaHe
KOFaMAblK WrinikTepre KON >eTKi3y gereH
acbln MypaT Ke3geny Kepek eKeHAIriH

antaabl. COHbIH, Heri3iHAe uWcnaMaarbl
TYTbIHY TEOPUSAChI MOPasbAblK-3TUKAbIK
HOpManapfa Toyenai eTiNreHAiriH

bekiTkeH. Vicnam AiHiHIH 3KOHOMMKabIK
UTINIKTEPAI TYTbIHYAbIH HETI3ri Kafuaanapbl
peTiHAe MblHaHAAlM NpUHUMNTEpai aTan
eTeji: AiHHIH agan eTkeH ham nargansbl
WTINIKTEPAI TYTbIHBIM TUBIM CafibiHFaH api

165

https://adamalemijournal.com
ISSN 1999-5849



CrambakueB H.OK.

aflaMHbIH >keke 6acbl MeH KOofamfa 3uAH
TUMI3eTiH Hapcenepai TyTbiHyAaH aynak
60/y; bICbipanwblIblK MeH capaHAblkka
KON BepMECTEH eKeyiHiH opTacbiHAa Terne-
TEHAIKTI cakTay.

Wcnamaafbl 3TUKaHbIH OpHbI Typasbl
a4ebneTtep MeH 3epTTeysep AiHW KarHap
Ke3AepAe KeareH 3Tkablk HopManapablH
ayKbIMbl©TEKEHKIHEXKaH->KaKTbleKeHAIMH
kepcetesi. Cebebi ncnam TafblibiMAapPbI
Tek agaMHbIH KyaaiMeH 6aifaHbICbIH faHa
peTTeyMeH LUeKTeAMeNAl, AiHn yKiMaep
aflaMHbIH ©3re KofaM MyLuenepiMeH XaHe
aliHanacblHAaFbl >KaHAbl->KaHCbI3  >Kambl
TipWinik atay/sbIMeH KapblM-KaTblHACbIH
Ty3eTyre pe OafbiTTanfaH. Vcnamgarbl
KepkeM MiHe3 6eH 94enTiNikTiH ayKbIMbl
TINTi  afaMHbIH,  ©3 iWKi AyHWeciMeH
6arnaHbICbIH fa KamMTuAabl. byn MakanaHbiH,
MaKcaTbl TakblpbiNkKa COWKeC >acajfaH
anjblHFbl 3epTTeynepai 3epzgenei Kene,

ncnam 3KOHOMMKACbIHAAFbI MOpanbAblK-
3TUKaNbIK, HOpManapsablH OpPHbIH
alrikblHAaMN Kepcery.
9dicHama
Makanafa 9Aic  peTiHAe  JIOTuKa,

TYTacTblK  MEeH >KyWeninik npuHUUNTepI
MEH a/JeyMeTTaHyNblK 3epTTey aaicTepi
baclblNbiKKa anbiHAbL. ATan anTkaHza
a4ebveTTepre wWony >acan Tanjay ajici
MEH 3epTTey HaTUXeNEepPiH CanbiCTbipMabl
Tangay ajicteMeci koagaHbinabl. Makana
eKiHLWi peTTiK AepeKKe3aepre Herisgens,.

Smuka meH IKOHOMUKAHBbIH
apa-KamboeiHacol

XX facblpfa OpblH anfaH 3KOHOMMKA
FbIIbIMAAPLI MEH 3TUKaHbIH, apacblHAafbl
axkblpay Mnpoueci aTaiMblll eKi canaHblH
JamybiHa bipsen kepic acepiH TUri3gi. Sen
[10, 43 6.] 3KOHOMMKaA FblJbIMAAPbIHbIH,
eki 6ipael Kbipbl 6ap, Bipi — 3TMKanbIk
HOopManap, EeKiHWICi —  WHXUHUPWHT
SAFHU  MaTepuanablK-TEXHUKANbIK — >Kafbl
b6ap ekeHgiriH anfa TapTagbl. OHbIH
avTyblHWa Kas3ipri 3amMaHAafbl yaepicrep
3KOHOMMKaHbIH, MaTepuanblk-
TEXHWKaNbIK KblpAapblHa LLEKTEH ThIC KOHIN
6eniHin ececiHe 3TUKaNbIK Kblpbl eCkepycis
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Kasbin KOWFaHAbIFbIH KepceTesi. PacbiHaa
3KOHOMMKA FblAbIMAAPbIHbIH, 6ip 6eairi
3TUKaNbIK, HOpManapfa Heri3genreHsiriH
avTyfa 6onagbl. ATakTbl aneyMeTTaHyLUbl
N6H XanayHHbiH (1332-1406) 3amaHblHaH
6actan «asam banacbl YLWIiH €H WriAiKTICi
KaWcbl» JereH Macene Tabbicka XeTy
Xongapbl  MeH  TabbicTel  Genicyre
KaTbICTbl 3epTTeyNepAiH ©3eKTi Ccypafbl
bosbin kenreH. Agam Cmut (1723-1790)
XoHe e3re e 6aTbICTblK 3KOHOMMKaHbI
3epTTeywi dunocodTap fa «asam banachl
Kanah emip cypy Kepek» AereH cypaktbl
3epTTeynepiHiH e3eri etkeH [10, 47 6.].
KeniHipek XaH-batuct Cani (1767-1823),
JleoH Banbpac (1834-1910) xaHe Anbdpes,
Mapwan (1842-1924) 3KOHOMMKabIK,
apeKeTTepaiH, MaTepuaniblk-TEXHUKaNbIK
KblpblHa Kebipek MaH bepin, HaTUXeCiHAe
«afjlaMbl 3KOHOMUKaNbIK SpeKkeTTep MeH
wewiMmaepre >XeTenenTiH MOTUBTEpP MeH
OHbIH, HaTUXKeNepi» Typaibl 3epTTeynepai
«3KOHOMMKABIK, npouectepain
TEXHWKaNbIK  Kblpaapbl MeH  TUiMAiniK
>aKTapblH aHblKTay» 6afbITbIMEH TO/bIKTaN
anmactbipabl. byn >xaHa 6afbiTTbiH, 9pi
Kapaw gamybl MNon CaMyenbCoHHbIH, (1915-
2009) bacTamacbiMeH 3KOHOMMKaaa 60bIMN
XaTkaH yAepicTep MeH KaTblHacTapfa
MaTemaTuKanblK  dAicTepMeH  Tanjay
acaWTblH «MaTemMaThKasiblK, 3KOHOMMKa»
SAICIHIH, KO/NAAHbICKA eHyiHe anbin Keng.
Ocbl opanga flaioHen Po66uHc (1898-
1984) sKkOHOMMKA FblbIMAAPbIHbIH, 3TMKA
iniMaepiHeH axkblpafaHAbIfblH Xapuanagbl.

1850-wi XbingapgaH 6Hacran  3Ko-
HOMMKa canacblHAafbl 3epTTeynep-
ae Jleon Banbpac, Anbdpes Mapuuan
XoHe [xoH Xwukc (1904-1989) cbiHAbI
WHCTPYMEHTaNUCTTIK ~ AICTI  KoazayLbl
3KOHOMUCTTEPAIH HaFbiTbl 6acbIMAbIKKa Me
6onabl. Onap 3KOHOMMKaNbIK LiewiMaep
MEH 9peKkeTTepAiH MIHIH HaszapfaH TbIC
KanAblpbIn, —anfallukbl Ke3sgeri «ajam
Kanam MaHAI eMip cype anajbl» fereH
3epTTey CcypafblH «pecypcTapibl KonazaHy
YPAICIH Kanan TwiMai eTin  GapbiHLA
Ken Tabbicka KON >XeTkizyre 6Gosnagbl»
JereH cypakneH anmacTbipabl. MyHzaan
6afbIT 9NeyMETTIK TEHAIKTI Ha3apAaH TbIC
KanZblpbin TeK MaTepuangblk wrinikrepre
bacbiMablk, 6epeTiH [lapeto TuMiMginiri



HcnaM 3KOHOMUKACBIHBIH, AiHU-3TUKAJbIK HeTi3zaepi

(Pareto optimality) cusakTbl TeopusanapabiH,
TybiHA@YbIHa TypTKI 6ongbl. byn apic
TUIMAINIKTI  9AINAIKTEH apTblK KOMHOMEH
epekweneHesi. LUbIHbIHAA 3KOHOMMKANbIK,
YpAicTepre TeK KaHa MaTepuangblk-
TexHVKanblK Typfblga bafa bepymeH Liek-
Teny Kenbip 3KOHOMMKaNbIK dPeKeTTeEPAEH
TYbIHAAUTBIH ~ MOpasbfa ColKeCc emec
XafbIMCbI3  9cepsiepsi  HasapfaH  TbiC
Kanablpaabl. [11, 100 6.]. Mbicanbl
Sen [10, 49 6] auTybliHWwa [apeto
TUIMAINITT  3KOHOMMKANbIK  9PEKeTTiH,
MaTepuangblk TUIMAINITIHE LUEKTeH TbIC
b6acbimablk,  bGepin, ececiHe wurinikTepai
Kavita H6enyaiH, MaHbI3AblblFbIH €CKepyci3
Kangblpazbl. [Napeto TMiMainiri 6oMbIHLWA
erep kofamgarbl 6ip MyKTaXk ajaMHbiH,
>Kafp,a17|b|H Ty3ey  AdynetTi OpTaHbIH
UTiNIKTEPA] afblN-TEriN TYTbIHY MYMKIHAII’IH
6enrini 6ip peHrenge |<,¥p6aH eTy,a,l Tanan
erce OHAa 6yn wewiMm TMIMCi3 60AbIN
ecentenesi. Mopanbzblk ham aneymettik
TYPFbIAaH anfaHAa MyHAal TYXKbIPbIMHbIH,
WhIHalMbl emipae konjay Tabybl ekitTanam.
Cebebi agam HanacbiHa ToH Tabusn TYMCIK
ce3imiHe cancak ajgamjap KofamAaafbl
MyKTaX >KaHAapfa KO/A yWblH 6Gepyre
dpKaLlaH AanblH Typasbl. KanbipbiMAbIAbIK,
Lapanapablh Ke3-KeareH Koramaa KeHiHeH
KongaHbic Tabybl [aTepto  TWiMAInIri
CeKiNAi WHCTPyMeHTanAbl 3KOHOMMWKafa
ToH TY>KbIPbIMAAPAbIH LWbIHaWbI
eMipre CaMKec eMecCTiriH aWKblHAaNAbI.
DKOHOMMKafa WHCTPYMEeHTanAbl Kapay
d4ici KOofaMzafbl KeAeWnikTiH AeHreniH
MYy/N4EM enemengi. Onutnece KofamAaarbl
AdyneTTi KaHAapAbIH, YHVIeCiHiH,
a3faHTam 6eniriHiH, e3i Kep,emnepp,n-l,
Ka)KGTTIﬂIKTepIHIH, 6enrini 6|p GeniriH TinTi
TO/IbIKTAN eTeyre xeTep egi. MycbiMaH
aNleyMeTTaHylWbICbl  VIBH XanayH >koHe
XKaH-Xak Pycco (1712-1778) s3koHOMMKa
FblIbIMAAPbIHbIH 6acTbl MakcaTbl — asamabl
TeK 3KOHOMWKanblk bGipaik peTiHAe faHa
emMec, OHblH, BoaMbIcbiHa BipTyTac Kapan
TYCiHY Kepek eKeHZiriHe Hasap ayzapfaH.
AfHN aneymeTTiK KyOblabICTapAbl 3epTTey
6apbICblHAA aZlaMHblH, TeK KaHa GU3mKanbik
HeMece MaTepuanblk XafblH faHa emec
OHbIH, MiHE3-KY/IbIK, 3TUKa/bIK, d1€YMETTIK,
MCUXONIOTUANBIK ~ >KBHEe  ajamrepLuinik
KblpsiapblH  Kanepae ycCTay KepekTiriHe

baca Hazap aypapfaH. Cebebi apam
6anacbIHbIH MakcaTbl TeK KaHa GU3mKanblk
KaXeTTINIKTePiH ©TeyMeH  LueKTeAMeNna,
afiaM e3iHiH asn-aykaTblH Ty3eyMeH KaTap
2/1eyMeTTIK CTaTyCblHbIH, >Ofapbl 60ybl,
MOPpanbAblK KYHAbUIbIKTapAbIH, CakTanybl,
NCUXONOTUANBIK KaHaFaTTaHybl MEH PyXaHW
>KaHFbIPYbl CUAKTBI KaXETTINIKTEpAi eTeyre
yMTbiagbl. Ocbl yCTaHbIMAbl KOAZayLubl
Sen [10, 53 6.] sakOHOMMKaNbIK BpPEKETTEPrE
ntTepMesnieyLli MOTUBTEP MeH MakcaTTapsbl
MOPpanbAblK-3TUKaAbIK TypfbldaH elen
3epTTey 3KOHOMMWKA FblAbIMbIH 6anbiTbin
TUIMAINITIH  apTTblpaTbIHAbIFbIH  aTadbl.
An kaHga aa Oip ypaicTiH HaTUXKeCiHeH
repi  npouecti4  bapbiCbiHa  K&Hin
6eneTiH  UHCTYPMEHTaNIUCTIK 3KOHOMMKa
6afbITbIHbIH, ©Kingepi KepiciHwe asamfbl

«homo economicus» fen, OHbIH Tek
3KOHOMMKANbIK, KblpbIHa KapaymeH
wektenreH [11, 101 6.]. Sen [10, 67 6.]
XKanoHusaga  KyprisireH  3epTTeyaiH,
HOTUXXECIHAE afaMHblH  3KOHOMMUKANbIK
wewiMaepi  apkawaH  ©3iHiH  Xeke
MaTepuangbik, KaXKeTTiNiKTepiH
KaHafaTTaHAblpyFa bafbiTTana

6epMenTiHairi aHblKTaNfaHAbIFbIH
aviTagbl. 3epTTey HaTMXKeci asamaapAblH
MyKTax XaHzapfa >KaHaLWbIPbIK
TaHbITbIM, KaWbIPbIMAbIAbIK, LUapanapbiH
Xacay >OoJsblHAa Kelge TiNTi ©34epiHiH,
Xeke MyaaenepiH KypbaH —eTeTiHAiriH
kepceTtkeH. COHAbIKTaH  aZamzapablH
3KOHOMMKanbIK LWewiM kabbligaynapbiH
TeK KaHa MaTepuaniblk MOTUBTEPMEH
6anaHbICTbIpyFa 60AManabl. AZamaapabiH
3KOHOMMKANbIK, apeKeTTepiHe Mopanb, AiH
KaHe  AacTyp ceKlnp,| KYHAbBUIbIKTaPAbIH,
Ja acepi bap ekeHAiriH xokKa Wblfapya
6onmarigbl. Kenbip apamaapapiy ©3iHiH
xeke MYﬂKIH elKaHAaanm MaTepuangpik
Kepi KaWTapbiMbl >OK KalblpbIMAbIAbIK
LWapasapfa >KyMcaybl COHbIH, aifafbl.

Bruni meH Sugden [12, 49 6.] skoHOMUKa
FbIIbIMAAPbI HITUXKENEP MEH MOTUBTEPAI
3TMKaNbIK, ©/leM TypFbiCbiHAH Taazaychl3
eMlp cype aNMaNTbIHAbIFbIH affa TapTbIn,
Kasipri  3aMaHjafbl  3KOHOMMWCTEPAiH,
cana mMamaHzapbl MeH dunocobTapabin,
MOpasbAblK HOpPManapAblH pPeniH KaihTa
KaHAAHAbIPbIN  >KaTKaHAbIFbIH — akTadbl.
Typni ynTTap MeH Kofamzgapaa >XyprisiareH
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IMMepuKanblK 3epTTeyNepaiH, HaTuXec
ajanablk, >KaHalblpsblk, 6ayblpMangpik,
KepKeM-MiHe3 TaHbITY CUAKTBI
MOpanbAblK KYHAbIIbIKTAPAbIH, ajaMHbIH,
3KOHOMMKanbIK LWeLWiMaepiHe MO3UTUBTI
OH, 9Cep eTeTiHAIrH kepceTkeH [13, 53 6.].

Ucnam sxoHOMUKacbIHbIH Mopaibabii-
amukansik
e/1wiemdepmeH 6ailiNIaHbICLI

Mopanbabik-3TUKaNbIK enwemaep
Gapablk  AIHAEPAIH  TafblibiIMAapbiHAA
HacmxaTTanaTblH  OpTak,  KyHAblIAbIKTAp

60sbiN Tabblnagpl. Ocipece agamapablH
GapAablfblH  TeH KapayAbl [A2pinTeunTiH
ANnnafaH asH eTinreH jiHaepae Mopainbfa
epekwe KeHin  beniHeai. Kofamabik
eMip ajamgapablH,  Ty6i 6ip aTagaH
TapafaHAbIfbIH ecTepiHe canbif, TipLwinik
eTy YWiH Bip-BipiHiH XapaeMiHe MyKTax
eKeHAiriH  ce3gipeTiH  dakTopaapabiH,
6ipi. ©O3apa yKcacTbIKTapblH Ce3iHreH
ajamM3aT KOofaMblHa ToH opTak Myadenep
onapaplH, 6ip-6ipiHe pereH 6Gayblpma-
WbIAbIK Ce3iMAEPiH apTTbIpbIn, ©Mip-Aik
KaXKeTTiNKTepiH  eTeyae ©3apa  Xap-
AemzecynepiH  HblFantagbl.  XKaHawbip-
NbIK, NMEH CbINACTbIK, SAINAIK NeH afanapik,
CUAKTBI  MOpanbAblK  KYHAbIAbIKTapAbIH
cakTanybl KOfaM MyllenepiHiH e3apa
cabakTacTblkTa ©Mip CypyiHiH Kenii.
MoHOTeunCTiK aiHaep KaTapblHa >XaTa-
TbIH MC/aM, XPUCTUAHABIK >XoHe Wnysan3m
TafblNbIMAAPbI Nakbipaap MeH MickiHaepre
mMaTepuangplk — Typfbla  Kapannacyfa
wakblpagbl. OnapablH, iWwiHAe acipece
ncnam giHi KablpbIMAbUIbIK >Kacayfa Ken
yrittengi. Kacuetti KypaH kitabbiHga 167
afTTa MyKTaX >KaHAapfa KarblpbIMAbIAbIK
kepcetyai papintereH [12, 116.]. Mbica-
Nl bakapa cypeciHib, 215-wi asaTbiHAa:
«Onap [caxabanap] ceHeH (ya, MNalirambap)
(kalieipra) KYMCanTbIH Hapcenepi
Typanbl cypaingpl. «CeHaepAiH KalrblpaaH
XyMCafaHAapblH ~ aTa-aHafa,  >KaKblH
TybICTapfa, XeTiMAepre, MicKiHAepre >xaHe
Xonayweblnapfa (6osceiH). He  kanbip
KblCaHAap A3, WbIHABIFbIHAA, Anna — on
Typanbl binywi» gen aint» gen GyMbipFaH.
MopanbablK-3TUKaNbIK  KYHAbLIbIKTaP
MyxammeT nanfambapsbiH, (c.a.c)
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XajucTepiHae e eTe Ken AdpinTenreH.
Manfambap XaANCTepiHIH BipiHae:
«KnAMeT KyHri aMan TapasblCbliHAA KOPKEM
MiHe3eH ayblp TYCETiH aMan >XXOok» Aer,
AIHW  KYAWbINBIKTaPAbIH, iWiHAE KepKem
MiHe3re epekile opblH 6epreH. backa 6ip
xagucinae: «LbIHWbIA, agan cayparep
KMsMeTTe nanfambapnap, LWbIHWbIAZAP
XaHe LWeniTTepmeH bipre 6onagbl» aey
apKblNbl caysa-caTTbiKTbl afan XYPridyaiH
cayabblH epekiwenereH. AtanfaH KypaH
afTTapbl MeH XaaucTep KepKemM-MiHe3fiH
Xannbl ajaM eMipiHAe, OHbIH iWiHAe
3KOHOMMUKaANbIK, ~ ©MipiHae  aWblpbliKLla
OpblHFa e eKeHAIriH alikbiHAaWAbI.

Wcnam  giHiHIH,  TafblibiMAapbiHAA
aflaMAapAblH, 3KOHOMUKaNbIK apeKkeTTepi
MEeH LewWiMaepiHe KaTbICTbl KenTereH
OyMpbIKTap MeH TbiMbIMAap KeareH. [iHn
OyMpbIKTapAbIH 6ipi MiHAETTEYLUI KyLIKe e
60s1caeHgi bipibIHTaNaHABIPYLUbI AeHTenae.
Vicham AiHiIHIH 3KOHOMMWKA canacbiHAAFbI
e3re AiHAEpAeH epekLeniri 3KoOHoOMMKa
canacblHa KaTbICTbl  XafAasTTap MeH
YKIMAEPAI erken-Terkenni  KamTyblHAA.
Caypa-catTblk, KaCinmneH alHanbIcy, Xasfa
6epy, xanfa any, Kapbi3 anbicbin-6epicy,
MypaHbl besnicy, opTak, CepiKTecTik Kypy,
WHBECTULMA KYH, XXYMbICMEH KamTy MeH
XangaHbin >XYMbIC icTey, TabbiCTbl Benicy,
Tayapfiap MeH KbI3MeTTep 6HAipy MeH
oNlapAbl TYTbIHY AenTepi, KalblPbIMAbIAbIK
6epy, eriH >aHe Man LapyallbliblfbIMeH
aviHanbIcy cekingi 3KOHOMMUKaNbIK
opekeTTepai petteyre apHanfaH KypaH
afTTapbl MeH xagnctep eTe ken. ATaiMbliw
Macenenepre KatbICTbl AiHW YKIMAEPAIH
3TUKaNbIK, KblpAapblH  3epaenen Kene
NCAaM  3KOHOMMKAcbl  TeMeHaerigen
MOpanbAbIK-3TUKaAbIK,  KYHAbIbIKTap+a
Heri3genreHairii antyra 6onagpl.

Pusbik-Hecibe Taby >xonbiHaa apan
KacinneH avHanbicy. KypaHHbIH BipkaTap
asTTapbiHAa Anna Tafana agam 6HanacbiHa
Xep 6eTiH Kesin ©3iHiH, pu3blfblH Taybln
xeyre yHAengi. Mynik cypeciHib, 15-wi
aaTbiHAa: «CeHgep YLWIiH >Xepai KeHbic
eTin xapatkaH — Con [Anna]. EHA OHbIH
[xepOiH] wapTapabbiHAa XypiHaep Ae,
OHbIH, [A/1aHBIH] PU3bIFbIHAH  XXeHAep.
ham (Kuamem «kyHi) kawWTa Tipiny ae
CofaH [Annara] kapain» peniHreH. Vicnam
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3KOHOMMKAChI bonbIHLLIA ajamgap-
AblH  KacinneH  aliHaibicyfa  AereH
MYMKIHWINiKTepi TeH 6oaybl THIC XaHe
3KOHOMWKANbIK WrifikTep MeH pecypc-
TapZablH 6apabifbiHa BipAen KO XXeTiMAIAITi
KamTamacbI3 eTinyi aca MaHbizgbl. Vcnam
AiHI pecypcTapabl Tek kaHa 6enrini 6ip
TanTapfa faHa KOJDKeTIMAI eTin, ececiHe
Xaffanbl TOMEH KOfaM  MyLUenepiHiH
MYMKIHAIMH  WeKTeywi  3KOHOMWKaNbIK,
Xyhenepre CbiIHMEH Kapangbl.

Oainaik  npuHuuni. Vichamgarbl
AIHW yKiMZAepai TepeH, 3epzenereH ajgam
OoNapAblH actapblHAA d4INAIK NPUHLMMIHIH
>XaTKaHbIH aHfapazbl. LWbIHbIHAQ,
KaHZan Ja b6ip icke OynMbipFaH AiHK
yKiMZep 9AinaikTi opHaTyfa OafblTTanfaH
60nca, AiHW LWeKTeynep MeH TbldbiMAap
3Y/IbIMABIK MEH dAINETCI3AIKTIH XObIH Kecy
YWiH 3aHAacTbipblifaH. Mblican peTiHze
NCNaMHbIH, BCIMKOP/IbIKKa ThlMbIM CanyblH
kentipyre 6onagbl. Vicham eciMKopAabIKTbI
e3re agaMapAblH, XeKe MeHLiriHe Kon
CyFy Aen Hafanan, aAiNeTci3fik 31eMeHTIH
KaMTbIFaHAbIKTaH TbiibiIM canfaH. Cebebi
ncnamablk Kapkbl Xyneci 6olibiHLWa Kapbl3
KeniciMwapTbl Kapbi3fa anblHFaH MYAIKTI
6opbIW MeciHeH BOpbILWKEPAIH MeHLUIriHe
TOMbIKTAN ©TKI3eTiH KeficiMwapT 60sbIn
Tabblnagbl. Jemek, Kapbi3fa anfaH MyikTeH
TYCKEH TabbiCc TyrenimeH 6o0pbiKepAiH,
XeKke MeHLiri 6onbin ecentenesi. Kapbizfa
aNblHFaH MEHLIKTIH, YCTiHEeH KOCbIMLIa
ecim Tanan ety OopbIWKeEpPAiH, >Xeke
MeHLUiriHe Kon cyfy 6onbin ecentenegi.
CoHpal-aK, YpAbIKTbIH, XapaM eTinyiHaeri
MakcaT Ta aAaMHbIH >XeKe MeHLIriH
aainetcizgikteH kopfay. Ocblialia TbiibiM

Ca/blHFaH  9pekeTTep4iH  acTapblHAa
aflaMHblH ~ >XeKe  MeHLWiriH  Kopfan,
3KOHOMWKaNbIK  SAINETTINIKTI  OopHaTy

MaKcaTbl XXaTKaHAblFblH aHfapyfa 6onagbl.

Melip6aHablK NeH >KaHalWbIPAbIK,
TaHbITy. Wcnam  3KOHOMMKA  XKYWeECi
Xannbl KOFaMHbIH  d/-ayKaTblH  Ty3ey
YWiH >Kanfbl3 3KOHOMMUKaNbIK SAINAIKTIH,
caKTanybl >XEeTKifKCi3 Aen KapacTblpajbl.
DKOHOMMKabIK, KaTblHacTapAafbl
aainettinik  aneymertik  HalrnaHbicTap
MEH  aZamrepLllinik  KyHAbIAbIKTapAbl
KanbINTacTblpy YLWiH >KeTKifikcis. Agam
Cmut  avtkaHgah  «KepiHb6enTiH  kon

(Invisible Hand)»"
WbIHAMbINbIKKA  COMKEeC KeNMEeNTIHAIrH
alifakTauTblH >afpaatrap ken. Cebebi
WhIHaMbl eMipae afamaapAblH KacinneH
aliHanbICbIiN ©3 KaXeTTiNiKTepiH e3aepi
KamTamacbl3 eTyre JereH kabinettepi
6ipaen 6ona Gepmengi, ap TypAi KenseHeH,
dakTopnapabiH, KecipiHeH Kenbip
aflaMAapablH,  >KYMbICK@ >KapamAbliblfbl
TOMEH HeMece TiNTi MyagemM 60AManTbIH
Xafparnap pa  kesgecesi. CoHAbIKTaH
ncnaMm 3KOHOMMKAChl MyHAal >Xafpanaa
«9PKIM ©3 HaHblH ©3i TancblH» AereH
3KOHOMMKANbIK,  YCTaHbIMAbl  KaaAblpbin
TYPMbICbI TOMEH >KaHjapfa Kapannacy
Xannbl  KOFaMHbIH,  >KayankepLiniriHae
6ony kepek gaen 6ineai. Koramparbl
MYMKIHAIM  LWekTeyni Keaew >KaHAapfa
MaTtepuangpbik, TypFblAaH XKOpLEM
KepCeTin, onapfa >aHalbIpablK TaHbITY

TYXbIPbIMbIHbIH

npUHLMNI ncnam  3KOHOMUKAChIHbIH,
Herisri  KafuganapbiHbliH,  6ipi.  Vcnam
3KOHOMMKACbIHAA  aTaaMblW  MIHAETTI

aTkapyfa bafbITTanfaH 3eKeT, cajaka >aHe
yakd JereH apHaurbl KanbIpbIMAbIIbIK
WHcTUTYyTTap 6ap. Vcnam 3koHomMMKach!
6oMbIHIA KaWblPbIMABUIbIK, CEKTOPbIHbIH
MIHZETI agamaapabiH, 6apablfblH A2YNeTTi
eTrece fe, aviTeyip Aanaja all->xanaHaw
ajam KanablpManTbiHAaN KOFfaMm
MyLUesiepiHe eH, MWHUManAbl AeHrenje
bonca pa konpay kepcety. CoHgai-ak,
KaubIpbIMAbIIbIK WapanapablH, XeMici Tek
KaHa MaTepuanjbik KamTamachl3 eTymeH
WweKkTenMenai. MykTtax >aHgapfa konaay
KepceTy KofaM MyLLenepi apacbiHAa e3apa
CbINacTblk, MeH HaybipaacTblk CUAKTbI
cesiMAepiHiH  pyxblH odATagbl. Vcnam
AiHI agam3aTt KofaMblHaH besiek e3re ze

KOpLlafaH  opTajafbl  >KaHAbl->KaHCbI3
Hopcenepre  MenipbaHablK  TaHbITyAbl
yrittergi [11, 107 6.].

MeHuwikTi Kopfay. MycbinmaH

fanbIMAapbl AiHW MITIHAEPAi TONbIKTal
3epaenei Kene LapufatTblH, 6ec  yibl
MakcaTbl 6ap fereH opTak TyXblpbIMfa
kenreH. Onap: 1) agam3aTTbiH AiHI MeH
CeHIMiH cakTay; 2) ajam3aTTblH ©MipiH

* Erep apbip >keke Ty/ifa ©3 MyAAeci YLWiH >XyMbIC
icTenTiH 6osca KenWIiNiKTiH MyaAeci e3i ak weLineai
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caktay; 3) asam3atTblH, aKblA-3eniHiH (MH-
TennekT) caktay; 4) agam3atTbiH, ypnafbiH
cakTay; 5) agam3aTTblH JAyHUE MYJKIH
(MeHLiriH) cakTtay. fanbimMgap ncnamaarbl
Ke3-Ke/NreH >eKenereH AiHW YKiM OCbl
aTanfaH 6ec yabl MaKcaTTbIH OipiHiH ascbiHa
KipeTiHAiriHe 6ip aybi3AaH KenicKeH.
MynikTi cakTayablH WapwFaT ke3gereH bec
YAbl MakcaTTblH, 6ipi aTaHybl WMCAaMHbIH,
MEHLLIKTI KOpfayfa KaHLIaAbIKTbI
JeHrenze MaH bepeTiHAIriH aHfapTazbl.
Byn >xepgeri ayHWe-MynikTi cakTayabliH,
MafblHaCbl — YPJbIK, ©CIMKOP/bIK, anask-
TblK, Kapaklbliblk, TOHAYy CeKiNji >Xeke
MEHLLIKKE KO/ CyfyLblablK 60bin Tabbl-
NaTblH 9pEKeTTepAeH MEHLUIKTI KOopfay.
CoHpali-ak, OHbl Tek Kopfanm KaHa
KOViMaW cayfa-caTTblkMNeH anHabICbIM,
WHBECTULMAFA cany apkblibl ajan Kacin
XONJApbIMEH OHbIH, KeneMiH api Kapal
YAFanTY.

AiHn  MaTiHaepaiH  iWiHAe  AyHWe-
MYAIKTI KOpfan, OHbl api kapal ecipyre
OyMblpaTblH asTTap MeEH Xaauctep eoTe
ken. bakapa cypeciHiH 188-wi asATbiHAA:
«XoHe ©3 apanapbiHAa Man-MyaikTepiHai

XanfaHablKneH [a0inemci3 mypoe]
XemeHaep» geniHreH. KypaH asTblHAa
Man-MyJnikTep JereH MafblHaja «af-

Maan» gereH apablua ce3 KoajaHblifaH.

Apab TiniHgeri «an-Maan» ce3i e3re
Tingepre >kannblnama MEHLLIK, MYAiK
Aen  aypapbinagbl.  [lereHMeH  «an-

Maas» TEPMWHIHIH, MCiaM 3KOHOMMKACHI
KOHTEKCTIHAE alblpblKlla MafblHafa We.
WNcnam 3koHOMMKacbl OOWMbIHWIA — «dA-
Maasi» AFHM AyHUEe-MYAIK YFbIMbl TEK KaHa
Tasa, afaM eMipi MeH Kofamfa Malgansbl
MYAIK TYPAEPiH FaHa KaMTuAbl. AFHU ncnam
3KOHOMMKAChl TEMEKI, ECIPTKI HeMece apak-
Lapan cekingi suaHabl Hapcenepai gyHue-
My/iK Aen MoWblHAaManabl. HatuxeciHae
ncnam  3KOHOMWKAcCbIHbIH,  HOpManapbl
aTanMbIlW 3aTTapAbl caTyfa, caTbil anysa,
KapXblNaHAbIpyfa TiNTi Cblifa TapTyfa
TolMbIM  canagdbl. Wcnam  BaHKTepiHiH,
XyhneciHae Kap>XbllaHAbIPYbl  Tanan
eTireH o6beKTiHiH OCbl XXOFapblja aTafaH
KpuTepuiire >ayan Oepyi KaTaH, Typae
Tanan etineai. MichaM 3KOHOMMKACHIHbIH,
oCblnaniwa 31AHAbI 3aTTapablH, TapanyblHa
lWeKkTey KOWbIN, Mahganbl 3aTTapAblH
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aiHaNbIMblH KEHEIHe aT CablCybl OHbIH,
MOPpasbAbIK-3TUKa/bIK KblPblH HaKTblial
Tyceai [11, 109 6.].

KopeimoeiHdvei

KopbiTa anTKaHga MOpasbiblK-
3TUKabIK, HOpManap >asnbl 3KOHOMMKA

fbIbIMZApPbIHAA — epeklle  pejre  ue.
AZlaMHbIH, NCUXONOTUANBIK, AiHn,
MOpanbabIK, pyxaHu KblpAaPbIHbIH,

3KOHOMMKaNbIK Lielimaep kabbuigayFa
e3iHAiK acepi bap eKkeHAiriH eckepeTiH
6oncak, afam banacbiHa TeK IKOHOMUKaAbIK
Bipnik aen Kapay MaceneHiH, MaHiH TONbIK
awyfa MyMkiHAik 6epmengi. CoHAbIKTaH
MOPabAbIK-3TUKaAbIK  KYHAbIAbIKTapAbl
3KOHOMMKA  FbIIbIMAAPbIHbIH,  3epTTey
afCblHaH TbIC KanAblpy 3KOHOMMKabIK
KyOblnbiCTapfa To/bIkKaHAbl Bafa bepyre
kepepri kentipegi. XIX-XX facolpnapga
3KOHOMMKaza WHCTPYMEHTaINCTIK
H6afblT OacbiM OoOnfaHblHA KapamacTaH,
Kazipri gayipaeri cana MamaHzapbl MeH
3epTTeyllifep 3KOHOMMKA FblbIMAAPbIH
KalTagaH 3TUKanNbIK, HopManapmeH
H6annaHbICTbIPY KaXeTTiriH KyH TapTibiHe
KeTepyze. OneMAeri OpbIH anbin >XaTkaH
TYPAi  KapXbIblK >K3HE 3KOHOMMKaAbIK,
JafaapblcTap KasbinTackaH 3KOHOMUKANbIK,
XYWEeHi KanTa KapacTbipyFfa Maxoyp eTyge.

Tankblnay HaTUXXeciHAEe ncnam
3KOHOMMKACbIHbIH,  XXyWeci MeH 6acTbl
NPUHUANTEPI  3TUKa/lbIK HOpManapMeH

ThIfbI3 GaliNaHbICTbl €KEHAIr aHFapblaAbl.
ATan anlTKaHaa, UcnaM 3KOHOMMUKAChIHbIH,

MbIHaHZan  3TUKanblK  NPUHLMNTEpre
HerisgenreHairi aHbIKTaNAbl: agan
K3CiNMeH  alHanbiCy,  3KOHOMMKaNbIK

TEHAIKTI Kagafanay, 9NeyMeTTiK TeHAiKT
cakTan TypMbiCbl TeMeH ajampapfa
KaMbIPbIMAbIIbIK KOPCETY >X9HE MEHLUIKTI
KOpfan, OHbl aliHa/blMfa cany apKblibl

Kebenty.

AZlaMHbIH, MEHLLIriH cakTay
WwapuFaTTblH, yibl 6ec MakcaTbiHbIH, bBipi
bonbin  HekiTilyi  MCAaMHbIH  MYAIKTIK

KaTblHAacTapAbl peTTeyre epekile MaH
6epreHairiH anfaptagbl. OcblgaH wcham
3KOHOMMKACbIHBbIH, AIHN-3TUKANbIK
HopManapMeH ThIfbI3 6arinaHbICTbI
eKeHAiriH kepyre 6onagbl.
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Bacwinvin omuipzan mamepuan
AGMOPIAPLIHBLY KO3KAPACLIMEH PeOaKyus
QIKACBLIHBIH, RIKIPI CtlKec KeIMeyi MYMKIH.

AKypnanoa srcapuananzan
Mamepuanoapoviy, OepeKmepoin,
anaKkmapovlt, macimoepoin, canowlk,
KOpcemKiuimepoit, HcapHamanapobly

Pacmulzbl asmopnapobly, yeayankepuinicinoe.

Kypnanoazot oepexmepoi
naiioananzanoa mynnycKaza cinmeme
Jcacay minoemmi.

Muenue pedakyuonnoil Konnezuu
Modicem He cO6nadams ¢ Mmo4Koll 3peHus
aGMmopo8 nyoOIUKYeMbIX MAMEPUATIOB.

3a 0ocmoseprnocms nyOIUKyemMblX
6 JicypHane mamepuanogs, c6eoeHuil,
axmos, cxem, yugposvix oannwvix,
PeKNamMbl OMEEnCIMEEHHOCHb HeCym
agmopel.

Hpu UCnoib306anuu mamepuaioes,
0ny6]lllK06aHHblx 8 JICypHaJ/1e, CCblIKA Ha
UCMOYHUK 00A3ameNbHA.
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